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THE PROPHET ISAIAH.

GENERAL PRELIMINARY REMARKS.

I8a1aH is the principal prophetical figure in the first period of
canonical prophetism, 4., the Assyrian period, just as Jeremiah
is in the second, i.e, the Babylonian. With Isaiah are connected
in the kingdom of Judah: Joel, Obadiah, and Micah; in the
kingdom of Israel: Hosea, Amos, and Jonah.

The name “Isaiah” signifies the “Salvation of the Lord.”
In this name we have the key-note of his prophecies, just as the
name Jeremiah: “The Lord casts down,” indicates the nature
of his prophecies, in which the prevailing element is entirely of &
threatening character. That the proclamation of salvation oc-
cupies a very prominent place in Isaiah, was seen even by the
Fathers of the Church. Jerome says: “Ishall expound Isaiah
in such a manner that he shall appear not as a prophet only, but
as an Evangelist and an Apostle;” and in another passage:
“Isaiah seems to me to have uttered not a prophecy but a Gos-
pel” And Augustine says, De Civ. Dei, 18, c. 29,that, according
to the opinion of many, Isaiah, on account of his numerous pro-
phecies of Christ and the Church, deserved the name of an Evan-
gelist rather than that of a Prophet. When, after his conversion,
Augustine applied to Ambrose with the question, which among
the Sacred Books he should read in preference to all others, he
proposed to bim Isaiah, “because before all others it was he who
had more openly declared the Gospel and the calling of the
Gentiles” (Awug. Conf ix. 5.) With the Fathers ofthe Church
Luther coincides. He says in commendation of Isaiah: “He
is full of loving, comforting, cheering words for all poor con-
sciences, and wretched, afflicted hearts.” Of course, there is in
Isaiah no want of severe reproofs and threatenings. If it were

A




2 MESSIANIC PREDICTIONS IN THE PROPHETS,

otherwise, he would have gone beyond the boundary by which
true prophetism is separated from false. “There is in it,” as
Luther says, “enough of threatenings and terrors against the
hardened, haughty, obdurate heads of the wicked, if it might be
of some use.” But the threatenings never form the close in
Isaiah; they always at last run out into the promise; and while,
for example, in the great majority of Jeremiah’s prophecies, the
promise, which cannot be wanting in any true prophet, is com-
monly only short, and hinted at, sometimes consisting only of
words which are thrown into the midst of the several threaten-
ings, e. g, iv. 27: “Yet will [ not make a full end,”—in Isaizh
the stream of consolation flows in the richest fulness. The pro-
mise absolutely prevails in the second part, from chap. x].—Ixvi.
The reason of this peculiarity is to be sought for chiefly in the
historical circumstances. Isaiah lived at a time in which,
in the kingdom of Judah, the corruption was far from having
already reached its greatest height,—in which there still existed,
in that kingdom, a numerous “ election” which gathered round
. the prophet as their spiritual centre. With a view to this circle,
Isaiah utters the words: “Comfort ye, comfort ye my people.”
The contemporary prophets of the kingdom of the ten tribes,
which was poisoned in its very first origin, founda different state
of things; the field . there was already ripe for the harvest of
Jjudgment. And at the time of Jeremiah, Judah had become like
herapostatesister. Atthat time it wasnot somuchneeded tocom-
fort the miserable, as to terrify sinners in their security. It was
only after the wrath of God had manifested itself in deeds, only
after the judgment of God had been executed upon Jerusalem, or
wasimmediatelyat hand,—it wasonly thenthat, in Jeremiah,and
so in Ezekiel also, the stream .of promise broke forth without
hinderance.

Chronology is, throughout, the principle according to which
the Prophecies of Isaiah are arranged. In the first six chapters,
we obtain a survey of the Prophet's ministry under Uzziah and
Jotham. Chap. vii. to x. 4 belongs to the time of Ahaz. From
chap. x. 4 to the elose of chap. xxxv. every thing belongs to the
time of the Assyrianinvasion in the fourteenth yearof Hezekiah
in the face of which invasion the prophetic gift of Isaiah waas dis-
played as it had never been before. The section, chap. xxxvi—
xxxix., furnishes us with the historical commentary on the pre-
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ceding prophecies from the Assyrian period, and forms, at the
same time, the transition to the second part, which still belongs
to the same period, and the starting point of which is Judah's
deliverance from Asshur. In this most remarkable year of the
Prophet’s life—a year rich in the manifestation of God’s glory in
judgment and mercy—his prophecy flowed out in full streams,
and spread to every side. Not the destinies of Judah only, but
those of the Gentilenations also are drawn within its sphere. The
Prophet does not confine himself to the events immediately at
hand, but in his ecstatic state, the state of an elevated, and, as it
were, armed consciousness, in which he was during this whole
period, his eye looks into the farthest distances. He sees, espe-
cially, that, at some future period, the Babylonian power, which
began, even in his time, to germinate, would takethe place of the
Assyrian —+that, like it,it would find thefield of Judah white for
the harvest,—that, for this oppressor of the world, destruction is
prepared by Koresh (Cyrus), the conqueror from the East, and
that he will liberate the people from their exile; and, at theclose
of the development he beholds the Saviour of the world whose
image he depiots in the most glowing colours.

Isaiah has especially brought out the view of the Prophetic
and Priestly officés of Christ, whilein the formerprophecles itwas
almost alone the Kingly office which appeared it is onlyin Deut.
xviil. that the Prophetic office, and in Ps. cx. that the Priestly
office,is pointedat. Of the two states of Christ, it isthe doctrine
of the state of humiliation, the doctrine of the suffering Christ,
which here meets us, while formerly it was the state of exaltation
which was prominently brought before us,—although Isaiah too
can very well describe it when it is necessary to meet the fears
regarding the destruction of the Theocracy by the assaults of the
powerful heathen nations. The first attempt at a description of
the humbled, suffering, and expiating Christ, is found in chap.
xi. 1. The real seat of this proclamation is, however, in the
gsecond part, which is destined more for the election, than for the
whole nation. In chap. xlii. we meet the servant of God, who,
a3 a Saviour meek andlowly in heart, does not break the bruised
reed, nor quench the smoking flax, and by this merciful love

establishes righteousness on the whole earth. In chap. xlix., the
Prophet describes how the covenant-people requite with in-
gratitude the faithful labours of the Servant of God, but that
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the Lord, to recompense Him for the obstinacy of Israel, gives
Him the Gentiles for an inheritance. In chap. 1. we have
presented to us that aspect of the sufferings of the Servant of
God which is common to Christ and His people—viz, how,
in fulfilling His calling, He offered His back to the smiters, and
did not hide His face from shame and spitting. Then, finally,
in chap. liii—that culminating point of the prophecy of the
Old Testament—Christ is placed before our eyes in His highest
work, in His atoning and vicarious suffering, as the truth of
both the Old Testament high-priest, and the Old Testament sin-
offering.

There are still the following Messianic features which are
peculiar to Isaiah. A clear Old Testament witness for the
divinity of Christ is offered by chap. ix. 5 (6) ; the birth by a
virgin,closely connected with His divinity, is announced in chap.
vii. 14; according tochap. viii 23 (ix. 1.) Galilee, and, in general,
the country surrounding the Sea of Gennesareth, being that
part of the country which hitherto had chiefly been covered with
disgrace, are, in & very special manner, to be honoured by the
appearance of the Saviour, who shall come to have mercy upon
the miserable, and to seek that which was lost. Isaiah has, fur-
ther, first taught that, by the redemption, the consequences of
the Fall would disappear in the irrational creation also, and that
it should return to paradisaic innocence, chap. xi. 6—9. He
has first announced to the people of God the glorious truth, that
death, as it had not existed in the beginning, should, at the end
also, be expelled, chap. xxv. 8; xxvi. 19. The healing powers

~ which by Christ should be imparted to miserable mankind,
Isaiah has described in chap xxxv. in words, which by the fulfil
ment have, in a remarkable manner, been confirmed

Let us endeavour to form, from the single scattered features
which occur in the prophecies of Isaiah, a comprehensive view of
his prospects into the future.

The announcement first uttered by Moses of an impending
exile of the people, and desolation of the country, is brought
before us by Isaiah in the first six chapters, in the prophecies
belonging to the time of Uzziah and Jotham, at which the
future had not yet been so clearly laid open before the Pro-
phet as it was at a later period, at the time of Ahaz, and, very
“especially, in the fourteenth year of Hezekiah, A reference to
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the respective announcements of the Pentateuch is found in
chap. xxxvii. 26, where, in opposition to the imagination of the
King of Asshur, that, by his own power, he had penetrated as a
conqueror as far as Judah, Isaiah asks him whether he had not
heard that the Lord, longago and from ancient times, had formed
such a resolution regarding His people. These words can bhe
referred only to thethreatenings of the Pentateuch,whichashort-
sighted criticism endeavoured to ascribe to a far later period,
without considering that the germ of this knowledge of the
future is found in the Decalogue also, the genuineness of which
is, at present, almost unanimously conceded: “In order that
thy (Israel's) days may be longin the land which the Lord thy
God giveth thee.”

In the solemnly introduced short summary of the history of
the covenant-people, in chap. vi, there is, after the announce-
ment of the impending complete desolation of the country and
the carrying away of its inhabitantsin vers. 11, 12, the indica-
tion of & second judgment which will not less make an end, in
ver. 13: “But yet there is a tenth part in it, and it shall again
be destroyed ;” and this goes hand in hand with the promise
that the election shall become partakers of the Messianic salva~
tion.

The Prophet clearly sees that, by the Syrico-Ephraemitic war,
the full realization of that threatening of the Pentateuch will
not be brought about, as far asJudah is concerned ; that here a
faint prelude only to the real fulfilment is the point in question.
Although the allied kings speak in chap. vii. 6: “Let us go up
against Judea and vex it, and let us conquer it for us, and set a
king in the midst of it, even the son of Tabeal,” the Lord speaks
in chap. vii. 7: “ It shall not stand, neither shall it come to pass.”
And although the heart of the king and the heart of his people
were moved as the trees of the wood are moved with the wind,
the Prophet says: “Fear not, let not thy heart be tender for the
tails of those two smoking firebrands.”

It is Asshur that shall do more for the realization of that di-
vine decree first revealed by Moses. It is he who, immediately
after that expedition against Judah, shall break the power of the
kingdom of the ten tribes, chap. viii. 4: “Before the child shall
be able to cry: ‘My father and my mother,’ the riches of Damas-
cus and the spoil of Samaria shall be carried before the King of
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Assyria.” The communion of guilt into which it has entered
with Damascus shall also implicate it in & communion of punish-
ment with it, chap. xvii. 8. The adversaries of Rezin shall de-
vour Israel with open mouth, chap. ix. 11, 12. Yea Asshur
shall, some time afterwards, put an end altogether to the king-
dom of Israel; “Within threescore and five years shall Ephraim
be broken that it shall not be a people any more,” chap. vii. 8.
Upon Judah also severe sufferings shall be inflicted by Asshur.
He shall invade and devastate their land, chap. vii. 17, and chap.
viii. He shall irresistibly penetrate to the neighbourhood of
Jerusalem, chap. x. 28—32. But when he is just preparing to
inflict the mortal blow upon the head of the people of God, the
Lord shall put a stop to him: “He shall cut down the thickets
of the forest with iron, and Lebanon shall fall by the mighty
one,” chap. x. 84. “ Asshur shall be broken in the land of the
Iord, and upon His mountains be trodden under foot; and his
yoke shall depart from off them, and his burden depart from off
their shoulders,” chap. xiv. 25. “And Asshur shall fall with the
swordnotof aman,” chap.xxxi. 8. These propheciesfound their
fulfilment in the destruction of Sennacherib's host before Jeru-
salem,—an event which no human ingenuity could have known
even a day beforechand. But Isaiah does not content himself
with promising to trembling Zion the helpof God against Asshur
in that momentary calamity. In harmony with Hosea and
Micah, he promises to Judah, in general, security from Asshur.
He says to Hezekiah, after that danger was over, inchap. xxxviii.
6: “And I will deliver thee and this city out of the hand of the
King of Assyria, and I will defend this city.”

Behind the Assyrian kingdom, the Prophet beholds a new
power germinating, viz, the Babylonian or Chaldean; and he an-
nouncesmost distinctly and repeatedly that from thisshall proceed
a comprehensive execution of the threatenings againstunfaithful
Judah. According to chap. xxiii. 13, the Chaldeans overturn the
Assyrian monarchy, and conquer proud Tyre which had resisted
the assault of the Assyrians. Shinar or Babylon appears in chap.
xi. 11, in the list of the places to which Judah has beenremoved
in punishment. In chap. xiii. 1—xiv. 27, Babylonis, for thefirst
time, distinctly and definitely mentioned as the threatening
power of the future, by which Judah is to be carried into cap-
tivity. The corresponding announcement in chap. xxxix. is so
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closely and intimately interwoven with the historical context,
thateven Geseniusdid not venturetodenyits origin by Isaiah, just
as he was compelled also to acknowledge the genuineness of the
prophecy against Tyre, in which the Babylonian dominion ismost
distinctly foretold, and even the durationof thatdominionisfixed.
The 70 years of Jeremiah have here already their foundation.

The Prophet sees distinctly and definitely that Egypt, the rival
African world's power, on which the sharp-sighted politicians of
his time founded their hope for deliverance,would not be equal to
the Asiatic world's power representing itself in the Assyrian and
Babylonian phases. He knows what he could not know from
any other source than by immediate communication of the Spirit
of God, that, by its struggle against the Asiatic power, Egypt
would altogether lose its old political importance, and would
never recover it ; compare remarks on chap. xix.

As the power which is to overthrow the Babylonian Empire
appear, in chap. xxxiii. 17, the Medes. In chap. xxi. 2, Elam,
which, according to the usus loguendi of Isaiah, means Persia, is
mentioned besides Media. This power, and at its head, the
conqueror from the East, Cyrus, will bring deliverance to Judah.
By it they obtain a restoration to their native land.! Neverthe-
less Elam appears in chap. xxii. 16 as the representative of the
world’s power oppressing Judah in the future; and from chap.
xi 11 we are likewise led to expect that the world’'s power will
in future shew itself in an Elamitic phase also, and that the dif-
ference between Babel and Elam is one of degree only, just as,
inteed, it appeared in history; comp. Neh. ix. 36, 37.

An intimation of an European phasis of the world’s power,
hostile to the kingdom of God, is to be found in chap. xi. 11.

After the Kingdom of God has, for such protracted periods,
been subject to the world's power, the relation will suddenly be
reversed ; at the end of the days the mountain of the house of
the Lord shall be exalted above all the hills, and all nations shall
flow into it, chap. ii 2.

This great change shall be accomplished by the Messiah,
chaps. iv,, ix., xi, xxxiil. 17, who proceeds from the house of

' Vitringa : There are no ictions in reference to the temporal deliver
ance of the Jewish Church, in which the Prophet shews himself more thu:
in these which relate to the downfall of the Ba’i)ylonim Empire, and the de-
liverance of the people of God by Cyrus.
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David, chap. ix. 6 (7), lv. 3, but only after it has sunk down to
the utmost lowliness, chap.xi. 1. With the human, He combines
the divine nature. This appears not only from the names which
are given to Him in chap. ix. 5 (6), but alsofrom the works which
are assigned to Him,—works by far exceeding human power.
He rules over the whole earth, according to chap. xi.; He slays,
according to xi. 4, the wicked with the breath of His mouth
(compare chap. L 11, where likewise He appears asa partaker of
the omnipotent punitive power of God); He removes the conse-
quences of sin even from the irrational creation, chap xi. 6-9;
by His absolute righteousness He is enabled to become the sub-
stitute of the whole human race, and thereby to accomplish their
salvation resting on this substitution, chap. liii.

The Messiah appears at firat in the form of a servant, low and
bumble, chap. xi. 1, liii. 2. His ministry is quiet and concealed,
chap. xlii. 2, as that of a Saviour who with tender love applies
himself to the miserable, chap. xlii. 8, lxi 1. At first it is
Limited to Israel, chap. xlix. 1-6, where it is enjoyed especially
by the most degraded of all the parts of the country, viz., that
around the sea of Galilee, chap. viil. 28 (ix. 1) Severe suffer-
ings will be inflicted upon Him in carrying out His ministry.
These proceed from the same people whom He has come to raise
up, and to endow (according to chap. xlii. 6, xlix. 8), with the
full truth of the covenant into which the Lord has entered with
them. The Servant of God bears these sufferings with unbroken
courage. They bring about, through His mediation, the punish-
ment of God upon those from whom they proceeded, and become
the reason why the salvation passes overto the Gentiles, by whose
deferential homage the Servant of God is indemnified for what
He has lost in the Jews, chap. xlix. 1-9, L 4-11.  (The founda-
tion for the detailed announcement in these passages is given
already in the sketch in chap. vi,—according to which an elec-
tion only of the people attain to salvation, while the mass be-
comes a prey to destruction.) But it is just by these sufferings,
which issue at last in a violent death, that the Servant of God
reaches the full height of His destination. They possess a
vicarious character, and effect the reconciliation of a whole sinful
world, chap. lii. 183—1liii. 12. Subsequently to the suffering,
and on the ground of it, begins the exercise of the Kingly office
of Christ, chap. liii. 12. He brings law and righteousness to the

-
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Gentile world, chap. xlii. 1; light into their darkness, chap. xlii.
6. He becomes the centre around which the whole Gentile world
gathers, chap. xi. 10: “And it shall come to pass in that day, the
root of Jesse which shall stand for an ensign of the people, to it
shall the Gentiles seek, and His rest shall be glory;” comp.
chap. 1x., where the delighted eye of the Prophet beholds how
the crowds of the nations from the whole earth turn to Zion;
chap. xviii,, where the future reception of the Ethiopians into the
Kingdom of God is specially prophecied ; chap. xix., according to
which Egypt turns to the God of Israel, and by the tie of a com-
mon love to Him, is united with Asshur, his rival in the time of
the Prophet, and so'likewise with Israel, which has so much to
suffer from him; chap. xxiii, according to which, in the time of
salvation, Tyre also does homage to the God of Israel. The Ser-
vant of God becomes, at the same time, the Witness, and the
Prince and Lawgiver of the nations, chap. lv. 4. Just as the
Spirit of the Lord rests upon Him, chap. xi. 2, xlii. 1,Ixi. 1, so
there takes place in His days an outpouring of the Holy Spirit,
chap. xxxii. 15, xliv. 8, comp. with chap. liv. 13. Sin is put
an end to by Him, chap. xi. 9, and an end is put especially to
war, chap, ii. 4. The Gentiles gathered to the Lord become
st last the medium of His salvation for the covenant-people,
who at first had rejected it, chap. xi. 12, Ix. 9, Ixvi. 20, 21.
The end is the restoration of the paradisaic condition, chap.
xi. 6-9, Ixv. 25; the new heavens and the new earth, chap.
Ixv. 17, Ixvi. 22; but the wicked shall inherit eternal con-
demnation, chap. Ixvi 24
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THE PROPHECY—CHAP. 11.—ILV.

THE SPROUT OF THE LORD,

It has been already proved, in Vol i, p. 416 ff,, that this dis-
course belongs to the first period of the Prophet's ministry. It
consists of three parts. Inthe first, chap. i 2-4, the Prophet
draws a picture of the Messianic time, at which the Kingdom of
God, now despised, should be elevated aboveall the kingdoms
of the world, should exercise an attractive power over the Gen-
tiles, and should cause peace to dwell among them; comp. Vol.
i,p.437fL In the second part, from chap. ii. 3-iv. 1, the Pro-
phet describes the prevailing corruption, exhorts to repentance,
threatens divine judgments. This part is introduced, and is
connected with the preceding, by the admonition in ii 35,
addressed to the people, to prepare, by true godliness, for a par-
ticipation in that blessedness, to beware lest they should be
excluded through their own fault. In the third part, chap. iv.
2-6, the prophet returns to the proclamation of salvation, so
‘that the whole is, as it were, surrounded by the promise. It
was necessary that thisshould be prominently brought out, in
order that sinners might not only be terrified by fear, but also
allured by hope, to repentance,—and in order that the elect
might not imagine that the sin of the masses, and the judgment
inflicted in consequence of it, did away with the merey of the
Lord towards His people, and with His faithfulness to His
promises. Salvation does not come without judgment. This
feature, by which true prophetism is distinguished from false,
which, divesting God of His righteousness, announced salvation
to unreformed sinners, to the whole rude mass of the people,—
this feature is once more prominently brought out in ver. 4.
But salvation for the elect comes as necessarily as judgment
does upon the sinners. In the midst of the deepest abasement
of the people of God, God raises from out of the midst of them
the Saviour by whom they are raised to the highest glory, chap.
iv. 2. They are installed into the dignity of the saints of God,
sfter the penitent ones have been renewed by His Spirit, and the
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*ebstinate sinners have been exterminated by His judgment, ver.
3,4 God's gracious presence affords them protection from
their enemies, and from all tribulation and danger, ver. 5, 6.
The first part, in which Isaiah follows Micah (comp. the argu-
ments in proof of originality in Micah, Vol. i, p. 413 ff), has
already been expounded on a former occasion. We have here
only to answer the question, why it is that the Prophet opens
his discourse with a proclamation of salvation borrowed from
Micah? His object certainly was to render the minds of the
people susceptible of the subsequent admonition and reproof,
by placing at the head a promise which had already become
familiar and precious to the people, The position which the
Messianic proclamation occupies in Isaiah is altogether misun-
derstood if, with Kleinert and Ewald, we assume that the
passage does not, in Isaiah, belong to the real substance of the
prophecy ; that it is merely placed in front as a kind of text,
the abuse and misinterpretation of which the Prophet meets
in that which follows, so that the sense would be: the blessed
time promised by former prophets will come indeed, but only
after severe, rigorous judgments upon all who had forsaken
Jehovah. It is especially ver. 5 which militates against this
interpretation, where, in the words: “ Come ye and let us walk
in the light of the Lord,”™ the prophet gives an express declara-
tion a8 to the object of the description which he has placed in
front, and expresses himself in regard to it in perfect harmony

! Light is the una¥ e of salvation; to walk in the light is to enjoy a parti-
cipation in it. [Ierael is not wantonly to wander away from the rath of light
which the Lord has opened up to them, into the dark desolation of misery.
In the words 113531 135 there is a clear reference to nsxm 135 of the Gentile
nations in ver. 8. If the Gentiles apply with such zeal fora s&rkicipation in
the blessings of the Kingdom of Godl: iow disgraceful would it be if you,
the people of the covenant, the children of the Kingdom, should lose your
glorious possession by your ungodly walk. In vers. 6-11 the Prophet states
the grounds of his admonition to the people to walk in the light of the Lord
which he had expressed in the preceding verse. This admoni jon implies
that there ex.iste(F a danger of losing a participation in the light; and 1t is
this danger which the Prophet here more particularly details. It is not
without reason, 8o the words may be paraphrased, that I say: ** Walk ye in
the light of the Lord,” for at present the Lord has forsaken the people on
account of their sins, and with that, a participation in His light i8 incom-
patible. By being full of heathenish superstition, of false confidence in
earthly things, yer, even of the most disgraceful that can be imagined for
Israel, viz., gross idolatry, they rather become more and more ripe for the
divine judgment which will break in irresistibly upon them.
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with Heb. iv. 1: poBndius ovv pimors xaradsivepivng ivayyihiag

doxyy wig if imav Lorspnaivar. This shows, that
after t,he manner of an evangelical preacher, and in conformity
with his name, he wishes to allure to repentance by pointing
to the great salvation of the future;—that the fyymxs 4 Baartia
riv obpariv of the first part serves as a foundation to the
weravosirs olv of the second.

The threatening of punishment contained in the second part
is destitute of any particular reference. It bears a general char-
acter, comprehending the whole of the mischief with which the
Lord is to visit the unfaithfulness of His people. Most tho-
roughly was the animating idea realized in the Roman catas-
trophe, the consequence of which is the helplessness which still
presses upon the people. The preparatory steps were the decay
of the people at the time of Ahaz—especially the Chaldean over-
throw-—and, generally, everything which the people had to suffer
in the time of the dominion of the Assyrian, Chaldean, Medo-
Persian, and Greek kingdoms. As none of these kingdoms were
a8 yet on the stage, or in sight, it is quite natural that the threat-
ening here keeps altogether within general terms; it was given
to Isaiah himself afterwards to individualize it much more.

It is with the third part only that we have here more par-
ticularly to employ ourselves.

Ver. 2. “In that day the Sprout of the Lord becomes for
beauty and glory, and the fruit of the land for exaltution
and ornament, to the escaped of Israel”

Ver. 8. “ And it shall come to pass, he that was left in
Zion, and was spared in Jerusalem, shall be called holy, every
one that is written to life in Jerusalem.”

Ver. 4. “ When the Lord has washed away the filth of the
daughters of Zion, and shall remove the blood of Jerusalem
Jrom the midst thereof by the spirit of right and the spirit of
destruction.”

Ver. 5. “ And the Lord creates over the place of Mount Zion,
and over her assemblies clouds by day and smoke, and the
brightness of flaming fire by night, for above all glory is a
covering.”

Ver. 6. “ And a tabernacle shall be for a shadow by day from
the heat,and for a refuge andcovert from stormand from rain.”

