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THE PROPHET EZEKIEL.

PRELTMINARY REMARKS.

EzEkEL was a younger contemporary of Jeremiah. He was
among the first that were carried away captive under Jehoiachin.
The spot assigned him as a dwelling place was on the Chaboras,
and there he made his first appearance as a prophetin the midst
of the exiles, in the seventh year before the destruction of Jeru-
salem.! It was not merely in point of time that Eszekiel stood
in this relation to Jeremiah. His prophecies are based upon
those of Jeremiah; and it was probably this fact which after-
wards gave rise to the legend, that Ezekiel was Jeremiah’s
amanuensis. With such thorough individuality as Ezekiel pos-
sessed, this dependence must have been entirely voluntary on
his part. His purpose was evidently to show that his work
rested upon the same foundation as that of the elder ser-
vant of God, and to point out the essential unity of the word of

1 The fifth year after the captivity of Jehoiachin is also called the thirtieth
in the suﬁerscri tion. ~This means undoubtedly the thirtieth year of the
prophet’s life. The period of history is also mentioned, and we find ourselves
involved in hopeless difficulties, as the commentaries of Hirewick and
Hitzig have recently shown, if we interpret it as & general statement of
time. Moreover, it was of peculiar importance in the case of Esekiel that
emphasis should be laid upon the thirtieth ﬁyesr According to the law the
Levites entered upon the duties of their office in the thirtieth year of their

um, iv. 23, 30.) Now Ezekiel was of priestly descent, and his pro-

ecies breath a priestly spirit. He shows himself to be the priest among
the prophets, especially in the description of the new temple with which the
book concludes. In his thirtieth year Ezekiel would legally have commenced
his daties in connexion with the outward temple. From this he was now
far removed ; but at the same period of his life he was called to the service
of the church, the antitype of the outward sanctuary. There was therefore
8 connexion between the year thirty in the case of Esekiel and the same
year in that of John the Baptist and of Christ. ) ,

VOL. IIIL ' . ’ A



2 MESSIANIC PREDICTIONS IN THE PROPHETS.

God, whatever differences might exist among the human mes-
sengers, by whom it was declared.

Ezekiel's sphere of action was a very important one. On the
whole he had a better field assigned him than Jeremiah. By
the providence of God it was just the best portion of the nation,
which had been carried into exile. If we search for the human
causes of this, they are to be found most likely in the fact, that
the ungodly, who despised the predictions of the prophets, were
ready to make any sacrifice for the purpose of obtaining permis-
sion to remain in their own country ; whereas those who feared
God saw clearly, that the destruction of the city was not only
inevitable, but was the indispensable condition of its restoration,
and therefore willingly obeyed the first summons, and went
cheerfully to death, as being the only gate of life. ~Moreover,
the conquerors most likely discovered, that the theocratical prin-
ciple was the mainspring of the nation’s existence, and were
therefore most anxious to carry into exile such as still main-
tained that principle, from a conviction that, if they were out of
the way, the nation would inevitably fall to pieces. That this
was the relation, in which the exiles stood to those who were left
behind, is particularly evident from Jer. xxiv. The former are
there described as the nursery ground, the hope of the kingdom
of God. 8till the distinction was only a relative one. God had
to make Ezekiel's forehead like an adamant, harder than flint,
that he might not fear them, nor be dismayed at their looks;
for they were a rebellious house (chap. iii. 9.) Many of the un-
godly had been carried away against their will, and even those
who feared God dwelt among a people of unclean lips; and
through the increase of iniquity their love had grown cold. The
weak were surrounded by many temptations, which threatened
to destroy the hopes of the kingdom. They had been trans-
ported all at once to the very heart of the heathen world, and
the idolatrous spirit of the age pressed upon them with fearful
force. The long predicted judgment on Judaea was still
delayed. The kingdom of Zedekiah appeared to be firmly
established. The Egyptian alliance still kept alive the hope of
entire restoration. The seducers of the people in Jerusalem
did not lose sight of the exiles, and even found them ready
to assist them. Human hopes gained strength on every hand.

———




PRELIMINARY REMARKS. 3

Soon, it was thought, would the way be opened for a return to
the native land ; and the thought was quickly followed by the
determination to co-operate for that end. But if such a state of
mind should generally prevail, the design of God, who had sent
them into the land of the Chaldsmans for their good, would be
frustrated. As long as they continued to look about for human
methods of deliverance, they would never be able to tread with
earnestness the path of God, which led first through repentance.
To return to the Lord was the task assigned them. When this
was done the return to their own country would as certainly
follow, as that country was the Lord’s own land.—But even
those who had kept aloof from such gross transgressions were
wavering, and needed to be strengthened. There was so much
that seemed to testify that God had quite forgotten them ; they
were entirely cut off from the sanctuary, and dwelt in a foreign
country ; their brethren, who were in possession of the holy land
and temple, treated them with supercilious contempt, and looked
upon possession as a positive proof of right. All this had
brought them very nearly to despair. The Lord, however, now
began to fulfil the good word which he had spoken to the exiles
through Jeremiah (chap. xxiv.); He raised up in their midst
Ezekiel, 8 man who lifted up his voice like a trumpet and
declared to Israel its sins,—whose word fell like & hammer upon
all the pleasant dreams and projects in which it had indulged,
and crushed them to powder,—whose entire appearance furnished
a powerful proof that the Lord was still among his people,—who
. was himself a temple of the Lord, before whom the so-called
temple at Jerusalem, which was still left standing for a little
while, sunk into its own nonentity,—a spiritual S8amson, who
grasped with his powerful arms the pillars of the temple of
idolatry and dashed them to the ground,—a strong, gigantic
nature, fitted for that very reason to contend successfully against
the Babylonian spirit of the age, which revelled in such things
as were strong, gigantic, and grotesque,—standing alone, yet
equal toa hundred pupils from the schools of the prophets. The
extent of his influente may be gathered from the fact, that the
elders of the people were accustomed to assemble in his house to
hear the word of the Lord, as it came through him,—a proof of

a formal and public recognition of his spiritual rank in the
A2



4 MESSIANIC PREDICTIONS IN THE PROPHETS.

colony, and a refutation of the assertion of such men as Hitzig
and Fwald, who would make the prophet a mere writer, who
passed “ a quiet, twilight life, in reading and meditating upon
the law.”

The collection of prophecies is divisible into two parts: those
before the destruction, (chap. i.—xxxii.), and those after the
destruction, (chap. xxxiii.—=xlviii). The main design of the for-
mer was to overthrow the foolish illusions of the people, and to
summon them to repentance as the only road to salvation; that
of the latter, on the other hand, was to ward off despair, by
depicting this salvation before the eyes of the people, in such a
manner as was most adapted to strike the senses, that they might
thus be furnished with a powerful antidote to the visible ¢ircum-
stances, which were inducing despair. '

The threats of Ezekiel, with reference to the immediate future,
contain certain elements of a peculiarly special character ; and
their fulfilment, under the very eyes of the people. constituted a
pledge of the subsequent fulfilment of promises, relating to a
period more remote. 'We may mention, for example, the predic-
tion concerning the fate of Zedekiah in chap. xii. 12 sqq., that
respecting the destruction of the city in chap. xxiv., and the
announcement of the defeat of the Egyptians and Tyrians by
Nebuchadnezzar.

The individual promises, which are scattered throughout the
book, may be combined together so as to form the following
picture. Asthe judicial work of the Lord would net be brought
to an end, till the last remnant of Judah had been carried into
captivity, so would his saving work not cease when a portion
only of the covenant nation had been brought back to the land
of promise. Not Judah alone but Israel also would be restored ;
a prediction which was actually fulfilled, as we learn from Acts
xxvi. 7, Luke ii, 36, and Rev. vii. 4 sqq. During the short
period of their banishment the Lord would still keep his hand
stretched out, to guard his rejected people (chap. xi. 16).
Their deliverance from exile would be followed by still greater
mercy in the appearance of the Messiah. From the family of
David, which had been reduced and entirely bereft of its royal
supremacy, there would come forth, through the miraculous
interposition of the Lord, an exalted king, in whose sovereignty
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and protection the nations of the earth would put their trust
(chap. xvii. 22—24). The Lord himself would become the
shepherd of his deserted flock, and feed it through his servant
David (chap. xxxiv. 23—31, xxxvii. 24). The Messiah would
combine the office of high priest with that of a king, and in the
exercise of the latter would exalt the righteousness, which former
rulers had trodden under feet (chap. xxi. 31—32). The people
were to receive the invaluable blessing of the forgiveness of sins
(chap. xxxvi. 25, xxxvii. 23). The Lord would give them a
new spirit, would take away their stony heart and give them a
heart of flesh (chap. xi. 19). By his breath of life he would
rouse them from spiritual death (chap. xxxvii). The kingdom
of God would shine forth with a glory before unknown; as in
the new temple described in chap. xl.—xlviii. A stream of sal-
vation issuing from this temple would renovate the world, which
was dead in sin and wretchedness (chap. xlvii. 1—12). The
Gentiles would be admitted to an equal participation in the fel-
lowship of the kingdom of God (chap. xlvii. 2223 ; compare
Rev. vii. 48qq.). But it would be from Jerusalem, that salvation
would go forth, and into fellowship with it, that the Gentiles would
enter (chap. xvi. 53 sqq.). 8o great would be the fulness of
salvation, that it would avail even for the deepest depravity, and
Sodom might find in it the means of restoration (‘ibid.). The
kingdom of God would be universally victorious over its enemies :
this is shown in the prophecy respecting Goog the king of Magog
(chaps. xxxviii. xxxix.),—a prophecy, which is comprehensive in
its character, Gog representing all future enemies of the king-
dom of God ; compare the Commentary on Rev. xx. 8,

THE SECTION,—CHAP. XI. 14—21.

This section forms part of a still larger division extending
from chap. viii. to xi. In the sixth year after the captivity of
Jehoiachin, which was also the sixth year before the destruction
of Jerusalem, the elderg of the colony were gathered round the
prophet waiting for the Lord to send them a message through
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him, The reason of this desire on their part, and the question
to which they wished for an answer, may be gathered from the
prophecy itself, especially from chap. xi. The fact that the
righteousness of God had not been displayed, so quickly as they
anticipated, in the destruction of Jerusalem, threw them into a
state of perplexity as to their own treatment; and this was in-
creased by the manner in which they were ridiculed by the
inhabitants of Jerusalem, who prided themselves upon their pos-
session of the temple. The prophet is carried in spirit to Jeru-
salem. He has first a vision of the extent and heinousness of
the people’s sins. They are represented as brought into a focus
within and in front of the temple (see Amos ix. 1),' and as cen-
tring in the rulers of the nation, who are introduced ¢n corpore
—namely, seventy of the elders (an ideal representation of the
civil authorities founded upon the seventy elders chosen in the
desert), and twenty-five princes, the leaders of the twenty-four
classes of priests with the high priest at their head,—all serv-
ing strange gods and presenting & most striking contrast to
the rulers of the captives, who were seeking the Lord in his
servant. The difference between the idea and the reality is
seen in the contrast, which existed between the name and the
actions of Jaazaniah, one of the seventy, and probably the lead-

! That this representation bears throughout an ideal character, and that
the whole sin ofp the nation is concentrated in the temple as its spiritual
dwelling place, i evident, from the fact that the civil and ecclesiastical rulers
of the nation are given up in corpore to idolatry (a state of things for which
no historical pmﬂel can be found, and which is extremeli improbable)—
from ver. 8, where Ezekiel is described as having to break a hole in the wall,
before he can get into the room, in which the seventy elders carry on their
idolatrous rites (a description evidently intended to denote the secrecy with
which they were performed ; for if it were interpreted literally, the question
would arise, how did the elders themselves get in !)—from the expression “in
thedark " (ver. 12), that is not in a public q::ce or public assembly,—from the
words “ every one in his chamber,"—and lastly, from the phrase “the ubo-
minations which they commit here" (ver. 17), where the abominations are de-
scribed ideally as committed in the temple, although, strictly spmkmg, they
were committed in the land. The seer beholds the idolatry of Judsh brought
together, as it were, into a single focus. Its universality is represented by
the fact that men and women, elders and priests, are addi to it. The
various forms, under which the world's religion had forced its way into the
midst of the people of God, is shown in the fact that Babylonian, Egyptian, and
Medo-Porsian idolatry are found there side by side. The influence of the
Babylonian religion, which was represented by the statue of Baal, arose from
the fact that Babylon was the threatening empire, whose deities it was
desirable to Propitiaw; that of the Egyptian from the fact that Egypt was
the natural ally of Judah.
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ing man among them. ‘The man whose name is “ God per-
ceives ” says to his companions (ver. 12): ‘ Jehovah sees us
not, Jehovah has forsaken the land.”—The description of the
sin is followed by that of the punishment, the certainty and
extent of the latter being determined by the former. The judg-
ment falls first of all upon individuals. The prophet sees how the
avenging angels, with the angel of the Lord at their head, are
sent forth from Jehovah, who is enthroned above the Ark of the
Covenant,—a sign that the judgment is a theocratical one,—and
how, having commenced their work with the elders, in the most
unsparing manner they bring destruction upon all the rest. The
dress of the angel of the Lord shows him to be the antitype of
the earthly high-priest, the mediator between God and the
people. (On the expression clothed in linens, myyy gMab consult
Lev. xvi. 4, 23; the former verse especially serves to explain
the plural v, as all the different articles of clothing worn by
the high-priest are there described as being made of linen). The
task of marking the righteous in their foreheads and preserving
“them safe in the midst of the destruction is assigned to him
alone ; at the same time he is also the leader of the six avenging
angels. In chap. ix. the judgment on men is brought to a close,
In chap. x. red hot coals are scattered over Jerusalem, and the
city is burned to the ground. With chap. xi. the scene com-
pletely changes. The twenty-five * princes of the people” in
ver. 1 are different from the twenty-five representatives of the
priesthood in chap. viii. 11. Like the seventy in chap. viii.
they are ideal representatives of the civil magistrates of the
people, two for each tribe and a president. The axe is laid at
the root of the rulers of the nation, and yet the prophet still hears
them talking presumptuously. It is not near, to build houses,!
they say, it is the cauldron and we are the flesh” (chap. xi. 3).
Thus they ridicule the words of the prophets, who had told them

1 These words may be rendered interrogatively, “is it not near to build
houses 7’ (com 8. ix. 10, where the infatuated inhabitants of Samaria
say : ' the bricks have fallen down, but we will build with hewn stones'’), and
this rendering is favoured by the introduction of the name Benaish.  The
thoughts of the men are incorporated in their own names and those of their
fathers. It is evident from v. 7 that the words, it is the cauldron and we
are the flesh” can only mean, that they expect to keep possession of the
city. :
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But this is by no means the case, and even Goel is never applied
to a relation as such, but only so far as he is a Goel. Thus, for
example, we find in 1 Kings xvi. 11, “ and he smote all the
house of Baasha—and his Goalim,” which Michaelis explains
thus: ‘ the avengers, that they might not avenge the slaughter
of their relations.”—In Num. v. 8 (where reference is made to
the case of a person who has injured another, but is unable to
render him personal compensation), we find the expression, “ If
the man has no Goel, to whom to give the compensation.” The
Goel had not only obligations, but rights, as his brother’s vindex
he had the right haeredstatem e¢jus sibs vindicandi. The suffix
is used in connexion with the compound notion, thy redemption-
men—equivalent to the men, whose redemption is both thy duty
and thy right.—The Lord assures Ezekiel that the brethren
alone are the whole house of Israel, in opposition to ver. 13,
where the prophet had just spoken of the inhabitants of Jerusa-
lem as Israel (cf. chap. ix. 8.) by (the whole) serves the
same purpose as the repetition of « y brethren.” It shows
that the previous col (all) was employed quite seriously, and that
the word is to be taken in its strictest sense. On 3o, be far,
Calvin remarks: it ought not properly to be rendered as an
imperative, byt the words should be understood thus: as they
depart to a distance from the sanctuary, the land will remain as
our inheritance.” But the sense is weakened by this explanation.
The imperative must be rendered with strict literality. The
hypocrites look upon departure from the country of the Lord, as
a positive declaration of departure from the Lord himself, and
on. the other hand consider their own residence in the land, as a
practical demonstration that they are near to Him. From this
point of view it is that they call out to their brethren, * away
with you from the Lord, to us the land is given for a possession.”
They are excited with a kind of holy jealousy at the thought,
that such unholy men might possibly lay claim to have a portion
and inheritance in the Lord, and consequently in his country
also. But in the position, which they thus assume towards
their brethren, that is, towards the house of Israel, they bear
their own testimony, that they are not brethren in the true sense
of the word, and do not belong to the house of Israel.