Ver. 2. “ In that day,” i.e, not by any means after the suffer-
ing, but in the midst of it, comp. chap. iii. 18; iv. 1, where, by
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the words “in that day,” contemporaneousness is likewise ex-
pressed. Parallel is chap. ix. 1 (2), where the people that walketh
in darkness seeth a great light. According to Micah v. 2 (3)
also, the people are given up to the dominion of the world's
powers until the time that she who is bearing has brought
forth, Inasmuch as the Messianic proclamation bears the same
general comprehensive character as the threatening of punish-
ment, and includes in itself beginning and end, the suffering
may partly also reach into the Messianic time. It dismisses
from its discipline those who are delivered up to it, gradually
only, after they have become ripe for a participation in the
Messianic salvation.—There cannot be any doubt that, by the
‘ Sprout of the Lord” the Messiah is designated,—an explana-
tion which we meet with so early as in the Chaldee Paraphrast
(' b w1 Rmwn Y N0 RYWS), from which even Kimohi
did not venture to differ, which was in the Christian Church,
too, the prevailing one, and which Rationalism was the first
to give up. The Messiah is here quite in His proper place.
The Prophet had, in chap. iii. 12-15, in a very special mauner,
derived the misery of the people from their bad rulers. What
is now more rational, therefore, than that he should connect
the salvation and prosperity likewise with the person of &
Divine Ruler? comp. chap. L 26. In the adjoining prophecies
of Isaiah, especially in chaps. vii, ix., and xi, the person of
the Messiah likewise forms the centre of the proclamation of
salvation ; so that, @ priori, a mention of it must be expected
here. To the same result we are led by the analogy of Micah;
comp. Vol. i. p. 443-45, 449. Farther—The representation
of the Messiah, under the image of a sprout or shoot, is very
common in Scripture ; comp. chap. xi. 1-10 ; Liii. 2 ; Rev.v. 5.
But of decisive weight are those passages in which precisely
our word mpy occurs as a designation of the Messiah, The
two passages, Jer. xxiii. 5: “Behold, the days come, saith the
Lord, and I raise unto David a righteous Sprout ;” and xxxiii.
15: “In those days, and at that time, shall I cause the Sprout
of righteousness to grow up unto David,” may at once and
plainly be considered as an interpretation of the passage before
us, and as & commentary upon it; and that so much the more
that there, as well as here, all salvation is connected with this
Sprout of Jehovah ; comp. Jer. xxiii. 6; “ In His days Judah
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shall be saved, and Israel shall dwell safely, and this is His
name whereby he shall be called : The Lord our righteousness.”
The two other passages, Zech. iii 8: “Behold, I bring my
servant Zemach,” and vi. 12: “ Behold, a man whose name is
Zemach” are of so much the greater consequence that in them
Zemach (i.e, Sprout) occurs as a kind of nomen proprium, the
sense of which is supposed as being known from former prophe-
cies to which the Prophet all but expressly refers; or as V-
tringa remarks on these passages: “That man who, in the
oracles of the preceding Prophets (Is. and Jer.) bears the name
of “ Sprout.”” Of no less consequence, finally, is the parallel
passage, chap. xxviii. 5: “In that day shall the Lord of hosts
be for a crown of glory, and for a diadem of beauty unto the
residue of His people.” The words 'a¥ and mwen there mee

us again. The same is there ascribed to the Lord which is
here attributed to the Sprout of the Lord. That can be readily
accounted for, only if the Sprout of the Lord be the Messiah.
For the Messiah appears everywhere as the channel through
which the Lord imparts to His Church all the fulness of His
blessings, as the Immanuel by whom the promise given at the
very threshold of the Old Testament: “I dwell in the midst
of them,” is most perfectly realized. “ This is the name where-
by He shall be called : The Lord our righteousness,” says Je-
remiah, in the passage quoted—The * Sprout of the Lord”
may designate either him whom the Lord causes to sprout, or
him who has sprouted forth from the Lord, ie., the Son of
God. Against the latter interpretation it is objected by Hoff-
mann (Weissagung und Erfullung. Th. 1, S. 214): “noy is
an intransitive verb, so that MP¥ may be as well connected
with a noun which says, who causes to sprout forth, as with
one which says, whence the thing sprouts forth. Now it is
quite obvious that, in the passage before us, the former case
applies, and not the latter, inasmuch as one cannot say that
something, or even some one, sprouts forth from Jehovah; it
is only with a thing, not with a person, that nuy can be con-
nected” But it is impossible to admit that this objection is
well founded, The person may very well be conceived of as
the soil from which the sprout goes forth. Yet we must, indeed,
acknowledge that the Messiah is nowhere called a Sprout of
David. But what decides in favour of the first view are the
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paralle] passages. In Jer. xxiil 5, xxxiii. 15, the Lord raises
up to David a righteous Sprout, and causes Him to grow up
unto David. Hence here, too, the Sprout will in that sense
only be the Lord’s, that he does not sprout forth out of Him,
but through Him. In Zech. iii. 8 the Lord brings his servant
Zemach; in Ps. cxxxii, 17, it is said : “ There I cause & horn to
sprout to David,” and already in the fundamental passage,
2 Sam. xxiii. 5, which contains the first germ of our passage,
David says: “ For all my salvation and all my pleasure should
He not make it to sprout forth."—As the words “ Sprout of
the Lord” denote the heavenly origin of the Redeemer, so do
the words pwn b the earthly one, the soil from which the
Lord causes the Saviour to sprout up. These words are, by
Vitringa and others, translated : * the fruit of the earth,” but
the correct translation is *the fruit of the land.” The pas-
sages, Num. xiii. 26 : “ And shewed them the fruit of the land;”
and Deut. i. 25: “ And they took in their hands of the fruit
of the land, and brought it unto us, and brought us word
again, and said, good is the land which the Lord our God doth
give us,"—these two passages are, besides that under consi-
deration, the only ones in which the phrase yn ™ occurs;
and there is here, o doubt, an allusion to them. The excel-
lent natural fruit of ancient times is a type of the spiritual
fruit. To the same result—that yxn designates the definite
land, that land which, in the preceding verses, in the descrip-
tion of the prevailing corruption, and of the divine judgments,
was always spoken of—to this result we are led by the fact
also, that everywhere in the Old Testament where the contra-
nety of the divine and human origin of the Messiah is men-
tioned, the human origin is more distinctly qualified and limited.
This is especially the case in those passages which, being de-
pendent upon that before us, may be considered as acommentary -
upon it ; in Jer. xxiil. 5, xxxiii, 15, where the Lord raises a
Sprout unto David, and Zech. vi. 12, where the man whose
name is Zemach (Sprout) grows up out of its soil ; comp. Heb.
vii. 14, where, in allusion to the Old Testament passages of
the Sprout—the verb @rarirrsn is commonly used of the sprout-
ing forth of the plants (see Bleck on this passage)—it is said:
i Tobda avarirahxsy & Kipiog s, Bengel : ut germen justitiae;
farther, Mic. v. 1 (2), where the eternal existence of the Mes.
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siah, and His birth in Bethlehem are contrasted with one an-
other; Is. ix. 5, (6), where the words: “Unto us a child is
born, unto us a son is given,” are contrasted with the various
designations of the Messiah, according to His divine majesty.
This qualification and limitation which everywhere takes place,
have their ground in the circumstance that the Messiah is con-
stantly represented to the covenant-people as their property ;
and that He, indeed, was, inasmuch as salvation went out from
Jews (John iv. 22), and was destined for the Jews, into whose
communion the Gentiles were to be received ; comp. my Com-
mentary on Revel viiL 4. “ The Sprout of the Lord,” « the
fruit of the land,” is accordingly He whom the Lord shall
make to sprout forth from Israel. The Sprout of the Lord,
the fruit of the land is to become to the escaped of Israel for
beauty and glory, for exaltation and ornament. The passages
to be compared are 2 Sam. i 19, where Saul and Jonathan
are called Sxner 13y ; Jarther, Is. xxviii 5: “In that day shall
the Lord of hosts be for a crown of beauty, and for a diadem
of ornament unto the residue of His people,” where the words
3% and mnen are likewise used ; finally, chap. xxiv. 16, where,
in reference to the Messianic time, it is said : “ From the utter-
most part of the earth do we hear songs of praise: beauty (1ax)
to the righteous” By the appearance of Christ, the covenant-
people, hitherto despised, were placed in the centre of the world’s
history ; by it the Lord took away the rebuke of His people
from off all the earth, chap. xxv. 8. There is evidently in these
words a reference to the preceding threatening of punishment,
especially to chap. iii. 18: “In that day the Lord will take
away the ornament,” &c.: But Drechsler is wrong in fixing and
expressing this reference thus: “ Instead of farther running after
strange things, Israel will find its glory and ornament in Him
who is the long promised seed of Abrahamitic descent.” For it
is not the position which Israel takes that is spoken of, but that
which is granted to them. The antithesis is between the false
glory which God takes away, and the true glory which He
gives. The Lord cannot, by any possibility, for any length of
time, appear merely taking away; He takes those seeming
blessings, only in order to be able to give the true ones Every
taking away is a prophecy of giving.—*“To the escaped of Israel,”
who, according to the idea of a people of God, and according to




ISAIAH IV. 2.6. 17

the promise of the Law (comp. Deut. xxx. 1, ff') can never be
wanting, as little as it is possible that the salvation should be
partaken of by the whole mass of the people; sifting judgments
must necessarily go before and along with it. True prophetism
everywhere knows of salvation for a remnant only. On nibp,
which does not mean “deliverance,” so that the abstract would
thus here stand for the concrete, but “ that which has escaped,”
comp. remarks on Joel iii. 5, Vol 1, p. 338.

All which now remains is to examine those explanations of
this verse which differ from the Messianic interpretation. 1. Fol-
lowing the interpretation of G'rotius and others, Gesenius, in his
Commentary, understands by the Sprout of the Lord the new
growth of the people after their various defeats. His explanation
1s: “Then the sprout of Jehovah will be splendid and glorious,
and the fruit of the land excellent and beautiful for the escaped
of Israel” Fruit of the land he takes in its literal sense, and
understands it to mean the product of the land. The same view
is held by Knobel: «“ He becomes for beauty and glory,” i.e, the
people, having reformed, prosper and form a splendid, glorious
state” And Maurer in his Dictionary says: “The Sprout of
Jehovah scems to be the morally improved remnant, the new,
sanctified increase of the people” But in opposition to such a
view there i8, first, the circumstance, that according to it the 5
before '1¥5 and Ma3b must be understood differently from what
it i8 in pesd; and mxprd which immediately follow and exactly
correspond with them. There are, secondly, the parallel pas-
sages chap. xxviii. 5, xxiv. 16, according to which ‘3% “ beauty”
is conferred upon the estaped, but they themselves do not be-
come beauty. Finally—It is always most natural to suppose
that mm* msy and pawn v correspond with one another, and
denote the same subject which is here described after his various
apects only. For in the same manner as nuy and vp go hand
in band, both being taken from the territory of botany, so mn
and pwen also stand in a contrast which is not to be mistaken.
2. Hitzig, Ewald, Meier, and others not only refer “ the fruit
of the land,” but also the “ Sprout of Jehovah” to that which
Jehovah makes to sprout forth! It is true that, in the pro-

180 Gesenius algo in the Thesaurus: ** The whole earth shall be holy and
shall more beautifully bloom and be adorned with plenty of fruits and corn
for the benefit of thos2 who have escaped from those calamities.” (resenins’

YOL. tl, b
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phetic announcements, among the blessings of the future the
rich produce of the land is also mentioned (comp. chap. xxx.
238-25), and the same is very expressly done in the Law also ;
but in not a single one of these passages does the strange ex-
pression occur, that this fruitfulness should serve.to the escaped
for beauty and glory, for exaltation and ornament, or any other
that bears the slightest resemblance to it. Agsinst this ex-
planation there is,in addition, the circumstance that the barren-
ness of the country is not at all pointed out in the preceding
context. Finally—When we understand this expression as re-
ferring to the Messiah, this verse, standing as it does at the
head of the proclamation of salvation, contains the fundamental
thought; and in what follows we obtain the expansion. In the
verse before us we are told that in Christ the people attain to
glory,—and, in those which follow, how this glory is manifested
in them, But according to this view, every internal connexion
of the verse before us with what follows is entirely destroyed.
3. According to Hendewerk, by the “Sprout of the Lord,” “the
collective person of the ruling portion in the state during the
Messianic happy time,” is designated. This opinion is the be-
ginning of a return to the Messianic interpretation. But then
only could that ideal person be here referred to, if elsewhere in
Isaiah too it would come out strongly and decidedly. As this,
however, is not the case; as, on the contrary, the Messiah every-
where in Isaiah meets us in shining clearness, it would be arbi-
trary to give up the person in favour of a personification. 4.
Umbreit acknowledges that,in the case of mi» npy, the Messianic
interpretation is the only correct one. “The two subsequent pro-
phecies in chap. ix. and xi,,” he says, “are to be considered as a
commentary on our short text.” But it is characteristic of his
compromising manner that by “the fruit of the land” he under-
stands “the consequences of the dominion of the Messiah for the
land, the fruits which, in consequence of his appearing, the conse-
crated soil brings forth,"—thus plainly overlooking the clear

wavering clearly shows how little satisfaction the non-Messianic explanation
affords to its own abettors. Besides the explanations of i By by  the
new growth of the people,” and * the rich produce of the country,” he ad-
vances still & third one, viz., *‘ a divinely favoured ruler,”—an lanation
which has even the grammar against it, a8 we are at liberty to te only:
“The Sprout of the Lord;" and likewise the analogy of paxi b, according
to which the Genitive can have a reference to the origin only.
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contrast between the Sprout of the Lord, and the fiuit of the
land, by which evidently the same thing is designated from dif-
ferent aspects.

Ver. 3. The Prophet now begins to show, more in detail, in
how far the Sprout of the Lord and the fruit of the land would
serve for the honour and glory of the Church. The words: “He
that was left in Zion and was spured in Jerusalem,” take up the
idea suggested by the “ escaped of Israel” in ver. 2. The double
designation is intended to direct attention to the thought that
the rempant, and the remnant only, are called to a participation
in the glory. Zion and Jerusalem, as the centre of the covenant-~
people, here represent the whole; this is evident from the cir-
cumstance that at the close of ver. 2, which is here resumed, the
escaped of Jsrael were spoken of. Ever since the sanctuary and
the royal palace were founded at Zion, it was in a spiritual point
of view, the residence of all Israel, who even personally met there
at the high festivals—Whoever is left in Zion “shall be called
holy” The fundamental notion of holiness is that of separation.
God is holy, inasmuch as He is separated from all that is created
and finite, and is elevated above all that is finite; comp. my
Commentary on Rev. iv. 8. Believers are holy, because they
are separated from the world as regards their moral existence
and their destiny. Here only the latter aspect is considered.
Holy in a moral sense they were already, inasmuch as it is this
which forms the condition of their being spared in the divine
judgments. They became holy because they are partakers of the
beauty, of the exaltation,and ornament which are to be bestowed
upon the escaped by the Sprout of the Lord. The circumstance
that they have been installed into the dignity of the saints of
God implies that, when the Spirit of the Lord has appeared, the
world's power has no longer any dominion over them, but that,
on the contrary, they shall judge the world. In like manner we
read in Exod. xix. 6, in the description of the reward for faith-
fulness: “ And ye shall be unto me a kingdom of priests, and a
boly nation;” comp. ver. 5: “And now if you will obey my
voice and keep my covenant, ye shall be a property unto me out
of all people.” In reference to the exalted dignity and glory,
holiness occurs in Deut. vil 6: “For thou art an holy people unto
the Lord thy God; the Lord thy God hath chosen thee to be a
peculiar people unto himself out of all the people that are upon
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the face of the earth” When the company of Korah said :
«“All the congregation, they are holy® (Numb. xvi. 3), they
had in view, not the moral holiness but the dignity—a circum-
stance which is quite obvious from words added: “ And in the
midst of them is the Lord” And so Moses likewise speaks of
the dignity in Numb. xvi. 7: “ Whom the Lord shall choose, he
is the holy one.” In Rom. i.7; Heb. iii. 1, holiness is declared
to consist in being loved, called, and chosen by God.—As regards
the fulfilment of this promise, it has its horas and moras. It
began with the first appearance of Christ, by which the position
of the true Israel to the world was substantially and fandamen-
tally changed. It was not without meaning that, as early as in’
the apostolic times, the “Saints” was a kind of nomen proprium
of believers, comp. Actsix. 13, 32. We are even now the sons
of God, and hence even already installed into an important por-
tion of the inheritance of holiness; but it has not yet appeared
what we shall be, 1 John iii 2. But the beginning, and the
continuation pervading all ages, viz., God’s dealings throughout
the whole of history, whereby he ever anew lifts up His Church
from the dust of lowliness, afford to us the guarantee for the
completion, which is, with graphicvividness, described in the last
two chapters of Revelation.—* T be called” is more than merely
“to be;” it indicates that the being is so marked as to prgcure
for itself acknowledgment.—The words: “Zvery one that is
written to life in Jerusalem ” anew point out that judgment will
go before, and by the side of grace. The meaning of ovn is,
according to the fundamental passage in Ps. Ixix. 29, “not living
ones” (Hoffmann, Weiss. L. S. 208), but “ life.” In Revelation,
too, the book of life,and not the book of the living ones, is spoken
of. “To be written to life” is equivalent to being ordained to
life, Acts xiii. 48 ; comp. my Comment. on Ps. Ixix. 29; Rev.
iii 5. Life is not naked life—a miserable life is, according to
the view of Scripture, not to be called a life, but is a form of
death only—but life in the full enjoyment of the favour of God ;
comp. my Comment. on Ps. xvi. 11, xxx. 6, xxxvi. 10; xlii. 9;
Ixiii. 4. The Chaldean thus paraphrases it : “All they that are
written to eternal life shall see the consolation of Jerusalem, t.e.
the Messiah.” Comp. Dan. xii. 1; Rev. iii 5, xiii. 8, xx. 15,
xxii. 19; Phil iv. 8; Luke x. 20. The bodily death of believers
cannot exclude them from & participation in being written to
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life; for, being a mere transition to life, it can, in truth, not be
calléd a death. Here, too, the word of Christ applies: *The
maid is not dead but sleepeth,” Matt. ix. 24. The fact that
there is no contradiction between bodily death and life, .e. & par-
ticipation in the blessings of the Kingdom of Christ, is pointed
out by Isaiah hitnself in chap. xxvi 19 : “Thy dead men shall
live, my dead bodies shall arise, for a dew of light is thy dew.”
Ver. 4. The Prophet points out that before the Church is
raised to the dignity of the saints of God, a thorough change of
its moral conditions, an energetic expunging of the sin now pre-
vailing in her, must take place, “ When the Lord has washed
away the filth of the daughters of Zion.” The “daughters of
Zion™ are none other than those whose haughtiness, luxury, and
wantonness were deseribed in chap. iii 16 ff, and to whom the
deepest abasement was then threatened. The filth, under the
image of which sin is here represented (comp. Prov. xxx. 12) ;
“A generation pure in théirown eyes,and yet is not washed from
their filthiness,” forms the contrast to the splendid attire which
is there spoken of Behind this splendid attire the filthiness is
concealed. The filth is not washed away (1 Cor. vi. 11; Eph.
v. 26) from the daughters of Jerusalem,—for, inasmuch as this
washing away is accomplished by means of the spirit of destruc-
tion, it could not apply to them—but from Jerusalem ; comp.
the pbrase, “from the midst thereof,” which immediately follows.
Jerusalem, the city of the Lord, in which no unclean person, and
no unclean thing are permitted to dwell, is cleansed from the
filth with which its unworthy daughters contaminate it. “And
ghall remove the blood of Jerusalem.” The “blood of Jerusalem”
is the blood which attaches to Jerusalem, which has been shed
in it. The connection of the punishment of the sins of avarice
on the part of the rulers, in chap. iii. 18—15, with the punish-
ment of the luxury and ostentation on the part of the women,
is illustrative of the relation of filth and blood to each other.
Blood is shed in order to furnish pride and vanity with the
means of their gratification. The avarice of the rulers, and their
shedding of blood, are put together in Ezek. xxii. 13; comp. ver.
27: “ Her princes are in the midst thereof like wolves ravening
the prey, shedding blood, destroying souls, to get dishonest gain.”
Bloodguiltiness those too incur who deprive the poor of the
necessary means of support, Mic. iii. 2, 3. The comparison of
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chap. L 15: “Your hands are full of blood,” and of ver. 21 :
“ But now murderers,” compared with vers. 17, 28, 26, shews
that we have to think especially of unjust judges and avaricioys
rulers. Yet, there is no reason for limiting ourselves to the
nobles and rulers alone; comp. Ezek. xxii. 29 : “The people of
the land use oppression, and boldly practice robbery, and vex
the poor and needy, and oppress the stranger.” Where sins so
gross are still prevalent, where the law of the Lord is so wan-
tonly broken, an installation into the dignity of the saints of
God is out of the question. For that, it is absolutely essential
that exertions be made that the high destination of the people :
‘“Ye shall be holy for I am holy,” become a truth; that in a moral
point of view it show itself as truly separated from the world,—
and that is something so infinitely great, that men are utterly un-
able for it, that it can proceed from God only, with whom nothing
is impossible.—The last words of the verse are commonly ex-
plained: “by the spirit of judgment, and by the spirit of destruc-
tion or burning” In that case the putting away of the filth
and bloed by the judging activity of the Lord, by the destruction
of sin, would be spoken of. tpwn, however, may also be taken in
the sense of “right:” by the spirit of right which lays hola of,
and changes the well disposed (comp. Mic. iii. 8: “ But I am full
of power by the Spirit of the Lord, and of right and might"),
and by the spirit of destruction which consumes the disobedient.
In favour of the latter view are the parallel passages ; above all,
chap. xxviii. 6, where it is said of the Messianic time, “In that
day the Lord will become, &c.,” “ And for a spirit.of right to
him that sitteth for right ;” farther, chap.i. 27, 28 : “Zion shall
be redeemed by right, and her converts by righteousness. But
the transgressors and sinners are destroyed together, and they
that forsake the Lerd are consumed.” Comp. Matt. iii. 11: adiri¢
buis Buwrios dv avibuari ayiy xas wupi, where likewise a double
washing, that of grace and that of wrath, is spoken of In chap.
xxxii. 15: “Until the Spirit be poured out upon us from on
high,” Isaiah likewise points to the regeneration which, in the
Messianic time, will be accomplished by the Spirit; and it is,
according to the whole usus loguendz of the Old Testament, most
natural to think of the Spirit transforming from within. The
Spirit of God searcely occurs elsewhere in the Old Testament
as the executor of God’s judgments ; so that the supposition is
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very natural that the spirit of destruction has been brought in
by the spirit of right only.——The word 2ypais, by some, under-
stood as “ burning,” by others, as “destruction.” We ourselves
decide in favour of the latter signification, which occurs also in
chap. iv. 13, for this reason, that it is in that signification that
71 is, in Deuteronomy, used as the terminus technicus of the
extirpation of the wicked. If the Church does not comply with
the command : iZaptirs #iv aovnpov i¥ budv abedy, 1 Cor. v. 18 ; Deut.
xiii 6 (5), God himself will enforce His authority by His Spirit,
who carries out the judgments of the avenging God, just as He
carries out covery influence of the Creator upon the created.
On the “Spirit of the Lord,” comp. my remarks on Rev. i 4.
Ver. 5. The image is here taken from the journey of Israel
through the wilderness. During that journey, they were guided
and protected by a symbol of God's presence, which by day pre-
sented itself as smoke, and by night assumed the form of flaming
fre. By this symbol the God of Israel was designated as the
jealous God, as the living, personal energy, energetic in His love
for His people, energetic in wrath against His and their enemies.
Comp. especially Exod. xiii. 21: “ And the Lord went before
them by day in a pillar of a cloud to lead them on the way, and
by night in a pillar of fire to give them light;” and x1. 38: “For
a cloud was upon the tabernacle by day, and fire was on it by
night;” comp. Numb. ix. 15,16. The same phenomenon is to be
repeated in future, although in a ditferent form. In a manner
the most real, the Lord will manifest himself as the living energy
of His Chureh, dwelling in the midst of her, and ruling over her
as a protector, 8o that the world's power can no longer injure her.
That such will be done in and by His Sprout, in Christ, appears
from the relation of the verse under consideration to ver. 2 ; for
the verse before us still belongs to the expansion of the proposi-
tion placed at the head of the whole : “The Sprout of the Lord
becomes for beauty and glory, and the fruit of the land for
exaltation and ornament to the escaped of Israel” Christ in
His person and Spirit is the true Shechinah, the true indwell-
ing of God in His Church. This indwelling is, even in the
Law, designated as the highest privilege of the covenant-people;
its being raised to a higher power is therefore to the Prophet
the highest blessing of the future, the source from which all
other blessings flow. That which the heathen in vain longed



24, MESSIANIC PREDICTIONS IN THE PROPHETS.

for and imagined ; that which Israel hitherto possessed only
very imperfectly, a praesens nwmen, whereby the antithesis
of heaven and earth is done away with, and earth is glorified
into a heaven ;—that, the purified Church of the Iord pos-
sesses in the most perfect and real manaer, and in it, absolute
security against the world, a decided victory over it. The words:
“ Qver her assemblies,” show that the whole life of the people
shall then bear a religious character, and shall be a continual
service of God, comp. Acts ii 42, where, as a type of the com-
pletion of the Church, it is said : “ And they continued sted-
fastly in the Apostles’ doctrine and fellowship, and in breaking
of bread, and in prayers.” ¥n is only the name for that which
ia called, “the assembly,” and stands in Levit. xxiii. and Is i.
13 of the religious assemblies which were held on the holy days,
comp. my pamphlet : Ueber den Tag des Herrn S. 32. The
same phenomenon is, according to its appearance by day, desig-
nated, at the same time, as clouds and smoke. Smoke is never
“ vapour, vapoury clouds” (Knobel); and here the smoke by day
corresponds with the flaming fire by night. If then the smoke
can be considered as a product of the fire only (cemp. my re-
marks on Rev. xv. 8), the cloud cannot come into consideration
according to its matter, but according to its form only. The
smoke assumes the form of a cloud which affords protection
from the burning sun of tribulations, as once, in the burning -
desert, from the scorching heat of the natural sun, comp. Num.
x. 3+4: “And the cloud of the Lord was upon them;” Ps.cv. 39:
“He spread a cloud for a covering;’ Is. xxv. 5. The cloud which
thus affords protection to the Church turns a threatening fuce
towards her enemies, Rev. xv. 8.—The words : “For above ull
glory 18 a covering,” point to the ground of the protecting,
gracious presence of God in the Church. Several interpreters
explain the sense thus: “ As we cover and preserve precious
things more carefully, in order that they may not be injured,
so does God in His grace surround His Church, which has been
adorned with glorious virtues, and raised to the high dignity
of the saints of God, and protects her from every danger.”
Others understand by mas-s the whole glory mentioned in
the preceding context ; but in that case we should expect the
article. One may also supply the limitation: For, in the
Kingdom of God, there is a covering over all glory.
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Ver. 6, God—this isthe same sense—-protects His Church from
every danger and calamity. By His gracious presence in His
Sprout, He affords tothem that protection whicha hut does from
sun, storms, and rain. Luther says: “In this passage, accord-
ingly, Christ is held up to us as He who in all tribulations, bodily
as well as spiritual, is our protection.” There is an allusion to
the 218t verse of Ps. xxxi. (which was written by David):
“Thou hidest them in the secret of thy countenance from the
conspiracy of every one; thou keepest them secretly ina pavilion -
from the strife of tongues” The pavilion in this Psalm is a
spiritual one, viz, God's grace and protection. That word of
David shall be gloriously fulfilled when the Sprout of the Lord
shall appear—The “Sun” comes into consideration in its
scorching quality; and the “heat” is in Scripture the image of
temptations, sufferings, and trials; comp. remarks on Rev. viii.
12, xvi 8; Song of Sol. L 6; Ps. cxxi. 6; Matt. xiii. 6, com-
pared with v. 21; Is xlix. 10, xxv. 4; and, according to the
last passage, we must especially have in view the enmity and
assaults of the world’s power. The “rain” appears as an image
of tribulation in the Song of Sol. ii. 11; Is. xxv. 4: “The
spirit of the terrible ones (the passions of the kings of the world,
and conquerors) is like & violent shower against the wall;” xxxii.
2—A comparison of the Messianic prophecy in ehap ii. with
that which we have now considered shows very clearly how
necessary it is to regard the single Messianic prophecies as frag-
ments only, supplementing one another, inasmuch as commonly
a few aspects only were presented to the spiritual eye of the Pro-
phet. Just as the description in chap. ii. receives an important
supplement from the passage now considered, inasmuch as the
latter contains the mention of the personal Messiah, : o it, again,
supplements that before us by announcing the participation by
the Gentiles in the blessings of the Messiunic Kingdom.
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THE PROPHECY, CHAP. VIL
IMMANUEL

A crisis of the most important nature in the history of Israel
is formed by theSyrico-Ephraemitic war, by the expedition of the
allied kings, Rezin of Damascus, and Pekah of Samaria, which
had been already prepared under the reign of Jotham, and which
broke out in the first years of Ahaz, It was in consequence of
this war that Asshur came into the land. The inroad of the
Assyrian King, Pul, under Menahem of Israel, had been transi-
tory only, comp. Vol. 1. p. 165. It was only with the invasion
under Ahaz that the tendency of Asshur began of making last~
ing conquests on the other side of the Euphrates, which could not
fail to bring about a collision withthe Egyptianpower. The suc-
ceeding powers in Asiaand Europefollowed Asshur’s steps. “Hi-
‘therto,”—so says Caspari, in his pamphlet onthe Syrico-Ephrae-
mitic war, S. 17 ff—*“hitherto Israel had to do with the small
neighbouringnations only,—now, in punishment of theirsins,op-
pressed by them ; then,in reward of theirobedience, oppressingand
rulingoverthen. And the Syrico-Ephraemitic waritself had been
alink only in thechain of theseattacks—itslast link. Israel, hav-
ingarrived atthe pointofbeing hardened,and having entered upon
a path in accordance with this tendency, required another more
severe corrective—its being crushed by the mighty world's power.
The appearance of these mighty powers, just at the period when
Israel entered upon their hardening, is most providential.-—~The
beginning of theend of the kingdom ofthe ten tribeshad come,and
the breaking up of its independent political existence had com-
menced. As enmity to Judah had given its origin to the king-
dom of the ten tribes, 80 also did it bring about its destruction ;
born out of it, it died of it. It owed its existence to the incipient
enmity; when the latter was accomplished (Isa. vii. 6,) it caused
its death—The Assyrians came to the help of Judah, but
charged a high price for their help, viz., Judah’s submission and
fealty. Thirty heavy years of servitude, and, to a great pert, of
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fears of the worst, 2 Kings xvi. 18; Is xxxiii. 18 (1); xxxvii,
3, followed for this kingdom also; and when, at the close of this
period, it freed itself from them after the fashion of the kingdom
of Israel, it shared nearly the same fate, 2 Kings xviii. 81 £ It
was only to the mercy of the :Lord, who looked graciously upon
the feeble beginnings of conversion, that it owed its deliverance.
The Assyrian power, which had put an end to the kingdoms of
Damascus and Israel, and which was the first power that ap-
peared on the stage of history and came into conflict with the
people of God, became a significant sign of the final fate of the
world’s power in its attacks upon the Kingdom of God. But, as
a prelude to the long series of visitations which it had to endure
from the world’s power in its different phases, Judah was even
now led to the very brink of destruction; there came a period,
the 14th year of Hezekiah, when almost nothing more of it was
to be seen by the outward eye than its metropolis exposed to
the utmost danger.”

A remarkable proof of the fact that the spirit which filled the
prophets was a higher one than their own, is the fact that Isaiah
recognized so distinctly and clearly the importance of the deci-
give moment.

In close connection with the great crisis at which the history
of the people of God had arrived, stands the richer display of the
Messianic announcement which begins with the chapter before
us. Messiah is henceforth represented to Judah as an Immanuel
against the world’s powers, as the surety for its deliverance from
the severe nppressions hanging over it, as He who at last, at His
appearance, would conquer the world, and lay it at the feet of
the people of God.

After these general introductory remarks, let us turn more
particularly to the contents of the chapter before us. It was
told to the house of David: “Aram is encamped in Ephraim.”
The position of Ahaz was, humanly considered, desperate. His
enemies were far superior to him, and he could scarcely hope for
help from heaven, for he had an evil conscience.. The idea of
seeking help from Asshur was natural. Isaiah received acom-
mission to oppose this idea before it became a firm resolution.
In doing 8o he, by no means, occupies the position of an inge-
nious politician. On the contrary, the twhole commission is
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forced upon him. It can scarcely be doubted that the Assyrians
would bave penetrated to Western Asia, even if Abaz had not
called them to his assistance. The expedition of the Syrians
and Ephraimites with the view of making conquests, could not
but turn their attention to that quarter. As the instruments of
the judgments upon Damascus and Samaria, which Isaiah an-
nounced as impending under any circumstances, we can surely
think of none but Asshur. But if once they came into these
Tegions, in order to chastise the haughtiness of the Syrians and
Ephraimites, who would set up as a new conquering power, then
was Judah too threatened by them. In a political point of view
itdid notmake any greatdifference whether A haz sought help from
the A ssyrians, or not; on the contrary, the king of Asshur could
not but be more favourably disposed towards him for so doing.
Isaiah, throughout, rather occupiesthe position of themanof God.
The kings of the people of God were, in general, not prevented
from forming alliances; but such alliances must belong to the
category of permitted human resvurces. Such, however, was
not the case here. Asshur was a conquering power, altogether
selfish. His help had to be purchased with dependance, and
with the danger of entire destruction; to stay upon him was to
stay upon their destroyer, Is. x. 20. Such an alliance was a de
facto denial of the God of Israel, an insult to His omnipotence
and grace. If Ahaz had obeyed Him; if he had limited himself
to the use of the human means granted to him by the Lord with-
out trusting in them, and had placed all his confidence in the
Lord, He would have delivered him in the same manner as He
afterwards delivered Hezekiah, in the first instance from Aram
and Ephraim, and then from Asshuralso. But although Abaz
did not follow the prophet, his mission was by no means in vain,
Even before the mission, this result lay open before the Lord who
sent him.  The great point was to establish, before the first con-
flict of Israel with the world’s power, thus much, that this con-
flict had been brought about by the sin of the house of David,
and that hence it did not afford any cause for doubting the
omnipotence and mercy of the Lord whose help had been of-
fered, but rejected.

The Prophet seeks out the king at a place to which he had
been driven by his despairing disquietude which was clinging
convulsively to human resources. He endeavours, first, to exert
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an influence upon him by teking with him his son,whose sym-
bolical name, containing a praphecy of thefuturedestinies of the
people, indicated that the king’s fear of a total destruction of the
State was without foundation. * After the king has thus been pre-
pared, he endeavours to make a deeper impression upon him by
the announcement, distinct and referring to the present case,
. that the enemies should not only entirely failin their intention
of conquering and dividing between themselves the kingdom of
Judah; but that the kingdom of Ephraim was itself hastening
towards that destruction which it was preparing for its brethren,
and that after sixty-five years it should altogether lose its nation-
al independence and existence, ver. 1-9. But Ahaz makes no
reply; and his whole deportment shows that he does not follow
the Prophet’s exhortation to “take heed and be quiet,” and that
the words : “ If ye do not believe, ye shall not be established,”
with which the Prophet closes his address, have not made any
impression upon him. In order that the greatness of the king's
bardness of heart may become manifest, the Prophet offers, in
the commission of the Lord, to confirm the certainty of his state-
ment by a miraculous sign, which the king himselfis called upon
to fix, without any restriction, in order that any suspicion of im-
position may be removed. “But Ahaz, the unbeliever, is afraid
of heavenly communications, has already chosen his help, wishes
that every thing should go on in an easy human manner, and
refuses the Lord’s offer in a polite turn which even refers to the
law. A sign is then forced upon him, because as the king
of Judah, he must see and hear for all Judah that the Lord
is faithful and good”® The Prophet, in ver. 14, points to the
birth of the Saviour by a Virgin. How then was it possible that
in the present collision that people should be destroyed, among
whom, according to former promises, He was to be born ; that
that family should be extinguished from which he was to be
descended? The name “Immanuel,” by which the future Saviour
is designated a8 “He in whom the Lord is, in the truest man-
ner, to be with His people,” is a guarantee for His help in the
present distress also. The Prophet then states the time in
which the land shall be entirely delivered from its present
enemies. The contemporaries, as the representative of whom

1 Aleyr, Blitter fir hihere Wakrheir, iii. S. 101,
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the child appears (the Prophet, in the energy of his faith, has
transferred the birth of this child from the future to the pre-
sent), shall, after the short space of about two years, again
obtain the full enjoyment of the products of the land, ver. 15.
For, before this period has elapsed, destruction will fall upon the
hostilekingsin theirownland, ver.16. The danger,however—and
this is pointed out in ver. 17-25—will come from just that quar-
ter from which Ahaz expects help, viz, from Asshur. But the
security for deliverance from this danger also—the conqueror of
the world's power which was soon to begin its course in Asshur,
is none other than Immanuel, whom the Prophet, in the begin-
ning of the humiliation of the people of God, makes, so to say,
to become man, in order that, during the impending deep humi-
liation of the people of God, He may accompany it in its history
during all the stages of its existence, until He should really be-
come man. He is, however in this discourse, not yet pointed out
as the deliverer from Asshur, and the world’s power represented
by him. The darkness of the misery to be inflicted by Asshur
should not, and could not, in the meantime, be cleared up for
Ahaz; the picture muust end in night. But in the following dis-
course, chap. viii. 1, ix. 6 (7), which serves as a necessary sup-
plement to the one before us, the Saviour is depicted before the
eyes of those despairing in the sight of Asshur; and the two-
fold repetition of His name Immanuel, in chap. viii. 8, 10, serves
to show that the two discourses are intimately connected, and
form one whole.

Ahaz persevered in his unbelief, according to 2 Kings xvi. 7,
8. He sent messengers with large presents to Tiglath-pileser,
King of Assyria, saying: “I am thy servant and thy son (a
word as onimous as that: “ We have no king but Ceesar,” in
John xix. 85); come up and save me out of the hand of the
King of Aram, and out of the hand of the King of Israel which
rise up against me.” But before the asked-for help came, king
and people had to endure very severe sufferings from Aram and
Ephraim. Ahaz, after having first made preparations to secure
Jerusalem against the impending siege, sent out his armies.
They met with a twofold heavy defeat from the divided armies
of the allied kings, from which he might have been spared by

' Caspari very justly remarks: ‘* Nothing can be clearer than that 2 Chron,
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being still, and hoping. The hostile armies then came up to
Jerusalem, and laid siege to it. It was probably by the intelli-
gence of the advance of Asshur that they were induced to raise
the siege. It was now confirmed that the Prophet had been
right in designating the two hostile kings as mere tails of smok-
ing firebrands. Damascus was taken by the King of Ophir;the
inhabitants were carried away into exile to Kir; Rezin was
slain, 2 Kings xvi. 9 : the land of Israel was devastated ; a por-
tion of its inhabitants was carried away into exile; the king was
made tributary, 2 Kings xv. 29. Exactly at the time fixed by
the Prophet, the overthrow of the two hostile kingdoms took
place; but the deliverance which, without any farther sacrifice,
Ahaz would have obtained, if he had believed the Prophet, had
now to be purchased by very heavy sacrifices; and with per-
fect justice itissaid in 2 Chron. xxviii. 20, 21, that the king of
Asshur did not help him, but rather, by coming unto him, dis-
tressed him, Ahaz purchased this help at the price of his
independence, and had probably to submit to very hard claims
being made upon him. (Caspari, 8. 60.) The world’s power,
to which Ahaz had offered a finger, seized, more and more, the
whole hand, and held it by a firm grasp. Under Hezekiah,
faith broke through the consequences of the sin of the family;
but this interruption lasted as long only as did the faith. In
addition to that which Abaz had, for his unbelief, to suffer
from Aram, Ephraim, and Asshur, came the rebellion of the
neighbouring nations,—of the Edomites, according to 2 Chron.
xxviii, 17, and of the Philistines, according to ver. 18,

Ver. 1. “And it came to pass in the days of Ahaz, the son
of Jotham, the son of Uzziah, that Rezim, the king of Aram,
and Pekah the son of Remaliah, the king of Israel, went up to-
ward Jerusalem, to war against it, and could mnot fight
against it."

In thus tracing back the pedigree of Ahaz to Uzziah, there
is a reference to chap. vi. 1: “In the year that King Uzzish

xviii, 5 ff. comee in between 2 Kings xvi. 5 a. b, ; that the author of the
books of the Kings gives a report of the beginning and end ; the author of
the Chronicles, of the middle of the cm::ﬁnign." ut we cannot agree with
Caspari in his transferring to Idumea the victory of Rezin. According to
la. vii. 2, Aram was encamped in Ephraim. According to 2 Kings xvi. §,
both of the kings came up to Jerusalem and best her. The expedition
sgingt, Elath, 2 Kings xvi. 6, was secondary, and by the way only.



32 MESSIANIC PREDICTIONS IN THE PROPHETS.

died,” &c. These two chapters stand related to each other as
prophecy and fulfilment. It was in the year of Ugziah's death
that the Prophet bad been seized with fearful forebodings;
and by the divine word these fearful forebodings had soon
been raised into a clear knowledge of the threatening judg-
ments which were impending. Under Abaz, the second suc-
cessor of Uzziah, this knowledge began to be realized, keeping
pace with the hardening which in Ahaz had become personified.
He, the type of the unbelieving Jewish people, did not hear
and understand, did not see and perceive ; and the announce-
ment of the Prophet served merely to increase his hardening.
Even as early as that, the germ of the carrying away of the
people, announced by the Prophet in chap. vi, was formed.—
The circumstance of the hostile kings being introduced as going
up implies the spiritual elevation of Jerusalem ; comp. remarks
on Pa xlviii. 3; xlviii. 17. - The city of God is unconquerable
unless her inhabitants and, above all, the anointed one of God,
make, by their unbelief, their glorious privilege of no avail
In the last words: “And could not fight against it (the sin-
gular 3, because Rezin is the chief person, Rezin and Pekah
being identical with Rezin with Pekah, comp. Esth. iv. 16),
the result of the siege is anticipated ; and this is easily ac-
counted for by the consideration that ver. 1 serves as an intro-
duction to the whole account, stating, in general terms, the
circumstances which induced the Prophet to come publicly
forward. In the following verses, the share omly is men-
tioned which the Prophet took in the matter; and the ac-
count is closed after he has discharged his commission. The
apparent contradiction to 2 Kings xvi. §, according to which
Jerusalem was really besieged,—a contradiction which occurs
. also in that passage itself: “ And they besieged Abaz, and
could pot fight"—is most simply reconciled by the remark
that a fruitless struggle can, as it were, not be called a struggle,
Jjust as, e. g, in the Old Testament, such as have a name little
known are spoken of as being without a name.

Ver. 2. “And it was told to the house of David, saying:
Aram rests upon Ephraim. Then his heart trembled, and
the heart of his people, like as the trembling of the trees of the
wood before the wind.”

The representative of the house of David was, aocording to
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ver. 1, Ahaz, to whom the suffix in 1335 refers. It is thereby
intimated that Ahaz does not come into consideration as an in-
dividual, but as a representative of the whole Davidic family,
of which the members were responsible, conjunctly and sever-
ally, and which in Ahaz denied their God, and gave themselves
up to the world’s power,—a deed of the family from the con-
sequences of which a heroic faith only, like that of Hezekiah,
could deliver, but in such 2 manner ouly that it at once be-
came valid again when this faith ceased, until at length in
Christ the house of David was raised to glory. Ver. 19 shows
that my must be taken in the signification “to let oneself
down,” “to sit down,” *“to encamp”’ The anguish of the
natural man, who has not his strength in God at the breaking
in of danger, is most graphically described.

Ver. 3. “ And the Lord said to Isaiah: Go out to meet
Ahaz, thow and, Shearjashub thy son, at the end of the con-
duit of the upper pool, in the highway of the fuller's field”

Why is the Prophet to seek out the king just at this place?
The answer is given by chap. xxii. 2. “And a reservoir you
make between the two walls for the waters of the old pool: and
not do ye look unto him who makes it (viz, the impending
calamity), and not do ye regard him who fashioned it long ago.’
When a siege of Jerusalem was imminent, in the lower territory,
the first task was to cut off the water from the hostile army.
This measure Hezekiah, according to 2 Chron. xxxii. 3, took
against Sennacherib: “ And he took counsel with his princes
and his mighty men, to stop the waters of the fountains which
were without the city, and they helped him.” That might be
donein faith ; but he who, like Ahaz, did not stand in the faith,
sought in it, per se, his safety; his despairing heart clung to
such measures. The stopping of the fountains was, in his case,
on a level with seeking help from the Assyrians. It is thusin
the midst of his sin that the Prophet seeks out the king, and
recalls to his conscience: stake heed and be quiet.” But why
did the Prophet take his son Shearjashub with him? It surely
cannot be without significance ; for otherwise it would not have
lxen recorded, far less would it have been done at the express
eommand of the Lord. As the boy does not appear actively,
the reason can only be in the signification of the name. Ac-
cording to chap. viil, the Prophet was accustomed to give to

VOL. IL ¢
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his sons symbolical names which had a relation to the desti-
nies of the nation. They were, according to chap. viii. 18,
“for signs and for wonders in Israel” But as an interpreta-
tion of the name, the passage chap. x. 21 is to be considered :
“The remnant shall return, the remnant of Jacob unto the
mighty God” The word 2w can, accordingly, be understood
of returning to the Lord, of repentance only, comp. chap. i 27 ;
Hos. iii. 5. But with repentance the recovery of salvation is
indissolubly connected. The reason why it is impossible that
they who commit the sin against- the Holy Ghost shall never
recover salvation lies solely in the circumstance, that it is im-
possible that they should be remewed to repentance. The
fundamental passage, which is comprehended in the name of
the Prophet’s son: “And thou returnest unto the Lord thy
God. . . . And the Lord thy God turneth thy captivity (<. e,
thy misery), and bath compassion upon thee, and returneth
and gathereth thee from all the nations” (Deut. xxx. 2, 3),
emphatically points out the indissoluble connection of the
return to the Lord, and of the return of the Lord to His
people. This connection comes out so much the more clearly,
when we consider that, according to Scripture, repentance is
not the work of man but of God, and is nothing else but the
beginning of the bestowal of salvation; comp. Deut. xxx. 6 :
“ And the Lord thy God circumciseth thine heart, and the
heart of thy seed to love the Lord thy God with all thine
heart, and with all thy soul, that thou mayest live;” Zech.
xiL 10. King and people feared entire destruction; and it
was at this that their powerful enemies aimed. Isaiah took
his son with him, “ as the living proof of the preservation of
the nation, even amidst the most fearful destruction of the
greater part of it.” After having in this manner endeavoured
to free their minds from the extreme of fear, he seeks to ele-
vate them to joyful hopes, by the prophetical announcement
proper, which showed that, from this quarter, not even the
future great judgment, which would leave a portion only, was
to be feared.

Ver. 4. “ And say unto him: Take heed and be quiet; fear
not, nor let thy heart be tender for the two ends of these
smoking firebrands, for the fierce anger of Rezin and Aram,
and of the son of Remaliah”
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The words “ Take heed” point to the dangerous conse-
quences of fear ; comp. ver. 9: “If ye do not believe, ye shall
not be established.” On the words « be quiet,” lit., make quiet,
viz, thy heart and walk, comp. chap. xxx. 15: *“For thus
saith the Lord : By returning and rest ye shall be saved ; in
quietness and confidence shall be your strength ; and ye would
not” Such as he was, Ahaz could not respond to the exhor-
tations to be quiet. Quietness is a product of faith. But the
way of faith stood open to Ahaz every moment, and by his
promising word and by his example, the Prophet invited him
to enter upon it. In the words: “ Fear not,” &c., there is an
unmistakable reference to Deut. xx. 1, ff, according to which
passage the priest was, on the occasion of hostile oppression,
to speak to the people: “Let not your hearts be tender, and
be not terrified” That which, in the Law, the priest was
commanded to do, is here done by the Prophet, who was
obliged so often to step in as a substitute, when the class of
the ordinary servants fell short of the height of their calling.
—The “ firebrand ” is the image of the conqueror who destroys
countries by the fire of war, comp. remarks on Rev. viii. 8.
The Prophet is just about to announce to the hostile kings
their impending overthrow ; for this reason, he calls them
ends of firebrands, which no longer blaze, but only glimmer.
He calls them thus because he considers them with the eye of
faith; to the bodily eye a bright flame still presented itself,
as the last words: “ For the fierce anger,” &c., and vers. § and 6
show. Chrysostom remarks: “He calls these kings ‘fire-
brands’ to indicate at the same time their violence, and that
they ar¢ to be easily overcome; and it is for this reason that
he adds ‘ smoking,’ .e., that they were near being altogether
extinguished.”

Vers. 5, 6. “ Because Aram meditates evil against thee,
Ephraim and the. son of Remaliak, saying: Let us go up
ageinst Judah, and drive it to extremity, and conquer it for
us, and set up as a king in the midst of it the son of Tabeal”

We have here, farther carried out, the thought indicated by
the words: “for the fierce anger,” &c. The interval, in the origi-
nal text, between vers, 6 and 7, is put in to prevent the false
connection of these verses with ver. 7 (Hitzig and Ewald)—
7P always means “to loathe,” “ to experience disgust;” here,
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in Hiph,, “to cause disgust,” “ to drive to extremity;” comp.
my work on Balaam, Rem. on Num. xxii. 3.—yp3 means al-
ways: “to cleave asunder,” “to open,” “to conquer.”—The
words: “ For us” show that Tabeal is to be the vassal only
of the two kings. The absolute confidence with which the
Prophet recognizes the futility of the plan of the two kings,
forms a glaring contrast to the modern view of Prophetism.
Ver. 2 shows in what light ordinary consciousness did, and
could not fail to look on the then existing state of things.

Ver. 7. “ Thus saith the Lord Jehovah: It shall not stand,
neither shall it come to pass” (A plan stands when it is
carried out.)

Ver. 8. “ For the head of Aram is Damascus, and the head
of Damascus is Rezin, and in threescore and five years more,
Ephraim shall be broken, and be no more a people”

Ver. 9. “And the head of Ephraim is Samaria, and the
head of Samaria is Remaliak's son. If ye believe mot, ye
shall not be established.”

Each of these two verses forms a complete whole—The
words: “ For the head of Aram,” &c., to “ Rezin” receive their
explanation from the antithesis to vers. 5 and 6, where the
king of Aram and the king of Ephraim had declared their in-
tention of extending their dominion over Judah. As, con-
cerning this intention and this hope, the Lord has declared

" His will that it shall not be, we must understand: Not as re-

gards Judah, and not as regards Jerusalem. It is in vain that
men’s thoughts exalt themselves against the purposes of God.
From Aram, the Prophet turns, in the second part of the verse,
to Ephraim: “And even Ephraim! What could it prevail
against the Lord and His Kingdom! It surely should give
up all attempts to get more ; its days are numbered, the sword
is already suspended over its own head.” But inasmuch as it
is possible, although not likely, that Ephraim, before its own
overthrow, may still bring evil upon Judah, this is expressly
denied in ver. 9: Samaria, according to the counsel of God,
and the limit assigned to it, is the head of Ephraim only, and
not, at the same time, of Judah, &c. With this are then con-
nected the closing words: “If ye believe not, ye shall not be
established” (properly, the consequence will be that ye do not
continue), which are equivalent to it: it is hence not Samaria
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and the son of Remalish that you have to fear; the enemy
whom you have to dread, whom you have to contend against
with prayer and supplication, is in yourselves. Take heed
lest & similar cause produce a similar effect, as in the last
clause of ver. 8 it has been threatened against Ephraim —This
prophecy and warning, one would have expected to have pro-
duced an effect so much the deeper, because they were not
uttered by some obscure fanatic, but by a worthy member of
a class which had in its favour the sanction of the Lawgiver,
and which in the course of centuries had been so often and
so gloriously owned and acknowledged by God!

! The words: * In threescore and five years more, Ephraim shall be broken
and be no more a people,” have, by rationalistic critics, without and against
all external arguments, been declared to be spurious. The reasons which
serve a8 fig leaves to cover their doctrinal tendency are the following: (1)
“The time does not agree, inasmuch as the ten tribes sustained their first
defeat very soon afterwards by Tiglath-pilezer; the second, nineteen to
twenty-one years later, by Shalmanezer, who, in the sixth year of Hezekiah,
carried the inhabitents of the kingdom of the ten tribes away into captivity.”
But the question here is the complete destruction of the national existence of
{irael; and that took place only under King Manasseh, when, by Azarhaddon,
new Gentile colonists were brought into the land, who expelled from it the
old inhabitants who had again gathered themselves together ; comp. 2 Kings
tvii, 24 with Ezra iv. 2, 10. From that time, Israel amalgamated more
and more with Judah, and never returned’ to a national independence.
This happened exactly sixty-five years after the announcement by the Pro-
phet. Eﬁp. vi. 12 compared with ver. 18 shows how little the desolation
of the country (ver. 16) 18 connected with the breaking up as a nation. It
is, moreover, at least as much the interest of those who assert, the spurious-
ness, a8 it is ours to remove the chronological difficulties; for how could it
he imagined that the supposed author should have iutroduced a false chrono-
logical statement? His object surely could be none other than to procure
authority for the Prophet, by putting into his mouth a prophecy so very evi-
dently and manifestly fulﬁ{led. (2) “The words contaiu an unsuitable
consolation, a8 Ahaz could not be benefitted by so late a destruction of his
enemy.” But, immediately afterwards, he is even expressly assured that this
enemy will not be able to do him any immediate Earm Chrysostom re-
marks: ‘“ The king, hearing that they should be destroyed after sixty.five
years, might say within himself : What about that? Although they be then
overthrown, of what use is it to us, if they now take us? In order that the
king might not speak thus, the Prophet says: Be of good cheer even as to
the present. At that time they shall be utterly destroyed; but even now,
they shall not have any more than their own land, for * the head of Eph-
raim,” &c. The preceding distinct announcement of the last end of his
enemy, however, was exceedingly well fitted to break in Ahaz the opinion
of his invincibility, and to strengihen his faith in the God of Israel,
who, with a firm hand, directs the destinies of nations, and, no less, the faith
in His servant whom He raises to be privy to His secrets.—(3.) ** The use of
numbers 80 exact is against the an&Fogy of all oracles.” But immediately
afterwards (ver. 15 comp. with chap. viii. 4), the time of the defeat iz as
exactly fixed, although not in ciphers. In chap. xx. Issiah announces that
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Vers, 10, 11. “ And the Lord spake farther unto Ahaz.
saying, Ask thee a sign of the Lord thy God; ask it from the
depth, or above from the height”

Ahaz observed a dignified silence after those words of the
Prophet ; but his whole manner shews the Prophet that they
have not made any impression upon him. If David’s spirit
had rested on Ahsaz, he would surely, if he had wavered at
all, have, on the word of the Prophet, thrown himself into
the arms of his'God. But in order that the depth of his
apostacy, the greatness of his guilt, and the justice of the
divine judgments may become manifest, God shows him even
a deeper condescension. The Prophet offers to prove the
truth of his announcement by any miraculous work which the
king himself should determine, and from which he might, at
the same time, see God's omnipotence, and the Divine mis-
sion of the Prophet. As Ahaz refused the offered sign, the
word 2 Tim. il 12, 18: & éprelusda, xdutives dpriciras fFudg
¢ dmiorobpey, ivsiveg miords pivir—apvisadde ydp ieurdy ob Shraras
came into application. According to Deut. vii 9 ff the
truth and faithfulness of God must now manifest itself in the

after three i‘:&rs the Egyptians and Ethiopians shall sustain a defeat; in chap.
xxiii. 15, that Tyre would flourish anew seventy years after ite fall ; in chap.
xxxviii. 5, he announces to Hezekiah, sick unto death, that God would add
fifteen years to his life. According to Jeremiah, the Babylonish captivity is
to last seventy years; and the fulﬁﬁment has shown that this date is not to
be understooni as a round number. And farther, the year-weeks in Daniel.
—But in opposition to this view, and positively in favour of the genuine-
ness, are the following arguments: The words have not onli‘!,I as is conceded
by Ewald, “a true old-Hebrew colouring,” but in their emphatic and solemn
brevity (‘‘ he shall be broken from [being] a people ") they do not at all bear
the character of an interpolation. If we blot them out, then the Prophet
says less than from present circumstances, from ver. 4, where he calls the
kings *‘ ends of smoking firebrands,” in opposition to ver. 6, and from the
analogy of ver. 9, where the threatening is much more severe, he was bound
tosay. His saying merely that they would not get any more, was not suffi-
cient, He could make the right impression only when he reduced that decla-
ration to its foundation—i. e., their own destruction and overthrow. Ver. 16,
too, would go far beyond what would be announced here, if we remove this
clause. He announces destruction to the kings themselves. Finally, the
symmetrical parallelism would be destroyed by striking out these words. The
words: ‘I ye believe not, ye shall not be established,” would, in that ease,
be without the parallel members. They are connected with the clause under
discussion so much the rather, that in them it is not specially Judah's de-
liverance from the Syrians and Ephraimites that is looked at, but its salva-
tion in general.
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infliction of severe visitations upon the house of David.—The
character of a sign is, in general, borne by everything which
serves for certifying facts which belong to the territory of faith,
and not to that of sight. 1. In some instances, the sign consists
in a mere naked word ; thus in Exod. iii. 12: “And this shall be
thesign unto thee that I have sent thee: When thou hast brought
forth the people out of Egypt, ye shall serve God upon this
mountain.” Moses’ doubts of the truth of his Divine mission
originated in the consciousness of his own unworthiness, and in
the condition of those to whom he was sent. From these doubts
he was delivered by the anuouncement that, at the place where
he had been called, he, at the head of the delivered people,
should serve his God. This was to him a sign that God was in
earnest in calling him. 2. In other instances the assurance
given by the sign consists in its perceptibility and corporeality ;
50 that the word assumes, as it were, flesh and blood. A case of
this kind it is, eg., when, in chap. viii. 18, Isaiah calls his two
sons, to whom, at the command of God, he had given symbolical
names, expressive of the future salvation of the covenant-people,
“Signs and wonders in Israel;” farther, chap. xx. 3, where the
Prophet walks naked and barefoot for a sign of the calamity im-
pending over Egyptand Ethiopia in three years. 8. In another
class of sigms, a fact is announced which is, in itself, natural, but
uot to be foreseen by any human combination, the coming to
pass of which, in the immediate future, furnishes the proof that,
ata distant future, that will be fulfilled which wasforetold as im-
pending. The wonderful element, and the demonstrative power
do not, in such a case, lie in the matter of the sign, but in the tell-
ing of it beforehand. It is in this sense that, in 1 Sam. x., Samuel
gives several aigns to Saul, that God had destined him to be
king, eg., that in a place exactly fixed, he would meet two men
who would bring him the intelligence that the lost asses were
found; that, farther onwards, he would meet with three men,
one of whom would be carrying three kids, another, three loaves
of bread, and another, a bottle of wine, &c. In 1 Sam. ii. 34, the
suidden death of his two sons is given to Eli as a sign that all
the calamities threatened against his family should certainly
ome to pass. In Jer. xliv. 29, 80, the impending defeat
of Pharaoh-Hophras is given as a sign of the divine ven-
geance breaking in upon the Jews in Egypt. Even before the
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thing came to pass, it could not in such a case, be otherwise than
that the previous condition and foundation brought before the
eyes in a lively manner (Jer. xliv. 30: Behold, I give Pharaoh-
Hophras into the hands of his enemies”) gave a powerful shock
to the doubts as to whether the fact in question would come to
pass. 4. In other cases, the assurance was given in such s
manner, thatall doubtsas to the truth of theannouncement were
set at rest by the immediate performance of a miraculous work
going beyond the ordinary laws of nature. Thus, eg., Isaiah
says to Hezekiah, in chap. xxviil. 7: “ And this shall be the
sign unto thee from the Lord, that the Lord will do this thing
which He has spoken,” and, as a sign that the Lord would
add fifteen years to the life of the King, who was sick unto
death, he makes the shadow on the sun-dial of Ahaz to go back
. ten degrees. Of this description were also the signs granted to
Gideon, and, in many respects, the plaguesin Egypt also. In
the passage before us, no other sign can possibly be spoken of
than one of the two last classes. For it was a real, miraculous
sign only which could possibly exert any influence on a mind so
darkened as was that of Ahaz, and it was the vain offer of such
an one only which was fitted to bring to light his obduracy.
If, then, the Prophet was willing and able to give a real,
miraculous sign, why, then, is the answer of Ahaz so un-
suitable? And we can surely not suppose, as Meier does,
that he should have intentionally misunderstood the Pro-
phet.  The temptation of the Lord by the children of Israel,
to which the word of the Lord, Deut. vi. 16, quoted by Ahaz,
refers, consisted, according to Exod. xvii, in their having asked
water, a8 8 miraculous sign that the Lord was truly in.the
midst of them. How could the Prophet reproach Ahaz with
having offended, not men merely, but God, unless he had offered
to prove, by a fact which lay absolutely beyond the limits of
nature, the truth of his announcement, the divinity of Him who
gave it, the divinity of his own mission, and the soundness of
his advicet! Hendewerk is of opinion that “it is difticult to say
what the author would have made to be the sign in the heavens;
probably, a very simple thing.” But in meking this objection it
is forgotten that Isaiah gives free choice to the king. Hifziy
says: “Without knowing it, Isaiah here plays a very dangerous
game. For if Ahaz had accepted his proposition, Jehovah would
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probably have left His servant in the lurch, and he would have
begun to doubt of his God and of himself.” In these words,
at all events, it is conceded that the prophets themselves would
not be what people in modern times would bhave them to be.
If such was their position towards miracles, then, in their own
convictions, prophecies, too, must be something else than general
descriptions, and indefinite forebodings. But how should it have
been possible that an order could have maintained iteelf for cen-
turies, the most prominent members of which gave themselves
up to such enthusiastic imprudence and rashness? Moreover, it
is overlooked that afterwards, to Hezekiah, our Prophet grants
that in reality which here he offers to Ahaz in vain,—pwyn
and mn are Iafin. absol. “going bigh,” “going low.” The
Imperat. monw must be understood after nasn also. Some ex-
plain mbwe by “to hell” “down to hell;” but this is against
the form of the word, which it would be arbitrary to change.
Nor does one exactly see how, if we except, perhaps, the ap-
parition of one dead, Isaiah could have given to the king a
sign from the Sheol;and in other passages, too (comp. Joeliii.
3 [il 30]), signs in the heavens and in the earth are contras-
ted with one another. Theodoret remarks that both kinds of
miracles, among which the'Lord here allowed a choice to Ahaz,
were granted by Him to his pious son, Hezekiah, inasmuch as
He wrought a phenomenon in heaven which affected the going
lack of the shadow on the sun-dial of Ahaz; und on eurth, in-
asmuch as He, in a wonderful manner, destroyed the Assyrians,
and restored the king to health. Jerome farther remarks,
that, from among the plagues in Egypt, the lice, frogs, &c,
were signs on earth; the hail, fire, and three day’s darkness,
were signs in the heaven. It is on the passage befcre us that
the Pharisees take their stand, when in Matt. xvi. 1 they ask
from the Lord that He should grant them a sign from heaven.
If even the Prophet Isaiah offered to prove in such a manner
his divine mission, then, according to their opinion, Christ was
much more bound to do this, inasmuch as He set up far higher
claims. But they overlooked the circumstance that enough
had already been granted for convincing those who were well
disposed, and that it can never be a duty to convince obsti-
nate unbelief in & manner so palpable.
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Ver. 12. “And Ahaz said : I will not ask, neither will T
tempt the Lord.”