Ver. 16. ¢ Therefore say : tlmz saith the Lord Jehovak: I
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have indeed removed them to a distance among the heathen and
scattered them in the lands, but ¥ will be to them for a short
time a sanctuary in the countries whither they have come.”

The word “ therefore” refers to the contemptuous language of
the inhabitants of Jerusalem. The *therefore” in ver. 17 is
co-ordinate with it. In the present case the antithesis has
reference to their assertion, as to the distance of the others from
the Lord himself ; in ver. 17, to their declaration that they were
excluded from the land of the Lord. The very opposite to the
former is actually the case now, and the opposite to the latter
will be witnessed very soon. «3, which must necessarily be an
explanatory particle, supposes a clause to be introduced to this
effect : “ they are right in a certain sense, they do not speak
entirely without a reason, for I have certainly, &c.” In sub-
stance it i8 equivalent to our word * indeed,” (I have indeed, &c.)
But whilst the fact is admitted, the conclusion drawn from it is
denied. They say: “therefore the Lord is far from them.”
The Lord. says: *therefore I am, or become, unto them a
sanctnary.” The outward removal, so far as everything essential
is concerned, is really the means of approximation. They have
indeed lost the temple of the Lord, but the Lord himself has
become their temple. By these words the prophet puts an end
to the triumph of the inhabitants of Jerusalem, who imagine
that the possession of the temple is equivalent to the possession
of God, and alleviates the pain of the captives, who fancy that
the loss of the temple involves the loss of God. What made
the temple a sanctuary was the presence of God. Wherever
this may be, there is the sanctuary ; where it is not, there
can be no temple but only a heap of wood and stones. This
announcement is afterwards completed, by the prophet seeing
the glory of the Lord depart from the temple at Jerusalem. We
have here the germ, which we find afterwards expanded into a
tree, with all its branches, twigs, leaves and flowers, in the
description of the’kingdom of God in its new form and glorious
manifestation, contained in chap. xl.—xlviii. In Isaiah viii. 14,
the Lord is referred to in the same terms, as the sanctuary of
Tsrael. And according to Rev. xxi. 22, in the New Jerusalem
the Lord God Almighty and the Lamb are the temple of it.
“ If the union of God with his people formed the eseence of the
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sanctuary, the coming of Christ must have borne the same
relation to the sanctuary as the body to the shadow.” The cap-
tivity, during which, even under the Old Testament, the union
was maintained independently of its outward representation in
the temple, prepared the way for the coming of Christ, by which
the temple was permanently set aside. 1ayny is to betaken as a
particle of time, paulisper, for a little while. If the Lord was really
the sanctuary of the people in their captivity, the proof of this
would necessarily appear in the fact, that they were soon brought
back from their exile. Canaan was still the land of the covenant ;
and the presence of the Lord among his people at a distance from
that land could only be a temporary thing. It was necessary, there-
fore, to add ¢ for a little while,” if what had been declared to be
even then the case, was to be relied upon as true. The expression,
“in the countries whither they have come,” points to the fact
that the day will- come when the Lord will again be the sanc-
tuary of the people on their native soil, in the land of promise ;
and therefore prepares the way for the contents of ver. 17 sqq.
But in what way did the Lord prove himself to be the sanctuary
of the people in their captivity ? First of all by sending the
prophet himself. By giving them a preacher of repentance and
salvation, and especially one so richly endowed, he furnished
them at once with a token, that his favour had not been with-
drawn from the nation. The prophet was in an inferior sense
what the Saviour was in the highest of all senses, a temple of
God. For that which made the temple itself into a temple, the
presence of God, dwelt in him. Again he proved this in many
other and divers ways ; for example, by the outward protection
which he afforded them,—by the alleviation of their sufferings
(they did not lose their national independence altogether, but
retained their elders even in their captivity),—by inward conso-
lations,—by the spirit of grace and supplication, which he
poured out upon those who could receive it, and which changed
the stony heart into a heart of flesh,—and by the preparations,
which he began to make even then, for their subsequent return.
During the whole period of the captivity his providence was
engaged in bringing about the requisite circumstances; every
event that transpired, such as the elevation of Daniel, the down-
fall of the Babylonian power and the rise of that of Persia,
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pointed to this end. How different was the Babylonian exile
from that of the present day! In the latter there are no signs
of the presence of God. The nation can do nothing but cele-
brate memorial festivals and dream of the future. Between the
remote past and the remote future there lies an enormous barren
waste, a whole Sahara. In the former the thoughtful observer
may discern traces on every hand of the loving care of God,
even in their deepest depression, and find pledges innumerable
of their continued election and future glory.

Ver. 17. * Therefore say: thus saith the Lord Jehovah, and
I gather you from the nations, and assemble you out of the
countries, whither ye have been scattered, and I give you the land
of Ierael.”

The Lord Jehovah : a proof that the promise is made by the
Almighty and True. The words * and I will gather you” are
intended to show, that this blessing is a continuation and conse-
quence of the former one. That the promise of restoration was
not entirely accomplished under Zerubbabel,—since the Canaan
into which the people entered at that time was not the country
of the Lord in the full sense of the word,—in other words, that
the promise contains a Messianic element, is a fact that hardly
needs to be mentioned after our previous discussions. If the
prophet apparently promises retwrn to none, but those who were
then in captivity, and threatens those, who were still in Judeea,
with destruction, we naturally suppose the contrast to be drawn
between the two distinct bodies of men, and not to refer to every
individual. Otherwise, when we find the exiles described in
ver, 15 as the whole of lsrael, we should be forced to the conclu-
sion that Jeremiah was not * an Israclite indeed.” The sense
of the passage must be completed from ver. 9, where it is stated
that even in Jerusalem there were some, who were the objects ot
the protecting care of the Lord, although they could not ward
off the destruction of the polluted city.

Ver. 18. “ And they come thither, and take away oll the
detestable things thereof, and all the abominations thereof from
thence.”

Venema says: “ They began immediately after their return,
but did not finish for a long time aflerwards, namely, in the
time of the Maccabees, when they destroyed idolatry on every
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hand throughout the whole land, and propagated the true reli-
gion even among the Samaritans and Idumeans.” But the finish-
tng was of a peculiar kind. The external removal of the things,
by which the land of the Lord had been defiled, was only thought
of by the prophet, so far as it was the result of the unconditional
surrender of the heart to the Lord. This is evident from the close
connexion between the conduct of the people and the gift of the
Lord, mentioned in the following verse, from which that conduct
sprang. That Satan should drive out Satan, or a refined system
of idolatry (even Jehovah can become an idol) make war upon
one of a grosser kind, is a matter of no religious importance, and
therefore does not come within the range of the prophecy, any
more than a change of fashion in articles of dress. It is also evi-
dent, therefore, that the outward removal of idols in the period
immediately following the restoration and in the time of the Mac-
cabees, is included in the prophecy, only so far as God himself was
the principium movens on those occagions. But this can only be
regarded as a very small beginning. The prophecy, in all that
is essential, is Messidnic. How little ground there is, for apply-
ing the term “finished” to the periods referred to, may be seen at
once from the outward condition of the people between the resto-
ration and the coming of Christ. Their conduct may be gathered
from their condition. If theidols had all been banished from the
country along with the idolatrous images, the people would have

* had some ground for charging God with unfaithfulness, in not
performing his promises.

Ver. 19. “dnd I give them a heart and a new spirit into
their tnward parts, and I take away the heart of stone out
of their flesh and give them a heart of flesh.”

The promise of the prophet is founded entirely upon Deut.
xxx. 1 sqq. This is a pure renovation. The circumstances
foreseen by Moses have now arrived. The people of the Lord
are in exile, and therefore the words of consolation, which were
also spoken by his servant, recover their force. Compare espe-
cially vers. 5, 6: * and the Lord thy God bringeth thee into the
land which thy fathers possessed, and thou possessest it, and he
doeth thee good, and multiplieth thee above thy fathers. And
the Lord thy God circumciseth thy heart, and the heart of thy
sced, that thou love the Lord thy God with all the heart and with
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sll the soul™™ The circumcision of the heart, and the removal of
all its impurities—of which outward circumcision was both the
type and pledge—are here represented as the substitution of a
heart of flesh for one of stone. The words, * I will give you &
heart, show that the people will seek the Lord with one accord, in
direct contrast to the present state of affairs, in which only a few
scattered individuals have turned to the Lord. The whole nation:
approaches the Lord like one man. There is & parallel passage
in Jer. xxxii. 39: “ And I give them one heart and one way to
fear me continually.” Zephaniah also says (iii. 9) * they serve
the Lord with one shoulder.” And in Acts iv. 32 we find 7od
8¢ mnjfovs Tdv mioTevadvtoy W 1) xapdia xal 4 Yvxy pla. The
opinion expressed by several commentators, and among the last
by Schmieder, that the oneness of the heart represents its upright-
ness and undivided state, cannot be sustained ; on the contrary
the standing expression for this is u'jw ab, The opposite to

the one heart is descnbed in Is. liii. 6 “we turned every one
to his own way.” In the natural state there are as many diffe-
rent dispositions as hearts ; God makes all hearts and dispositions
one. There can only be * one heart,” where there is a * new
gpirit.” The old spirit always produces distraction. The heart
of flesh in contradistinction to the heart of stone (the expressions
are peculiar to Ezekiel) denotes a tender heart susceptible of im-
pression from the mercy of God. The fact, that the heart of
man is only rendered so by the mercy of God, is a proof of its
‘natural condition. So far as divine things are concerned, it is by
nature as hard and unimpressible as a stone ; the word of God
and the outward dealings of his providence pass over it and leave
no trace behind. The latter, indeed, may crush it, but not
break it; not only do the fragments continue hard, but the
hardness even increases. The spirit of God alone can produce
a soft and broken heart. Fora parallel in words see chap. xxxvi.
26 ; for one in sense see Jer. xxxi. 33 (compare the remarks on
this passage).

Ver. -20. “ That they may walk in my statutes, and keep mine
ordinances, and do them ; and they become my people and I
become their God.”

This passage is founded upon Lev. xxvi. 3: ““if ye walk in
my statutes, and keep my commandments and do them (ver. 4),
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I will give you rain in due season, &c.—(and after a long list of
blessings the whole is summed up in ver. 12), I will be your
God and ye shall be my people ;” see Jer. xxxi. 33. It is through
the operation of God alone, that the covenant nation becomes a
covenant nation in its conduct, that the name of God is sancti-
fied in it, and his will accomplished therein ; and where this has
once taken place, where the vocation of the covenant-people has
been fulfilled in this respect, the rest necessarily follows: the
nation becomes his nation in its condition, God is sanctified
in it and becomes its portion with the whole fulness of his bless-
ings.

Ver. 21. “ But as for those, whose heart walketh after the heart
of their detestable things and their abominations, I will recom-
pense their way wpon their own heads, sasth the Lord Jehovah.”

In conclusion, those who through their own fault do not receive
the prerequisite of mercy, the new heart, and therefore do not
walk in the commandments of God, are expressly excluded from
the mercy itself. Even in the people of the new covenant there
ig still a corrupt substratum ; even among them a new object
presents itself for the exercise of the justice of God. ‘ Walking
according to the heart of the idols” is opposed to walking accord-
ing to the heart of God. Whether the idols have any outward
existence, or not, does not affect the question. It is enough that
their essential characteristic, sin, is really there. The idols are
merely the personification, or objective expression of sin.

THE SECTION.—CHAP. XVI. 53—63

Jerusalem has acted even worse than Samaria and Sodom.
Called to be the ruling power over the heathen world, she has
fallen into heathenism herself, and thus has shown base ingrati-
tude towards the Lord, who had compassion on her misery in
the time of her youth and so richly adorned her with his gifts.
As she has inwardly placed herself on a level with Sodom and
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Samaria, she is also to become theif companion in misery, ver. 1
—52. ‘

But this is not the end of the ways of God. Jerusalem is not
left in misery, because of the covenant made with her in the
time of her youth; and Samaria and Sodom are not left in
misery, because they are even less guilty than Jerusalem, and
may therefore share with her in the saving mercy of God, which
must work all in all. Salvation goes forth from Jerusalem, and
"Samaria and Sodom are received into its fellowship. All boast~
ing ceases. There remain to Judah only shame and confusion,
because, notwithstanding the depth of its fall, the Lord still
raises it to the height of its destination.

‘We have here a picture of the world's history, to which a New
Testament parallel may be found in Rom. xi. 29 sqq. In this
passage a8 in the former the fundamental thought is: ouwé-
x\ewge 6 Beos Tovs wdvras els dmelbeav lva Tols wdvras éNerop.
(Angl. God hath concluded them all in unbelief, that he mighs
have mercy upon all) Rom, xi. 32.

Ver. 53. “ And I return to their captivity, to the captivity of
Sodom and her daughters, and to the captivity of Samaria and
her daughters, and to the captwity of thy captivity in the
midst of them.”

That pyyawr 2w always means to return to captivity,' and that
the term captivity in this particular phrase is a figurative expres-
sion, denoting misery, I have already proved both in my commen-
tary on Ps. xiv. 7 and in my Beitriige, vol. ii. p. 1048qq. Captivity
or imprisonment, in the strict sense of the word, is not applicable
here, since the inhabitants of Sodom were not carried away
captive, but exterminated. We have here a sacred parody, so to