Ahaz declines the offer by referring to Deut. vi. 16., and
thus assuming the guise of reverence for God and His com-
mandment. “He pretends,” says Calvin, “to have faith in the
words of the Prophet, and not to require anything besides the
word.” The same declarations of the Law, the Lord opposes
to Satan, when the latter would induce Him to do something
for which he had no word of God, Matt. iv. 7. That would
really have been & tempting of God. Ahaz had no doubt that
the miracle would really be performed; but he had a dislike
to enter within the mystical sphere. 'Who knows whether the
God who grants the miracle is really the highest God? comp.
Is. x. 10, 11, xxxvi. 18-20, xxxvii. 10-12. 'Who knows whe-
ther He is not laying for him a trap; whether, by preventing
him from seeking the help of man, He is not to bring upon
bim ‘the destruction which his conscience tells him he has so
richly deserved? At all events the affording of His help is
clogged with a condition which he is resolved not to fulfil,
viz, his conversion. A better and easier bargain, he thought,
could be struck with the Assyrians ; how insatiable soever they
might be, they did not ask the heart. How many do even
now-a~days rather perish in sin and misery, than be converted!

Ver. 18. “And he said: Hear ye now, O house of David:
13 it too little for you to prowoke man, that you provoke also
my God?

When Ahaz had before refused to believe in the simple an-
nouncement of the Prophet, his sin was more pardonable; for,
inasmuch as Isaiah had not proved himself outwardly as a di-
vine ambassador, Ahaz sinned to a certain degree against man
only, against the Prophet only, by unjustly suspecting him of
a deceitful pretension to a divine revelation. Hence, Isaiah
continues mild and gentle. But when Ahaz declined the of-
fered sign, God himeself was provoked by him, and his wicked-
ness came evidently to light. It is substantially the same
difference as that between the sin against the Son of Man,
the Christ coming outwardly and as a man only (Bengel : quo
statu conspicu, quutenus aequo tum loco cum hominibus con-
versabatur), and the sin against the Holy Ghost who power-
fully glorifies Him outwardly and inwardly. It is the anti-
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thesis of the relative ignorance of what one is doing, and of
the absolute unwillingness which purposely hardens itself to

the truth known, or easy to be known. We say relative

ignorance; for an element of obduracy and hardening already
existed, if he did not believe the Prophet, even without a sign.
For the fact that the Prophet was sent by God, and spoke
God's word, was testitied to all who wonld hear it, even by
the inner voice, just as in every sin against the Son of Man
there is always already an element of the sin against the Holy
Ghost.—The truth that godlessness is the highest folly is here
seen in & very evident manner. The same Ahaz who rejects
the offer of the living God, who palpably wishes to reveal to
him that He is a living God, sacrifices his son to the dead idol
Moloch, who never yet gave the smallest sign of life! In this
nirror we may see the condition of human nature—The cir-
cumstance that it is not Ahaz, but the house of David that is
addressed, indicates that the deed is a deed of the whole house.
—The Prophet says, “My God,” i.e, the God whose faithful
servant I am, and in whom ye hypocrites have no more any
share. In Ver. 11, the Prophet had still called Him the God
of Ahaz,

Ver. 14. “Therefore the Lord himself gqiveth you a sign:
Behold the Virgin is with child, and beareth a Son, and thou
callest his name I'mmanuel.”

Ahaz had refused the proffered sign; the whole depth of his
apostacy bad become manifest; no further regard was to be
had to him. But it was necessary to strengthen those who
feared God, in their confidence in the Lord, and in their hope
inhim.  For this reason, the Prophet gives a sign, even against
the will of Ahaz, by which the announcement of the deliver-
ance from the two kings was confirmed. Your weak, prostrate
faith, he says, may erect itself on the certain fact that, in the

Son of the Virgin, the Lord will some day be with us in the’

truest manner, and may perceive therein a guarantee and a
pledge of the lower belp in the present danger also.—“There-
fore’—because ye will not fix upon & sign. Reinke, in the
ably written Monograph on this passage, assigns to 125 the
signification, “nevertheless,” which is not supported by the
usus 7.—* must be translated as a Present; for the
pregnancy of the Virgin and birth of Immanuel are present to
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the Prophet; and the fact cannot serve as a sign, in so far as
it manifests itself outwardly, -but only in so far as, by being
foretold, it is reulized as present.—1 He, i.e., of His own ac-
cord, without any co-operation, such as would have taken place
if Ahaz had asked the sign—Db35 refers by its form to the
house of David; but in determining the sign, it is not the real
condition of its representative at that time which is regarded,
but as he ought to be. In substance, the sign given to un-
godly Ahaz is destined for believers only.—mn “behold” indi-
cates the energy with which the Prophet anticipates the fu-
ture ; in his spirit it becomes to him the immediate present.

Thus it was understood as early as by Chrysostom : uivev yap *

olx opdvrog M va ymépeva xal pavralomivov xal FoAMdy Fxovrop Uxsp
vy slprpivey aAnpoopiay, Tay yap nuiripwy 0pladudy ixshol cagicrspor
v u ipdusva ¥Breror.—The article in nubyn cannot refer to the
virgin known as the mother of the Saviour; for, besides the
passage before us, it is only Micah v. 2 (3) which mentions the
mother of the Saviour, and it is our passage only which speaks
of her asa virgin. o harmony with nsm, the article in mbyn
might be explained from the circumstance that the Virgin is pre-
sent to the inward perception of the Prophet—equivalent to “the
virgin there” But since the use of the article in the generic
sense is so general, it is most natural to understand “ the vir-
gin as forming a contrast to the married or old woman, and
hence, in substance, as here equivalent to @ virgin. To this
view we are led also by the circumstance that, in the parallel
passage, Mic. v. 2 (3) m “a bearing. woman” is used without
the article.—nwby is, by old expositors, commonly derived from
% in the signification “to conceal” A virgin, they assume,
is called a concealed one, with reference to the custows of the
East, where the virgins are obliged to lead a concealed life.
Thus it was understood by Jerome also: “Almak is not ap-
* plied to girls or virgins generally, but is used emphatically of
a hidden and concealed virgin, who is never accessible to the
look of males, but who is with great care watched by the
parents,” But all parties now rightly agree that the word is
to be derived from pby, in the signification, “to grow up.”
To offer here any arguments in proof would be a work of
supererogation, as they are offered by all dictionaries. But
with all that, Luther's remark is even now in full force : “If
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o Jew or a Christian can prove to me that in any passage
of Seripture 4 /mah means “a married woman,” I will give
bhim a hundred florins, although God alone knows where I
may find them.” It is true that.msdy is distinguished from
nn3, which designates the virgin state as such, and in this
signification occurs in Joel i. 8. also where the bride laments
over her bridegroom whom she has lost by death. Inviolate
chastity is, in itself, not implied in the word. But certain it
is that moby designates an unmarried person in the first years
of youth; and if this be the case, unviolated chastity is a mat-
ter of course in this context; for if the mother of the Saviour
was to be an unmarried person, she could be a virgin only;
and, in general, it is inconceivable that the Prophet should have
brought forward a relation of impure love, In favour of “an
unmarried person” is, in the first instance, the derivation.
Being derived from n&v “to grow up,” “to become marriage-
able” noby can denote nothing else than puella nubilis. But
still more decisive is the usus loguendi. In Arabic and Sy-
riac the corresponding words are never used of married women,
and Jerome remarks, that in the Punic dialect also & virgin
proper is called mmby. Besides in the passage before us, the
word occurs in Hebrew six times (Gen. xxiv. 43; Exod. ii §;
Pq Ixviii 26; Song of Sol. i. 8, vi 8; Prov. xxx. 19); but in
all these passages the word is undeniably used of unmarried
persons. In the two passages of the Song of Solomon, the
muby designate the nations which have not yet attained to an
union with the heavenly Solomon, but are destined for this
union. Inchap. vi 8, they are, as brides, expressly contrasted
with the wives of the first and second class. Marriage forms
the boundary; the Almah pppears here distinctly as the anti-
thesis to a married woman. ; It is the passage in Proverbs only
which req\ures & more minute examination, as the opponents
have given up all the other passages, and seek in it alone 2
support for their assertion that nuSy may be used of a married
woman also. The passage in its connection runs as follows:

Ver. 18. “There be three things which are too wonderful for
me, and four which I know not. Ver. 19. The way of an eagle
in the air, the way of a serpent upon the rock, the way of a
shipgn the heart of the sea, and the way of a man with a
maid. Ver. 20. This is the way of an adulterous woman; she
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eateth, and wipeth her mouth and saith: I have done no wick-
eduess.” Accerding to De Wette, Bertheau, and others, the
tertium comparationis for every thing is to lie in this only,
that the ways do not leave any trace that could be recognized.
But the traceless disappearing is altogether without foundation ;
there is not one word to indicate it; and it is quite impossible
that that on which every thing depends should have been left
to conjecture. Farther,—instead of the eagle, every other
bird might have been mentioned, and the words “in the air”
would be without meaning, as well as the words “in the
heart of the sea’ mentioned in reference to the ship., But
the real point of view is expressly stated in ver. 18. It is
the incomprehensible. It is thus only that ver. 20, for
which the other verses prepare the way, falls in with the
tendency of the whole. In the way of the adulteress, that
which is pointed out is not that it cannot be known,
but the moral incomprehensibility that she, practising great
wickedness which is worthy of death, and will unavoidably
bring destruction upon her, behaves as if there were nothing
wrong, as if a permitted enjoyment were the point in ques-
tion, that she eats the poisoned bread of unchaste enjoyment
as if it were ordinary bread; comp. ix. 17, xx. 17; Ps.
xiv. 4. Four incomprehensible things in the natural territory
are made use of to illustrate an incomprehensible thing in the
ethical territory. The whole purpose is fo point out the mys-
tery of sim. In the case of the eagle, it is the boldness of his
flight in which the miraculous consists. The speed and bold-
ness of his flight is elsewhere also very commonly mentioned
as the characteristic of the eagle; it is just that which makes
him the king of birds. In the case of the serpent, the wonder
is that, although wanting feet, it yet moves over the smooth
rock which is inaccessible to the proud horse; comp. Amos
vi. 12: “Do horses run upon the rock.” In the ship, it is
the circumatance that she safely passes over the abyss which,
as it would appear, could not fail to swallow her up. The
way of a man with a maid occupies the last place in order to
intimate that 707, as in the case of the adulteress, denotes the
spiritual way. What is here meant is the relation of the
man to the virgin, generally, for if any particular aspect had
been regarded, e.g., that of boldness, cunning, or secrecy, it
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ought to have been pointed at. The way of the man with
the maid is the secret of which mention is made as early as in
Gen. i 24,—the union of the strong with the weak and tender
(comp. the parallel passage, Jer. xxxi. 22), the secret attraction
which connects with one another the hearts, and at last, the
bodies. The end of the way is marriage. It is the young love
which specially bears the character of the mysterious; after the
relation has been established, it attracts less wonder—m7 is
the femin. of the verbal adj. ™). The fundamental passage,
Gen. xvi. 11, where the angel of the Lord says to Hagar:
“Behold thou art with child, and shalt bear a son, and shalt
call his name Ishmael, because the Lord has heard thy afflic-
tion,” shows that we must translate: The virgin <s with child,
and not : becomes with child. The allusion to that passage in
Genesis is very significant. In that case, as well as in the one
under consideration, salvation is brought into connection with
the birth of a child. To the birth of Ishmael, the despairing
Hagar is directed as to a security for the divine favour; to the
birth of Immanuel, the desponding people are directed as to the
actual proof that God is with them. If the Almah represents
herself to the Prophet as being already with child, then pas-
sages such as Is. xxix. 8, Matt. xi. 5, are not applicable. A
virgin who is with child cannot be one who was a virgin—
The form nxp may be 3d fem. for nxp, comp. Jer. xliv, 23;
but the fundamental passage in Gen. xvi. 11 is decisive for
considering it as the 2d fem.: “thou callest,” as an address to
the virgin ; in which case the form is altogether regular. It
was not a rare occurrence in Israel that mothers gave the
name to children, Gen. iv. 1, 25, xix. 37, xxix. 32. ' The cir-
cumstance, therefore, that the giving of the name is assigned
to the mother (the virgin) affords no ground for supposing, as
many of the older expositors do, that this is an intimation that
the child would not have a human father. “Thou callest” can,
on the contrary, according to the custom then prevalent, be
substantially equivalent to: they shall name, Matt. xarisoua,
Jerome : vocabitur. The name is, of course, not to be con-
gidered as an ordinary nomen proprium, but as a designation
of his nature and character. It may be understood in differ-
ent ways. Several interpreters, e. g., Jerome, referring to pas-
sages such as Ps. xlvi 8, Ixxxix, 25, Is. xliii. 2, Jer. i 8, see
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in it nothing elve than an appeal to, and promise of divine
aid. According to others, the name ‘is to be referred to God’s
becoming man in the Messiah; thus Theodoret says: “The
name reveals the God who is with us, the God who became
man, the God who took upon Him the human nature” In a
similar manner Irenaeus, Tertullian, Chrysostom, Lactontius,
Calvin, and others, express themselves. But those very parallel
passages just quoted show that the name in itself has no dis-
tinct reference to the incarnation of God in Christ. But<from
the passage chap. ix. 5, (6), which is so closely connected with
the one before us, and in which the Messiah is called God-hero,
(the mighty God), and His divine nature so emphatically
pointed out (comp. also Mic. v. 1 [2]) it plainly appears that
the Prophet bad in view the highest and truest form of God's
being with His people, such as was made manifest when the
word became flesh. (Chrysostom says: “Then, above all, God
was with us on earth, when He was seen on earth, and con-
versed with man, and manifested so great care for us.”)
According, then, to the interpretation given, this verse be-
fore us affirms that, at some future period, the Messiah should
be born by a virgin, among the covenant people, who in the
truest manner would bring God near to them, and open the
treasures of His salvation. In Vol L p. 500 ff, we proved
that this explanation occurs already in the Gospel according
to St. Matthew. According to the interpretation of the Apostle,
the passage can refer to Christ only, and finds in him not only
the highest. but the only fulfilment. In the Christian
Church, throughout all.ages, the Messianic explanation was
the prevailing one. It was held by all the Fathers of the
Church, and by all other Christian commentators down to the
middle of the 18th century,—only that some, besides the
higher reference to the Messiah, assumed a lower one to some
event of that period With the revival of faith, this view,
too, has been revived. It is proved by the parallel passage,
chap. ix. 5 (6). That passage presents so remarkable an agree-
ment with the one now under consideration, that we cannot
but assume the same subject in both. ¢ Behold, a virgin is
with child, and beareth a son”—“ A child is born unto us, a
son is given ;”—* They call him Immanuel,” 4. e, Him in whom
God will be with us in the truest manner—* They call Him
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Wonder-Counsellor, the God-Hero, Ever-Father, the Prince of
Peace” Both of these passages can the less be separated from
one another, that chap. viii 8 is evidently intended to lead
from the one to the other. In this passage it is said of the
world's power, which in the meantime, and in the first place;
was represented by Asshur: “And the stretchings out of his
wings are the fulness of the breadth of thy land, Immanuel,”
%,¢, his wings will cover the whole extent of thy land,—the
stretching of the wings of this immense bird of prey, Asshur,
comprehends the whole land. In the words: “ Thy land, O
Immanuel,” the prophecy of the wonderful Child, in chap. viii.
23—ix. 6 (ix. 1—7), is already prepared. The land in which
Immanuel is to be born, which belongs to Him, cannot re-
main continually the property of heathen enemies. Every
destruction is, at the same time, a prophecy of the restora-
tion. A look to the wonderful Child, and despair must flee.
Behind the clouds, the sun is shining. Every attempt to
asgign the Immanuel to the lower sphere, must by this pas-
sage be rendered futile. For how, in that case, could Canaan
be called Hisland? The signification “native country” which
P, it is true, sometimes receives by the context, does not
suit here. For the passage just points out the contrast of
reality and idea, that the world’s power takes possession of
the land which belongs to Immanuel, and hence prepares for
the announcement contained in that which follows, viz, that
this contrast shall be done away with, and that this shall be
done as soon as the legitimate proprietor comes into His king-
dom., Farther,—Decisive in favour of the Messianic explana-
tion is also the passage Mic. v. 1, 2, (2, 3), where, in corres-
pondence to virgin here, we have, she who s bearing. The
latter, indeed, is not expressly called a virgin ; but it follows,
as & matter of course, that she be so, as she is to bear the
Hero of Divine origin (“ of eternity”), who, hence, cannot have
been begotten by any mortal. Both of the prophecies mutu-
ally illustrate one another. Micah designates the Divine origin
of the Promised One; Isaiah, the miraculous circumstances of
His birth” (Rosenmviiller.) Just as Isaiah holds up the birth
of Immanuel as the pledge that the covenant-people would not
perish in their present catastrophe; just as he points to the
shining form of Immanuel, announcing the victory over the
VOL IL d
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world, in order to cowmfort them in the impending severe op-
pression by the world’s power (viii. 8) ;—so Micah makes the
oppression by the world’s power continue only until the time
that she who is bearing brings forth. As Micah, in v. 1 (2),
contrasts the divine dignity and nature with the birth in time,
80, in Isaiah, Immanuel, He in whom God will most truly be
with His people, is born by a virgin.

The arguments which the Jews, and, following their ex-
ample, the rationalistic interpreters, especially Gesenius, and
with them Olshausen, have advanced against the Messianic
explanation, prove nothing. They are these:

1. “ A reference to the Messiah who, after the lapse of cen-
turies, is to be born of & virgin, appears to be without mean-
ing in the present circumstances.” This argument proves too
much, and, hence, nothing. It would be valid against Mes-
gianic prophecies in general, the existence of which certainly
cannot be denied. Do not Jeremiah and Ezekiel, at the time
when the people were carried away into captivity, comfort
them by the announcement that the kingdom of God should,
in a far more glorious manner, be established by Messiah,
whose appearance was yet several centuries distant? The
highest proof of Israel's dignity and election, was the promise
‘that, at some future time, the Messiah was to be born among
them. How, indeed, could the Lord leave, without the lower
help in the present calamity, a people with whom He was to
be, at some future period, in the truest manner? The Pro-
phet refers to the future Saviour in a way quite similar to that
in which the Apostle refers to Him, after He had appeared:
“ Who did not spare His only begotten Son, but gave Him up
for us all, how should He not in Him give us all things
freely 1" Let us only realize the truth that the hope in the
Messiah formed the centre of the life of believers; that this
hope was, by fear, repressed only, but not destroyed. All
which was needed, therefore, was to revive this hope, and with
it the special hope for the present distress also was given—

‘the assurance, firm as ;a rock, that in it the covenant-people
could not perish, This revival took place in this way, that
in the mind of the Prophet, the Messianic hope was, by the
Holy Spirit, rekindled, so that at his light all might kindle
their lights. The Messianic idea here meets us in such origi-
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nality and freshness, as if here were its real fountain head.
The faith already existing is only the foundation, only the
point of connexion. What is essential is the new revelation
of the old truth, and that could not fail to be affecting, over-
powering to susceptible minds, _ ‘

2. “The ground of consolation is too general. The Messiah
might be born from the family of Ahaz without the Jewish
state being preserved in its then existing condition, and with-
out Ahaz continuing on the throne. The Babylonish capti-
vity intervened, and yet Messiah was to be born.  Isaiah would
thus have made himself guilty of a false sophistical argumen-
tation.”—We answer: What they, at that time, feared, was
the total destruction of state and people. This appears suffi-
ciently from the circumstance that the prophet takes his son
Shearjashub with him ; and indeed the intentions of the enemy
in this respect are expressed with sufficient clearness in ver. 6.
1t is this extreme of fear which the Prophet here first opposes.
Just a8, according to the preceding verses, he met the fear of
entire destruction by taking with him his son Shearjashub,
“ the remnant will be converted,” without thereby excluding
atemporary carrying away, so he there also prepares the mind
for the announcement contained in vers. 13, 16, of the near
deliverance from the present danger, by first representing the
fear of an entire destruction to be unfounded. A people, more-
over, to whom, at some future period, although it may be at a
very remote future, a divine Sawiour is to be sent, must, in
the present also, be under special divine protection. They may
be visited by severe sufferings, they may be brought to the
very verge of destruction,—whether that shall be the case the
Prophet does not, as yet, declare,—but one thing is sure, that
to them all things must work together for good ; and that is
the main point. He who is convinced of this, may calmly and
quietly look at the course of events.

3. “The sense in which m¥ is elsewhere used in Seripture,
is altogether disregarded by this interpretation. For, accord-
ing to it, mx would refer to a future event; but according to
the wusus loguendi elsewhere observed, m& “is a prophesied
second event, the earlier fulfilment of which is to afford a sure
guarantee for the fulfilment of the first, which is really the
point at issue” But, in opposition to this, it is sufficient to
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refer to Exod. iii 12, where Moses receives this as a sign of
his Divine mission, and of the deliverance of the people to be
effected by him: “ When thou hast brought forth my people
out of Egypt, ye shall serve God upon this mountain.” In
chap. xxxvii. 30, our Prophet himself, as & confirmation of the
word spoken in reference to the king of Asshur: “I make thee
return by the way by which thou camest,” gives this sign, that,
in the third year after this, agriculture should already have alto-
gether returned into its old tracks, and the cultivation of the
country should have been altogether restored’ The fact here
given as a sign is later than that which is to be thereby made
sure. The sign consists only in this, that the idea is vividly
called up and realized in the mind, that the land would recover
from the destruction; and this of course, implies the destruc-
tion of the enemy. But in our chapter itself—the name of
Shearjashub affords the example of a sign (comp. chap. vii. 18),
which is taken from the territory of the distant future. Itis
true that commonly mx is not used of future things; but this
has its reason not in the idea of M, but solely in the circum-
stance that, ordinarily, the future cannot serve as a sign of
.assurance. But it is quite obvious that, in the present case,
the Messianic announcement could afford such a sign, and that
in a far higher degree than the future facts given as signs in
Exod. iii, and Isa. xxxvii The kingdom of glory which has
been promised to us, forms to us also a sure pledge that in all
the distresses of the Church, the Lord will not withhold His
help from her. But the Covenant-people stood in the same
relation to the first appearance of Christ, as we do to the second.
(4.) “The passage, chap. viii. 3, 4, presents the most marked
resemblance to the one before us. If there the Messianic ex-
planation be decidedly inadmissible, it must be so here also.
The name and birth of a child serves, there as here, for a sign
of the deliverance from the Syrian dominion. If then there
the mother of the child be the wife of the Prophet, and the
child a son of his, the same must be the case here also.” But
it is @ priori improbable that the Prophet should have given

t By a minute and trifling exposition of what is to be understood as a
whole, and comprehensively, many misunderstandings have been introduced
into this passage. The defeat of Asshur should take place very soon, but the
devastation of the country had been so complete that a longer time would be
required before the fields would be again completely cultivated.
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to two of his sons names which had reference to the same
event. To this must be added the circumstance, that the time
1 wanting for the birth of two sons of the Prophet. Before
Immanuel knows to refuse the evil and choose the good, the
country of both the hostile kings shall be desolated, chap. vii.
15 ; before Mahershalalhashbaz knows to cry My Father, My
Mother, the riches of Damascus and the spoil of Samaria shall
be carried before the king of Assyria, chap. viii. 4. The two
births hence coincide. At all events, it is impossible to find
the time for a double birth by the same mother. Several in-
terpreters (Gesenius, Hitzig, Hendewerk,) assume the identity
of Immanuel and Mahershalalhashbaz ; but this is altogether
inadmissible, even from the difference of the names. It is the
less admissible to assume a double name for the child, as the
name Shearjashub plainly enough shews that the Prophet was
in earnest with the names of his children ; and indeed, unless
they had been real proper names, there would have existed no
reason at all for giving them to them. To have assigned
several names to one child would have weakened their power.
The agreement must, therefore, rather be explained from the
circumstance, that it was by the announcement in chap. vii.
14 that the Prophet was induced to the symbolical action in
chap. viii. 8, 4. He has, in chap. vii 14, given to the de-
spairing people the birth of a child, who would bring the
highest salvation for Israel, as a pledge of their ‘deliverance.
The birth of a child and its name were then required as an
actual prophecy of help in the present distress,—a help which
was to be granted with a view to that Child, who not only
indicates, but grants deliverance from all distresses, and to
whom the Prophet reverts in chap. ix, and even already in
chap. viii. 8.—Moreover, besides the agreement there is found
a thorough difference. In chap. vii. the mother of the child
is called mobyn, whereby a virgin only can be designated ; in
chap. viii, “the prophetess.” In chap. vii there is not even
the slightest allusion to the Prophet’s being the father; while
in chap. viii. this circumstance is expressly and emphatically
pointed out. In chap. vii. it is the mother who gives the
name to the child ; in chap. viii. it is the Prophet. Far closer
is the agreement of chap. ix. 5 (6) with chap. vii. 14. It
especially appears in the circumstances that in neither of them
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is the father of the child designated ; and, farther, in the cor-
respondence of Immanuel with w123 5k, God-Hero.

(5) “ Against the Messianic explanation, and in favour of
that of a son of the Prophet, is the passage chap. viii. 18, where
the Prophet says that his sons have been given to him for signs
and wonders in Israel” But although Immanuel be erro-
neously reckoned among the sons of the Prophet, there still
remain Shea.xjashub and Mahershalalhashbaz  The latter name
refers, in the first instance only, to Aram and Ephraim spe-
cially; or the general truth which it declares is applied to this
relation only. But, just as the name Shearjashub announces
new salvation to the prostrate people of God, so the second
name announces near destruction to the triumphing world
hostile to God; so that both the names supplement one
another. As gigns, these two sons of the Prophet pointed to
the future deliverance and salvation of Israel, and the defeat
of the world ; and the very circumstance that they did so when,
humanly viewed, all seemed to be lost, was a subject for won-
der. But that we can in no case make Immanuel a third son
of the Prophet, we have already proved.

Ver. 15. Cream and honey shall he eat, when he knows to
refuse the evil and choose the good. Ver. 16. For before the
boy shall know to refuse the evil and choose the good, the country
shall be forsaken of the two kings of which thou standest in awe.

The older Messianic explanation bas, in these two verses,
exposed itself to the charge of being quite arbitrary. Most of
the interpreters asswme that, in ver. 15, the true humanity of
the Saviour is announced. The name Imnmanuel is intended
to indicate the divine nature ; the eating of milk and honey
the human nature. Milk and honey are in this case consi-
dered as the ordinary food for babes; like other children, He
shall grow up, and, like them, gradually develope. Thus Je-
rome says: ‘I shall mention another feature still more won-
derful : That you may not believe that he will be born a
phantasm, He will use the food of infants, will eat butter and
milk,” Calvin says: “ In order that here we may not think
of some spectre, the Prophet states signs of humanity from

~which he proves that Christ, indeed put on our flesh” In
the same manner Irenceus, Chrysostom, Basil, and, in our cen-
tury, Kleuker and Rosenmiiller speak.—But this explanstion
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is altogether overthrown by ver. 16. Most interpreters assume,
in the latter verse, a change of subject ; by W3, not Immanuel,
but Shearjashub, who accompanied the Prophet, is to be un-
derstood.  According to others, it is not any definite boy who
is designated by 1 ; but it is said in general, that the devas-
tation of the hostile country would take place in a still shorter
time than that which elapses between the birth of a boy and
his development. Such is Calvin's view. But the supposi-
tion of a change of subject is altogether excluded, even by the
cicumstance that one and the same quality, the distinction
between good and evil, is in both verses ascribed to the sub-
ject. Otbers, like J. H. Michaelis, refer ver. 16 also to the
Messiah, and seek to get out of the difficulty by a jam dudum.
It is not worth while to enter more particularly upon these
productions of awkward embarassment. All that is required
is, to remove the stone of offence which has caused these inter-
preters to stumble. Towards this a good beginning has been
made by Vitringa, without, however, completely attaining the
object. In ver. 14, the Prophet has seen the birth of the
Messiah as present. Holding fast this ides, and expanding it,
the Prophet makes him who has been born accompany the
people through all the stages of its existence. We have here
an ideul anticipation of the real incarnation, the right of
which lies in the circumstance, that all blessings and deliver-
ances which, before Christ, were bestowed upon the covenant-
people, had their root in His future birth, and the cause of
which was given in the circumstance, that the covenant-people
had entered upon the moment of their great crisis, of their
conflict with the world’s powers, which could not but address
acall to invest the comforting thought with, as it were, flesh
ad blood, and in this manner to place it into the midst of
the popular life. What the Prophet means, and intends to
sy here is this, that, in the space of about a twelvemonth, the
orerthrow of the hostile kingdoms would already have taken
place.  As the representative of the cotemporaries, he brings
forward the wonderful child who, as it were, formed the soul
of the popular life. At the time when this child knows to dis-
tinguish between good and bad food, hence, after the space of
about @ twelvemonth, he will not have any want of nobler food,
ver. 15, for before he has entered upon this stage, the land of
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the two hostile kings shall be desolate. In the subsequent
prophecy, the same wonderful child, grown up into a warlike
hero, brings the deliverance from Asshur, and the world’s power
represented by it—We have still to consider and discuss the
particulars,. What <8 indicated by the eating of cream and
honey? The erroneous answer to this question, which has
become current ever since (Fesenius, has put everything into
confusion, and has misled expositors such as Hitzig and Meier
to cut the kuot, by asserting that ver. 15 is spurious. Cream
and honey can come into consideration as the noblest food
only ; the eating of them can indicate only a condition of
plenty and prosperity. “ A land flowing with milk and honey”
is, in the books of Moses, a standing expression for designating
the rich fulness of noble food which the Holy Land offers.
A land which flows with milk and honey is, according to
Numb. xiv. 7, 8, a “very good land.” The cream is, as it
were, a gradation of milk. Considering the predilection for
fat and sweet food which we perceive everywhere in the Old
Testament, there can scarcely be anything better than cream
and honey ; and it is certainly not spoken in accordance with
Israelitish taste, if Hofmann (Weiss, i S. 227) thus para-
phrases the sense: “It is not because he does not know what
tastes well and better (cream and honey thus the evil!), that
he will live upon the food which an uncultivated land can
afford, but because there is none other” In Deunt. xxxii. 13,
14, cream and honey appear among the noblest products of
the Holy Land. Abraham places cream before his heavenly
guests, Gen. xviii. 8. The plenty in honey and cream appears
in Job xx 7, as a characteristic sign of the divine blessing of
which the wicked are deprived. It is solely and exclusively
vers. 21 and 22 that are referred to for establishing the erro-
neous interpretation. It is asserted that, according to these
verses, the eating of milk and honey must be considered as an
evil, as the sad consequence of a general devastation of the
land. But there are grave objections to any attempt at ex-
plaining a preceding from a subsequent passage; the opposite
mode of proceeding is the right one. It is altogether wrong,
however, to suppose that vers. 21, 22, contain a threatening.
In those verses the Prophet, on the contrary, allows, as is usual
with him, a ray of light to fall upon the dark picture of the
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calamity which threatens from Asshur; and it could, indeed,
¢ priori, be scarcely imagined that the threatening should not
be interrupted, at least by such a gentle allusion to the salva-
tion to be bestowed upon them after the misery (comp. in refer-
ence to a similar sudden breaking through of the proclamation
of salvation in Hosea, Vol. I, p. 175, and the remarks on
Micah ii. 12, 13); but then he returns to the threatening,
because it was,in the meantime, his principal vocation to utter
it, and thereby to destroy the foolish illusions of the God-forget-
ting king. It is in the subsequent prophecy only, chap viii. 1 ;
ix. 6 (7) that that which is alluded to in vers. 21, 22 is car-
ried out. The little which has been left—this is the sense—
the Lord will bless so abundantly, that those who are spared
in the divine judgment will enjoy a rich abundance of divine
blessings.  Parallel is the utterance of Isaiah in 2 Kings xix.
30: “ And the escaped of the house of Judah, that which has
been left, taketh root downward, and beareth fruit upward."—
If thus the eating of cream and honey be rightly understood,
there is no farther necessity for explaining, in opposition to
the rules of grammar, \nynb by “ (only) until he knows” (comp.
against this interpretation Drechsler's Comment). b can
only mean : “ belonging to his knowledge, i.e, when he knows.
Good and evil are, as early as Deut. L 39 : “ Your sous who
to-day do not know good and evil,” used more in a physical
than in a moral sense. Michaelis: “ rerum omaium ignari.”
The parallel expression, “ not to be able to discern between
the right hand and the left hand,” in Jonah iv. 11 (Michaelis:
“ discretio rationis et judicii, ut sciant utra manus sit dextra
aut gimistra) likewise loses sight of the moral sense. But
good and evil are very decidedly used in a physical sense in
2 8am. xix 36 (85), where Barzillai says: “I am this day
fourscore years old, can I discern between good and evil, or
has thy servant a taste of what I eat or drink, or do I hear
any more the voice of singing men or singing women?” The
connection with the eating of cream and honey, by which the
good and evil is qualified, clearly proves that good and evil
are, in our passage, used in a similar sense. To the same
result we are led by the circumstance also, that the evil pre-
cedes, which must so much the rather have a meaning, that
nowhere else is this the case with this phrase. The evil, the
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bad food in the time of war, precedes; the good follows after
it: Cream and honey, the goqd, he will eat when he knows
to refuse the evil and choose the good, i.e, when he is beyond
the time where ho does not yet know to make any great dif-
ference between the food, and in which, therefore, the evil, the
bad food, is felt as an evil If the good and the evil be un-
derstood in a physical sense, then, in harmony with chap. viiL
4, we must think of the period of about one year. Moral
consciousness develops much later than sensual liking and
disliking.—The construction of oxp and “n3 with 3 points to
the affection which accompanies the action—3 in ver. 16
suits very well, according to the view which we have taken,
in its ordinary signification, “for.” The full enjoyment of
the good things of the land will return in the period of about
twelve months (in chap. xxxvii. 30 a longer term is fixed, be-
cause the Assyrian desolation was much greater than the Ara-
mean) ; for, even before the year has expired, devastation shall
be inflicted upon the land of the enemies. n»X&A comprehends
at the same time the Syrian and Ephraimitish land.

From ver. 17—25 the Prophet describes how the Assyrians,
the object of the hope of the house of David, and also the
Egyptian attracted by them, who, however, occupy a position
altogether subordinate, shall fill the land, and change it into a
wilderness. The fundamental thought, ever true, is this: He
who, instead of seeking help from his God, seeks it from the
world, is ruined by the world. This truth, which, through the
fault of Ahaz, did not gain any saving influence, obtained an
accusing one ; it stood there as an incontrovertible testimony
that it was not the Lord who had forsaken His people, but
that they had forsaken themselves, It was a necessary condi-
tion of the blessed influence of the impending calamity that
such a testimony should exist ; without it, the calamity would
not have led to repentance, but to despair and defiance.—
From the circumstance that in ver. 17, which contains the
outlines of the whole, upon the words : “ The Lord shall bring
upon thee and thy people,” there follow still the words: “ And
upon thy father's house,” it appears that the fulfilment must
not be sought for in the time of Ahaz only. In the time of
Ahaz, the beginning only of the calamities here indicated can
accordingly be souglit for,—the germ from which all that fol-
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lowed was afterwards developed. Nor shall we be allowed to
limit ourselves to that which Judah suffered from the Assy-
rians, commonly so called. It is significant that, in 2 Kings
xxiii 29, Nebuchadnezzar is called King of Asshur. Asshur,
as the first representative of the world’s power, represents the
world's power in general.

We have still to submit to an examination those explana-
tions of vers 14-16 which differ, in essential points, from that
which we have given. Difference of opinion—the character-
istic sign of error—meets us here, and that in a very striking "
manner, in those who oppose the convictions of the whole
Christian Church.

1. Rosenmiiller expressed his adherence to the Messianic ex-
planation, but supposed that the Prophet was of opinion that
the Messiah would be born in his time. Even Bruno Bauer
(Critik der Synopt. 1. S. 19) could not resist the impression
that Immanuel could be none other than the Messiah. But
be, too, is of opinion that Isaiah expected a Messiah, who was
to be born at once, and to become the “deliverer from the col-
lision of that time” This view has been expanded especially
by Ewald. “False,” 8o he says, “is every interpretation which
does not see that the Prophet is here speaking of the Messiah
tobe born, and hence of Him to whom the land really belongs,
and in thinking of whom the Prophet’s heart beats with joy-
ful hope, chap. viii. 8, ix. 5, 8 (6, 7).” But not being able to
realize that which can be seen only by faith—a territory, in
general, very inaccessible to modern exposition of Scripture
—he, in ver. 14, puts in the real Present instead of the ileul,
and thinks that the Prophet imagined that the conception and
birth of the Messiah would take place at once. By mwby he
understands, like ourselves, a virgin; but such an one as is so
at the present moment only, but will soon afterwards cease to
be 50 ;—and in supposing this, he overlooks the fact that the
virgin is introduced as being already with child, and that
ber bearing appears as present. In ver. 15, the time when
the boy knows &c.,, is, according to him, the maturer juvenile
age from ten to twenty years. It is during this that the de-
vastation of the land by the Assyrians is to take place, of which
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the Prophet treats more in detail afterwardsin ver. 17. £ But
opposed to this view is the circumstance that, even before the
boy enters upon this maturer age (ver. 16), hence in a few
years after this, the allied Damascus and Ephraim shall be de-
solated; so little are these two kings able to conquer Jerusalem,
and so certain is it that a divine deliverance is in store for this
country in the immediate future. And, in every point of view,
this explanation shows itself to be untenable. The supposition
that a real Present is spoken of in ver. 14 saddles upon the Pro-
phet an absurd hallucination ; and nothing analogous to it can be
referred to in the whole of the Old Testament. According to
statements of the Prophet in other passages, he sees yet many
things intervening between the Messianic time and bis own;

according to chap. vi. 11-13, not only the entire carrying away
of the whole people, (and he cannot well consider the Assyrians
as the instruments of it, were it only for this reason, that he is
always consistent in the announcement that they should not
succeed in the capture of Jerusalem), but also a later second
divine judgment. According to chap. xi., the Messiah is to grow
up as a twig from the stem of Jesse'completely cut down.
This supposition of His appearance, the complete decay of the
Davidic dynasty, did not in any way exist in the time of the
Prophet. According to chap. xxxix, and other passages, the
Prophet recognised in Babylon the appearance of a new phase
of the world’s power which would, at some future period, follow
the steps of the Assyrian power which existed at the time of
the Prophet, and which should execute upon Judah the judg-
ment of the Lord. We pointed out (VoL L p. 417 ff) that in
the Prophet Micah also, the contemporary of Isaiah, there lies
a long series of events between the Present and the time when
she who is bearing brings forth. Farther—In harmony with
all other Prophets, Isaiah too looks for the Messiah from the
house of David, with which, by the promise of Nathan in 2
Sam. vii. salvation was indissolubly connected, and the high im-
portance of which for the weal and woe of the people appears
also from the circumstance of its being several times mentioned
in our chapter. Hence it would be a son of Ahaz only of whom
we could here think; and then we should be shut up to Heze-
kiah, his first-born. But in that case there arises the diffi-
culty which Luther already brought forward against the Jews:
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“The Jews understand thereby Hezekiah. But the blind
people, while anxious to remedy their error, themselves manifest
their laziness and ignorance; for Hezekiah was born nine years
before this prophecy was uttered!"—*“The eating of cream and
honey” is, in this explanation, altogether erroneously under-
stood as a designation of the devastated condition of the land.
From our remarks, it sufficiently appears that the expression
“to refuse the evil,” &ec, cannot denote the maturer juvenile
age. And many additional points might, in like manner, be

2. Several interpreters do not indeed deny the reference to
the Messiah, but suppose that, in the first instance, the Prophet
had in view some occurrence of his own time. They assume
that the Prophet, while speaking of a boy of his own time,
makes use, under the guidance of divine providence, of expres-
sions, which apply more to Christ, and can, in an improper and
inferior sense only, be true of this boy. This opinion was ad-
vanced as early as in the time of Jerome, by some anonymous
suthor who, on that account, is severely censured by him:
“Some Judaizer from among us asserts that the Prephet had
two sons, Shearjashub and Immanuel Immanuel too was, ac-
cording to him, born by the prophetess, the wife of the Pro-
phet, and a type of the Saviour, our Lord; so that the former
son Shearjashub (which means ‘remnant,’ or ‘converting”) de-
signates the Jewish people that have been left and afterwards
converted ; while the second son Immanuel, ‘with us is God,
signifies the calling of the Gentiles after the Word became flesh
and dwelt among us” This explanation was defended by,
among others (Frotius, Richard Simon, and Clericus; and
then, in our century, by Olshausen, who says: “The unity of
the reference lies in the name Immanuel; the son of Isaiah had
the name but Christ the essence. He was the visible God whom
the former only represented.” In a modified form, this view is
held by Lowth, Koppe, and von Meyer,also. According tothem,
the Prophet is indeed not supposed to speak of a definite boy
who was to be born in his time, but yet, to connect the des-
tinies of his land with the name and destinies of a boy whose
eonception he, at the moment, imagines to be possible. “The
most obvious meaning which would present itself to Ahaz”
says von Meyer, “was this: If now a girl was to marry, to be-
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come pregnant, and to bear a child, she may call him ‘God
with us,’ for God will be with us at his time.” But the pro-
phecy is, after all, to have an ultimate reference to Christ. “The
prophecy,” says Lowth, “is introduced in so solemn a manner;
the sign, after Ahaz had refused the call to fix upon any thing
from the whole territory of nature, according to his own choice,
is so emphatically declared to be one selected and given by
God himself ; the terms of the prophecy are so unique in their
kind, and the name of the child is so expressive; they compre-
hend in them so much more than the circumstances of the birth
of an ordinary child require, or could even permit, that we
may easily suppose, that in minds, which were already pre-
pared by the expectation of a great Saviour who was to come
forth from the house of David, they excited hopes which
stretched farther than any with which the present cause could
inspire them, especially if it was found that in the succeeding
prophecy, published immediately afterwards, this child was,
under the name of Immanuel, treated as the Lord and Prince
of the land of Judah. Who else could this be than the heir
of the throne of David, under which character a great, and
even divine person had been promised?” The reasons for the
Messianic explanation are very well exhibited in these words
-of Lowth; but he, as little as any other of these interpreters,
has been able to vindicate the assumption of a double sense.
When more closely examined, the supposition is a mere make-
shift. On the one hand, they could not make up their minds
to give up the Messianic explanation, and, along with it, the
authority of the Apostle Matthew. But, on the other hand,
they were puzzled by the sanctum artificium by which the
Prophet, or rather the Holy Spirit speaking through him, re-
presents Christ as being born even before His birth, places
Him in the midst of the life of the people, and makes Him
accompany the nation through all the stages of its existence.
In truth, if the real, or even the nearest fulfilment is sought
for in the time of Ahaz, there is no reason whatever for sup-
posing & higher reference to Christ. The noby is then one who
was & virgin, who had nothing in common with the mother
of Jesus, Mary, who remained a virgin even after her preg-
nancy. The name Immanuel then refers to the help which
-God is to afford in the present distress.
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3. Many interpreters deny every reference to Christ. This
interpretation remained for a long time the exclusive property
of the Jews, until J. E. Faber (in his remarks on Harmar's
observations on the East, i. S. 281), tried to transplant it into
the Christian soil' He-was followed by the Roman Catholic,
Isenbiehl (Neuer Versuch viber die Weissagung vom I'mmanuel,
1778) who, in consequence of it, was deposed from his theo-
logical professorship, and thrown into gaol The principal
tenets of his work he had borrowed from the lectures of J. D.
Michaelis. In their views about the Almah, who is to bear
Immanuel, these interpreters are very much at variance.

(a) The more ancient Jews maintained that the 4lmah was
the wife of Ahaz, and Immanuel, his son Hezekiah. Ac-
cording to the Dialog. c. Tryph. 66, 68, 71, 77, this view
prevailed among them as early as the time of Justin.
But they were refuted by Jerome, who showed that Heze-
kiah must, at that time, have already been at least nine
years old. Kimchi and Abarbanel then resorted to the
hypothesis of & second wife of Ahaz

(b) According to the view of others, the Almah is some vir-
gin who cannot be definitely determined by us, who was
present at the place where the king and Isaiah were speak-
ing to one another, and to whom the Prophet points with
his finger. This view was held by Isenbiehl, Steudel (in a
Programme, Tibingen, 1815), and others.

(¢) According to the view of others, the Almah is not a real
but only an ideal virgin. Thus J. D. Michaelis: “At the
time when one, who at this moment is still a virgin, can
bear,” &c. Eichhorn, Paulus, Stihelin, and others. The
sign is thus made to consist in a mere poetical figure.

{(d) A composition of the two views last mentioned is the view
of Umbreit. The virgin is, according to him, an actual
virgin whom the Prophet perceived among those sur-
rounding him; but the pregnancy and birth are imaginary

' (Fesenius mentions Pellicanus as the first defender of the Non-Messianic
interpretation. But this statement seems to have proceeded from a cur-
wry view of an annotation by Cramer on Richard Simon's Kritische Schriften
i. 3. 441, where the words: ‘‘this historical interpretation Pellicanus too
hag preferred,” do not refer to Isaiah but to Daniel. Nor is there any more
ground for the intimation that T'heodorus a Mopsuesta rejected the Messianic
interpretation.




64 MESSIANIC PREDICTIONS IN THE PROPHETS.

* merely, and the virgin is to suggest to the Prophet the
idea of pregnancy. But this explanation would saddle
the Prophet with something indecent. Farther: It is not
a birth possible which is spoken of, but an actual birth.
From chap. viii. 8, it likewise appears that Immanuel is
a real individual, and He one of eminent dignity; and
this passage is thus at once in strict opposition to both of
the explanations, viz. that of any ordinary virgin, and that
of the ideal virgin. It destroys also

(e) The explanation of Meier, who by the virgin understands
the people of Judah, and conceives of the pregnancy and
birth likewise in a poetical manner. The fact, the ac-
knowledgment of which has led Meier to get up this hy-
pothesis, altogether unfounded, and undeserving of any
minute refutation, is this: “The mother 48, im the passage
before us, called a virgim, and yet is designated as being
with child. The words, when understood physically and
outwardly, contain a contradiction.” But this fact is ra-
ther in favour of the Messianic explanation.

(f) Others, farther, conjecture that the wife of the Prophet is
meant by the Almak. This view was advanced as early
a8 by Abenezra and Jarchi. By the authority of Gese-
nius, this view became, for a time, the prevailing one.
Against it, the following arguments are decisive; part of
them being opposed to the other conjectures also. As
noby designates “virgin” only, and never a young woman,
and, far less, an older woman, it is quite impossible that
the wife of the Prophet, the mother of Shearjashub could be
so designated, inasmuch as the latter was already old
enough to be able to accompany his father. Gesenius
could not avoid acknowledging the weight of this argu-
ment, and declared himself disposed to assume that the
Prophet’s former wife had died, and that he had thereupon
betrothed himself to a virgin. Olshausen, Maurer, Hen-
dewerk, and others, have followed him in this. But this
is a story entirely without foundation. In chap. viii. 13,
the wife of the Prophet is called simply “the prophétess.”
Nor could one well see how the Prophet could expect to
be understood, if, by the general expression: “the virgin”
he wished to signify his presumptive betrothed. There
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18 an entire absence of every intimation whatsoever of a
nearer relation of the Almah to the Prophet; and such an
intimation could not by any means be wanting if such a re-
lation really existed. One would, in that case at least, be
obliged to suppose, as Plilschke does, that the Prophet took
his betrothed with him, and pointed to her with his
finger,—a supposition which too plainly exhibits the sign
of embarrassment, just as is the case with the remark of
Hendewerk: “Only that, in that case, we must also sup-
pose that his second wife was sufficiently known at court
even then, when she was his betrothed only, although her
relation to Isaiah might be unknown; so that, for this
very reason, we could not think of a frustration of the
sign on the part of the king.” Hitzig remarks: ‘“The sup-
position of a former wife of the Prophet is altogether des-
titute of any foundation.” He then, however, falls back
upon the hypothesis which Gesenius himself admitted to
be untenable, that mdy, “virgin” might not only denote a
young woman, but sometimes also an older woman. Not
even the semblance of a proof can be advanced in support
of this. It is just the juvenile age which forms the funda-
mental signification of the word. In the wife of the Pro-
phet we can the less think of such a juvenile age, that he
himself had already exercised his prophetic office for about
twenty years. Hitzig has indeed altogether declined to
lead any such proof. A son of the Prophet, as, in gene-
ral, every subject except the Messiah, is excluded by the
circumstance that in chap viii. 8, Canaan is called the land
of Immanuel—Farther,—In all these suppositions, mx is
understood in an inadmissible signification. It can here
denote a fact only, whereby those who were really suscep-
tible were made decidedly certain of the impending deliver-
ance. This appears clearly enough ffom the relation of
this sign to that which Ahaz had before refused, accord-
ing to which the difference must not be too great, and
must not refer to the substance. To this may be added
the solemn tone which induces us to expect something
grand and important. A mere poetical image, such ag
would be before us according to the hypothesis of the
ideal virgin, or of the real virgin and the ideal birth, does
VOL. IL [
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surely not come up to the demand which in this context
must be made in reference to this sign. And if the Pro-
phet had announced so solemnly, and in words so sublime,
the birth of his own child, he would have made himself
ridiculous. Farther,—How then did the Prophet know
that after nine months & child would be born to him, or,
if the pregnancy be considered as having already com-
menced, how did he know that just a son would be born
to him? That is a question to which most of these
Rationalistic interpreters take good care not to give any
reply. Pliischke, indeed, is of opinion that, upon a bold
conjecture, the Prophet had ventured this statement. But
in that case it might easily have fared with him as in
that well known story in Worms, ( Eisenmenger, enideck-
tes Judenthum ii. 8 664 ff), and his whole authority
would have been forfeited if his conjecture had proved
false. And this argument holds true in reference to
those also who do not share in the Rationalistic view of
Prophetism. Predictions of such a kind may belong to
the territory of foretelling, but not to that of Prophecy.

THE PROPHECY, CHAP. VIIL 238—IX 8.
(Chap. ix. 1-7.)
UNTO US A CHILD IS BORN.

In the view of the Assyrian catastrophe, the Prophet is
anxious to bring it home to the consciences of the people
that, by their own guilt, they have brought down upon them-
selves this calamity, and, at the same time, to prevent them
from despairing. Hence it is that, soon after the prophecy
in chap. vii, he reverts once more to the subject of it. The
circumstances in chap. viiL 1—ix. 6 (7) are identical with
those in chap. vii, Judah is hard pressed by Ephraim and
Aram, Still, some time will elapse before the destruction of

|
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their territories. The term in chap. vii. 16: “Before the boy
shall know to refuse the evil and choose the good,” and in
chap. viii. 4: “ Before the boy shall know to cry, My father
ani my mother,” is quite the same. This is the less to be
doubted when it is kept in mind that, in the former passage,
evil and good must be taken in a physical sense. The sense
for the difference of food 1is, in a child, developed at nearly
the same time as the ability for speaking. If it had not been
the intention of the Prophet to designate one and the same
period, he ought to have fized more distinctly the limits be-
tween the two termini. It might, indeed, from chap. viii. 3,
appear as if at least the nine months must intervene between
the two prophecies of the conception of the son of the Prophet,
and his hirth. As, however, it cannot be denied that there is
a connection between the giving of the name, and the drawing
up of the document in vers. 1 and 2, we should be obliged to
suppose that, in reference to the first two futures with Vav
convers, the same rule applies as in reference to =y, in Gen.
i 19. The progress lies first in w*m; the event falling into
that time is the birth.

Chap. viii. 1—ix. 6 (7), forms the necessary supplement to
chap. vii., the germ of which is contained already in chap. vii
21, 22. The Prophet saw, by the light of the Spirit of God,
that the fear of Aram and Ephraim was unfounded; the
enemy truly dangerous is Asshur, i.e., the whole world’s power
Jirgt represented by Asshur. For the King of Asshur is, so
to say, an ideal person to the Prophet. The different phases
of the world’s powers are intimated as early as chap. viii. 9,
where the Prophet addresses the “nations,” and “all the far-
off countries;” and, at a later period, he received disclosures
regarding all the single phases of the world's power which
began its course with Asshur. With this the Prophet had only
threatened in chap. vii.; here, however, he is pre-eminently
employed with it, ezhorting, comforting, promising, so that
thus the two sections form one whole in two divisions, His
migin object is to induce his people, in the impending oppres-
sion by the world's power, to direct their eyes steadily to their
heavenly Redeemer, who, in due time, will bring peace in-
stead of strife, salvation and prosperity instead of misery,
dominion instead of oppression. As in chap. vii 14, the

¢ '
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picture of Immanuel is placed before the eyes of the people
desponding on account of Aram and Ephraim, so here the
care, anxiety, and fear in the view of Asshur are overcome
by pointing to the declaration: “ Unto us a child is born,
unto us a son is given.” It is of great importance for the
right understanding of the Messianic announcement in chap.
viii 28, ix. 6, that the historical circumstances of the whole
section, and its tendency be clearly understood. As, in gene-
ral, the Messianic announcement under the Old Testament
bears a one-sided character, so, for the present occasion, those
aspects only of the picture of the Saviour were required which
were fitted effectually to meet the despondency of the people
in the view, and under the pressure of the world's power.