1 'We might appeal in favour of the transitive meaning of 31&} in Kal
g:duoere, restituere) to the Samaritan name of the Messiah, Hashab or
thab, if Gesenius were right in rendering this name conversor (carm. Sa-
marit p. 75). But de Sacy (in his notices e extraits, vol. xii. p. 20 und 209
has shown that the name more probably denotes the returning one; an
Juynboll (chron. Samarit. p. 52) supposes that the Messish was called by this
name, because he was regarded as the returning Moses, an opinion which
is favoured by the fact, that the Samaritans, who only recognised the autho-
tity of the Pentatouch, based their expectation of 8 Messiah upon Deut. xviii,
18, where the Lord says to Moses: “ A prophet will I raise up unto them
Uike unto thee;” cof. %8 les Samaritains de Naplouse Par. 55 p. 90,
Shiloh they did not re as a name of the Messiah, but applied it to Solo-
mon, who was hated by them. (Part 1. p. 96. Burges p. 2}31).
VOL, I, b
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speak, on the original passage in Deut. xxx. 3 (cf. Zeph. ii. 7),
which speaks of the return of the Lord to the captivity of Israel
alone. In the present case the most notorious sinners in the
heathen world are placed on a par with Israel. The daughters
of Sodom are the cities of minor importance, which were punished
along with her. Many commentators have been greatly per-
plexed by this announcement of the retarn of the Lord to the
captivity of Sodom, * because,” as the Berleburger Bible cor-
rectly observes, * the rest of their maxims prevented them from’
giving anything but a forced interpretation to the passage.” It
also says: “if we admit, what some affirm, that there is a
peculiar restoration even after death, the whole becomes easy,
and may be interpreted with strict literality, as meaning that
the inhabitants of Sodom, by virtue of this visitation, will even-
tually find mercy ;” but if we adopt this as correct, we must
substitute for restoration, which is unscriptural, the continua-
tion of the institutions of salvation even after death in the case
of those who have not enjoyed the means of grace in the entire
fulness upon earth. We cannot for a moment think of the physical
restoration of the soil, on which these cities formerly stood. For,
apart from other difficulties, this would not be a genuine return
of the Lord to the captivity of Sodom, seeing that the substance
of Sodom is to be found in its inhabitants, who have perished
and left no trace behind, and who cannot obtain mercy even in
their descendants. The mercy of the Lord, which is celebrated
here, could only be manifested by the extension of grace to the
same daring sinners, who formerly lived tn Sadom, either per-
sonally, or in their descendants. We are just as little able to
subscribe to the opinion expressed by Origes and Jerome among
the ancients, and last of all, by Hdvernick among the modern
expositors, that Sodom is used here in a typical sense to repre-
sent heathenism in genmeral. Undoubtedly, if even Sodom finds
roercy, it follows that the same mercy will be extended to the
whole heathen world. From the part we may confidently draw
conclusions as to the whole, and the correctness of this conclu-
sion is substantiated by chap. xlvii., where the waters of theDead
Sea of the world are represented as being healed by the stream
from the sanctuary.” At the same time the direct and primary
reference can only be to Sodom itself. We are sustained in this
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assertion by the relation in which it stands to Samaria and
Jerusalem, and still more decidedly by the special reference to
Sodom itself, to its sins and destruction, in ver. 48—50. If
Sodom is interpreted as meaning the world, the allusion to its
captivity becomes unintelligible, for nothing has hitherto been
said about the misery of the world. The attempt, which several
commentators have made, to show that the Ammonites and
Moabites are intended, is also a mere loophole to escape from
the difficulty. For there was no internal connexion whatever
between these nations and Sodom and Gomorrha. Lot, their
forefather, sojourned in Sodom merely as a foreigner (Gen. xix.
9, xiii. 12.) In the captivity of Sodom and its daughters the
Moabites had no share. If it be admitted, that the passage can
only relate to the forgiveness of the inhabitants of Sodom and
the other cities in the valley of the Jordan in a future state, it
is evident that we have here the Old Testament parallel to 1 Pet.
iii. 19, iv. 6 ; especially as it is clear from ver. 61 that the salva-
tion promised to Sodom was to consist in its reception into the
kingdom of God, and the consequent enjoyment of all the bless-
ings of that kingdom. One thought is common to all these
passages, viz. that all judgments, irflicted before the time of
Christ, were merely provisional in their character, and could
not be regarded as a final decision. In the first: “ by which
also he went and preached unto the spirits in prison, which
sometime were disobedient,” &c., the primary reference is merely
to the daring sinners before the flood, just as in this passage it is
only to the notorious sinners in Sodom. But the second shows that
the particular species represent the whole genus, since the dead
generally are spoken of there: “for this cause was the gospel
preached to them that are dead; that they might be judged
according to men in the flesh, but live according to God in the
spirit.” This passage serves so far to complete the first, that it

1 The explanation of J. Gerhard, which has been improved by Besser,
that the preaching referred to was the preaching of Noah in the spirit of
Christ, is completely refuted by the word mopevéels; (cf. ver. 22, where
mopeubeis i8 applied to the ascension of Christ, just as here it is applied to the
descent to hell.)

2 Roos : Caro est humanitas terrestris, mortalis et infirma horum hominum,
3uae judicium dei experta est: spiritus vero eadem humanitas coelestem in-

olem nacta, quae exantlato judicio vitae secundum deam compos fit.
B 2
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is expressly stated that the preaching is to salvation, and the
second again requires to be completed by the first (cf. Giider,
die Lehre von der Erscheinung Christi unter den Todten (Bern
53 p. 46 3qq.). We are led indirectly to the same result by the
words of Christ in Matt. xii. 41, “the men of Nineveh shall
rise up in the judgment with this generation and shall condemn
it, for they repented at the preaching of Jonah, and behold a
greater than Jonah is here.” For if, notwithstanding the deep guilt
and corruption of the heathen world, it is still declared capable of
salvation ; the opportunity of attaining it must be put within
its reach by Him, who desireth not the death of the sinner, but
rather that he should return and live. Still more to the point,
however, is Matt. xi. 22 and 24, “ it shall be more tolerable for
the land of Sodom in the judgment than for thee.” By the land of
Sodom we are to understand the same as by Sodom and her daugh-
ters in the passage before us,namely, the formerinhabitants. Their
condition is first of all regarded as already made known, without
going beyond what is recorded of them in the Book of Genesis. If
we merely look at this, Sodom must be in a better position than
Capernaum at the judgment. For Sodom did not cast away from
her the full revelation of grace and salvation, (ver.23.) If thisbe
the case, however, it cannot remain so, but before the last decisive
judgment, the same light of salvation must be offered to Sodom
as to Capernaum. From the declaration, *if the mighty works,
which have been done in thee, had been done in Sodom, it would
have continued to this day,” the assurance, *“ I will return to the
captivity of Sodom and her daughters,” immediately follows.
That even then the words “ye would not,” (Matt. xxiii. 37),
will still hold good of individuals, is evident from the whole
tenor of Scripture. The express declaration of the prophet him-
gelf in chap. xlvii. 11 is sufficient proof that an absolute, and,
so to speak, a forcible restoration is not for a moment to be
thought of —It is worthy of notice that Sodom is placed at the
head, This is evidently to be taken as an intimation that the
covenant people would be put to the greater shame by the fact
that the heathen world (represented by Sodom), would be the
first to attain to salvation, and also as a preparation for Rom.
xi. 25, “ I would not, brethren, that ye should be ignorant of
this mystery, that blindness (wdpwois) in part is happened
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to Israel, until the fulness of the Gentiles be come in,”—a pre-
paration which we need not hesitate to admit in the present
instance, since the same truth is clearly expressed in the Song
of Solomon and Isaish. At the sametime, the announcement
with reference to the precedence of the heathen world in the
enjoyment of salvation, is both completed and limited by the
declaration in ver. 61, that salvation would always come from
the Jews.—And to the captivity of thy captivity : that is which
consists in thy captivity, in other words, to thine own captivity.
vy has already occurred twice with a noun immediately
following it ; and on this occasion we must imagine something
like an interruption to the train of thought. Judah would not
conceive it possible that, with regard to captivity, it was to be
placed on a level with Samaria and Sodom. Jeremiah had
constantly to contend against the obstinate illusion, that judg-
ment would be arrested in the midst of its course (compare, for
example, chap. vil. 4, where they trust in lies, saying, ‘the
temple of the Lord are we”).—The expression *in the midst of
them,” denotes fellowship with them in their captivity.

Ver 54. “ That thou mayest bear thine own shame, and be
ashamed of all that thou hast done, in that thou comfortest
them.”

These words are connected with the notice of Judah’s cap-
tivity or misery in the foregoing verse: ““I turn to the captivity,
which thou wilt endure no less than Sodom and Samaria, in order
that, &c.” For I will give thee nothing, but the sentence which
my justice has pronounced shall surely come upon thee” (Berle-
burger Bible). To bear is the same as to suffer (cf. ver. 52,
xxxii. 24, 25, 30). 8he comforts her sisters by the fact that she
suffers as much as they (cf. chap. xiv. 22, 23).

Ver. 55. “ And thy sisters, Sodom and her daughters, shall
return to their former estate, and Samaria and her daughters
shall return to their former estate, and thou and thy daughters
shall return to your former estate.”

The former estate was in general one of prosperity. But the
new prosperity will be essentially different in its character, namely
much more exalted and spiritual, than their former condition had
been. We find a reference to this passage (LXX. dwoxaracra-
Orioovras xabix foav am’ apyis) in Acts iii. 21, ov 8el ovpavor



22 MESSIANIC PREDICTIONS IN THE PROPHETS,

wév 8éfaclau dypi xpovwy dmoxatacrdcews wdvTay, oy eNd\oey
6 Geds 8id arépatos Taw dryiwy alrrod mpodmréy, on which Bengel
observes dmoxatdoracis is the restoration of things to their
former condition.

Ver. 56. “ And was not Sodom thy sister as a saying in thy
mouth in the day of thy pride #’

As a saying : lit. as a rumour (see the note on Is. liii. 1), so
that the mouth overflowed with tales of Sodom’s fearful sin and
equally fearful punishment. But when Judah is made like
Sodom in misery, and Sodom like Judah in its deliverance, the
disposition to such proud contemptuous treatment of its poorer
sister will thoroughly pass away.

Ver. 57. ¢ Before thy wickedness was laid bare, as was the
case in the time of the daughters of Aram, and all that were
round about her, as the daughters of the Philistines, who despised
thee round about.”

The wickedness of Judah was laid bare by the judgments, of
which the powers of the world, beginning with Babylon, were
the instruments. Aram in the east and the Philistines in the
west (Is. ix. 11) are not quoted as the agents, employed in laying
the nakedness of Judah bare, the ministers of divine justice,—in
that case other names would have been selected,—but they stand
in the same relation to Judah in its misery, as that in which
Judsh itself had formerly stood to Sodom: they * despise thee.”

Ver. 58. ¢ Thy crimes and thine abominations, thou hearest
them, satth the Lord.”

They press heavily upon thee in their consequences, thou
sufferest the punishment thereof, quite as much as Sodom, whom
thou didst formerly despise, in suffering the punishment of its
sins,

Ver. 59. « For thus saith the Lord Jehovah, and I do with
thee, as thou hast done, who hast despised the oath breaking the
covenant.”

Ver. 60. “ But I remember my covenant with thee in the days
of thy youth, and establish unto thee an everlasting covenant.”

A similar promise is contained in Lev. xxvi. 42, that after
visiting them with just punishment, the Lord would remember
his covenant.

Ver. 61. *“ And thou rememberest thy ways and art ashamed,
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when thou recetvest thy sisters, who are greater than thou, to
those who are less than thou art, and I give them fo thee fr
daughters, and not out of this covenant.”

The greater and lesser sisters are the greater and lesser con-
temporaneous nations (cf. ver. 46). The figure is based upon
the idea, that the human race is a large family, which originated
_in the important doctrine, that the whole race has sprung from
a single pair. The fact, that sisters generally are spoken of here,
shows that Sodom and Samaria, in v. 55, are selected as repre-
sentatives of a numerous class. The heathen nations are first
spoken of, as daughters of Jerusalem, in the Song of Solomon;
see the note on chap. i. 5. The salvation is a common one, but
it originates with the Jews, and the rest become partakers of it
only through their mediation. Starck says: “ Not only did
Christ the Saviour of the world spring from the Jewish race, but
all the apostles and disciples of Christ were Jews ; when there-
fore they converted Grentiles to the Christian faith, they became
their spiritual fathers, as Paul says in 1 Cor. iv. 51: ‘I have
begotten you in Christ.’” The highest honour is conferred upon
Judsah by the fact that she receives all her sisters as daughters;
and she is covered with shame at the thought that she has been
honoured in a way so entirely different from what she really
deserved. Not out of this covenant, t.e., not because the ful-
filment of thy covenant duties gave thee any claim to such an
honour. Villalpandus says: Sed potius ex vi pacti mei et pro-
missionis factee Abrahamo ; Piscator: *“ Not because thou art
worthy of such an assemblage of nations, on account of thine
observance of the covenant, but of pure favour.”

Ver. 62. And I establish my covenant with thee, and thou
. learnest that I am the Lord (ver. 63), that thou mayest remem-
ber and be ashamed and not open thy mouth any more on
account of thy shame, when I forgive thee all that thou hast
done.”

The greater the favour shown to the ungrateful, the greater is
their shame on account of their disgraceful apostasy.
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THE SECTION.—CHAP, XVII. 22—24.

This prophecy belongs to the period immediately following
the last; for the collection is chronologically arranged, and it
stands midway between the section chap. viii.—sxi., which is.
dated the sixth month of the sixth year, and chap. xx., which
was written in the fifth month of the seventh year subsequent to
the captivity of Jehoiachin. It was delivered, therefore, four or
five years before the destruction of the city. The representation
of powerful kings and their dominions as lefty trees, full of
branches and twigs, was a figure peculiarly Babylonian. Thisis
evident from Dan, iv. 11, 12, where we find in the account of
Nebuchadnezzar’s dream : * Great was the tree and strong, and
its height reached to heaven, and the sight thereof to the end of
all the earth. The leaves thereof were fair, and the fruit thereof
much, and in it was meat for all ; the beasts of the field had
shadow under it, and the fowls of the heaven dwelt in the boughs
thereof, ‘and all flesh was fed from it.” The interpretation
follows in ver. 22, “ thou art the tree, O king.” There is a re-
markable agreement between Daniel and Ezekiel xxxi. 3 sqq.,
where Asshur is introduced as a cedar in Lebanon richly covered
with foliage, whose top reached to the clouds, in whose boughs
all the fowls of the heaven made their nests, and under whose
branches the beasts of the field brought forth their young, whilst
many nations dwelt under its shadow. The prophet makes use
of the same figure in the passage before us. The family of
David is a lofty cedar in Lebanon. Nebuchadnezzar breaks off
the highest branch and takes it to Babylon (the captivity of
Jehoiachin and the rest of the royal family). He sets an in-
ferior plant in Jerusalem, a vine—(the investiture of Zedekiah)
—but no sooner has it taken root than it is pulled up again. The
Lord now takes a slender twig from the crown of that great cedar,
and plants it on his holy hill of Zion. It grows to a stately cedar,
beneath whose shadow all kinds of birds take up their abode.
The rest of the trees perceive its marvellous growth, and acknow-
ledge that it js the Lord, by whom all trees are exalted and cast
down, Matt. xiii. 32 is to be regarded as an explanation of
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this, though the figure is somewhat modified by the Liord, who
substitutes for the slender twig of the lofty cedar the grain of
mustard seed, “ which indeed is the least of all seeds, but when
it is grown it is the greatest among herbs, and becometh a tree, so
that the birds of the air come and lodge in the branches thereof.”
The reason of this modification is to be discovered in the fact,
that the purpose of the Lord was merely to depict the progress of
the new kingdom of God, which began with his appearance in
the flesh, and from small beginnings attained to a glorious con-
summation. The mission ef the prophet, on the other hand, was to
console for the loss of former glory, and hence to symbolize not
merely the low estate, but the course which led to it, and at the
same time to set this forth as only a transition state, leading from
their former exaltation to a condition infinitely higher.

V. 22. “ Thus saith the Lord Jehovah ; and I take from the
top of the lofty cedar, and set, I break off from its crown a
tender twig and plant on a mountain high and exalted.”

vy (I) stands in direct antithesis to Nebuchadnezzar, who had
also broken off and planted (vers. 3, 4). Hehad done it for evil,
the Lord would do it for good. The former, a weak man, could
only effect a temporary degradation, by permission of the Lord ;
but the Lord, the Almighty, would effect a permanent exaltation.
jplo)] only occurs in Ezekiel. That it is a rare and figurative
expressmn (probably the wool of the tree, the curly top) is evi-
dent, partly from the fact that it is met with no where else, and
partly also because both here and in ver. 4 it is explained more
precisely by the top of his twigs. The rendering, top, is de-
manded by the other passages, e.g. xxxi. 3, * between the clouds
was his Zammereth,” ver. 10, ““ he sent his Zammereth even to
the clouds,” ver. 14, * they shall not send their Zammereth to the
clouds,” especially if we render oAy Y not “ between twigs,”

which gives no proper sense, but “between clouds.” w4y,

clouds, was one of those words, which had gradually lost their
plural signification. And Ezekiel formed the new plural myay,
which is only used by him in this sense ; compare chap. xix. 11,
“high became his growth, higher than the clouds.” As the
tender shoot is taken from the lofty cedar (mentioned in the
previous verse), the emblem of the stock of David, it cannot de-
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note the kingdom of God in its humble commencement, but
must refer to an offshoot of the stock of David ; especially as the
prophet evidently had before his mind the similar representations
of earlier prophets, particularly of Jeremish (see the note on
chap. xxiii, 5.) Hence the cedar in this passage, as well as in
Daniel, is not the kingdom, but the king ; and this is also appa-
rent from the contrast presented to the conduct of Nebuchad-
nezzar in ver. 3, and from the contents of the rest of the chapter,
which is occupied throughout with the royal family. That the
tender twig from the lofty cedar, which afterwards grows into a
tall cedar itself, is no other than the Messiah, who sprang from
the deeply degraded family of David, cannot for a moment be
doubted, when we consider the parallel passages in both Ezekiel
and the other prophets. 8o much, however, may perhaps be
admitted, that the prophet was not thinking of the Messiah as
an individual, but as the person in whom the idea of the stem of
David was fully realised, and therefore that the prophecy may be
regarded, as including both the very small step towards its resto-
ration, which was taken under Zerubbabel in accordance with the
promise to David, and also in a certain sense everything that
was done by God, for the re-establishment and maintenance of
the civil government in Israel (compare the note on Jer. xxxiii).
The difference is substantially of but little importance. For
even if the prophet bad in view the whole family of David, and
depicted its progress from a humble commencement to a glorious
end, he was conscious, when writing, that it was in and through
the Messiah alone, that this promise was to be literally and per-
fectly fulfilled for the family of David itself, and through that
family for the nation at large. The low condition of the nation
was closely connected with that of its head, and therefore g
must be referred to both. Hitzig would restrict the tenderness
to youthful age, in total disregard of the fundamental and
parallel passages, such as Is. xi. 1, Liii. 2. It is hardly an acci-
dental coincidence that in 2 Sam. iii. 39 == is applied to David

himself, who was at first tender and feeble in his royal capacity. .