After these preliminary remarks, we must enter still more
in detail upon the arrangement and construction of the section
before us,

The Prophet receives, first, the commission to write down,
like a judicial document, the announcement of the speedy
destruction of the present enemies, and to get it confirmed by
trust-worthy witnesses, chap. viii. 1, 2. He then, farther, re-
ceives the commission to give, to a son that would be born to
him about the same time, a name expressive of the speedy
destruction of the enemies, vers. 8, 4. Thus far the announce-
ment of the deliverance from Aram and Ephraim. There
then follows, from vers. 5-8, an announcement of the misery
which is to be inflicted by Asshur, of whom Ahaz and the
unbelieving portion of the people expected nothing but de-
liverance. Up to this, there is a recapitulation only, and a
confirmation of chap. vii. But this misery is not to last for
ever, is not to end in destruction. In vers. 9, 10, the Prophet
addresses exultingly the hostile nations, and announces to
them, what had already been gently hinted at at the close of
ver. 8, that their attempts to put an end to the covenant-
people would be vain, and would lead to their own destruc-
tion. The splendour of Asshur must fade before the bright
image of Immanuel, which calls to the people: “ Be ye of
good cheer, I bave overcome the world” Calvin strikingly
remarks : “The Prophet may be conceived of, as it were,
standing on a watch tower, whence he beholds the defeat of
the people, and the victorious Assyrians insolently exulting.
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But by the name and view of Christ he recovers himself, for-
gels all the evils as if he had suffered nothing, and, freed
from all misery, he rises against the enemies whom the Lord
would immediately destroy.” The Prophet then interrupts
the announcement of deliverance, and exhibits the subjective
conditions upon which the bestowal of deliverance, or rather
the partaking in it, depends, along with the announcement of
the fearful misery which would befal them in case these con-
ditions were not complied with. But, so he continues in vers.
11-16, he who is to partake of the deliverance which the Lord
bas destined for His people, must in firm faith expect it from
Him, and thereby inwardly separate himself from the unbe-
lieving mass, who, at every appearance of danger, tremble and
give up all for lost. He who stands as ill as that mass in the
trial inflicted by the Lord ; he to whom the danger becomes
an occasion for manifesting the unbelief of his heart;—he
indeed will perish in it. At the close, the prophet is em-
phatically admonished to impress this great and important
truth upon the minds of the susceptible ones. In ver. 17:
“And I waited upon the Lord,” &ec., the Prophet reports what
effect was produced upon him by this revelation from the
Lord,—thereby teaching indirectly what effect it ought to
produce upon all In ver. 18, the Prophet directs the de-
sponding people to the example of himself who, according to
ver. 17, is joyful in his faith, and to the names of his sons
which announced deliverance. Deliverance and comfort are
to be sought from the God of Israel only. Vain, therefore,
—this he brings out, vers. 19-22—ure all other means by
which people without faith seek to procure help to themselves.
They should return to God's holy Law which, in Deut. xviii.
14, £ commands to seek disclosures as reg‘a.ras the future, and
comfort from His servants the Prophets only, and which itself
abounds in comfort and promise. If such be not done, misery
without any deliverance, despair without any comfort, arv
the unavoidable consequences. From ver. 28, the Prophet
continues the interrupted announcement of deliverance. That .
which, in the preceding verses, he had threatened in the case
of apostacy from God’s Word, and of unbelief, viz., darkness,
ie, the absence of deliverance, will, as the Prophet, accord-
ing to vers. 21, 22, foresees, really befal them in future, as
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the people will not fulfil the conditions held forth in vers. 16
and 20, as they will not speak: “To the Law and to the
testimony,” as they will not in faith lay hold of the promise,
and trust in the Lord. The calamity having, in the preced-
ing verses, been represented as darkness, the deliverance
which, by the grace of the Lord, is to be bestowed upon the
people (for the Lord indeed chastises His people on account of
their unbelief, but does not give them up to death), is now
represented as a great light which dispels the darkness. It
shines most clearly just where the darkness had been greatest
—in that part of the country which, being outwardly and in-
wardly given up to heathenism, seemed scarcely still to belong
to the land of the Lord, viz, the country lying around the
lake of Gennesareth. The people are filled with joy on ac-
count of the deliverance granted to them by the Lord,—their
deliverance from the yoke of their oppressors, from the bond-
age of the world which now comes to an end As the be-
stower of such deliverance, the Prophet beholds a divine child
who, having obtained dominion, will exercise it with the skill
of the God-man; who will, with fatherly love, in all eternity
care for His people and create peace to them; who will, at
the same time, infinitely extend His dominion, the kingdom
of David, not by means of the force of arms, but by means of
right and righteousness, the exercise of which will attract the
nations to Him ; so that with the increase of dominion, the
increase of peace goes hand in hand. The guarantee that
these glorious results shall really take place is the zeal of the
Lord, and it is this to which the Prophet points at the close.

Chap. viii. 23 (ix. 1). “ For not is darkness to the land, to
which 18 distress; in the formertime he has brought disgrace
upon the land of Zebulun and the land of Naphtali, and in
the after-time he brings it to honour, the region on the sea, the
other side of the Jordan, Galilee of the Gentiles”

'3 stands in its ordinary signification, “for” Allow not your-
selves to be turned away by anything from trusting in the
God of Israel; hold fast by His word alone, and by His ser-
vants,—such was the fundamental thought of the whole pre-
ceding section. It meets us last in ver. 20, in the exhorta-
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tion: “To the Law and to the testimony !” in so far as thisis
rich in consolation and promise. The Prophet, after Laving,
in the preceding verses, described the misery which will befal
those who do not follow this exhortation, supports and esta-
blishes it by referring to the kelp of the Lord already alluded
to in vers. 9 and 10, and to the light of His grace which He
will cause to shine into the darkness of the people,—a dark-
ness produced by their unbelief and apostacy ; and this light
shall be brightest where the darkness was greatest. All the
attempts at connecting this '3 with the verse immediately pre-
ceding instead of referring it to the main contents of the pre-
ceding section, have proved futile. ' can neither mean “never-
theless,” nor “ yea ;" and the strange assertion that it is almost
without any meaning at all cannot derive any support from
Isaiah xv. 1: “The burden of Moab, for in the night the city
of Moab is laid waste ;” for only in that case is '> without any
meaning at all, if ®p be falsely interpreted.—Ver. 22, where
the phrase npw aww “ darkness of distress” is equivalent to
“darkness which consists in distress” (compare also: “ behold
trouble and darkness” in the same verse), shows that % and
o are substantially of the same meaning—Our verse forms
an antithesis to ver. 22 ; the latter verse described the dark.
ness brought on by the guilt of the people; the verse under
consideration describes, in contrast to it, the removal of it called
forth by the grace of the Lord—> may either be connected
with the noun, or it may be explained : not is darkness. It
cannot be objected to the latter view that, in that case, ra
should rather have stood ; while the analogy of the phrase:
“ Not didst thou increase the joy,” in chap. ix. 2 (8), seems to
be in favour of it. Here we have the negative, the ceasing of
darkness ; in chap. ix. 1 (2) the positive, the appearance of
light. Thesuffix. in 7 refers, just as the suffix. in na in ver.
21, to the omitted yw.—The 3 in npa is, by many interpreters,
asserted to stand in the signification of Wwn3: “Just as the
former time has brought disgrace, &c. But as it cannot be
proved that 5 has ever the meaning, “just as;” and as, on the
other hand, nys frequently occurs in the signification, “at the
time” (compare my remarks on Numb. xxiii. 18 in my work
on Balaam), we shall be obliged to take, here too, the 3 as a
temporal particle, and to supply, as the subject Jehoval, who
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always stands before the Prophet’s mind, and is often not men-
tioned when the matter itself excludes another subject. More-
over, it is especially in favour of this view that, in vers. 3 (4),
the Lord himself is expressly addressed—As regards mnw,
either nys may be supplied,—and this is simplest and most
natural—or it may be taken as an Accusative, “ for the whole
after-time."—5pn means properly to “ make light,” then “ to
make contemptible,” “to cover with disgrace,” and ¥23n pro-
perly then, “to make heavy,” “to honour,”—a signification
which indeed is peculiar to Piel, but in which the Hiphil,
too, occurs in Jer. xxx. 19 ; the two verbs thus form an anti-
thesis. The 1 locale in nyx (the word does not occur in Isaiah
with the n paragog.) shews that a certain modification of the
verbal notion must be assumed : “to bring disgrace and honour.”
mw thus would mean “towards the land.” The scene of the
disgrace and honour, which at first was designated in general
only, is afterwards extended. First, the land of Zebulun and
Naphtali only is mentioned, because it was upon it that the
disgrace had pre-eminently fallen, and it was, therefore, pre-
eminently to be brought to honour; then the whole territory
along the sea on both sides of it—=o" can, in this context which
serves for a more definite qualification, mean the sea of Gen-
nesareth only (mi> v Numb. xxxiv. 11, and other passages),
just as, in Matt. iv. 13, the designation of Capernaum as 4 ~a-
padaracsia receives its definite meaning from the context.—T7
occurs elsewhere also in the signification of versus, eg., Ezek.
viii. 5, x1. 20, 46 ; it will be necessary to supply after it y e,
just as in the case of the r*n may following. It is without any
instance that T “ way” should stand for “ region,” “ country.”
The region on the sea is then divided into its two parts yrw ~ay,
wipay rob 'lopddrov, the land on the east bank of Jordan, and
Galilee. The latter answers to the land of Zebulun and Naph-
tali; for the territory of these two tribes occupied the centre
and principal part of Galilee. In opposition to the established
usus loguendi, many would understand ™93y as meaning
the land “on the side,” i.e, this side “ of the Jordan,” proceed-
ing upon the supposition that the local designations must, from
beginning to end, be congruous. Opposed to it is also the cir-
cumstance that, in 2 Kings, xv. 29, the most eastward and
most northward countries, Peraea and (lalilee are connected.
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In that passage the single places are mentioned which Tiglath-
pilezer took ; then, the whole districts, “Gilead and Galilee,
the whole land of Naphtali” By the latter words, that part
of Galilee is made especially prominent upon which the catas-
trophe fell most severely and completely. In the phrase,
“ Galilee of the Gentiles,” Galilee is a geographical designation
which was already current at the time of the Prophet. There
is no reason for fixing the extent of ancient Gulilee differently
from that of the more modern Galilee,—for assigning to it a
more limited extent. We are told in 1 Kings ix. 11, that the
twenty cities which Solomon gave to Hiram lay in the land of
Galil, but not that the country was limited to them. The qua-
lification, “ of the Gentiles,” is nowhere else met with in the Old
Testament ; it is peculiar to the Prophet. It serves as a hint
to point out in what the disgrace of Galilee and Peraea con-
sisted. This Theodoret also saw. He says: “He calls it
‘Galilee of the Gentiles’ because it was inhabited by other
tribes along with the Jews; for this reason, he says also of
the inhabitants of those countries, that they were walking in
darkness, and speaks of the inhabitants of that land as living
in the shadow and land of death, and promises the brightness
of heavenly light” It is of no small importance to observe
that Isaiah does not designate Galilee according to what it was
at the time when this prophecy was uttered, but according to
what it was to become in future, The distress by the Gentiles
appears in chap. vii. and viii. everywhere as a future one. At
the time when the Prophet prophesied, the Jewish territory
still existed in its integrity. In vers. 4, and 5-7, he announces
Asshur's inroad into the land of Israel as a fufure one; inthe
present moment, it was the kingdom of the ten tribes in con-
nection with Aram which attacked and threatened Judea.
The superior power of the world which, according to the clear
foresight of the Prophet, was threatening, could not but be
sensibly felt in the North and East. For these formed the
border parts against the Asiatic world’s power; it was from
that quarter that its invasions commonly took place; and it
was to be expected that there, in the first instance, the Gen-
tiles would establish themselves, just as, in former times, they
bad maintained themselves longest there; comp. Judges i.
30-38; Keil on 1 Kings ix. 11. But very soon after this,
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the name “Galilee of the Gentiles” ceased to be one merely
prophetical ; Tiglathpilezer carried the inhabitants of Galilee
and Gilead into exile, 2 Kings xv. 29. At a later period,
when the Greek empire * peopled Palestine, in the most attrac-
tive places, with new cities, restored many whicb, in conse-
quence of the destructive wars, had fallen into decay, filled all
of them, more or less, with Greek customs and institutions,
and, along with the newly-opened extensive commerce and
traffic, everywhere spread Greek manners also,” this change
was chiefly limited to Galilee and Peraea; Judea remained
free from it; comp. Ewald, Geschichte Israels, iii. 2 S. 26+
ff. In 1 Maccab. v. Galaaditis and Galilee appear as those
parts of the country where the existence of the Jews is almost
hopelessly endangered by the Gentiles living in the midst
of, and mixed up with them. What is implied in “ Galilee
of the Gentiles” may be learned from that chapter, where
even the erpression reverts in ver. 15. With external
dependence upon the Gentiles, however, the spiritual depend-
ence went hand in hand. These parts of the country could
the less oppose any great resistance to the influences of
heathendom, that they were separated, by a considerable
distance, from the religious centre of the nation—the temple
and metropolis, in which the higher Israelitish life was con-
centrated. A consequence of this degeneracy was the con-
tempt in which the Galileans were held at the time of Christ,
John i. 47, vii. 52; Matt. xxvi. 69.—But in what consisted
the honour or the glorification which Galilee, along with
Peraea, was to obtain in the after-time? Chap. ix. 5 (6),
where the deliverance and salvation announced in the pre-
ceding verses are connected with the person of the Redeemer,
show that we must not seek for it in any other than that of
the Messianic time. Our Lord spent the greater part of His
public life in the neighbourhood of the lake of Gennesareth
it was there that Capernaum—His ordinary residence—was
situated, Matt. ix. 1. From Galilee were most of His disciples.
In Galilee He performed many miracles; and it was there
that the preaching of the Gospel found much entrance, so that
even the name of the Galileans passed over in the first cen-
turies to the Christians. Theodoret strikingly remarks: “Gali-
lee was the native country of the holy Apostles; there the
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Lord performed most of His miracles; there He cleansed the
leper; there He gave back to the centurion his servant sound ;
there He removed the fever from Peter's wife's mother; there
He brought back to life the daughter of Jairus who was dead;
there He multiplied the loaves; there He changed the water
into wine.” Very aptly has Geesenius compared Micah v. 1 (2).
Just as in that passage the birth of the Messiah is to be for
the honour of the small, unimportant Bethlehem, so here
Galilee, which hitherto was covered with disgrace, which was
reproached by the Jews, that there no prophet had ever risen,
is to be brought to honour, and to be glorified by the appear-
ance of the Messiah. It was from the passage under review
that the opinion of the Jews was derived, that the Messiah
would appear in the land of Galilee. Comp. Sokar, p. 1. fol-
119 ed. Amstelod; fol. 74 ed. Solisbae: xabm i %63 myxa
xven. “King Messiah will reveal himself in the land of
Galilee.” But we must beware of putting prophecy and ful-
filment into a merely accidental outward relation, of changing
the former into a mere foretelling, and of supposing, in refer-
ence to the latter, that, unless the letter of the prophecy had
existed, Jesus might as well have made Judea the exclusive
scene of His ministry. Both prophecy and history are over-
ruled by a higher idea, by the truth absolutely valid in refer-
ence to the Church of the Lord, that where the distress is
greatest, help is nearest. If it was established that the misery
of the covenant-people, both outward and spiritual, was espe-
cially concentrated in Galilee, then it is also sure that He who
waa sent to the lost sheep of Israel must devote His principal
care just to that part of the country. The prophecy is not
exhausted by the one fulfilment; and the fulfilment is a new
prophecy. Wheresoever in the Church we perceive a new
Galilee of the Gentiles, we may, upon the ground of this pas-
sage, confidently hope that the saving activity of the Lord will
gloriously display itself.

Chap. ix. 1 (2). “ The people that walk in darkness see a
great light, they that dwell in the land of the shadow of death,
upon them light ariseth.”

“The people” are the inhabitants of the countries mentioned
in the preceding verse; but they are not viewed in contrast
to, and exclusive of the other members of the covenant-




76 MESSIANIC PREDICTIONS IN THE PROPHETS.

people,—for according to chap. viii 22, darkness is to cover
the whole of it—but only as that portion which comes chiefly
into comsideration. Light is, in the symbolical language of
Scripture, salvation. That in which the salvation here con-
sists cannot be determined from the words themselves, but
must follow from the context. It will not be possible to deny
that, according to it, the darkness consists, imr the first instance,
in the oppression by the Gentiles, and, hence, salvation con-
gists in the deliverance from this oppression, and in being
raised to the dominion of the world; and in ver. 2 (3) ff, we
have, indeed, the farther displaying of the light, or deliverance.
But it will be as little possible to deny that the sad companion
of outward oppression by the Gentile world is the spiritual
misery of the inward dependence upon it. Farther—It is as
certain that the elevation of the covenant-people to the do-
minion of the world cannot take place all on a sudden, and
without any farther ceremony, inasmuch as, according to a
fundamental view of the Old Testament, all outward deliver-
ance appears a8 depending upon conversion and regeneration.
“Thou returnest,” so we read in Deut. xxx. 2, 3, “to the
Lord thy God, and the Lord thy God turneth to thy capti-
vity.” And in the same chapter, vers. 6, 7: *“The Lord thy
God circumciseth thy heart, and then the Lord thy God put-
teth all these curses upon thine enemies” Before Gideon is
called to be the deliverer of the people from Midian, the Pro-
phet must first hold up their sin to the people, Judg. vi. 8 ff.
and Gideéon does not begin his work with a struggle against
the outward enemies, but must, first of all, as Jerubbabel, de-
clare war against sin. All the prosperous periods in the
people’s history are, at the same time, periods of spiritual
revival We need only think of David, Jehoshapbat, and
Hezekish. OQOutward deliverance always presents itself in
history a8 an addition only which is bestowed upon those
seeking after the kingdom of God. Without the inward
foundation, the bestowal of the outward blessing would be
only a mockery, inasmuch as the holy God could not but im-
mediately take away again what He had given. But the
circumstance that it is the oufward salvation, the deliverance
from the heathen servitude, the elevation of the people of God
to the dominion of the world, as in Christ it so gloriously took
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place, which are here, in the first instance, looked at, is easily
accounted for from the historical cause of this prophetic dis-
course which, in the first instance, is directed against the fears
of the destruction of the kingdom of Qod by the world's power.
Ps xxiii. 4; “Yea, though I walk through the valley of the
shadow of death, I fear no evil; for thou art with me, thy rod
snd thy staff they comfort me,” must so much the more he
considered as the fundamental passage of the verse under con-
gideration, that the Psalm, too, refers to the whole Christian
Church. It was in the appearance of Christ, and the salva-
tion brought through Him, in the midst of the deepest misery,
that this Psalm found its most glorious confirmation.— mnby,
“darkness of death,” is the darkness which prevails in death
or in Sheol. Such compositions commonly occur in proper
names only, not in appellatives; and hence, by “the land of
the darkness (ghadow) of death,” hell is to be understood.
But darkness of hell is, by way of a shortened comparison,
not unfrequently used for designating the deepest darkness.
The point of comparison is here furnished by the first member
of the verse. Parallel is Ps. Ixxxviii 4 ff,, where Israel la-
ments that the Lord had thrust it down into dark hell. The
Preterite tense of the verbs in our verse is to be explained
from the prophetical view which converts the Future into the
Present. How little soever modern exegesis can realise this
seeing by, and in faith, and how much soever it is everywhere
disposed to introduce the real Present instead of the ideal, yet
even Kwald is compelled to remark on the passage under con-
sideration : ““ The Prophet, as if he were describing something
which in his mind he had seen as certain long ago, here repre-
sents everything in the past, and scarcely makes an exception
of this in the new start which he takes in the middle” At
the time when the Prophet uttered this Prophecy, even the
darkness still belonged to the future. As yet the world’s
power had not gained the ascendancy over Israel ; but here
the light has already dispelled the darkness.

It now merely remains for us to view more particularly the
quotation of these two verses in Matt. iv, 12-17. ’Axoloas &
—thus the section begins—irs 'Tudmng xapedébn, dvxydpnoss si
i Talraias. Since, in these words, we are told that Jesus,
after having received the intelligence of the imprisonment of



78 MESSIANIC PREDICTIONS IN THE PROPHETS.

John, withdrew into Galilee, we cannot for a moment think
of His baving sought in Galilee, safety from Herod; for Gali-
lee just belonged to Herod, and Judea afforded security against
him. The verb dvaywpsiv denotes, on the contrary, the with-
drawing into the angulus terrae Galilee, as contrasted with
the civil and ecclesiastical centre. The time of the beginning
of Christ's preaching (His mipistry hitherto had been merely
a kind of prelude) was determined by the imprisonment of
John, as certainly as, according to the prophecy of the Old
Testament, the territories of the activity of both were imme-
diately bordering upon one another, and by that very circum-
stance the place, too, was indirectly determined; for it was
fixed by the prophecy under consideration that Galilee was to
be the scene of the chief ministry of Christ. If, then, the
time for the beginning of the ministry had come, He must
also depart into Galilee. The connection, therefore, is this:
After he had received the intelligence of the imprisonment of
John—in which the call to Him for the beginning of His
ministry was implied—He departed into Galilee, and especially
to Capernaum, vers. 12, 13; for it was this part of the country
which, by the prophecy, was fixed as the main scene of
His Messianic activity, vers. 14-16. It was there, there-
fore, that He continued the preaching of Jobn, ver. 17.—
Kal xaranxdy riv Nalapir—it is said in ver. 13—irdiv xa-
ruxnay sis Kemipraolu riv aapadadaceiay, dv opiorg ZoaBovhdr xai
Nspéunsiw.  Christ had hitherto had His settled abode at
Nazareth, and thence undertook His wanderings. The imme-
diate reason why He did not remain there is not stated by
Matthew ; but we learn it from Luke and John. In accord-
ance with his object, Matthew takes cognizance of this one
circumstance only, that, according to the prophecy of the Old
Testament, Capernaum was very specially fitted for being the
residence of Christ. The town was situated on the western
shore of the Lake of Gennesareth. Quite in opposition to his
custom elsewhere, Matthew describes the situation of the town
so minutely, because this knowledge served to afford a better
insight into the fulfilment of the prophecy of the Old Testa-
ment. The designation riv xapadaracsiav stands in reference to
880y dandoang, in ver. 15. 'R épius, &c., may either mean: “In
the borders of Zebulun and Naphtali,” 4. ¢. in that place where
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the borders of both the countries meet,—or r& i may, ac-
cording to the analogy of the Hebrew mbas, denote the borders
in the sense of “teritory,” as in Matt. ii. 16. From a com-
parison of 75 ZaBovAdy xai Negdadsin of the prophecy in ver. 15,
to which the words stand in direct reference, it follows that
the latter view is the correct one. Whether Capernaum lay
just on the borders between the two countries was of no con-
sequence to the prophecy, and hence was of none to Matthew.
—The phrase ha =anpwéfi does not, according to the very sound
remark of De Wette, point to the intention, but to the objec-
tive aim. The question, however, is to what the ia #Anpwéi
is to be referred,—whether merely to that which immediately
precedes, viz., the change of residence from Nazareth to Caper-
paum, or, at the same time to dvixwpnow sig riv Pahideiar. The
latter is alone correct. The prophecy which the Evangelist
has in view referred mainly to QGalilee, or the territory of
Zebulun and Naphtali in general; but, according to the ex-
press remark of the Evangelist, Nazareth itself was likewise
situated in Galilee. The advantage which Capernaum had over
it was this only, that in Capernaum the édov dardadong of the
prophecy was found again, and that, therefore, thence the xipar
rei 'lopddvov of the prophecy also could be better realized,
inssmuch as across the lake there was an easy communication
from that place with the country beyond Jordan. The con-
nection is hence this: After the imprisonment of the Baptist,
Jesus, in order to enter upon His ministry, went to Galilee,
aud especially to Capernaum, which was situated on the lake,
in order that thus the prophecy of Isaiah as to the gloritica-
tion of Galilee, and of the region on the lake, might be ful-
filled —Matthew has abridged the passage. From chap. viii.
23 (ix. 1) he has taken the designation of the part of the
country, in order that the agreement of fulfilment and pro-
phecy might become visible. The words from y¥—rar itviv
may either be regarded as a fragment taken out of its connec-
tion, s0 that they are viewed as a quotation, and es forming a
period by themselves (this, from a comparison of the original,
seems most natural) ;—or we may also suppose, that the
Evangelist, having broken-up the connection with the preced-
ing, puts these words into a new connection, so that, along
with the ¢ Aaés, which has become an apposition, they form
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the subject of the following sentence. At all events, i3 takes
here the place of the adverb, although it may not be possible
to adduce instances and proofs altogether analogous from the
Greek usus loguendi—The confidence with which Matthew
explains chap. viii. 23, and ix. 1 of Christ can be accounted
for only from the circumstance that he recognized Christ as
He who in chap.ix. 5, 6, (6, 7) is described as the author of all
the blessings designated in the preceding versea It was
therefore altogether erroneous in Gesenius to assert that there
was the less reason for holding the Messianic explanation of
chap. ix. 5, 6, as there was no testimony of the New Testa-
ment in favour of it—It is quite obvious that Matthew does
not quote the Old Testament prophecy in reference to any
single special event which happened at Capernaum ; but that
rather the whole following account of the glorious deeds of
Christ in Galilee, as well as in Peraea, down to chap. xix. 1,
serves to mark the fulfilment of this Old Testament prophecy,
and is subservient to this quotation. This passage of Maithew
explains the reason, why it is that he, and Luke and Mark
who closely follow him, report henceforth, until the last journey
of Jesus to Jerusalem, exclusively facts which happened in
Galilee, and in Peraea, which likewise was mentioned by
Isaiah. The circumstance that this fact, which is so obvious,
was not perceived, has called forth a number of miserable con-
jectures, and has even led some interpreters to assail the credi-
bility of the Gospel. To Matthew, who wished to show that
Jesus was the Christ, the Messiah promised in the Old Testa~
ment, the interest must, in the view of the prophecy under
consideration, be necessarily concentrated upon Galilee; and
Mark and Luke followed him in this, perceiving that it was
not becoming to them to open up a path altogether new.
This was reserved to the second Apostle from amoug the
Evangelists.

Ver. 2 (3). “Thou multipliest the mation to which thow
didst mot increase the joy,; they joy before thee like the joy in
harvest, and as they rejoice when they divide the spoil.”