Ezekiel appears to have had this passage before his mind. Even
in 1 Chr, xxii, 5, xxix. 1, where Solomon i8 described as

(tender), the reference is not merely to his age (ny3 occurs just
hefore), but to the weakness, which in his case arose undouht-
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edly from his youth (cf. 2 Chr. xiii. 7.) The original lowliness
of the Messiah is seen in the very fact, that the twig is first
planted upon the high mountain.—We have here simply a ge-
neral announcement that the spot, in which the twig was planted,
was 8 high mountain, and in this announcement an indication
of its destiny, when once it had grown to be a tree, to rule over
all the trees of the plain, ,—mp—y 3y in ver, 24.—In ver. 23 this
high mountain is more partlcula.rly described.

Ver. 23. “ On the high mountain of Israel will I plant it, and
it puts forth branches and bears fruit, and becomes a splendid
cedar, and all fowls of every wing dwell under it, in the shadow
of its branches will they dwell.”

The high mountain of Israel is evidently Mount Zion in
the more comprehensive sense, including Mount Moriah, as
we may see from chap. xx. 40: “ for on my holy mountain,
on the high mountain of Israel, there shall all the- house
of Israel, all of them in the land, serve me.” The temple
hill is evidently intended here, for the offering of sacrifices
is expressly mentioned. The corresponding term koly in the
parallel passage shows how we are to understand the word Aigh
both there and in the verse before us. It is a height that is
hidden from the natural eye, for elsewhere the prophet him-
self speaks simply of a hill of the Lord (chap. xxxiv. 26.) But
the spiritual eye beholds it, although thus hidden, towering high
above all the mountains of the earth, and even reaching to the
heavens. In fact the description itself shows, that the holy moun-
tain is not introduced here merely as a mountain, but as the
seat and centre of the kingdom of God, and therefore denotes
the kingdom itself (see the notes on Is. ii. 2, and Ps. xlviii. 3,)
The twig is planted in a lofty place, and grows to a tall cedar.
The glory of the future king is founded upon that of the king-
dom, over which he rules; and, on the other hand, so greatly
does the former increase, that it heightens the glory of the king-
dom, in return. The fruits denote the blessings enjoyed by all
the subjects of this king (see Is. xi. 1.) The skadow is the
usual figure employed to represent protection (Ps. xxxvi. 8).
‘ All fowls of ‘every wing” are all the nations of the whole earth,
as we may see from chap. xxxi. 6 and 12. It is evident from
chap. xxxix. 4, 17 that this is‘the proper way to connect the
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words. The expression is taken from Gen. vii. 14, where birds
of every kind of wing take refuge in Noah's ark.—The prophet
has but one design, namely, to remove the difficulty, which would
necessarily arise from both the existing, and future degradation
of the family of David, and consequently of the Kingdom of
God. He holds up, therefore, but one single point, their ulti-
mate exaltation, and thereby administers consolation to us as
well, whenever we are filled with trouble at seeing the King-
dom of God and of Christ in & similar condition. Calvin says:
“ We are taught by this that better hopes are to be cherished
with regard to the Kingdom of Christ, than our senses would

lead us to entertain . . . when we see the gospel creeping, -

as it were, upon the ground, let us call to mind this passage.

. God has so firmly founded the one Kingdom of
Chnst that it is to last as long as the sun and moon endure;
but the other kingdoms of the world will vanish with the glory
thereof, and their pride will be brought down, even though now
they may overtop the clouds.” We have here the essence of
Danriel’s prophecy of the kingdoms of the world. It was not
within the scope of the prophet, to describe the nature of the
kingdom more minutely, to show, that is, that it is a spiritual
kingdom (not indeed in contrast to a real kingdom, but to an
earthly one). Still this may be inferred from the description
which he has given.—A kingdom, which is not éx o xdouov,
and which, by the miraculous power of God alone, without
earthly force, or earthly arms, has been brought along with its ruler
from weak beginnings to a glorious issue, cannot be a worldly and
carnal one. God’s government of the world, not the rule of earthly
kings, is the model and type of such a kingdom as this.

Ver. 24. “ And aoll the trees of the field learn, that I, the
Lord, bring down the high tree, and exalt the low tree, make the
green tree barren, and make the barren tree green. I, the Lord,
speak and do it.”

The trees of the field, in contradistinction to the cedar on the
high mountain, on the kingdoms of the world along with their
kings, whose fall is coincident with the rise of the kingdom of
God. This mighty change furnishes them with a positive proof,
that the Lord, whom they have hitherto been accustomed to
despise in their proud boast of t’he stability of their fancied
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greatness, is the king over all the earth, by whom alone kings
and nations are exalted and cast down. (The preterites are
to be taken as aorists, and the sentence is quite a general
one). At the same time they are not simply left to ¢nfer from
this remarkable exaltation, that it also belongs to the Lord to
cast down ; but the reference to * the trees of the field” shows
that they themselves will have a striking illustration of the latter
in the fate which awaits themselveg. The elevation of the king-
dom of God to world-wide supremacy cannot possibly be con-
ceived of, without the fall of the kingdoms of the world. Their
kings are thereby deprived of what they value most, their fancied
self-sufficiency. They become vassals of Giod and of ks king,
—though this is in reality the highest honour, that can pos-
sibly be conferred upon them. The closing words show that
what, outwardly considered, appeared to be nothing more than
the most glorious dream that ever had been dreamed, attained
to the most complete reality through the person of the promised
Messiah. It was God who gave the promise, it is by God also
that the promise is fulfilled.

CHAP. XXI, 25—27.

The twenty-first chapter, which forms part of an address
delivered by the prophet in the fifth month of the seventh year
from the captivity, that is about five years before the destruction
of Jerusalem, may properly be described as the prophecy of the
sword of the Lord. The sword, which is put into the hands of
the king of Babylon for the punishment of evil-doers, falls first
upon Jerusalem ; it then reaches the Ammonites, the bitter
enemies of the Lord and of his people, who are made to learn,
from their own destruction, that the fate of Jerusalem is not, as
they imagined, a proof of the weakness, but rather of the omni-
potence of its God.

Ver. 25. *“ And thou pierced wicked prince of Israel, whose
day comes at the time of the final transgression !”

The reigning king, Zedekiah, is addressed ; and the epithet em-
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ployed shows that the words, which follow in ver. 31, apply pecu-
liarlyto him. We must therefore supply the usual appeal, “hearthe
word of the Lord,”which has been left outin the intensityof the pro-
phet’s feelings. The rendering “unholy, cursed” (LXX. 8é8nhe),
instead of pterced, owes its origin no doubt to the fact, that the
translator cast a side glance at the history, to see whether Zede-
kish was actually pierced through. The result was not satis-
factory ; Zedekiah remained alive, but his sons were slain before
his eyes, and then his own eyes were put out. But as we find
the vengeance of God set forth throughout the entire chapter
under the image of a drawn sword, it is evident that full justice
is done to blym, if it can be shown that the king was in anyway the
object of divine wrath. On the outward form of the punishment
the word chalal says nothing, any more than there was an actual
sword in the hands of God :—There is just as little force in an-
other objection, namely that Zedekiah was not yet pierced. The
prophet’s intention is to strike and terrify by the immediate jux-
taposition of guilt and punishment. The ungodly man is already
judged ; the few years’ respite allowed him are not taken into
consideration. To the eye of faith punishment appears as the
inseparable attendant upon sin. In its view the sinner, who is
still actually sitting in high places, lies weltering in his blood.—
The following are our reasons for rejecting the meaning accursed,
and adopting the rendering * pierced ” instead. 1. by never
means anything but * pierced through.” It is not even used in
the general sense of “ perished ;” for =\'a) s‘p‘;n, pierced through
with hunger (Lam.iv.9), may be expleuned on the assumption that
we have here an example of poetical personification, hunger
being represented as armed with a sword, and in Is, xxii. 2 it is
very evident that reference is made to such as fall by the sword
of pestilence. Least of all can it be rendered profanatus. The
only passage adduced in support of this meaning, Lev. xxi. 7,
14, proves nothing. The word is used there in its ordinary sig-
nification. ybbymy is opposed to  a wife in her virginity * (ver.
13), and includes as species the widow, the divorced woman, and
the prostitute. 2. Even if the meaning ‘ profane” were met
with elsewhere, it would not be admissible here. A sword and
piercing form the key note of the whole chapter, and recur in
nearly every verse. Compare, e.g., vers. 3, 9, 10, 11, and espe-
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cially ver. 12: “a sword goeth over my people, over all the
princes of Ierael ; they are given to the sword along with my
people.”  See also ver. 14: “ghe sword will come, tripled, the
sword of the pierced, Dw‘;‘;ﬂ ; it is the sword of a pierced one,

of the great one” ( Michaelds : by which not the people only,
but the King himself, the princes and great men fall”). 3.
Those who adopt the rendering “ profane,” overlook the connec-
tion between this verse and ver. 29. According to ver. 19 sqq.
the sword of the King of Babylon is to cut two ways. First of
all it turns towards Jerusalem, where the king is slain before
any of the rest. It then pasess over to the Ammonites, ver.
28 s8qq., and we read in ver. 29: “the sword lays thee upon
the necks of the wicked, who are pierced through, whose day
cometh at the time of the final transgression.” This agree-
ment is the more important, as it is certainly not acciden-
tal, but the prophet evidently intends that the unity of ex-
pression shall indicate a unity in the fate which awaits the
two nations. The fact that the kingdom of God does not fall
when Israel is overthrown, but that it is rather avenged there-
by, and thus the degradation of Israel becomes a proof of its
supremacy, is still further shown in the fate of the Ammo-
nites, who are severely punished for the crimes they have com-
mitted against Israel, so far as it is the kingdom of God.—
The general term N, prince, instead of the more special term

'-m king, is a peculiar favourite with Ezekiel. This cannot
be merely accidental ; there must be some reason for it. The
day of the prince is shown by the context to demote the day of
his fall, the day in which judgment overtakes him. R Y is
also found not only in ver. 29, but in chap. xxxv. 5 in the pro-
phecy against Edom : “ because thou dost cherish perpetual
enmity, and hast given up the children of Israel to the power of
the sword, in the time of their calamity, in the time of the final
transgression.” It is very certain that 1y cannot be rendered

‘ punishment,” as it has been by de Wetteand Ewald. It never
means anything but *transgression.” The only question that
can possibly arise is how to interpret (") The final transgres-
sion may be the full transgression, the culminating point, when
the vengeance of God can no longer be delayed. We may
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compare Gen. xv. 16, * the iniquity of the Amorites is not yet
full,” which evidently implies that the day will come when it
will be full, and the people willgtherefore be ripe for judgment.
The final transgression, however, may also be the transgression,
which brings in its train the end of all, the overthrow of the
nation, just as S3é\vyua épnudoews is the abomination which
is followed by desolation (see the remarks on Dan. ix. 27.) And
this explanation is favoured by the use of ) in other con-

nexions ; compare especially chap. vii. 2: “ thus saith the Lord
God unto the land of Israel: an end! the end comes upon the
four borders of the land,” and ver. 3, “now is the end upon
thee, and I send my wrath upon thee, and judge thee according
to thy ways, and recompense to thee all thine abominations.”
But even this explanation involves the idea, that the measure of
sin may be filled, that there is a culminating point at which it
forces the avenging justice of God into action, because he could
not be God if his long-suffering were still further extended ; see
the remarks on Zech. v. 5—11.

Ver. 26. ¢ Thus saith the Lord Jehovah, removed is the dia-
dem, the crown taken off ; this is not this ; the low s made
high, and the high brought low.”

In the opinion of many (including Fwald and Schmieder)
noym is used here for the royal diadem. But the following
reasons may be adduced in favour of a different view, namely,
that it is rather the diadem of the high priest which is intended :
1. Wherever the word Miznepheth occurs, it always refers to the
latter. Although originally it may have had a general meaning,
after the institution of the high-priesthood, it was restricted
to the head-dress of the high priest, or, what is still more
probable, the word was coined by Moses with express reference
to the ornaments worn by the high priest about his head. An
appeal is made to the term -‘31‘”; Ay the royal diadem, in
Is. Ixii. 3. But all that this passage proves is, that the king
also wore a diadem,—a fact which no one dxsputes The pecu-
liar form of the expression determines the meaning in this case.
AR OF Mg is the general term, and may be applied to diadems
of every description ; when any particular kind is referred to,
this is indicated by a second word (vid. Is. Ixii. 3, and Zech. iii.
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5). But oD needed no such addition. The meaning is

sufficiently restricted by the word itself, It is used in the Pen-
tateuch not less than eleven times to denote the head dress of
the high priest, and Ezekiel, the priest, who took such evident
delight in adopting the phraseology of the Pentateuch, was the
last person who was likely to make use of the word in a different
sense, from that in which it is there employed.—2. If the diadem
belonged to the king, we should have two kinds of royal head-
dress, the diadem and the crown. This will present no difficulty
indeed to those who agree with Jakn (Archiologie ii. 2, p. 225).
In his opinion it is fully proved, that the kings were in the habit
of wearing a diadem, as well as a crown. But the fact really
was, that the diadem and crown were identical. 1t is no proof
to the contrary, that the crown is described as golden in Ps,
xxi. 4 There was a golden plate even in the diadem of
the high priest. Their identity, on the other hand, may be
inferred from the fact that we never read of more than one royal
head-dress, a diadem or a crown ; diadem and crown we never
find together. Compare 2 Sam. i. 10: “ and I took the diadem,
wy which was on his head ;” 2 Kings ii. 12, *“ and he brought
forth the King’s son,and put thediadem upon him” (see also Esther
viii. 15.) Moreover itis evident from Job xxxi. 36, I would bind
it as a crown to me,” that the form of the crown resembled that of
a diadem, and not that of a modern crown. This conclusion is
favoured by the use of the plural nNoy in cases in which only one
crown is referred to; ¢f. Job xxxi. 36, and our remarks on Zech. vi.
11.—3. The appropriateness of such a combination of the head-
band and the crown, of the abolition of the high-priestly glory
along with that of the king,—involving, as it did, the complete
abrogation of the prerogatives of the covenant-people,—is appa-
rent from the contrast presented by later prophecies, in which
the sorrowing people are assured that both these offices will be
restored together ; see Zech. iv. and vi.,, and Jer. xxxiii. If sal-
vation was not complete till both were restored ; the end, 7]
ver, 25, can only have been reached when both were taken away.
The glory of the high-priestly office was concentrated in the
head-dress which was worn by the high-priest himself, whose
golden head-band bore the inscription * holy to the Lord,” and

in it the people received a pledge, that they possessed a recon-
VOL. III.
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ciled and gracious God (Ex. xxviii. 36~38.)—The only argu-
ment, that can be adduced ¢n favour of referring the word to the
head-dress of the king, is this : the words addressed to the king
in ver. 25 require, that what follows should apply exclusively to
him. But there is no force in this argument. It is very clear
from the connexion with ver. 24, and still more so from the
parallel passage in ver. 29, where “ their day” takes the place of
“his day,” that the king is placed in the fore-ground merely as
the representative of the nation, and that the whole nation is
threatened in him. If, however, the king is regarded as the
representative of the nation, the removal of the head-band
affects him, quite as much as that of the crown. The two
are intimately connected. The crown without the head-
band is an empty show. The forgiveness of sins, which was
obtained through the mediation of the high-priest, lay at the
foundation of all the royal blessings of God.—The infinitives
stand alone without any other verb, for the sake of emphatic
brevity, whenever the intention is simply to give prominence to
the main point ; compare chap. xxiii. 30. Nothing is said here
to indicate who is to take the things away; the prophet does
nothing more than mention the fact of their removal. vy
to raise, lift up, then to take away ; Is. lvii. 14 ; Dan. viii. 11.
The words mps peb gy (this not this), of which many erro-
neous explanations have been given, are explained by the clause
which follows : ¢ The low is made high and the high made low,”
in other words, every thing from the least to the greatest, is
turned upside down. pypyy is used for the neuter, and the expres-
sion denotes a complete inversion of the existing state of things,
a total revolution, in which nothing remains what it is. The
conduct of the people had been such as to make the last first ; and
according to the divine jus ¢alionis a similar inversion would ap-
pear in their subsequent fate. The correctness of this explanation
is confirmed by the parallel passage, Is. xxiv. 1 sqq., which the
prophet evidently had in his mind at the time, as ver. 27 very
clearly shows. In ver. 2 of that passage in Isaiah, the same ides,
the overturning of all existing relations, is individualised thus :
‘“ And it shall be, as the people, so the priest, as the servant, so
the master, as the maid, so the mistress; as the buyer, so the
seller, as the borrower, so the lender, as the creditor, so the
debtor.”—n’?pv is masculine, with an unaccentuated w, which
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merely serves to give greater fulness and euphony to the word.
Ewald, Maurer, and Hitzig suppose, that the pointers were at
fanlt and mistook the feminine for & masculine. But there are
too many analogous cases in existence to admit of such a suppo-
gition, and the question is set at rest by the masculine which
immediately follows. A change of genders we should never look
for in such a connection as this.

Ver. 27. ¢ Invert, invert, invert,! the land will I, this also
abides not, until he comes, to whom is the right, to him I give
it.”

My is & noun derived. from the Piel, like .‘lD'?P_s ridicule
(cha.'p. xxii, 4), from D’?P; and N contempt'(chap. XXXV.
12), from ?gs;. The prol;het has selecfed this word of his own
forming, as these analogous derivations show, for the express
purpose of pointing out the connexion between inversion as a
punishment, and inversion as a crime. The reference to 4y in

ver. 24, 25, is very conspicuous. They were the first to turn
things upside down ; now it is God’s turn. The triple reitera-
tion adds force to the declaration. The suffix in jygavgpny may
be referred either to mpiy this, the existing condition of things,
or to yi the land. The latter is favoured by the parallel pas-
sage in Ts. xxiv. 1, “ he inverteth the face thereof” (namely of
the land), of which Vitringa has given an excellent exposition,
and one thoroughly applicable to the passage before us. He
says : * These metaphorical expressions indicate a complete in-
version of the condition of the state, and a change of such a
kind, that the lowest becomes highest, and the highest lowest,
and perfect equality is produced in the circumstances of all,
whether nobles or paupers, strong or weak, rich or poor, the
republic itself being overturned and the inhabitants being strip-
ped of all they possessed.” In the phrase vy b NND)
the word also should be particularly observed. It shows that
N (this) refers to the condition consequent upon the inversion
mentioned immediately before. This also is not to be perma-

1 The word verkehren would undoubtetﬂ{ be more correctly and forcibly
rendered ‘ turn upside down,” but so complex an expression hardly admits
of being repeated three times as the text requires ; * overturn,” on the other
hand, does not convey the correct idea.—TR, 2

. C
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nent ; the declaration * this is not this” applies just as much to
the new condition as to the one which preceded it, and thus
overthrow succeeds to overthrow ; nowhere is there rest, nowhere
security, everything is fleeting, until the appearance of the great
restorer and prince of peace. —pYhy very frequently denotes the
- right to a thing. If we adopt this meaning here, we can only
explain it as referring to the right to the head-band and crown,
which their former possessors had forfeited through their un-
godliness. 'We have already proved, however, (vol. i, p. 85
seq.), from the reference to Gen. xlix. 10 and Ps. Ixxii., that
the word is used here to denote justice in an absolute sense, in
contradistinction to the wickedness and unrighteousness of those
who had previously possessed the throne.—There is no ground
whatever for rendering the suffix in yyppy as a dative. The
person was 8o clearly pointed out already, that there was mo
necessity to describe him further. The fundamental passage

(Ps. Ixxii. 1) requires that the suffix should be referred to the
right, .

THE SECTION.—CHAP. XXXIV. 23—31.

The prophecy against the wicked shepherds, in chap. xxxiv,,
belongs to the series of revelations, which the prophet continued
to receive from the evening of the day before the arrival of the fugi-
tive, who brought the news of the capture of Jerusalem by the
Chaldeans, till his arrival on the following morning (chap. xxxiii.
22). By the spirit of prophecy Ezekiel foresaw his coming, and by
means of the word of the Lord, which interpreted the act of the
Lord, he sought to ensure its producing the desired effect upon
the exiles generally, whose elders had gathered round the pro-
phet, with a large company besides, as they usually did when the
band of the Lord was upon him (cf. chap. xxxiii. 11). The
word of the Lord by the prophet was for the most part consola-
tory, indicating his mercy and grace towards Israel, and his cove-
nant fidelity ; for his justice was so loudly proclaimed by the
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event, that a hint was all that was required. In this respect we
see here a perfect resemblance between Ezekiel and Jeremiah.
Before the destruction falls, threats predominate in the ad-
dresses of both these prophets; but no sooner has it actually
occurred, than promises take their place. Evil and good
were equally hidden from the natural man before they actually
came. From the same want of living faith sprang pride and
haughtiness before the destruction, and after it despair,—both
equally pernicious, and both in their turn alike the object of pro-
phecy, the design of which was everywhere to bring out the
idea in contradistinction to the existing reality.—We have already
shown in our notes on Jer. xxiii., that we have there the ground-
work of the prophecy in chap. xxxiv. It is the prophecy of the
shepherds of Israel. The wicked shepherds are to be destroyed,
and the sheep of Israel to be saved by the Lord, who will hiro-
self undertake the office of shepherd, and lead them by means
of his servant David. The tidings of the fulfilment of the first
part, the punishment of the wicked shepherds, which were
brought in immediately afterwards, could not but serve as a
pledge of the fulfilment of the second part, which rested upon
the same foundation, the covenant faithfulness of the Lord.

Ver. 23. “ And I raise up one shepherd over them, and he
Jeeds them, even my servant David, he will feed them and he
will be their shepherd.”

The word spyyyworm is a sufficient disproof of the assertion of
Hitzig, that Ezekiel expected the bodily resurrection of David,
inasmuch as he is speaking of the appointment of a new prophet
(cf. ver. 29, Deut. xviii. 15), not of the bringing back of an old
one, which would have been something so thoroughly abnormal,
that it would surely have been more definitely explained. Still
more decisive is the evident allusion in ver. 12, to the original
promise in 2 8am. vii., “ When thy days are full and thou liest with
thy fathers, I well raise up (syyavormy) thy seed after thee, which
cometh forth from thy body, a.nd will establish thy kingdom.”
Those, who ascribe such singular opinions to particular prophets,
have no conception of the manner in which all prophecy is linked
together, as its divine mission necessarily requires. The last
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link in the prophetic chain, with which Ezekiel throughout is
closely connected, contains no hint of a bodily resurrection of
David, it only speaks of a *Son reigning upon his throne,”
Again the fact that Ezekiel’s reference to the Messiah consists of
mere allusions, shows that he has no thought of bringing for-
ward anything new with regard to his person, and is equivalent
to an express rehearsal of former and fuller prophecies. The
peculiar feature in this prophecy is the more distinct announce-
ment of the Messiah as the good shepherd (¢f. Jer. iii. 15, xxiii.
4), The words of the Lord in John x. 11, “T am the good
shepherd,” allude particularly to the passage before us. With
regard to the article, Lampe says, ‘ he pointed to those prophecies,
with which the Pharisees were well acquainted, and in which he
had been promised under this designation.” Compare also 1
Pet. ii. 25, and Heb. xiii, 25, where allusion is made not only
to Ezekiel, but to Jer. xxiii. and Zech. xi., between which pro-
phecies this prediction of Ezekiel forms the connecting link. It
is very evident from chap. xxxvii. 24, and from the parallel
passage, Jer. xxiii. 5, 6, where Judah and Israel are classed
together, that =y (one) refers to the former separation of
Israel and Judah ; and it is altogether in vain that Jakin makes
every exertion to defend the rendering  unicus, singularis,’—a
meaning which the word never has. In substance, no doubt, he
is right. There was to rise up a most distinguished descendant
of David ('Venema : *one in whom David, God’s own king and
representative, would, so to speak, live again”), in the strictest
sense ‘‘ one after God’s own heart,” who would receive back in
its fullest extent the kingdom of his father. For the loss of
dominion was threatened as a punishment to the family of
David, because it was no longer after God’s own heart, and even
the most faithful of David’s successors had not been so truly
“ after God’s heart,” that the promise of a future reunion (¢f. 1
Kings xi. 39), could be fulfilled in them. Hence the announce-
ment of one shepherd involved a declaration of the highest ex-
cellence, and also of the fact that the grace of God in its richest
measure would be bestowed upon the nation through him.
There i3 a direct reference to this passage in John x. 16, “ one
fold,” *‘ one shepherd,” where our prophecy is still further ex-
tended, and Christ is declared to be a shepherd not for Judah
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and Israel alone, but for the Gentiles also, and the one shepherd
is just on this account ¢ the good shepherd,” (ver. 11.) Hitzig's
assertion, that =g is used “in contradistinction to several in
succession,” founders on both the parallel passage and the
original promise, the latter of which takes away all force from
his argument, that previous to this there is no allusion to the two-
fold division of Israel. In the relation in which Ezekiel stood
to Jeremiah, the 23d chapter of the prophecies of the latter must
be regarded as the context to this passage.—The title given to
David, “servant of God,” relates not merely to his willing
obedience (Hdvernick), but also and still more to his election ;
see our remarks on Is. xlii, 1,—The rule of David, the type,
is described as a feeding, with particular reference to his former
vocation, 2 Sam. vii. 8; Ps. Ixxviii, 70, 71 (see the note on this
passage). my~ indicates the design, myy= its fulfilment. The
contrast between the two, which was so cox;si)icuous in the conduct
of previous shepherds, and plunged the nation into such inde-
scribable misery, is now to cease (compare, in addition to the
parallel passages already quoted, Jer. xxx. 9; xxxiii. 15, 16).
Our remarks on Jer. xxxiii. 18, with reference to the prelimi-
nary fulfilment of the prophecy under Zerubbabel and the other
leaders of the people, are equally applicable here. "We may very
properly interpret the name David as denoting the race of
David which merely culminated in Christ, so that the fulfilment
in Christ was not the only one, but was the highest and truest
fulfilment (see the remarks on Is. lv. 3 and Hos. iii. 5).

Ver. 24. “ And I, the Lord, will be God to them, and my
servant David prince in the midst of them, I, the Lord, have
spoken it.”

The promise to David is to flourish again, his descendant is
to be the servant of God in so complete a sense, that the former
painful difference between the direct and indirect government of
God will altogether cease.

Ver. 25. “ And I conclude with them a covenant of peace,
and exterminate the wild beasts out of the land, and they dwell
safely in the desert and sleep in the woods.”

The meaning of this covenant has already been discussed in
Jer. xxxi. 32. Peace with God, which was to be secured by the
servant of God, the Prince of Peace (Is. ix. 5), the true Solo-
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mon (see the note on Gen. xlix. 10), would be followed by peace
with the creatures of God, which he had hitherto enlisted against
his rebellious people. The description given by the prophet in
this and the following passages rests entirely upon Lev. xxvi.
Compare for example ver. 6: “ And ye dwell safely in your
land, and ye lie down, and there is none to make you afraid ;
and I exterminate the cvil beasts out of the land, and no terror
shall penetrate into your land.” From this classical passage the
prophet intentionally borrows the form of his representation, the
substance of which is, that wherever God is, his gifts and bless-
ings will be found in all their fulness. He does not announce
anything new, he merely repeats what the law of God had
already declared to be necessarily involved in the idea of a cove-
nant-nation. And whilst it was oertain, that his prophecy had
hitherto been but partially fulfilled in the history of Israel, it

was just as certain that the complete fulfilment had yet to come; °

see Hosea ii. 20.

Ver. 26. “ And I make them and the environs of my hill a
blessing, and cause the rain to descend in its season ; they will
be blessed rains.”

The hill is Zion, the holy mountain. It is evident, however,
from the pronoun “ them,” that the hill denotes Israel, the people
of God, of whom it was the spiritual dwelling place. Hence
the environs of the hill must necessarily be the heathen, who
are allied with Israel. Compare chap. xvii. 23, where all the
fowls of the earth are said to gather together under the tree of
the kingdom of God ;—chap. xvi. 61, where Zion receives its
sisters, the rest of the nations, as daughters ;—chap. xlvii. 8,
where the water of salvation, which issues from the new temple,
is described as flowing through the desert and healing the waters
of the Dead Sea (the emblem of the world), and John iv. 18,
Hgvernick thinks the introduction of the heathen is out of place
in such a passage as this, where the glory of Israel alone is
referred to. But as far back as Gen. xii. salvation for the
heathen is inseparably connected with salvation for Israel, and
Israel cannot possibly enjoy complete salvation, without the
heathen sharing in it. Moreover, - the environs of the hill could
never stand for Israel itself, for, according to the Old Testament
ides, Israel dwells on Zion (Is. x. 24), not round about it. The
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word pyyyyavap (those “ round about her”) isused in chap. xvi,
57, to denote the heathen nations around Jerusalem; compare
chap. v. 5, 6; Dan. ix. 16 ; Micah v. 6.—d blessing is a stronger
expression than blessed ; cf. Gen. xii. 2. Israel is to be a living
blessing. The representation of the blessing as rain, founded,
a8 it is, upon the natural peculiarity of Canaan,’ which made all
the rest of the natural blessings of God ;dependent upon the
rain, is also taken from Lev. xxvi. 4 (compare Deut. xi. 13, 14 ;
Joel ii. 23.)

Ver. 27. “ And the tree of the field_yields tts fruit, and the
land yields its produce, and they dwell safely in their land, and
they learn that I am the Lord, since I break their yoke and
deliver them out of the hand of those who enslave them.”

The clause from ““ and” to * produce” is taken from>Lev. xxvi.
3 ; the next clause from ver. 5 of the same chapter. And inthe
third clause there is a casual allusion to ver. 13: “ I, the Lord
your God, which brought you forth out of the land of Egypt,
out of bondage, and I brake your yoke.” As Israel had then a
positive proof that God was Jehovah, so shall it receive a fresh
proof, and personal experience of the fact in the still greater
repetition of that event, viz., their redemption from the dominion
of the world, and entire subjection to God and his anocinted. In
this allusion we find an intimation that, to redeem Israel, God
does not need to become different from what he is, but that
He, Jehovah, the sole perfect Being, needs only to continue un-
changeably the same. The construction of ™y with 5, to serve
in & person, to perform service by means of a person, then to
enslave him, is taken from Ex. i, 14.

Ver. 28. “ And they shall no more be for a prey to the
heathen, neither shall the beasts of the earth devour them, and
there is none who makes them afraid.”

The heathen can only exercise dominion over the nation of
the Lord, when through its own fault it has ceased to be a nation
at all. Now, therefore, their power over Israel is brought to
an end. The wild beasts, in both a literal and figurative
sense, are the heathen conquerors; ¢f Is. xxxv. 9, 1vi. 9; Ez.
xviii. 10.

Ver. 29. “ And I raise up to them a plantation for a name,
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and they shall no longer be swept away by hunger in the land,
and they shall not bear any more the reproach of the hea-
then.”