The Prophet beholds the joy of the Mesaianic time: as pre-
sent ; he beholds the covenant-people numerous, free from all
misery, and full of joy ; full of delight he turns to the Lord,
and praises Him for what He has done to His people,—Omne
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of the privileges of the people of God is the increase which at
dl times takes place after they are sifted and thinned by
judgments. Thus, eg, it happened at the time after their re-
turn from the captivity, comp. Ps. cvii. 88, 39: “And He
blesseth them, and they are multiplied greatly, and He suffereth
not their cattle to decrease. They who were minished and
hrought low through affliction, oppression, and sorrow.” But
this increase took place most gloriously at the time of Christ,
when a numerous multitude of adopted sons from among the
Gentiles were received into the Church of God, and thus the
promise to Abraham: “I will make of thee a great nation” (s as
in the passage before us, and not ny), received its final fulfil-
ment. From the arguments which we advanced in Vol i
on Hosea ii 1, it appears that the increase which the Church
received by the reception of the Gentiles is, according to the
biblical view; to be considered as an increase of the people of
Lrael. The fundamental thought of Ps.1xxxvii. is: Zion the
birth-place of the nations; by the new birth the Gentiles are
received in Israel. The manner in which the Gentiles show
their anxiety to be received in Israel is described by Isaish in
chap. xliv. 5. The commentary on the words: “Thou mul-
tipliest the nation,” is furnished to us by chap. liv. 1 ff, where,
in immediate connection with the prophecy regarding the Ser-
vant of God who bears the sin of the world, it is said: “Sing,
0 barren, thou that didst not bear, break forth into singing,
and shout thou that didst not travail with child ; for more are
the children of the desolate than the children of the married
wife, saith the Lord” Comp. also chap. 1xvi. 7-9, and Ezek.
xxxvii. 25, 26: “ And my servant David shall be their prince
for ever. And I make & covenant with them and multiply
them.” Several interpreters, e.g. Calvin, Vitringa, suppose
that the Prophet in this verse (and so likewise in the two follow-
ing verses) speaks, in the first instance, of a nearer prosperity,
of the rapid increase of the people after the Babylonish capti-
vity.  Vitringa directs attention to the fact, that the Jewish
people after the captivity did not only fill Judea, but spread
also in Egypt, Syria, Mesopotamia, Asia Minor, Greece, and
Italy. And surely we cannot deny that in this increase, no
less than in the new flourishing of the people after the defeat
of Sennacherib also, there is a prelude to the real fulfilment ;
VOL. IL S
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and that so much the more that these precursory increases,
happening, as they did, regularly after the decreases, were
bestowed upon the covenant-people with a view to the future
appearance of Christ. 'These increases enter into & still closer
relation to the prophecy under consideration, if we keep in
mind that in chap. vii. the Prophet anticipates in spirit the
appearance of Christ, and that it is with this representation
that, in the Section before us, chap. viii. 8, 10 are connected
In order to refute the explanation of Umbriet : “Thou hast
multiplied the keathen, and thereby thou hast removed all joy;
but now,” &, it will be quite sufficient ta refer to the parallel
passage, chap. xxvi 15: “Thou increasest the people, O Lord,
thou art glorified, thou removest all the boundaries of the
land,” where, just as in the verse before us, by “wn “the
pevple,” Israel is designated ; and that is frequently the case
where the notion of the multitude, the mass only is concerned,
comp. Gen. xii 2.—* Thou didst not increase the joy” stands
for: to whom thou formerly didst mot increase the joy, to
whom thou gavest but little joy, upon whom thou inflictedst
severe sufferings. 'The antithesis is quite the same as in chap.
viil, 28 (ix. 1), where the former distress is contrasted with
the light which is now to shine upon them, the former dis-
grace with the later glory ; and in the same manner in chap.
ix. 1 (2), where the present light is rendered brighter by being
contrasted with the formerdarkness. The contrast of the present
tncrease with the former absence of joys shows that the joy is to
be viewed as being connected with the increase, and that if for-
merly the joy was less, the reason of it was chiefly in the de-
crease. Ps. cvii, 38,39, 41, shews how affliction and decrease, joy
and increase, go hand in hand ; farther, Jerem. xxx. 19: “ And
out of them proceed thanksgivings, and the voice of the merry
ones ; and I multiply them, and they.do not decrease; and I
honour them, and they are not small” The decrease is a
single symptom only of a depressed, joyless condition, which
everywhere in the kingdom of God shall be brought to an
end by Christ. Most of the ancient translators (LXX,, Chald.,
Syr.) follow the marginal reading ¥, “to him” hast thou in-
creased the joy. According to many modern interpreters,
xb is supposed to be a different mode of writing for ©. But
no proof that could stand the test can be brought forward for
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such & mode of writing ; nor is there any reason for supposing
that > stands here in a different sense from what it does in
chap. viii. 23, and it would indeed be strange that 1> should
have been placed before the verb. At most, it might be sup-
posed that the Prophet intended an ambiguous and double

_ B0 4idet thou increase the joy. But altogether

im
apart from such an ambiguous and double sense, behind the
negative, at all events, the positive is concealed ; thou multi-
pliest the people, and increasest to them the joy, thou who
formerly didst decrease their joy, &c.; and it is to this posi-
tive that the words refer which, in Luke ii. 10, the angels
address to the shepherds: un poBsiwds, ot ydp sbayysriloua:
bl yapoy psydray fivig foras wavel v Aaw Sri irixdn dud enuspor
sursp, 5 iori Xpiosdg Kipiog; comp. Matth, ii. 10.—In the fol-
lowing words, the Prophet expresses, in the first instance, the
nature of the joy, then its greatness. The joy over the bless-
ings received is a joy before God, under a sense of His imme-
diate presence. The expression is borrowed from the sacrificial
feasts in the courts before the sanctusry, at which the par-
takers rejoiced before the Lord, Deut. xii. 7, 12, 18, xiv. 26.
In Immanuel, God with his blessings and gifts has truly en:
tered into the midst of His people. With the joy at the
dividing of the spoil, the joy is compared only to show its
greatness, just as with the joy in the harvest; and it is in
vain that Knobel tries here to bring in a dividing of spoil

Vers. 3, (4). “ For the yoke of his burden and the staff of
kis neck, the rod of his driver thou hast broken as in the day
of Midian.”

In this verse, the reason of the people’s joy announced in
the preceding verse is stated: it is the deliverance from the
world’s power, under the oppression of which they groaned,
or, in point of fact, were to groan. He who imposes the yoke
and the sfujf, the driver, (an allusion to the Egyptian task-
masters, comp. Exod. iii. 7; v. 10), is Asshur, and the whole
world’s power hostile to the Kingdom of God, which is repre-
sented by him, and which by Christ was to receive, and has
received, & mortal blow. A prelude to the fulfilment took
place by the defeat of Sennacherib under Hegekiah, comp.
chap. x. 5, 24, 27; xiv. 25. After him, Babel had to expe-

sense
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rience the destructive power of the Lord, the single phases of
which, pervading, as they do, all history, are here compre-
hended in one great act. Although the definitive fulfilment
begins first with the appearance of Christ in the flesh, who
spoke to His people: daposirs, iyw vivixnza viv xéowov, yet after
what we remarked on ver. 2, we are fully entitled to consider
the former catastrophes also of the kingdoms of the world as
preludes to the real fulfilment.—baw “shoulder " does not suit
as the membrum cui verbera infliguntur; it comes, as is
commonly the case, into consideration as that member with
which burdens are borne. The staff or tyranny is a heavy
bnrden, comp. chap. x. 27 : “ His burden shall be taken away
from off thy shoulder” “As in the day of Midiun” is equi-
valent to: as thou once didst break the yoke of Midian.
This event was especially fitted to serve as a type of the glo-
rious future victory over the world’s power, partly because
the oppression by Midian was very hard,—according to Judges
vii. 12, Midian, Amalek, and the sons of the East broke in
upon the land like grasshoppers for multitude, and their
camels were without number, as the sand by the seaside for
multitude—partly because the help of the Lord (thouw bast
broken) was at that time specially visible. “I will be with
thee,” says the Lord to Gideon in Judges vi. 16, “and thou
shalt smite the Midianites as one man ;” and Judges vii. 2:
*The people that are with thee are too many, as that I could
give the Midianites into their hands, lest Israel vaunt them-
selves against me, saying: Mine own hand hath saved me” '
Vers. 4, (5). “ For every war-shoe put on with noise, and
the garment rolled im blood : it is for burning, food of fire”
We have here the reason why the tyranny is broken: for
the enemies of the Kingdom of God shall entirely and for
ever be rendered incapable of carrying on warfare. If the
noisy war-shoes, and their blood-stained garments are to be
burned, they themselves must, of course, have been previously
destroyed. . But, if that be the case, then all war and tyranny
are come to an end, “ for the dead do not live, and the shades
do not rise,” chap, xxvi. 14. The parallel passages, Ps. xlvi.
10, and Ezek. xxxix. 9, 10, do not permit us to doubt that
the burning of the war-shoes and of the bloody garments come
into consideration here as a consequence of the destruction of
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the conquerors. Nor can we, according to these passages,
entertain, for a moment, the idea of Meier, that those bloody
garments belong to Tsrael.

Vers. § (6). « For wnio us a child is born, unto us a son
is given, and the government is upon his shoulders, and his

. wume shall be called Wonder-Counsellor, God-Hero, Ever-
Father, Prince of Peace”

The Prophet had hitherto spoken only of the salvation
which is to spread from Galilee over the rest of the country ;
it is first here that its author, in all His sublime glory, comes
before him ; and, having come to him, the prophecy rises to
exalted feelings of joy. In chap. vii 14, the Prophet beholds
the Saviour as being already born ; hence the Preterites <
and . If any one should imagine that from the use of
these Preterites he were entitled to infer that the subject of
the prophecy must, at that time, already have been born, he
must also, on account of the Preterites in vers. 1 (2) suppose
that the announced salvation had at that time been already
bestowed upon Israel,»—which no interpreter does. Hitzig
correctly remarks: “Because He is still future, the Pro-
phet in His first appearance, beholds Him a8 a child, and ay
the son of another” Whose son He is we are not told ; but
it is supposed to be already known. Ever since the revela-
tion in 2 Sam. vii, the Messiah could be conceived of as the
Son of David only ; compare the words: “ Upon the throne
of David” in vers. 6 (7), and chap. xi. 1, Iv. 8.  As the Son
of God the Saviour appears as early as in Ps. ii.; and it is to
that Psalm that the “ God-Hero” alludes, and connects itself.
Alluding to the passage before us, we read in John iii. 16:
tira ydp Aydanas 6 s0g viv alower “ The zeal of the Lord of hosts
will perform this,”) vers. 6 [7], dors rov vidv ablrod rdv wovoysr
iwxsv—When grown up, the Son has the government upen
His shoulder. The Prophet contrasts Christ with the world's
power, which threatened destruction to the people of God.
This, then, refers to the Kingly office of Christ, and the state
of glory. Parallel is the declaration of Christ in Matt. xxviiiL
18, idétn por xiioa iZovsia. The Lord has also, in John xVIiil.
37, confirmed the truth that He is King; and it is upon
the ground of His own declaration that Pilate designates Him
upon the cross as a King. Although His Kingdom is not of
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this world, John xviii. 36, it is, just for that very reason, so
much the more all-governing. The irrsiiésy in that passage is
contrasted with the words “from heaven” in Dan. ii., by which,
in that passage, its absolute superiority over all the kingdoins
of the world, and its crushing power are declared to be indis-
solubly connected—* The shoulder” comes, here also, as in
vers. 3 (4), chap. x. 27, into consideration in so far as om it
we bear ; comp. Gen. xlix. 15; Ps. Ixxxi 7. The bearer of
an office has it, as it were, on his shoulders.—The Jewish in-
terpreters, despairing of being able, with any appearance of
truth, to apply the following attributes to Hezekiah, insist
that, with the exception of the last, they denote Him who
calls, not Him who is called : the Wonderful, &c., called him
Prince of peace. Altogether apart from the consideration that
this is in opposition to the accents, the mentioning of so many
names of Jehovah is here quite unsuitable ; and, in all other
passages, the noun put after % w¥ designates always him
who is called. Modern Exegesis has tried everything with a
view to deprive the names of their deep meaning, in order to
adapt them to a Messiah in the ordinary Jewish sense, hence,
to do that of which the Jews themselves had already de-
spaired. But, in doing so, they have considered the names
too much by themselves, overlooking the circumstance that
the full and deeper meaning of the individual attributes, as it
at first sight presents itself, must, in the connection in which
they here occur, be so much the rather held fast. The names
are completed in the number four,—the mark of that which
is complete and finished. They form two pairs, and every
gingle name is again compounded of two names. The first
name is py» wbp. That these two words must be connected
with one another (Theodor—éavuaeris Bovastan) appears from
the analogy of the other names, especially of 23 % with whom
i wbp forms one pair; and then from the circumstance that
v alone would, in this connection, be too indefinite. The
words do not stand in the relation of the Status constructus,
but are connected in the same manner as 0% ¥ in Gen. xvi.
12, py» designates the attribute which is here concerned,
while ¥ points out the supernatural, superhuman degree
in which the King possesses this attribute, and the infinite
riches of consolation and help which are to be found in such
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2 King. As a Counsellor, He is a Wonder, absolutely ele-
vated above everything which the earth possesses in excel-
lency of counselling. As ¥ commonly denotes wonder ”
in the strictest sense (comp. chap. xxv. 1: “I will exalt thee,
I will praise thy name, for thou hast done wonders,” Ps,
Ixxvii, 15: “Thou art the God that doest wonders;” Exod.
xv. 11); a8 it here stands in parallelism with % God; as the
whole context demands that we should take the words in
their full meaning;—we can consider it only as an arbitrary
weakening of the senmse, that several interpreters ekxplain yn
¥ by “extraordinary Counsellor.” Parallel is Judges xiii.
18 where the Angel of the Lord, after having announced the
birth of Samson, says: “ Why askest thou thus after my
name ?—it is wonderful,” ‘8", 4., my whole nature is wonder-
ful, of unfathomable depth, and cannot, therefore, be expressed
by any human name. Farther—Revel xix. 12 is to be com-
pared, where Christ has a name written that no man knows
but He himself, to intimate the immeasurable glory of His
nature. That which is here, in the first instance, said of a
single attribute of the King, applies, at the same time, to all
others, holds true of His whole nature; the King is a Wonder
8s 8 Counsellor, because His whole person is wonderful. A
proof, both of the connection of the two words, and against
the weakening of the sense, is afforded by the parallel passage,
chap. xxviii. 29, where it is said of the Most High God nyy
wopn, “ He shows himself wonderful in His counsel”—The
second name is ma % “ God-Hero.” Besides the ability of
giving good counsel, a good government requires also MM}
strength, heroic power: comp. chap. xi. 2, according to which
the spirit of counsel and strength rest upon the Messiah. What
may not be expected from a King who not only, like a David
in a higher degree, possesses the greatest human measure of
heroig strength, but who is also a God-Hero, and a Hero-God,
so that with His appearance there disappears completely the
contrast of the invisible Head of the people of God, and of
His visible substitute,—a contrast which so often manifested
iteelf, to the great grief of the covenant-people? The God-
Hero forms the contrast to a human hero whose heroic might
is, after all, always limited. "33 5% can signify God-Hero
only, & Hero who is infinitely exalted above all human heroes '
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by the circumstance that He is God. To the attempts at
weakening the import of the name, chap. x. 21, where =1 %
is said of the Most High, appears a very inconvenient ob-
stacle,—a parallel passage which does not occur by chance,
but where 2%~ W stands with an intentional reference to
chap. vii.: “ The remnant shall return, the remnant of Jacob,
unto the Hero-God,” who is furnished with invincible strength
for His people; comp. Ps. xxiv. 8 : “The Lord strong and a
hero, the Lord & hero of war.” The older Rationalistic expo-
sition endeavoured to set aside the deity of the Messiah by
the explanation : “ strong hero.” So also did Gesenius. This
explanation, against which chap. x. 21 should have warned,
has been for ever set aside by the remark of Hitzig : « Com-
monly, in opposition to all the wusus logquendi, the word is
translated by : strong hero. But 5% is always, even in pas-
sages such as Gen. xxxi. 29, “ God,” and in all those pas-
sages which are adduced to prove that it means “ princeps”
“ potens,” the forms are to be derived not from 5, but from
o, which properly means ‘ram, then ‘leader, ‘prince. ”
By this explanation, especially the passage Ezek. xxxii. 21,
which had formerly been appealed to in support of the trans-
lation “strong hero,” is set aside; for the n™ "¢ of that
passage are *rams of heroes” Rationalistic interpreters now
differ in their attempts at getting rid of the troublesome fact.
Hitzig says, “ Strong God "—he erroneously views ma3, which
always means “ hero,” as an adjective—* the future deliverer
is called by the -oriental not strictly separating the Divine
and human, and He is called so by way of exaggeration, in so
far as He possesses divine qualities” A like opinion is ex-
pressed by Knobel: ¢ Strong God the Messiah is called, be-
cause in the wars with the Gentiles He will prove himself as
a hero equipped with divine strength. The expression proves
a divine nature as little as when in Ps. lxxxii. 1-6, comp.
John x. 34, 35, kings are, in general, called od, « gods.
Like God, to be compared to Him, a worthy representative of
Him, and bence, likewise, called God.” It is true that there
is one M) 5N-on1y, and that, according to chap. x 21, the
Messiah cannot be a3 5% beside the Most High God, except-
ing by partaking in his nature. Such a participation in
the nature, not His being merely filled with the power of
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God, is absolutely required to explain the expression. It is
true that in the Law of Moses all those who bave to com-
mand or to judge, all those to whom, for some reason or other,
respect or reverence is due, are consecrated as the representa-
tives of God on earth ; eg., a court of justice is of God, and
he who appears before it appears before God. But the name
Elohim 1s there given vn general only to the judicial court,
which represents God—to the affice, not to the single indi-
viduals who are invested with it. In Ps lxxxii. 1, the name
Elohim in the expression: “ He judgeth among the gods” is
given to the single, judging individual ; comp. also ver. 6;
but this passage forms an isolated exception. To explain,
from it, the passage before us is inadmissible, even from chap.
x. 21, where mmy Y% stands in its fullest semse. It must not
be overlooked that that passage in Ps. Ixxxii. belongs to higher
poetry; that the author himself there mitigates in ver. 6, in
the parallel member, the strength of the expression: “I have
said ye are Elohim, and sons of the Most High ye all;” and,
finally, that there Elohim is used as the most vague and
general name of God, while here El, a personal name, is used.
Hendewerk, Ewald, and others, finally, explain “God’s hero,”
e, “a divine hero, who, like an invincible God, fights and
conquers.” But in opposition to this view, it has been re-
marked by Meier that then necessarily the words ought to
run, S . It is farther obvious that by this explanation
the 5% M3 here is, in a manner not to be admitted, discon-
nected and severed from those passages where it occurs as an
attribute of the Most High God; comp. besides chap. x. 21;
Deut. x. 17 ; Jer. xxxii. 18.

The third name is Father of eternity. That admits of a
double explanation. Several interpreters refer to the Arabic
usus 4, according to which he is called the father of a
thing who possesses it; e.g., Father of mercy, i.c, the merciful
one. This wusus loguendi, according to the supposition for-
merly very current, occurs in Hebrew very frequently, especi-
ally in proper names, ¢g., *ax ;.  “Father of goodness,” .,
the good one. According to this view, Father of eternity
would be equivalent to Eternal one. According to the opinion
of others, Father of eternity is he who will ever be a Father,
an affectionate provider, comp. chap. xxii. 21, whege Eliakim
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is called “ Father to the inhabitants of Jerusalem;” Job xxix,
16 ; Ps. Ixviil 6. Luther, too, thus explains: “ Who at all
times feeds His Kingdom and Church, in whom there is a
fatherly love without end” The latter view is to be prefer-
red unconditionally. .Against the former view is the circum-
stance that all the other names stand in direct reference to
the salvation of the covenant-people, while, in the mere eter-
nity, this reference would not distinctly enough appear. And
it has farther been rightly remarked by Ewald, that that usus
loquendi in Arabic always belongs to the artificial, often to
jocular discourse. Whether it occur in Hebrew at all is still
a matter of controversy; Ewald, § 27, denies that it occurs
in proper names also. On the other hand, the paternal love,
the rich kindness and mercy, exceedingly well suit the first
two names which indicate unfathomable wisdom, and divine
heroic strength. The rationalistic interpreters labour very
hard to weaken the idea of eternity. But the “Provider for
life agrees very ill with the Wonder-Counsellor, and the God-
hero. The absolute eternity of the Messiah’s dominion is,
on the foundation of 2 Sam. vii, most emphatically declared
in other passages also (comp. vol i, p. 132, 133), and meets
us here again immediately in the following verse. The name
Ever-Father, too, leads us to divine Majesty, comp. chap. xlv.
17: “Israel is saved by the Lord with an everlasting salva-
tion; ye shall not be ashamed nor confounded in all eternity,”
chap. lvil. 15, where God is called 9y p¥ “the ever dwelling;”
farther, Ps. Ixviii. 6: “ A Father of the fatherless, and a judge
of the widows is God in His holy habitation,” where the pro-
vidence of God for the personae miserabiles is praised with a
special reference to that which He does for His poor people.
—Hitzig's explanation : “ Father of prey,” does not suit the
prophetic style, and has, in general, no analogy from Hebrew
to adduce in its favour. The circumstance that, in the verse
immediately following, the eternity of the government is men-
tioned, shows that 9y must be taken in its ordinary significa-
tion “eternity.”

The fourth name, Prince of peace, stands purposely at the
end, and is to be considered as strongly emphatic. War, hostile
oppression, the distress of the servitude which threatens the
people of God,—these are the things which, in the first in-
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stance, have directed the Prophet’s eye to the Messiah. The
name points back to Solomon who typified Christ's dominion
of peace, and who himself, in the Song of Solomon, transfers
his name to Christ (comp. my Comment. S. 1 ff); then to the
Shiloh, Gen. xlix. 10 (comp. vol. i. 84, 85). We should mis-
understand the name were we to infer from it that, in the
Messianic time, all war should cease. Were such to be the
case, why is it that, immediately before, the Redeemer is de-
signated as God-Hero? Peace is the aim; it is offered to all
the nations in Christ; but those who reject it, who rise up
against His Kingdom, He throws down, as the God-Hero, with
a powerful hand, and obtaine by force peace for His people.
But war, as far as it takes place, is carried on in a form dif-
ferent from that which existed under the Old dispensation.
According to Micah v. 9 (10), ff, the Lord makes His people
outwardly defenceless,  before they become in Christ world-
conquering ; comp. vol. i, p. 515. According to chap. xi. 4,
Christ smiteth the earth with the rod of His mouth, and with
the breath of His lips He slayeth the wicked.

Ver. 6 (7)) “ To the increase of the government and to the
peace, there i8 no end, upon the throne of David and over his
kingdom, so that he establisheth it, and supporteth it by justice
and righteousness, from henceforth even for ever. The zeal
of the Lord of Hosts shall perform this”

There is no reason for connecting this verse with the pre-
ceding one; in which case the sense would be: “For the
increase of government and for peace without end.” For chap.
il. 7; Nah. ii. 10; Job. xvi. 8—in which 5 with pp oecurs in
the very same sense—clearly show that the 5 in oA and
n3wb may very well be understood as a mere sign of the
Detive. And the objection that the following panb, &e. would,
in that case, be unsuitable, is removed if it be explained: so
that He establisheth, &c., or: by His establishing, &e.; comp.
Ewald, Lehrbuch der Hebr. Sprache § 280 d.  The words
designate the basis on which the increase of government and
the peace rest. The Kingdom of God will, through the Re-
deemer, acquire an ever increasing extent, and, along with it,
perfect peace shall be enjoyed by the world. For it is not by
rude force that this kingdom is to be founded and established,
as is the case with worldly kingdoms, in which increase of
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government and peace, far from being always connected, are,
on the contrary, irreconcilable opponents, but by justice and
righteousness. Parallel is Ps. lxvii. In vers. 11-15 of that
Psalm, the Psalmist just points to that “ by which all nations
and kings are induced to do homage to that king; it is just
that which, in the whole Psalm, appears as the root of every-
thing else, viz, the absolute justice of the king.” Decrease of
government and war without end were, meanwhile, in pro-
spect, and they were so, because those who were sitting on
the throne of David did not support his kingdom by justice
and righteousness. But the Psalmist intimates to the tremb-
ling minds that such is not the end of the ways of God with
His people ; that at last the idea of the Kingdom of God will
be realized From the fundamental passage, Ps. Ixxii. 8-11,
and parallel passages, such as chap. ii 2, 4; Mic. v. 3 (4);
Zech. ix. 10, it is obvious that, as regards the endless increase
of the government, the Prophet thinks of all the nations of
the earth. On the peace without end, comp. Ps. Ixxii 7;
chap. ii. 4; Mic. v. 4 (5), and the words: “He speaketh peace
unto the heathen,” Zech. ix. 10. The 5 designates the sub-
stratum on which the increase of dominion and the peace
manifest themselves ; the dominion of the Davidic family and
its kingdom gain infinitely in extent, and in the same degree
peace also increases. In these words the Prophet gives an
intimation that the Messiah will proceed from David's family,
comp. chap, xi. 1 where he designates Him as the twig of
Jesse.—pan “ to confirm,” “to establish,” used of throne and
kingdom, 1 Sam. xiii. 13, comp. 14; | Kings ii. 12, comp..
ver. 24, and farther, chap. xvi. 5.—The words: “from hence-
forth even for ever” do not, as Umbreif supposes, refer to
every thing in this verse, but to the words immediately pre-
ceding. That the words must be understood in their full
sense, we have already proved in our remarks on the funda-
mental passage, 2 Sam. vii. 13: “And I will establish the
throne of His kingdom for ever ;” see Vol.1 p. 131. Michaelis
says: “So that that promise to David shall never fail” The
nny does not refer to the actual, but to the ideal present, to
the first appearance of the Redeemer, to the words: “ Unto us
a child is born, unto us a Son is given, and the government
is upon His shoulder.”—This great change is brought about
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by the zeal of the Lord who raises this glorious King to His
people ; comp. John iii. 16. The zeal in itself is only energy;
the sphere of its exercise is, in every instance, determined by
the context. In Exod. xv. 5; Deut. iv. 24 ; Nah, i 2, the
zeal is the energy of wrath. In the passage before us, as in
the Song of Solomon viii. 6, and in chap. xxxvii. 32: “ For
out of Jerusalem shall go forth a remnant, and escaped ones
out of Mount Zion ; the zeal of the Lord of hosts shall do this,”
the zeal of God means the energetic character of His love to
Zion.

We must, in conclusion, still make a few remarks, on the
interpretation of vers. 5 and 6. The older interpreters were
unanimous in referring these verses to the Messiah. Even by
the Jews, this explanation was abandoned at a subsequent
period only. To the Messiah this passage is referred by the
Chaldean Paraphrast, by the Commentary on Genesis known
by the name Breshith Rabbak in the exposition of Genesis
xli 44 (see Raim. Martini Pugio fidei, Vol iii sec. 3, chap.
xiv. § 6), by Rabbi Jose Galilaeus in the book Ekha Rabbati,
a Commentary on Lamentations (see Raim. Matt. iii 3 chap.
4, § 13). Ben Sira (fol 40 ed., Amstel 1679), mentions
among the eight names of the Messiah, the following from the
passage before us: Wonderful, Counsellor, El Gibbor, Prince
of Peace. But the late Jewish interpreters found it objection-
able that the Messiah, in opposition to their doctrinal views,
was here described as God; for doctrinal reasons, therefore,
they gave up the received interpretation, and sought to adapt
the passage to Hezekiah. Among these, however, Rabbi Lip-
mann allows the Messianic explanation to a certain degree to
remain. Acknowledging that the prophecy could not refer
exclusively to Hezekiah, he extends it to all the successors
from the House of David, including the Messiah, by whom it
is to attain its most perfect fulfilment. Among Christian in-
terpreters, Grotius was the first to abandon the Messianic
explanation. Even Clericus acknowledges that the predicates
are applicable to Hezekiah “sensu admodum dilute” only.
At the time when Rationalism had the ascendancy, it became
pretty current to explain them of Hezekiah. Gesenius modi-
tied this view by supposing that the Prophet had connected
his Messianic wishes and expectations with Hezekiah, and
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expected their realization by him. At present this view is
nearly abandoned ; after Gesenius, Hendewerk is the only one
who still endeavours to defend it.

Aguinst the application to Hezekiah even this single argu-
ment is decisive, that a glory is here spoken of, which is to be
bestowed especially upon Galilee which belonged to the king-
dom of the ten tribes. Farther—Although the prophecy be
considered as & human foreboding only, how could the Prophet,
to whom, everywhere else such a sharp eye is ascribed, that,
from it, they endeavour to explain his fulfilled prophecies,—
how could the Prophet have expected that Hezekiah, who was
at that time a boy of about nine years of age, and who ap-
peared under such unfavourable circumstances, should realize
the hopes which he here utters in reference to the world's
power, should conquer that power definitively and for ever,
should infinitely extend his kingdom, and establish an ever-

“lasting dominion? How could he have ascribed divine attri-
butes to Hezekiah who, in his human weakness, stood before
him? Finally—The undeniable agreement of the prophecy
before us with other Messianic passages, especially with Ps.
Ixxii, and Is. xi, where even Gesenius did not venture to
maintain the reference to Hezekiah, is decidedly in opposition
to the reference to Hezekiah.

THE TWIG OF JESSE.
(Chap. xi, xii)

These chapters constitute part of a larger whole which begins
with chap. x. 5. With regard to the time of the composition
of this discourse, it appears, from chap. x. 9-11, that Samaria
was already conquered. The prophecy, therefore, cannot be
prior to the sixth year of Hezekiah. On the other hand, the
defeat of the Assyrian host, which, under Sennacherib, invaded
Judah, is announced as being still future. The prophecy, ac-
cordingly, falls into the period between the G6th and the 14th
year of Hezekiah’s reign. From the circumstance that in it
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the king of Asshur is represented as being about to march
against Jerusalem, it is commonly inferred that it was uttered
shortly before the destruction of the Assyrian host, and hence,
belongs to the fourteenth year of Hezekiah. But this ground
is not very safe. It would certainly be overlooking the live-
liness with which the prophets beheld and represented future
things as present ; it would be confounding the ideal Present
with the actual, if we were to infer from vers. 28-32 that the
Asgyrian army must already have reached the single stations
mentioned there. The utmost that we are entitled to infer
from this liveliness of description is, that the Assyrian army
was already on its march; but not even that can be inferred
with certainty. In favour of the immediate nearness of the
danger, however, is the circumstance that, in the prophecy,
the threatening is kept so much in the background ; that, from
the outset, it is comforting and encouraging, and begins at
once with the announcement of Asshur’s destruction, and
Judah’s deliverance. This seems to suggest that the place
which, everywhere else, is occupied by the threatening, was
here taken by the events themselves ; so that of the two ene-
mies of salvation, proud security and despair, the latter only
was here to be met. The prophecy before us opens the whole
series of the prophecies out of the 14th year of Hezekiah, the
most remarkable year of the Prophet's life, rich in the revela-
tions of divime glory, in which his prophecy flowed in full
streams, and spread on all sides.