Yty is to be taken in the sense of plantation.  There is an

allusion to Gen. ii. 8, 9: “and God planted a garden eastward
in Eden, and there he placed the man whom he had formed ; and
out of the ground made the Lord God to grow every tree that is
pleasant to the sight and good for food.” (Observe the hunger
in the verse before us.) With this passage compare also the
words of God after the fall (iii. 18, 19) : “thorns and thistles
shall it bring forth to thee, and thou shalt eat the herb of the
field. In the sweat of thy face shalt thou eat bread.” The his-
tory of the fall is constantly recurring ; the first sin shows both
the genesis and consequence of every sin. Moses himself directs
attention to its significance in this respect, when he observes
that before the destruction of the cities of the plain of Jordan, it
was well watered everywhere, as the garden of God, ‘.., para-
dise (Gen. xiii. 10). But the prediction contained in the history
of the fall was more especially realised in Israel. God had
planted for it a garden in Eden, full of trees pleasant to the
sight and good for food. He had given it the land flowing
with milk and honey, together with all the blessings attached to
its possession. But Israel had listened to the voice of the
tempter, and its paradise had vanished, though not for ever.
Once more would God plant it a garden in Eden filled with
pleasant trees. The existence of such an allusion in the passage
under review is confirmed by chap. xxxvi. 35: “this land
becomes like the garden of Eden ;” and by chap. xlvii. 12: “and
on the brook (compare the words of Gen. ii. 10, ‘and a stream
went out of Eden to water the garden’ with ver. 1 of the chap-
ter, ‘ behold waters issued out from under the threshold of the
house eastward’) there grow on both sides, on its banks, all kinds
of fruit trees ; their leaves do not wither, and their fruits do not
cease.” There is also a similar allusion in Is. Ix. 21 ; and Ixi. 3:
‘““and they shall be called terebinths of righteousness, the plant-
ing of the Lord for glory ;” but here the righteous themselves are
described as the trees of the new paradise, whereas in the passage
before us the plantation is formed for them. Vitringa: * it is
L
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to be converted into a paradise of God, to be planted, as it were,
with cuttings from the plantations of God, which will grow into
strong and lofty oaks;” compare Joel ii. 3, where the land,
previous to the judgment, is described as resembling the garden
of Eden, and then again, after the restoration, a fountain like a
fountain of paradise issues from the house of Jehovah and
waters the valley of the thorn trees (chap. iii. 18; ¢f. Zech. xiv.
8.) If, then, this allusion is clearly established, if is also certain,
that the meaning of this passage goes beyond that of the parallel
passage in chap. xxxvi. 30: “and I multiply the fruit of the
tree, and extend the produce of the field, that ye may no longer
receive the reproach of famine among the heathen” (a passage
which is sufficient in itself to set aside such explanations as those
of Jahn, Rosenmiiller, and Ewald), and that, in order to com-
plete the whole, we must necessarily include the other parallel
passage in chap. xlvii. 12. The new paradise which the Lord
would plant for his people, denotes the blessings of divine grace
in their fullest extent. The blessing of the fruit trees, which
formed one portion thereof, was also.symbolical. The outward
plantation was a type and shadow of the spiritual fountain, whose
waters issued from the sanctuary ; just as hunger had previously
represented a state of general destitution and want. The clause
“ they shall no more bear the reproach of the heathen,” shows
that the correct explanation of b is not that given by De
Wette * for my glory,” but “ for & name fo them.” They become
the nation of the blessed of the Lord, and thus are delivered
from the reproach, which rested on them on account of their
misery,—the heathen regarding this as a positive proof of the
absurdity of their boast, that they alone were the people of the
Most High God. There is also an allusion here to Deut. xxvi.
19, as well as in Zeph. iii. 19, and Jer. xiii. 11.

Ver. 30. “ And they find, from experience, that I, the Lord
their God, am with them, and they, my people, the house of Israel;
saith the Lord Jehovah.”

“ The house of Israel” is emphatical here : Iarael, the people of
Glod and covenant people in the strict and literal sense of the
word (compare the note on chap. xi. 15).

Ver. 31. . And ye are my flock, the flock of my pasture are
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ye men, I am your God, saith the Lord Jehovah ;” see our remarks
on the similar expression in Jer. xxiii. 1.

The expression “ye men” directs attention to the depth and
greatness of the divine condescension, and anticipates the objec-
tion, which incredulity would offer, to the effect that man, who
bas been taken from the earth (adamahk ), and returns to it again,
is incapable of so intimate a union with God.

THE SECTION.—CHAP. XXXVI. 22—82.

The whole section, chap. xxxvi. 16—38, is included in the
series of discourses delivered on the day before the intelligence
arrived of the destruction of Jerusalem. This section is well
and briefly described by Venema as follows: ““ He unfolds the
cause and reason of the rejection and destruction, and also of the
deliverance and restoration, the former of which may be traced
to the corruption of the people, whilst the ground of the latter is
solely the sanctification of the divine name.” The former we
find in the introduction (ver. 17—21), the latter in the leading
portion of the discourse, ver. 22—38, of which we omit ver.
33—38, as simply containing a recapitulation.

Ver. 22. “ Therefore say to the house of Israel, thus saith the
Lord Jehovah, not for your sake do I this, you of the house of
Israel, but for my holy name's sake, which ye have profaned
among the heathen, whither ye have come.”

The holiness of the name of God denotes his incomparable and
absolute glory (see the note on Ps. xxii. 4 and Rev. iv. 8), The
fact that both here and in Is. xlviii. 11, the redemption of Israel
is based upon the honour of God alone, in contradistinction to
merit of every kind, was on the one hand very humiliating (com-
pare Deut. ix. 6, “ And thou knowest that the Lord does not
give thee the good land for thy righteousness’ sake”), since it

3
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thoroughly annihilated all human claims ; but on the other hand
it was also very consolatory, for the broken and contrite hearts
discovered that their salvation did not rest on any human founda-
tion at all, and could not therefore be disturbed by the sins of
their nation. At first sight the reason assigned by God for the
redemption of Israel appears to be a very outward one. He
seems to have been induced to change his former purpose of des-
troying Israel, by a cause entirely apart from himself, namely, the
contemptuous speeches of the heathen, whose conclusions resulted
entirely from their inability to discern the deeper grounds of
what had occurred. But the thought must be distinguished
from the form in which it is expressed. The latter is popular
in its character, adapted to render the thought accessible to per-
sons, whose minds are less disciplined than those of others. The
conclusion drawn by the keathen was thoroughly well founded.
That Israel was the people of Jehovah they never for a moment
doubted ; they were well acquainted with past events, which bore
witness to the fact, and the tidings of the glorious promises and
solemn oaths, which they had received from Him, had also reached
their ears. If, then, all at once he cast this nation entirely off,
how could they do otherwise than conclude, that there was not
much ground for the boasted holiness and glory of this God,
seeing that he had either promised what he could not perform,
or was unwilling to perform what he had promised—in fact that
he was exactly like their own deities, who merely reflected the
sinful nature of their worshippers? If the heathen were correct
in their supposition, that God had cast off his people for ever (we
must imagine this as implied in the words,  the people of Jehovah
are they, and they have gone forth out of their land,” ver. 20),
their conclusion was unanswerable, and the only possible way in
which God could be justified was by a practical refutation of the
words *‘for ever.”—This view,—viz., that the words of the heathen
are noticed only so far as they were founded upon facts, whilst
the true foundation of the latter was the nature of God himself,—
is confirmed by a comparison of such passages of the Pentateuch
as the prophet had before his eyes, e.g., Ex. xxxii. ; Num. xiv. ;
and Deut, ix.! The profanation of the name of God refers not

1 At first sight, indeed, it a a8 if even in these passages the deliver-
anco of Israel was mprésenmu a matter of caprios, and by no means
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to their actions but to their condition, This is evident from
what precedes. But the pFophet intentionally attributes to
Israel, as an act of its own, all that had resulted from its condition
and fate, which were so directly at variance with the idea of a
covenant nation. For the guilt of these reproaches attached to
them ; their condition was the inevitable and natural consequence
of their actions, and hence they were justly called upon to hum-
ble therselves on account of such reproaches. It was not the
heathen, but they, who had brought down the high and holy
Grod into the sphere of sin, impotence, and vanity.

Ver. 23. “ And I sanctify my name, the great one, which has
been profaned among the heathen, which ye have profaned in the
midst of them, and the heathen learn, that I am Jehovah, saith
the Lord Jehovah, when I sanctify myself on you before your

»

cyes. \

dependent upon the divine nature. God speaks as if he was firmly resolved
to destroy the nation, and afterwards appears to be induced entirely by the
entreaties of Moses and such external grounds as the probable ridicule of the
heathen, to limit his judgments to the actual sinners, and continue to the
nation the blessings of its election. But on closer consideration it is
evident, that, for a icular purpose, God brings forward first of all only
one side of the whole question, namely, what he would do from the very
necessity of his nature, if there were no covenant or promise in existence.
This design is very conspiouous in all these passages ; compare Ex. xxxii. 10 :
“and now let me alone, and my anger shall burn against them, and I will
consume them, and make of thee a great nation.” There are similar exprest
gions in Num, xiv. 12, and Deut. ix. 14. The temptation of Isrsel, as the
servant of God, is accompanied by the temptation of Moses, the servant of
God also, as we may perceive from the outward circumstance that he fasts
forty days—the standing sign of temptation in the Seriptures ; cf: Deut. ix. 9.
The temptation reaches its culminating point from the simple fact that Israel
succumbs, This would give to Moses a very plausible grebext,'for sacrificing
the le to his own selfish interests, and establishing himself in their place.
The leader of the people is to be tempted in all things like the people them-
selves. For this reason God only manifests one side of his naturs, appears
(without misrepresenting himself) as though he takes the side of his servant's
salf-interest. ﬁe leaves 1t {0 him, to bring the other side of his nature out to
view. The fact that he does this constitutes his credentials, and the out-
ward manifestation thereof is the seal which God sets upon them, the light of
his countenance. In the manner, in which this is done by Moses, wo may
sce clearly that he only cares for the reproaches of the heathen, so far as
they are gorne out by the facts of the case. For he distinctly mentions the
facts in his appeals. Thus, for examglg in Ex. xxxii. 13, he says:
 Remember Aagmha.m and Isano and Israel, thy servants, to whom thou
hast sworn by thyself, and hast said to them: I will multiply your seed,”
&oc.; Deut. ix. 27: “ Remember thy servants Abraham, &o., look not unto
the stubbornness of his 1people; nor to their wickedness, nor to their sin;”
Num. xiv. 17. “ Now, I beseech thee, let the power of my Lord be great, as
thou hast spoken : Jehovah, long-suffering,” &s.
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To sanctify is the same as to glorify. The expression * the
great one,” which is appended to “ my name,” assigns the reason.
God takes care that his name shall receive due honour. The
manner, in which God is sanctified or glorified on the Isra.elites,
is explalned in what follows. Many prefer the reading * in their
eyes” to DD‘J‘?’? in your eyes. The fact, that the former read-
ing is found in several critical authorities, proves nothing more
than that there have been critics before now, who judged accord-
ing to first appearances. If it is certain that the reproach of the
heathen rested upon facts, it is not less certain that it was abso-
lutely necessary that God should vindicate his honour in the fate
of the Israelites, as well as in that of the heathen. The two are
classed together in chap. xx. 41, 42, just as they are here.
“ And I will be sanctified in you,” says Jehovah in that passage,
“before the heathen, and ye shall learn that I am Jehovah, when
I bring you into the land of Israel, into the land, which I lifted
up my hand to give to your fathers ;” compare ver. 44, “ and ye
shall know that I am Jehovah, when I have wrought with you
for my name’s sake.”—‘ Before your seeing eyes:” thus speaks
the prophet with reference to the pusillanimity of his nation,
which looked only at what was visible, and which it was the
object of all these discourses to point out and condemn.

Ver. 24. “ And I take you from among the heathen, and
gather you out of all lands, and bring you tnto your land.
Ver. 25. And I sprinkle clean water upon you, and ye
become clean from all your impurities ; and from all your filth
(the idols) will I cleanse you.”

‘We have here first of all the groundwork pointed out of
the sanctification of God in his people, namely, the forgive-
ness of sins, the taking away, which must precede all giving,
(compare the notes on Jer. xxxi. 34). It is very evident that
there is an allusion in this passage to the Mosaic rites of
purification, especially to the holy water, in which the ashes of
the red heifer were mixed, and which served as an antidote, first
to the greatest of all defilements, contact with a corpse, and then
to defilements in general (vide Num. xix, 17—19: “ and for an
unclean person they take of the ashes of the burnt sin-offering,
and pour living water upon it in a vessel, and they take hyssop,
and a clean man dips it in the water, and sprinkles the tent and
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all the vessels, and the souls (persons) which are there ; and the
clean man sprinkles upon the unclean man and absolves him ;”
see also Ps. li. 9'). A plausible explanation of these allusions
is sometimes given, namely, that the prophet changes the
material into the spiritual ; but it is more correct to say that
what was & symbol in the law is employed as a figure by the
prophet. He does not interpolate, he expounds. A proof of this
opinion may be found in the fact, that those, who have attempted
to explain the meaning and design of the laws of purification on
other grounds, have fallen into great absurdities. Look, for
example, at the section in Michaelis’ Mosaisches Recht relating
to this subject (Pt. 4,§2078qq.). That he did not shrink from the
most far-fetched explanations is evident from §. 217, where Moses
is sai to have ordered unclean earthen vessels to be broken, be-
cause he did not approve of earthenware for cooking utensils, on
account of its being so brittle and thus involving greater loss.
The rest is of a piece with this, and yet in spite of his inventive
faculty Michaelis is obliged to confess that there are many laws
of uncleanness, for which he can see no object at all, no ** social
advantages.” He devotes an entire section (§ 213), to the
question, “why were there no laws relating to pestilence ?