The prophecy divides itself into two parts. The first, chap.
x. 5-34, contains the threatening against Asshur, who was jugt
preparing to inflict the deadly blow upon the people of God.
The fact that in chap. xi. we have not an absolutely new be-
ginning before us, sufficiently appears from the general analogy,
according to which, as a rule, the Messianic prophecy does not
begin the prophetical discourse; but still more clearly from
the cireumstance that chap. xi. begins with “and ;” to which
argument may still be added the fact that the figure in the
first verse of this chapter evidently refers to the figure in the
last verse of the preceding chapter. Asshur had there been
represented as a stately forest which was to be cut down by
the hand of the Lord ; while here the house of David appears
as a stem cut down, from the roots of which a small twig shall
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come forth, which, although unassuming at first, is to grow up
into a fruit-bearing tree. The purpose of the whole discourse
was to strengthen and comfort believers on the occasion of
Asshur’s inroad into the country ; to bring it home to the con-
victions of those who were despairing of the Kingdom of God,
that He who is in the midst of theim is greater than the world
with all its apparent power; and thereby to awaken and
arouse them to resign themselves entirely into the hands of
their God. It is for this purpose that the Prophet first de-
scribes the catastrophe of Asshur; that, then, in chap. xi, he
points to the highest glorification which in future is destined
for the Church of God by the appearance of Christ, in order
that she may the more clearly perceive that every fear regard-
ing her existence is folly.

The connection of the two passages appears so much the
more plainly when we conbider, that that which, in chap. x,
was said of Asshur, and especially the close in vers. 33 and

34 : “Behold Jehovah of hosts cuts down the branches with
power, and those of a high statire shall be hewn down, and
the high ones shall be made low. And He cuts down the
thickets of the forest with the iron, and Lebanon shall fall by
the glorious one, refers to him as the representative of the whole
world's power ; that the defeat of Sennacherib before Jerusa-
lem is to be considered as the nearest fulfilment only, but not
as the full and real fulfilment.

From the family of David sunk into total obscurity—such
is the substance—there shall, at some future period, rise a
Ruler who, at first low and without appearance, shall attain
to great glory and bestow rich blessings,—a Ruler fur-
nished with the fulness of the Spirit of God and of His gifts,
filled with the fear of God, looking sharply and deeply, and
not blinded by any appearance, just and an helper of the
oppressed, an almighty avenger of wickedness, ver. 1-5. By
him all the consequences of the fall, even down to the
irrational creation, in the world of men and of nature, shall be
removed, ver. 6-9. Around Him the ‘Gentiles, formerly ad-
dicted to idols, shall gather, ver. 10. In ver. 11-16 the Pro-
phet describes what he is to do for Israel, to whom the discourse
was in the first instance addressed, and upon whom it was to
impress the word: * Fear not.” Under Him they obtain de-
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liverance from the condition of being scattered and exiled from
the face of the Lord, the removal of pernicious dissensions,
conquering power in relation to the world which assails them,
and the removal of all obstacles to salvation by the powerful
arm of the Lord.

The reference of the prophecy to the Messiah is, among all
the explanations, the most ancient. We find it in the Targum
of Jonathan, who thus renders the first verse: “myaw xabo pon
U T3 ap ke e, St Paul quotes this prophecy in
Rom. xv. 12, and proves from it the calling of the Gentiles. In
2 Thes. ii. 8 he quotes the words of ver. 4, and assigns to Christ
what is said in it. In Rev. v. 5, xxii. 16, Christ, with refer-
ence to ver. 1 and 10, is called the root of David. The Mes-
sianic explanation was defended by most of the older Jewish
interpreters, especially by Jarcki, Abarbanel, and Kimchi!
It is professed even by most of the rationalistic interpreters,
by the modern ones especially, without any exception (Eick-
horn, De Wette, Gesenius, Hitzig, Maurer, Ewald), although,
it is true, they distinguish between Jesus Christ and the Messiah
of the Old Testament,—-as, e.g., Gesenius has said: * Features
such as those in ver. 4 and 5 exclude any other than the poli-
tical Messiah, and King of the Israelitish state,” and Hitzig :
“ A political Messiah whose attributes, especially those assigned
to him ver. 3 and 4, are not applicable to Jesus.”

But the non-Messianic interpretation, too, has found its
defenders. According to a statement of Theodoret, the passage
was referred by the Jews to Zerubbabel®? Interpreters more
numerous and distinguished have referred it to Hezekiah.
This interpretation is mentioned as early as by Epkraem Syrus;
among the Rabbis it was held by Moses Hakkohen, and Aben-
ezra ; among Christian interpreters, Grotius was the first who
professed it, but in such a manner that he assumed a higher
reference to Christ. (“The Prophet returns to praise Heze-
kiah in words under which the higher praises of Christ are
eoncealed”) He was followed by Dathe. The exclusive
reference to Hezekiah was maintained by Hermann v. d.

3 Their testimony is collected by Seb. Edzardi in the treatise: Cap. zi.
Esaiae Christo vindicatum adversus Grotium et sectatores ejus, imprimos Herm.
v. d. Hardt. Hamburg 1696.

1 ¢ The madness of the Jews is indeed to be lamented who refer this pro-
phecy to Zerubbabel.”

VOL. 1L g
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Hardt, in a treatise published in 16935, which, however, was
confiscated ; then, by a number of interpreters at the com-
mencement of the age of Rationalism, at the head of whom
was Buhrdf. Among the expositors of the last decade, this
interpretation is held by Hendewerk alone.

The reasons for the Messianic interpretation, and against
making Hezekiah the subject of the prophecy, are, among
others, the following :—

1. The comparison of the parallel passages. The Messiah is
here represented under the figure of a shoot or sprout. This
has become so common, as a designation of the Messiah, that
the name * Sprout” has almost become a proper name of the
Messiah ; compare the remarks on chap. iv. 2. A striking
resemblance to ver. 1 is presented by chap. lviii. 2, where the
Messiah, to express His lowliness at the beginning of His
course, is, in the same manner as here, compared to a feeble
and tender twig. Ps. lxxii. and the prophecies in chap. ii, iv,
vii, ix, and Mic. v,, present so many agreements and coinci-
dences with the prophecy under consideration, that they must
necessarily be referred to one and the same subject. The
reception of the Gentile nations into the Kingdom of God, the
holiness of its members, the cessation of all hostilities, are fea-
tures which constantly recur in the Messianic prophecies.

2. There are features interwoven with the prophecy which
lead to a more than human dignity of its subject. Even this
circumstance is of importance here, that the whole earth ap-
pears as the sphere of His dominion. Still more distinctly is
the human sphere overstepped by the announcement that, under
His government, sin, yea, even all destruction in the outward
nature is to cease, and the earth is to return to the happy
condition in which it was before the fall. According to ver.
4, He slays the wicked in the whole earth by His mere word,
—=a thing which elsewhere is said of God only ; and according
to ver. 10, the heathen shall render Him religious reverence.

3. A future scion of David is here promised. For xynin ver.
1 must be taken as & praeteritum propheticum, as is evident
from itsbeing connected with the preceding chapter, which has to
do with future things, and in which the preterites have a pro-

phetic meaning ; as also by the analogy of the following pre-

terites from which this can by no means be separated. DBut
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3! the time when this prophecy was composed, Hezekiah had
long ago entered .upon the government.

4. The circumstances under which the Prophet makes the
King appear are altogether different from those at the time of
Hezekiah. According to ver. 1 and 10, the royal house of
David would have entirely declined, and sunk into the ob-
scurity of private life, at the time when the Promised Ome
would appear. The Messiah is there represented as a tender
twig which springs forth from the roots of a tree cut down.
In the circumstance, too, that the stem is not called after
David, but after Jesse, it is intimated that tbe royal family
is then to have sunk back into the obscurity of private life.
This does not apply to Hezekiah, under whom the Davidic
dynasty maintained its dignity, but to Christ only. Farther:
In ver. 11 there is an announcement of the return of not only
the members of the kingdom of the ten tribes, but also of the
members of the kingdom of Judah from all the countries in
which they were dispersed. This must refer to a far later
time than that of Hezekiah ; for at his time no carrying away
of the inhabitants of Judah had taken place, This argument
is conclusive also against the false modified Messianic expla-
nation as it has been advanced by Ewald, according to which
the Prophet is supposed to have expected -that the Messiah
would appear immediately after the judgment upon the Assy-
rians, and after the conversion and reform of those in the
Church who had been spared in the judgment. The facts
mentioned show that between the appearance of the Messiah,
and the Present and immediate Future, there lay to the Pro- _
phet still a wide interval in which an entire change of the
present state of things was to take place. Ver. 11 is here of
special importance. For this verse opens up to us the pros-
pect of a whole series of catastrophes to be inflicted upon
Israel by the world's powers, all of which are already to have
taken place at the time of the King's appearance, and which
lay beyond the historical horizon at the time of the Prophet.

A certain amount of truth, indeed, lies at the foundation of
the explanation which refers the prophecy to Hezekiah. The
fundamental thought of the prophecy before us: “ The exalta-
tion of the world's power, is a prophecy of its abasement ; the
abasement of the Davidic Kingdom is u prophecy of its exalta-
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tion,” was, in a prelude, to be realized even at that time. But
the Prophet does not limit himself to these feeble beginnings.
He points to the infinitely greater realization of this ides in
the distant future, where the abasement should be much
deeper, but the exaltation also infinitely higher. To him who
had first, by a living faith, laid hold of Christ'’s appearance,
it must be easy, even in the present difficulty, to hope for the
lower salvation.

The distinction between the * political Messmh of the pro-
phecy before us, and “ Jesus of Nazareth”—a distinction got
‘up by Rationalism—rests chiefly upon the fact that Rational-
ism knows Christ as the Son of Man only, and is entirely
ignorant of His true eternal Kingdom. Hence a prophecy
which, except the intimation, in ver. 1, of His lowliness at
first, refers altogether to the glorified Christ, could not but
appear as inapplicable. But it is just by ver. 4, to which
they chiefly appeal, that a “political Messiah” is excluded ;
for to such an one the words: “ He smiteth the earth with
the rod of His mouth, and with the breath of His lips He
slayeth the wicked” do not in the least apply. And so like-
wise vers. 6-9 altogether go beyond the sphere of a political
Messiah, All that at first sight seems to lead to such an one
belongs to the imagery which was, and could not fail to be,
taken from the predecessors and types on the throne of David,
since Christ was to be represented as He in whom the Davidic
Kingdom attains to its full truth and glory.

In the whole section, the Redeemer appears as a Kiny.
This is altogether a matter of course, for He forms the anti-
thesis to the king of Asshur. It is quite in vain that Umbreit
"has endeavoured to bring political elements into the descrip-
tion. Thereby the sense is essentially altered. We must keep
closely in view the Prophet’s starting-point. Before those who
were filled with cares and fears, lest the Davidic Kingdom
should be overturned by the Assyrian kingdom, he holds up

the bright image of the Kingdom of David, in its last com- .
‘pletion. When they bad received that into their hearts, the

king of Asshur could not fail to appear to them in a light
altogether different, as a miserable wretch. The giant at once
dwindled down into a contemptible dwarf, and with tears still
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in their eyes they could not avoid laughing at themselves for
having stood so much in awe of him.

As is commonly the case in the Messianic prophecies, so
here, too, no attention is paid to the development of Christ's
Kingdom in time. Everything, therefore, is fulfilled ouly as
to its beginning ; and the complete fulfilment still stands out
for that future in which, after the fulness of the Gentiles has
been brought in, and apostate Israel has been couverted, the
consequences of the fall shall, in the cutward nature also, be
removed. .

Ver. 1. “ And there cometh forth a twig from the stump of
Jesse, and a branch from his roots shall bear fruit”

The circumstance that the words in the first verse are com-
pleted in the number seven, divided into three and four, inti-
mates that the Prophet here enters upon the territory of the
revelation of a mystery of the Kingdom of God. Totally dif-
ferent—so the Prophet begins—from the fate of Asshur, just
now proclaimed, shall that of the royal house of David be.
Asshur shall be humbled at a time when he is most elevated.
Lebanon falls through the mighty One: but the house of
David shall be exalted at a time when he is most humbled.
Who then would tremble and be afraid, although it go down-
ward? Luther says: “This is a short sammary of the whole
of theology and of the works of God, that Christ did not come
till the trunk had died, and was altogether in a hopeless con-
dition ; that hence, when all hope is gone, we are to believe
that it is the time of salvation, and that God is then nearest
when He seems to be farthest off” The same contrast ap-
pears in Ezek. xvii. 24. The Lord brings down the high tree
of the world’s power, and exalts the low tree of the Davidic
house. The word s does not mean “stem” in general, as
several rationalistic interpreters, and Meier last, have asserted,
but rather stump, truncus, xepwis, as Aquila, Symmachus,
Theodotion, translate. This is proved from the following
reasons : (1) the derivation from jm, in Arabic secuit, equiva-
lent to 33, “to cut off” chap. ix. 9; x. 83. The o¥w in
latter passage clearly refers to the yn here. The proud trees
of Asshur shall be cut down ; from the cut down trunk of
David there shall grow up a mew tree overshadowing the
earth, and offering glorious fruits to them that dwell on it.—
(2) The usus loguendi. The signification, “stump,” is, by
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the context, required in the two passages in which the word
ym still occurs. In Job xiv. 8, it is obvious. The whole pas-
sage there from vers. 7-9 illustrates the figurative representa-
tion in the verse under review. “ For there is hope of a tree;
if it be cut down it will sprout again, and its tender branch
does not cease. Though the root thereof wax old in the earth,
and the stump thereof die in the dust, through the scent of
waters it buds, and brings forth boughs, like one newly
planted” We have here the figure of our verse carried out.
That which water is to the natural tree decaying, the Spirit
and grace of God are to the dying tree, cut down to the very
roots, of the Davidic family, In the second passage, Is. x1. 23,
24, it is only by a false interpretation that y1 has been under-
stood of the stem in general. “He bringeth princes to no-
thing, He destroyeth the kings of the earth. They are mot
planted ; they are not sown ; their stump does not take root
in the earth” The Prophet, having previously proved God's
elevation over the creature, from the creation and preservation
of the world, now proves it from the nothingness of all that
which on earth has the greatest appearance of independent
power. It costs Him no effort to destroy all earthly great-
ness which places itself in opposition to Him. He blows on
them, and they have disappeared without leaving any trace.
If God's will be not with it, princes will not attain to any
firm footing and prosperity (they are not planted and sown) ;
they are like a cut-down stem which has no more power to take
root in the earth. A tree not planted dries up; corn not sown
does not produce fruit ; & cut down tree does not take root.
—(3.) The connection. In the second member of the verse
we read: “A branch from his roots shall bear fruit.” Un-
less we mean to adopt the altogcther unsuitable expedient of
explaining it of a wild twig whick shoots forth from the roots
of a still standing tree, we cannot but think of a stem cut
down to the very root. Against the opinion of Hendewerk
who remarks : “ An indirect shoot from the root which comes
forth from the root through the stem;” and against Meier's
opinion : “The root corresponds with the stem, and both
together form the living tree” it is decisive, that in ver.
10, the Mesgiah is simply, and without any mention being
made of the stem, designated as ¥~ “a shoot from the
root” Farther, chap. liii. 2, where the Messiah is represented
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as a shoot from the root out of a dry ground—(4) It
is only when 3 has the meaning, “stump,” that it can be
accounted for why the yny of Jesse, and not of David, is spoken
of—(3.) The supposition that the Messiah shall be born at
the time of the deepest humiliation of the Davidic family, after
the entire loss of the royal dignity, pervades all the other
prophetical writings. That Micab views the Davidic family
as entirely sunk at the time of Christ's appearance, we showed
in vol L p. 508-9. Compare farther the remarks on Amos
ix 11, and those on Matth. ii, 23 immediately following.—
Hitzig is obliged to confess that py can designate the cut-off
stem only; but maintains that Jesse, as an individual long
ago dead, is designated as a cut-off tree. But against this
opinion is the relation which, as we proved, exists between
this verse and the last verses of the preceding chapter; the
undeniable correspondence of 1y with pymsin chap. x 33. In
that case the antithesis also, so evidently intended by the
Prophet, would be altogether lost. It is not by any means a
thing s0 uncommon, that a man who is already dead should
have a glorious descendant. To this it may further be added
that, according to this supposition, the circumstance is not all
accounted for, that Jesse is mentioned, and not David, the
royal ancestor, a3 is done everywhere else. Finally—In this
very forced explanation, the parallel passages are altogether
left out of view, in which likewise the doctrine is contained
that, at the time of Christs appearance, the Davidic family
should have altogether sunk. The reason of all these futile
attempts at explaining away the sense so evident and obvious,
is none other than the fear of acknowledging in the prophecy
an element which goes beyond the territory of patriotic fancy
and human knowledge. But this dark fear should here so
much the more be set aside, that, according to other passages
also, the Propbet undeniably had the knowledge and convic-
tion that Israel's course would be more and more downward
before it attained, in Christ, to the full height of its destiny.
We need remind only of the prophecies in chap. v. and vi;
and it is so much the more natural here to compare the latter
of them, that, in it, in ver. 13, Israel, at the time of the ap-
.pearing of the Messianic Kingdom, is represented as a felled
tree,—a fact which has for its ground the sinking of the
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Davidip race which is here announced. We farther direct
attention to the circumstance that in our prophecy itself,
Israel's being carried away into all the countries of the earth
is foreseen as future,—a circumstance which is so much the
more analogous, that there also, as here, the foreknowledge
clothes itself in the form of the supposition and not of ex-
press announcement. With regard to the latter point, it may
still be remarked that Amos also, in chap. ix. 11, by speaking
of the rajsing up of the tabernacle of David which is fallen,
anticipates its future lowliness—The question still arises:—
Why is it that the Messiah is here designated as a rod of
Jesse, while elsewhere, His origin is commonly traced back to
David? Umbreit is of opinion that the mention of Jesse may
be explained from the Prophet's desire to trace the pedigree as
far back as possible; in its apparent extinction, the family of
the Messiah was to be pointed out as a very old one. But if
this had been his intention, he would have gone back beyond
Jesse to the older ancestors whom the Book of Ruth men-
tions; and if he had been so anxious to honour the family of
the Messiah, it would, at all events, have been far more suit-
able to mention David than Jesse, who was only one degree
removed from him. The sound view has been long ago given
by Calvin, who says: “ The Prophet does not mention David;
but rather Jesse. For so much was the dignity of that family
diminished, that it seemed to be a rustic, ignoble family rather
than a royal one.” It was appropriate that that family, upon
whom was a second time to be fulfilled the declaration in Ps.
cxiil. 7, 8: “He raiseth up the poor out of the dust; He
lifteth up the needy out of the dunghill, that He may set him
with princes, with the princes of His people,"—in which, the
second time, the transition should take place from the low
condition to the royal dignity, should not be mentioned ac-
cording to its royal, but according to its rustic character.
This explanation of the fact is confirmed by the circumstance
that it agrees exceedingly well with the right interpretation
of ym: Jesse is mentioned and not David, because the Davidic
dignity had become a 3. The mention of Jesse’s name thus
explained, agrees, then, with the birth of Christ at Bethlehem,
announced by Isaiah’s cotemporary, Micah. Christ was to be
born at Bethlehem, because that residence was peculiar to the
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family of David during its lowliness; comp. vol. I, p. 508-9.—
The second hemistich of the verse may either be explained:
“a twig from his roots shall bear fruit,” or, as agrees better
with the accents: “a twig shall from his roots bear fruit.”
The sense, at all events, is: A shoot proceeding from his roots
(ie, the cut-off stem of Jesse) shall grow up into a stately
fruitful tree; or: As a tree cut down throws out from its roots
a young shoot which, at first inconsiderable, grows up into a.
stately fruit-bearing tree, so from the family buried in con-
tempt and lowliness, a King shall arise who, at, first humble
and unheeded,! shall afterwards attain to great glory. Parallel
is Ezek. xvii. 22-24. The Messiah is there compared to a
tender twig which is planted by the Lord on a high hill, and
sends forth branches and bears fruit, so that all the birds
dwell in the shadow of its branches.—It has now become
current to explain: “ A branch breaks forth or sprouts;” but
that explanation is against the usus loquendi. ™Mb is never
equivalent to mB ““to break forth;” it has only the significa-
tion “to bear,” ““to bear fruit,” “to be fruitful” Gesenius
who, in the later editions of his translation, here explains mg
by, “to break forth,” knows, in the Thesaurus, of no other
signification. In the passage of Ezekiel referred to, which may
be considered as a commentary on the verse before us, v ney
corresponds to the mp' here. The change of the tense, too,
suggests that mp* does not contain a mere repetition, but a
progress. This progress is necessary for the sense of the
whole verse. For it cannot be the point in question that, in
general, a shoot comes forth; but the point is that this shoot
shall attain to importance and glory. mp» comprehends and
expresses in one word that which, in the subsequent verses of
the section, is carried out in detail. First, there is the
bestowal of the Spirit of the Lord whereby He is enabled to
bear fruit; then, the fruit-bearing itself.

We here subjoin the discussion of the New Testament pas-
sage which refers to this verse.

¢ Although Umbreit denies it, yet this is implied in the designation of the
Messiah ag a shoot from the roots. Moreover, the lowliness of the Messiah
himself at His appearance is a necessary consequence of the lowliness of His
family; and it is a bad middle course to acknowledge the latter and deny
the former. To this may, moreover, be added the parallel passage Is. liii. 2.



106 MESSIANIC PREDICTIONS IN THE PROPHETS.

ON MATTHEW i1 23.

Kal! )iy xarwxnowr sl xéhy Avyouivyy Nalapir 3vwg clqpudl;
#0 pndiv Sid viiv Tpopyriy, bry Nelwpaivg xAnbhoerar,

We here premise an investigation as regards the name of
the town of Nazareth. Since that name occurs in the New
Testament only, different views might arise as to its ortho-
graphy and etymology. One view is this: The name was
properly and originally 9%3. Being the name of a town, it
received, in Aramean, in addition, the feminine termination
®.  And, finally, on account of the original appellative signi-
fication of the word, a n, the designation of the status em-
phaticus of feminine nouns in &, was sometimes added. We
have an analogous case in the name Dalmanutha, the same
place which, with the Talmudist, is called fiob¥. Compare
Lightfoot decas chorog. Mare. praem., opp. I1., p. 411 8qq. So
it is likewise probably that yaBBaéa, RN is formed from the
masculine 3 dorsum. Our view is that the original name
was Nezer, that this form of the name was in use along with
that which received a n added, and that this n served for the
designation of the status emphaticus only; or also, if we wish
to take our stand upon the Hebrew form, was a mere harden-
ing of the n Femin. (either of which suppositions is equally
suitable for our purpose); and this our view we prove by
the following arguments: 1. The testimonies of the Jews.
David de Pomis (in De Dieu, critic. sacr. on M. IL. 23) says:
M W3 TR W M o N T Berrd pim Yo « A Naza-
rene is he who is born in the town of Nezer, in Galilee, three
days’ journey from Jerusalem.” In the Talmud, in Breskith
Rabba, and in Jalkut Shimeoni on Daniel, the contemptuous
name of Ben Nezer, i.e, the Nazarene, is given to Christ;
compare the passages in Buatorf, lex. ¢. 1383 ; in Light-
JSoot, disquis. chorog. Joham. praem. opp. 1L, 578 sqq.; Eisen-
menger, 1, p. 3139. It is true, Gieseler (on Matth, ii, 23,
and in the Studien w. Kritiken, 1831, IIL 8. 591) has tried
to give a different interpretation to this appellation. He is
of opinion that this appellation has reference to Is. xi 1;
that it had come to the Jews from the Christians, who called
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their Messiah %) 3, because He was He who had been pro-
mised by Isainh. But this supposition is correct thus far only,
that, no doubt, this appellation was chosen by the Jews with
a reference to the circumstance that the Christians maintained
that Jesus was the %3 announced by Isaiah, just as, for the
very same reason, they also assign to Him the names mpx) 2w
“adulterous branch,” and apny 9% “ abominable branch ” (from
Ia xiv. 19); comp. Eisenmenger1 8. 187, 138, But Gieseler
is wrong in deriving, from this reference to Is. xi. 1, the origin
of the appellation, be it properly or mainly only. Against that
even the very appellation is decisive, for in that case it ought
to bave been Nezer only, and not Ben-Nezer. Gieseler, it is
true, asserts that he in whom a certain prophecy was fulfilled
is called the “Son of the prophecy,” and in confirmation of this
usus loquendi he refers to the circumstance that the pseudo-
Messiah under Hadrian assumed, with a reference to the ama
in Numb. xxiv. 17, the name 2m> 1 or 83393, in so far as
the star there promised had appeared in him. But this confir-
mation is only apparent ; it can as little be proved from it, that
Christ could be called Ben-Nezer because He was He in whom
the prophecy of the Nezer was fulfilled, as it can be proved from
the appellation Ben Nezer that that pseudo-Messiah could be
called Bar Cochba, only because it was believed that in him
the prophecy of the star was fulfilled. Reland has already
proved (Geogr. II. p. 727) that Barcockba probably had that
name because he was a native of Cocab, a town or district in
the eountry beyond Jordan. And the reason why he laid
such special stress upon that descent was, that he sought a
deeper meaning in this agreement of the name of his birth-
place with the designation of the subject of the prophecy in
Numb. xxiv. Moreover the supposition that, by the Jews,
he in whom some prophecy was fulfilled, was called the son of
that prophecy ; that, eg., the Messiah, the Servant of God, the
Prince of Peace were called the Son of the Messiah, &c., is not
only destitute of all foundation, but is, even in itself, most
improbable. To this must still be added the cousideration
that this interpretation of Ben-Nezer is opposed by the con-
stant interpretation of the Jews. Jarchi, in a gloss on that
passage of the Talmud referred to, explains Ben Nezer by:
“He who has come from the town of Nazareth.” Abarbanel
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in his book Majenehajeshua, after having quoted from Jalkut
Shimeoni the passage in question, observes: * Remark well
how they have explained the little horn in Daniel viL 8, of
the Ben Nezer who is Jesus the Nazarene” From the Lexi-
con Aruch which forms a weighty authority, Buxtorf quotes:
“Spmmn vyy 7wy Nezer, (or Ben Nezer), is the accursed Naza-
rene.” Finally—It could not well be supposed that the Jews,
in a contest where they heap the most obnoxious blasphemies
on Christ, should have given Him an honourable epithet which
they had simply received from the Christians.

2. The result which we have obtained is confirmed by the
statements of Christian writers. Even at the time of Euse-
bius (Hist. Eccles. i 7), and of Jerome, the place was called
Nazara. The latter says: “ Nazareth: there exists up to this
day in, Galilee a village opposite Legio, fifteen miles to the
east of it, near Mount Tabor, called Nazara” (comp. Reland i.
S. 497). In Epistol xvii. ad Marcellum he expressly identi-
fies the name with Nezer, by saying: “Let us go to Nazareth,
and according to a right interpretation of that name, we shall
see there the flower of Galilee.”

3. To this may be added, that the Gentilitia formed from
Nazareth can be explained only when the n is not considered
as belonging to the original form of, the name. For, in that
case, it must necessarily be found again in the Gentilitia, just
as, eg., from nnyy we could not by any means form *nyp, but
only *nn)y. In the New Testament the two forms Nefwpais:
Nalapnvds only occur, never the form Nalapsrais.  Gieseler has
felt the difficulty which these names present to the common
hypothesis, but has endeavoured (L c. p. 592) to remove them
by the conjecture that this form, so very peculiar, had been
coined by a consideration of “¥3 which the first Christians
were accustomed to bring into connection with nwy. But
this conjecture would, at most, be admissible, only if, with
the Jews too, the form vy were not found throughout with-
out an, and if the Arabic form also were not entirely ana.
logous.!

' Notwithstanding the arguments which we stated in favour of our pro-
position, that the original form of the name is w3, Ebrard, without even
attempting to refute them, assumes, in favour of a far-fetched conjecture,
that the name of the place was written nnyy (Kritik. d. Ev. Geschichte S. 45,





































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