1 According to Hivernick the prophet does mot allude to Num. xix., but
to Num. viii. 7, where the Levites, on the occasion of their consecration,
are ordered to be sprinkled with the water of sin or of the sin-offering
m}ﬁn wy. But the fact, that nothing is said here about the manner in

the water was to be prepared, points to some subm’uent passage, in
which the proper directions are given, 5{1 such a passage we find in Num. xix.
In ver. 9 it is expressly stated, that the water containing the ashes of the red
heifer was not merely intended for defilloments through contact with a corpee.
It is spoken of there as an antidote for uncleanness and sins of every kind.
It was quite in order, that the directions for the preparation of this water
should be postponed till an account had been given of the ceremony, to be
performed in connexion with the worst of all defilements, that of contaot
with & corpse, although it had been actually made use of before, and thus
Bihr's objection (Symbolik Part 2, p. 166), falls to the ground. There is
8lso a reference to Num. xix. in Ps. 1i. 9, as the mention of hyssop clearly
shows (compere Num. xix. 18.) There was no other water of sprinklin
than that prepared with the ashes of the red heifer, the colour of whi
representedp sin, Compare Egypt and the Books of Moses (p. 173, transla-
tion), see also Heb. ix, 13, where the ashes of a heifer are mentioned alon,
with the blood of bulls and goats.—Schmieder’'s remark, that the means of

urification denoted the Holy Ghoet (ver. 27), is by no means correct.

prinkling with water is never referred to in the Scriptures as & symbol of
renewal, but always denotes the forﬁvenen of sins; compare Zech. xiii. 1,
in which there is also an allusion to Num. xix.
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Ought not such diseases to have been pre-eminently pointed out
in the law, as cases of Levitical impurity, in order to guard
against infection 7 If Moses had looked merely at * social
advantages,” he ought certainly to have given greater prominence
to pestilence and many other infectious diseases, than to diseases,
which are either not infectious at all—and which Michaelis has
been under the necessity of changing for the first time, into
diseases that were not heard of for thousands of years after Moses
died,—or which have so little of an infectious character about
them, that, as in the case of leprosy, ordinary intercourse is
attended with no danger whatever. Any one may see, that the
reasons, assigned by him for the omission of pestilence, are quite
inadmissible.—The support, thus obtained to the symbolical
meaning of the laws relating to impurities and purifications, is
strengthened on closer examination. We find outward defile-
ments universally placed on a par with such as are spiritual, and
the means of outward purification with those of & more inward
character. See, for example, Num. xix. 20, *“ a man who defiles
himself, and does not absolve himself, that soul iz exterminated
fromthe congregation; forhe has defiled the sanctuaryof the Lord.’
The unclean man is treated in precisely the same manner as the
ginner. The sacrifices offered for him are sin-offerings Fywwary;
the priest makes expiation for him before the Lord (see, for ex-
ample, Lev. xv. 15). Those, who assume that the object contem-
plated was simply political, can find no other explanation, than
that Moses made religion subservient to his own purposes.
Michaelis asserts this without hesitation (§ 212): ¢ God, who con-
descended to become the civil legislator of the Iaraelites, made
use of the all-powerful instrumentality of religion.” If this
assertion were correct, nothing else would be needed to.prove,
that Moses was not a divine messenger,—a view which this work
of Michaelis has done more to propagate, than all that has been
written by those, who openly avow it as their belief. There is no
foundation, however, for such an assertion. There is no indica-
tion whatever of political motives. On the other hand, the
symbolical character of the whole of the law supports the con-
clusion, that this part is symbolical also. To excite a living con-
sciousness of sin and holiness, and of the consequent necessity

for substitution and expiation, was an object which Moses always
VOL. IIL D '
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kept before him, and to this object the laws of purification were
also subservient. The consequences of sin, so far as they are
visible, are intended to produce this consciousness. All the
ceremonies relating to outward impurities had reference to sin,
which the people of the Old Testament, to whose care the
language of symbols had been entrusted, would the more readily
discern in the typical rite, from the fact that otherwise the action
performed would have been unnecessary and absurd. We have
already spoken of this in connection with one of the most promi-
nent examples of Levitical uncleanness, namely leprosy, in our
notes on Jer. xxxi. 39. 'With reference to another, uncleanness
through contact with corpses, Deyling has correctly observed
(Obss. iii. p. 70): “from this they could judge, how great was
the corruption of such as were unregenerate and sinners in the
sight of God.” Those who were physically dead were the most
appropriate symbol of such as were “ dead in trespasses and
sins” (Eph. ii. 1, 5; Col. ii. 13) ; compare in Heb. ix. 14, where
gins are described as ‘“ dead works.”—These remarks will serve
to show the full meaning of the allusions to legal impurities and
purifications. There is no arbitrary transfer of the physical to
the spiritual in this case, but an exposition of a ceremony which
originally referred to spiritual things. Ezekiel does not promise
something new, but takes a promise already existing in the law
and announces its complete fulfilment.

Ver. 26. * And I give you a new heart, and a new spirit will
I put within you, and I take away the heart of stone from
within you, and give you a heart of flesh (see the note on chap.
xi. 19). Ver. 27. And I will put my spirit within you, and
cause you to walk in my commandments, and keep my righteous
Judgments and do them (cf. chap. xi. 20). Ver. 28. And ye
dwell in the land, which I gave to your fathers, and become to
me a people, and I become to you a God” (compare chap. xi.
20).

The words “ ye become &c.” refer exclusively to their condi-
tion : they are to be treated as the people of God.

1 In my Dissertations on the Pentateuch, vol. ii., p. 506 transl, I havealready
given elaborate proofs, that the ceremonial law is an allegory, intentionally
clothing in drapery doctrines, which had been held withouta symbol previous
to their being thus clothed, Compare especially p. 509, where the laws of
purification are treated of, and also my Commentary on Rev. xiv. 4.
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Ver. 29, “ And I redeem you from all your uncleannesses,
and call the corn and increase it, and suspend no more hunger
over you.

The wuncleannesses referred to here are the same, as those
spoken of in ver. 25 ; but according to the parallel passage the
redemption has reference to their consequences.

Ver. 30. “ And I increase the fruit of the tree and the pro-

“duce of the field, that the reproach of hunger may no more rest
upon yow among the heathen (cf. chap. xxxiv. 27, 29). Ver.
31, And ye remember your ways, the evil ways, and your
deeds, which are not good, and become disgusted with yourselves
on account of your sins and your abominations. Ver. 32.
Not for your sakes do I this, saith the Lord Jehovah, let this
be known to you, be ashamed of yourselves and blush for your
ways, ye house of Israel.”

THE SECTION.—CHAP. XXXVIi1. 22—28.

The thirty-seventh chapter also belongs to the series of revela-
tions, which the prophet received during the night, before the
arrival of the messenger with tidings of the destruction of Jerusa-
lem, and which had all one common object, namely to counter-
act the faintheartedness and despondency of the people. The
chapter contains a twofold, yet closely connected, message from
God. In the first part (ver. 1—14) the restoration of the
Israelites as a covenant nation is announced, in the second the
re-establishment of their common brotherhood.

With reference to the first part, the question arises in what
relation it stands to the doctrine of the resurrection of the dead.
There can hardly be any doubt, that the prophet borrowed his
imagery from this doctrine, and therefore that it was not only
well known to him, but was regarded by the nation generally as
indisputably certain. ‘ Moreover,” says Pareau, in his Comment.
de immortal. p. 109, “it must be borne in mind that their dis-
courses (viz., those of Isaiah and Ezekiel) were intended for public

use; from which it follows that this doctrine of the resur;ection was
p
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s0 generally known in that age, that they were able to draw from
it a very simple, clear, and, in a certain sense, popular imagery.”
The doctrine of the resurrection was current among the people of
God in the time of Ezekiel. This is evident from Is. xxv. 8
and xxvi. 19 (to which passages Ezekiel apparently refers, cf.
Kiiper Jeremias p. 96), and, as is generally admitted, from Dan.
xii, 2. Hence it cannot possibly be supposed, that there is
no connexion between the description contained in this chapter
and the doctrine of the resurrection.! But the supposition,
that there is any direct reference to it in this passage, is pre-
cluded by the exposition of the symbol in vers. 11—14.* The
only explanation left, therefore, is that the prophet borrowed his
imagery from it. Still we must not stop here. It must also be
added, that the idea, expressed by the imagery, can only be fully
realised when the event itself occurs, from which the imagery is
borrowed ; and therefore that the latter is not only taken from the
event, but points to the event in return. As truly as God is
God,—this is the idea,—so truly must all death be the pathway
to life in his kingdom ; and it is on this idea alone that the cer-
tainty of a glorious resurrection rests, a certainty which the idea
itself would render indisputable, even if there were no express
statements to this effect in the Word of God.

1 Hivernick denied, that there was any distinet allusion to the doctrine of
the resurrection, and Ochler has adoj his views (see his V.T. sententia de
rebus post mortem, p. 45).  Acco: to Hivernick, the prophet does no-
thing more in vers. 1—10 than treat of a locus communis, tfe creative power
of God, which would even suffice to awake the dead. Butthis view cannot be
sustained without first denying that an explanation of the symbol in vers.
110 is afterwards given in vers. 11-—14.  Yet Hivernick himself, in his
notes on chap. xvii,, has explicitly shown that it is & very customary thing
with Ezekiel, as well as Daniel, to give a symbol first mrg the explanation
afterwards. Moreover it is expressly stated in ver. 11 that the description
given in vers. 1—10 related to particular bones, and that we bave, therefore,
not the general followed by the &Mmhr, but the symbol followed by the
explanation : ‘ these bones are the whole house of Ierael.”

2 This opinion has lately been revived by Hitsig. Acoording to his theory
we have here an announcement of the corporeal resurrection, not of tho

erally, as many of the early tﬂosﬂwm imagined, but of the slain of
Israel. But ver. 11 is sufficient of itself to refute such a theory: *these.
bones are the whole house of Israel” (not merely one i rtion
thereof ; com the expression “my le"” in vers 12—13), ‘behold
they say our bones are dried, and our hope is lost, we are cast off.” The
words ‘they say,” point to such as were still alive in the ordinary sense
of the word, and the drying of the boues is explained as indicative of the
hopelessness of their condition.
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Grotius, in his usual shallow style, gives it as his opinion, that
the prophet is merely speaking of a mors civtlis and vita ctvelis.
This is @ priors inconceivable. The essence and heart of the
suffering would then be altogether disregarded in the consolation
administered. The fact, that Israel was no longer a nation, was
the cause of sorrow to those, who were everywhere the sole objects
of the prophet’s consolation, simply because they saw in this a
positive proof, that Israel was no longer a covenant-nation, and
Gtod no longer in the midst of it. And we should hardly ex-
pect that a prophet, who always lays such emphasis upon the
inward and spiritaal restoration,—the transformation of the
heart of stone into a heart of flesh,—and merely regards the out-
ward restoration as an accident and reflection of the inward,
would so far forget his vocation in this instance, as to assume the
character of an ordinary patriot. Moreover the very opposite
may be proved from the section itself. In the explanation of the
vision in vers. 12—-14 a twofold distinction is made, so far as
the restoration is concerned. 'We have, first, the restoration to
Canaan, and, in general, the re-establishment of civil order, the
outward restitutio in integrum, which is represented by the open-
ing of the graves, the coming together of the dry bones, and
their being clothed with flesh and skin. Thus what were bones
before are changed into corpses, in which as yet there is no
living spirit. There is, secondly, the quickening of these
spiritual corpses by the Spirit of God, for which all that
bad occurred before had merely served as a preparation;
whilst, in themselves considered, these preliminary acts had been
of little moment, and were not proper objects of prophetical
announcement. This second feature is symbolically represented
by the impartation of life in its ordinary sense; and, as the
nature of the vision required that everything should be brought
within reach of the senges, the medium, by which this is effected,
is the breathing of the wind,! the natural symbol of both the

1 The author adheres to his opinion that Mo in ver. 9 means the wind
and not the epirit. He cannot make up his mind to translate the
“ come thou spirit,” instead of “* come from the four winds thou wind and
blow upon the slain.” The fact that the word means  spirit,” both before
and afm'wnds , cannot decide the question, because the spirit is really
reforred to in this passage as well. Hitzig's objection, that such a wind as
this oould never put life into & dead man, has no force whatever, since there
is no real difference between the wind spoken of and the spirit.
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lower and higher spirit of life, as was universally admitted
among all nations and in every language of the ancient world.
The Saviour breathes upon the disciples, as a sign of the gift of
the Spirit ; and on the day of Pentecost ‘‘ suddenly there came
a sound from heaven as of a rushing mighty wind,” Acts ii. 2.
There is evidently an allusion here to the passage before us,
which is essentially connected with the event referred to; see
also John iii. 8. FEwald is quite correct in his remark that
“there ig the less room to understand the words ‘I put my
spirit within you and ye live,” as meaning something different
from renewal by the Holy Spirit, from the fact that the prophet
has so clearly and emphatically spoken of the latter but a short
time before (chap. xxxvi. 26, 27).” Again, it is evident from
ver. 14 that the order, in which the outward restoration and the
quickening by the Spirit are mentioned, merely belongs to the
form of representation, and serves to indicate their relative
importance ; for in the passage referred to the order is reversed.
Hence, from the nature of the life imparted, we may draw our
conclusions as to the nature of the death. The captivity of the
people, and the destruction of Jerusalem and the temple, did not
constitute death ; they were merely the signs of death, the decom-
position of the corpse. The body bad already become a corpse.
The vital principle of Israel, as the people of God, was the
Spirit of God. This spirit still dwelt in individuals; but the
attention of the prophet is not directed to individuals now. He
fixes his eye upon the congregation of the Lord, asa whole. In
this nothing but spiritual death presented itself to the view of
the prophet and his fellow mourners ; and the question put to
him by the Lord in ver. 3, “ Son of man, can these bones live,”
coupled with the prophet’s answer, *“ O Lord God, thou knowest,”
indicate the fact, that it was altogether beyond the bounds of
human probability, that his death should give place to life, be-
cause that human means would be of no avail, and it was
impossible for a heart of stone to change itself by its own strength
into a heart of flesh. Before God promises life, therefore, through
the mouth of the prophet, the latter has first of all to declare,
that he knows nothing of this life, that it is beyond the natural
order of events, From what we have said it is evident, that the
whole section is Messianic ; that the fulfilment of the promise it
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contains is only to be looked for in Christ, and in the gift of the
Holy Ghost bestowed through him; and that this fulfilment is
still going on, being seen wherever death gives place to life in
his church, and will go on till its final completion, when death
is swallowed up in victory.

The second part commences with a symbolical actlon.—It
matters not whether it occurred outwardly, or merely inwardly.
Most likely, however, the latter, judging from analogy and the
fact that, with Ezekiel, the inward greatly predominates. The
prophet, representing the Lord, takes two pieces of wood,—
sticks not tables, as we may see from Num. xvii, 17—18, from
which the form of this symbolical transaction was derived. On
the one he writes the name of Judah and his companions, that
is, of those sections of Israel which had consorted with him,
viz. part of Benjamin, Levi, Simeon, and the pious, who had
come over at different times from the kingdom of the ten tribes
to the kingdom of Judah. On the other he wrote the name of
Ephraim, with the rest of those who had associated with this
ruling tribe, so as to form one kingdom. These two sticks he
then presses firmly together in his hand, as a symbol of the
grace of God, which would at some future period effect & union
of the kingdoms, that had long ago been divided on account of
the sins of the people. The explanation in ver. 21—28 goes in
some respects beyond the symbol. It is not restricted to the fact of
the future union ; but describes the attendant circumstances and
blessed results, and points to the person of the great king, who
is to bring this union to pass,and to bestow blessings upon both.
This is quite natural ; for the fact itself first attains its full
significance in this connexion. The union of the two into one
national brotherhood could only be set forth, as the result, or as
necessary part of a renewal of their whole condition.

Ver. 22. “ And I make them one nation on the mountains of
Israel, and a king will be king to them all, and they will be no
more two nations, nesther will they be divided into two king-
doms any more (cf. xxxiv. 23). Ver. 23, 4nd they will no
more defile themselves by their abominations and their detestable
things, and by all their transgressions, and I save them out of
all their dwelling-places, wherein they have stnned, and cleanse
them, and they become my people and I become their God.”



56 MESSIANIC PREDICTIONS IN THE PROPHETS,.

Deliverance from the dwelling-place is not effected locally but
spiritually, by the removal of every trace of sin, first from their
hearts, and then from their immediate neighbourhood. Thus
the land is changed by the power of the Lord into another land,
from a sinful land into a holy one ; just as it had previously been
changed by the guilt of the people from & holy into a sinful one.

Ver. 24. “ And my servant David 18 king over them, and
there will be one shepherd to them all, and they shall walk in
my righteous judgments, and keep my righteous judgments and
do them.”

The promise of ore king, contained in ver. 22, is here more
closely defined. It is the great king of the tribe of David ; and
therefore all the glorious promises, made to David and in him
to the kingdom of Gtod, are revived again.

Ver. 25. *“ And they dwell in the land, which I gave to my
servant Jacob, wherein your fathers dwelt, and there dwell
therein they and their sons and their sons sons for ever, and
David, my servant, is prince to them for ever.”

That the first mphwyly (for ever) is to be taken in the strict
sense of the word is evident from the second ; compare the note
on Jer. xxiii. 3.

Ver. 26. “ And I make with them a covenant ofpeace an
everlasting covenant will exist with them, and I give them and
multiply them, and place my sanctuary in the midst of them for
ev er.”

The expression “ I give them and multiply them” is correctly
explained by Venema to mean : dabo eos multiplicatos. There
is an allusion to the promise made to Abraham, Gen. xvii. 6.
That the prophet does not employ the term ‘sanctuary” with
reference to an outward building, as such, but that the presence
of the Lord in the midst of his people is regarded by him, as
involving all that is essential to the idea of a sanctuary, is evi-
dent from chap. xi. 16.

Ver, 27. *“ And my tabernacle is over them (see the remarks
on Ps. Ixviii. 30), and I become their God and they become my
Wk."

There is an allusion here to Ex. xxv. 8: “ And they make
make me a sanctuary (mikdask) and I dwell among them ;"
compare Lev. xxvi, 11. This promise, according to the pro-
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phet’s explanation, still points to the future for its complete ful-
filment ; not till then will God be truly in the midst of his
people, and the difference between heaven and earth come to
an end. In the destruction of the temple, therefore, there is no
ground for hopeless lamentation. The true fulfilment, of which
the rebuilding of the outward temple was merely the prelude, is
correctly explained by Vitringa (Observv. i. 4, p. 161), as consist~
ing in the “ dwelling of God in the midst of the people through
the Son and Holy Spirit.” Compare John i. 14, where the ex-
pression éoxfvwoer év fjulv represents the Adyos made flesh as
the true el of God, with evident reference to the same pas-
sage of Exodus, which the prophet had before his eyes. Compare
also Rev. xxi. 3 and 1 Cor. iii. 16, vi. 19, where believers are
called the temple of God because the spirit of Christ dwells in
them ; and my remarks on the temple as the symbol of the
kingdom of God in the dissertations on the Pentateuch (vol. ii.
p. 514, sqq. transl.).

Ver. 28. ““ And the heathen perceive, that I Jekovah sanctify
Israel, since my sanctuary is among them for ever.”

To sanctify means to put an end to the connexion, not only
with sin, but also with the evils to which it leads. In the present
instance the latter are referred to, as these alone would be likely
to attract the attention of the heathen. At the same time the
former is presupposed as an indispensable prerequisite. ~There
is an allusion to the promises contained in the Pentateuch,
with reference to the sanctification of Israel; compare, for
example, Lev. xx. 8, xxi, 23, xxii. 31—33. Hitherto these had
been but partially fulfilled, because Israel through its sin had
failed to sanctify Giod, and therefore could not be treated as a
sanctified people. 'We may see how closely these two were con-
nected together by referring to Lev. xxii, 32: *and ye shall not
profane my holy name, and I will be sanctified in the midst of
the children of Israel, I, the Lord, who sanctify you.” In future,
however, God himself will take care, that the required conditions
ghall not be wanting, through the richer bestowment of the for-
giveness of sins, and a more abundant outpouring of the Spirit ;
and therefore the consequences will fully and surely ensue.
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THE NEW TEMPLE.
(Chap. x1.—xlviii.)

Fourteen years after the conquest of Jerusalem and the de-
struction of the temple, Ezekiel beheld, in a vision, the restora-
tion and glory of the kingdom of God, set forth under the image
of the rebuilding of the temple. According to Bottcher (Proben
alt-testamenlicher Schrifterklarung p. 232) the temple of Eze-
kiel was intended ‘“ as an ideal representation of a temple, based
upon historical grounds, and drawn up partly from memory and
partly from imagination, which was to serve as a design for the
rebuilding of the sanctuary, when the people returned from their
exile.” The same view is adopted by Hitzig and Thenius in
the appendix to the commentary on the books of Kings.

But very weighty objections may be offered to so literal an
interpretation.

Bottcher himself unconsciously argues against his own theory,
when he says: ““It is not a Phoenician architect, nor a histo-
rian following historical records, but a priest’s son and a pro-
phet—who represents his design for the temple as seen in a
vision, and that not for builders or for an architect, but for  the
whole house of Israel,” (chap. xl. 4, xliii. 10 sqq.).

To give directions for building the temple formed no part ot
a prophet’s vocation. The duties of & prophet had no connexion
whatever with legislation. So far as the time being was con-
cerned, they adhered strictly to the law of Moses. Their task
was to bridge over the space, which separated that law from the
hearts of the people. And with reference to the future, their
work was simply to prophesy; whilst there is not a single
example in the whole range of prophecy of anything analogous.to
this vision of Ezekiel, as it is interpreted by Bottcher. Moreover
such an interpretation removes this vision entirely away from any
connexion with the general series of Ezekiel's prophecies, subse-
quent to the destruction of Jerusalem. These prophecies are
strictly confined to prophetic ground. There is nothing legislative
or hortatory in their character. Everything from chap. xxxiii.
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onwards, centres in one object, namely, to ward off despair from
the people of God, by pointing to a future period, richly laden
with mercy and salvation. And we naturally expect that this
design, which runs through the whole of the second part, will
be brought to a climax at the end of the book.

“ The symbolical interpretation is favoured, as Hdvernick
justly observes, by the form employed,—that of a vision,—the
essential characteristic of which is to set forth ideas in a con-
crete and tangible shape.” In the whole of the Old Testa-
ment there is not a single vision to be found, in which the form
and the idea conveyed coincide so completely, as would be the
case here, if the literal interpretation were correct, and none in
which there would be so little room for theological exposition.
Yet the book of Ezekiel is the last book, in which we should
expect to find a vision of such a description ; so impenetrable,
in general, is the covering of drapery under which the thought
is concealed. It is of especial importance here to compare the
vision in chap. viii.—xi., in which the destruction of the city is
set forth ; since the prophet himself, in chap: xliii. 3, describes the
present vision as the counterpart of the other. In the latter,
however, as we have already shown, a literal exposition is inad-
missible, and a distinction must always be made between the
thought itself, and the drapery in which it is clothed.

The preconceived antipathy to a literal exposition, with which
we approach this section, is confirmed on further investigation,
The whole section exhibits a series of phenomena, which are
absolutely irreconcileable with such an interpretation. '

The very commencement should suffice to put us on our guard
against it. It takes us altogether away from the sphere of ordi-
nary actions. “ He set me”—we read in chap. xl. 2—*upon a
mountain very high, upon which there was as the building of a
city towards mid-day.” It is very evident, that we haye here a
representation of the future glory of the kingdom of Grod, under
the figure of an exaltation of the insignificant temple-hill, similar
to that which we have already found in Isaiah. (Michaelis says,
“ guch as Teaiah had predicted that Mount Zion would become,
not physically, but by eminence derived from dignity and the

glory of the gospel”). In chap. xvii. 22, 23, reference has already

been made to a high and loft’y mountain, in connexion with the
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future glory of the kingdom of God. Zion, which looked very
high even in Old Testament times, when contemplated with the
eye of the spirit (Ps. xlviii. 3, 4, Ixviii. 17), will risein the future
to an immeasurable height. If any doubt could possibly remain,
with reference to the ideal character of this particular feature,
and consequently of the whole picture, it would be removed by
Rev. xxi. 10, “ And he brought me in the Spirit to a mountain
great and high, and showed me the city, the holy Jerusalem,
descending out of heaven from God.”

The ideal character of the whole is also confirmed by the dimen-
sions of the new temple, given in chap. xlii. 15 sqq., where it has
been found necessary to alter the rods, so expressly mentioned,
into cubits ('Bdttcher, Fweld, Hitzig, Thenius), for the purpose
of getting rid of the ideal interpretation and carrying out the
literal one.

The description of the entrance of the glory of the Lord into
the new temple in chap. xliii. 1 sqq. shows how inadequate the
literal explanation really is. It is all the less allowable fo
abide by the letter in the present instance, since in that case we
should be obliged to assume, even on the ground of chap. xi.
22, 23, that on the occasion of the Chaldean destruction the
Shechinah departed from the temple in a visible shape ; especially
as there is an express allusion to this in ver. 4. The simple
thought is evidently the following, the presence of the Lord in
the midst of his people will be manifested ata future period with
a glory unknown before ; and this was perfectly fulfilled in Christ.
This passage, again, completely refutes the assertion made by
Dathe, * that the prophet is not giving promises, but directions
as to the plan on which the new temple is to be built.” Wehave
here an occurrence, which the Israelites could not in any way
help to promote, and therefore may use it as a clue, with which
to discover in all the rest the simple promise, that lies hidden in
the labyrinth of measurements, which distinguishes the vision.

The section, chap. xlvii. 1—12 is a transparent allegory, and
the attempts at a literal exposition are so evidently without force,
that they are utterly unworthy of any close investigation.

The literal explanation founders on the new division of the
land among the tribes, which is described as being perfectly equal

3
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and altogether regardless of the circumstances of actual life ; and
also on chap. xlvii. 22, 23, where foreigners are said to be placed
on the same footing as the children of Israel in relation to this
division. The thought may easily be discerned through the
transparent covering: “ The difference between Jew and Gentile,
which existed under the Old Testament, is completely done
away.” (Michaelis.)

Thus then the literal exposition is inadmissible. At the same
time it must be confessed that there are serious difficulties in the
way of the allegorical or symbolical interpretation, which was a
very favourite one in ancient times. It cannot be denied that
there is a certain amount.of truth in Hifztg's words, that ¢ sym-
bolical exposition can, in certain cases, only be carried out in
a forced manner and without any proof whatever, in other cases
not at all ; and Hdvernick ought to have given examples to
prove the statement made in his commentary, that it is pos-
sible to carry it out in & manner at once perfect and beautiful.”
Vitringa' has fully proved, that the author goes far too minutely
into architectural details, for an allegorical interpretation to be
maintained throughout,however clear it may be, that in particular
passages it is absolutely necessary. The measurements, for
example, which extend to the breadth of the doors and the thick-
ness of the walls, present an insuperable barrier to such an in-
terpretation ;—if we admit, that is, that in the department of
biblical symbols it is never allowable to have recourse to fancies
and guesses, but that the means of sober interpretation are a.lways
fully provided.

We will endeavour, then, to avoid the difficulties to which the
two methods are exposed.

The tabernacle and Solomon’s temple had both of them a
symbolical character. They were symbols of the kingdom of
God in Israel, a8 I have already shown in my dissertations on the
Pentateuch, vol. ii. p. 516 sqq. This is evident from the name
given to the tabernacle: tent of meeting, the place where God
meets with his people, where he holds communion ; and also from
Lev. xvi. 16, where all the children of Israel are represented as
dwelling in gpirit with the Lord in his tent, which is regarded

! Aanleydinge tot het rechte verstant van den Tempel Ezech. Th. 2, p. 291
5qq., 302 sqq.
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therefore as pothing less than an embodiment of the church.!

In a whole series of passages in the Psalms, the tabernacle and
temple are referred to, as the places where believers dwell in
gpirit with the Lord, and therefore as the representation and
type of the church. Thus, eg., in Ps. xxiii. 6, “ I shall dwell
in the house of the Lord for ever ;” xxvii. 4: “one thing have I
desired of the Lord, that will I seek after, that T may dwell in
the house of the Lord all the days of my life;” and Ps. Ixxxiv.
5, “Dblessed are they that dwell in thy house.”® The Lord
expresses the same idea when he says in Matth. xxiii. 38 : ¢ your
house is left unto you empty.” They are left alone in the temple,
which is deprived of the presence of God. And Paul makes a
gimilar comparison when he says in Eph. ii. 19 that believers are
* the household of God,” and in 1 Tim. iii. 15, * the house of
Gtod, which is the church fof the living God,” the church of the
New Testament being here represented as the antitype of the

1 ¢ And he absolves the sanctuary from the impurities of the children of
Israel and from their tran jons, all their sins, and this he doee to the
tent of meeting, which dwells with them, in the midst of their impurities.”
Because, spiritually considered, all the children of Israel dwell in the sanc-
tuary, it is defiled by every sin _Bihr, who denies that this passage has an
bearing upon the question in hand, has only attended to the latter :
“ %he observes in his work on Solomon's temple, p. 85) dwelt in a tent
in the midst of the people, but as every Lsraclite might be more or less Levi-
tically impure and yet come into contact with the tent, and therefore as this
might Possibl (?) be defiled, it was to be cleansed once & year from their (the
people’s) uncleanness.” The fact, however, that ¢ransgressions are mentioned,
and that the expression all their sins” follows immediately afterwards, is
sufficient to show that such a view is untenable.

% It is hardly conceivable that in the face of these and other similar pas-
sages, Buhr (p. 86), should say : *there is just as little force in the other
; for they say literal J’ nothing about the main point, vis., that the
nation, as such, dwelt with Jehovah, and like him dwegg in the temple.”
They do say this most clearly and the more emphatically because the house
of the Lo %enerally denotes merely the true temple, namely, the holiest of
all (the dwel ing-&hoe of the Lord), and the boly place (the dwelling-place
of the people). When Bihr afterwards adds: “ no lite would ever have
thought of a pious man or the whole nation, as inhabiting the temple along
with Jehovah, and living, as it were, under the same roof with him ; such an
expression would have been looked upon as a species of blasphemy ;" this is
only so far true, that the Israclites would certainly never have entertained
the idea of living on an equality with God, the Holy one, who is absolutel
exalted above all created objects. The members of the con tion dwelt
with God, not by right, but through grace. He was the householder; they
the dependents or guests. Their dwelling with God was but a visit. This
is expreesly stated in Ps. xv. 1, for 44y never means to dwell in the ordinary
sense of the word, but to stay as & guest or stranger.
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temple under the Old. Compare 2 Cor. vi. 16, and 1 Cor. iii.
17: “if any man defile the temple of God, &c., which temple yeo
are,” with Jer. vii. 4, where the unbelieving covenant-nation is
blamed for assuming to itself the prerogative of the believer, to
be the temple of the Lord. Israel, then, with the Lord dwelling
in the midst of it, is the true temple of the Lord. (Ex. xxv. 8).
The outward temple was only a symbol and shadow of this
spiritual temple.

If, then, it is absolutely dertain, that the temple was the
symbol of the kingdom of God in Israel, and a type of the church,
it must be evident at once, that in a vision, the essential charac-
teristic of which is to embody ideas in a concrete form, the re-
storation of the kingdom of God could not possibly be represented
in & more appropriate manner, than under the image of a restored
and glorified temple.

But it is not merely with reference to the leading idea, that the
description of the new temple is transparent in its character. In
a considerable number of details, which we have already noticed,
such, for example, as the raising of the temple hill, and the
fountain which issued from the sanctuary, the symbolical mean-
ing is unmistakeable.

The analogy of the material temple, in connexion with wluch
the attempt to spiritualise every minute detail has invariably
failed, would lead us to expect in this case other particulars,
which can only be regarded as the filling up of the picture.
Even Bdhr has gone too far in this respect. In the case of
Ezekiel, the reason, for describing so minutely the details of the
building, was to give a forcible proof of the prophels firm
belief in the continued existence of the kingdom of God. So
long as the church lay prostrate and the sanctuary was in ruins,
this ideal temple of Ezekiel was to serve as a support to the
weak faith of the nation, and take the place of the fallen sanc-
tuary.

It was very natural that Ezekiel’s temple should correspond in
many respects to the temple of Solomon, since the latter furnished
the most appropriate substratum for the purely ideal picture
drawn by the prophet.

The temple of Zerubbabel was so far related to that of Ezekiel,
that the leading idea contained in the description of the latter,
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viz., the indestructible nature of the kingdom of God, was re-
alized in the former, so far as it was possible that it should be,
until the time arrived when the foreshadowing of spiritual things
by means of the temple, which was an essential characteristic
of the Old Testament, was rendered obsolete by Christ and
his church. It is very evident, however, that the connection
between the temple of Ezekiel and that of Zerubbabel is entirely
of a spiritual character, and is not to be looked for in material
details, from the simple fact, as Havernick has already observed,
“that the second temple was not erected according to Ezekiel's
design, and that the other directions given by him were not
carried out in any respect whatever.” As Ezekiel was invested
with the authority of a messenger from God, we may infer from
this, that the ideal character of his vision was fully understood,
and that the Israelites perceived that it was not with an architect
that they had to do, but with a prophet, whose mission concerned
not the hands, but the heart, which he was sent to stir up to faith
and hope.

The ideal character of Ezekiel’s description being thus firmly
established, we must acquire the habit of distinguishing gene-
rally between the prophet’s leading thoughts, and the drapery in
which they are clothed. It has often heen brought as a charge
against the first principles of Christology, that they foster an
excessive habit of spiritualising. Those who are disposed to
bring such a charge as this, had better first try their own method
of literal interpretation on these nine chapters of Ezekiel. They
will never be able to carry it out, unless they come to the
extremely doubtful conclusion, that the Christian Church is
eventually to return to the beggarly elements of Judaism ; and
this they cannot do if they act conscientiously as expositors,
since such passages as chap. xlvii. 1—12 are decidedly at
variance with any literal interpretation. It must be conceded
here, that we have no right to appeal to the letter of the Old
Testament in support of such theories as the return of the Jews
to Canaan, a practice which is the more indefensible, as the New
Testament is altogether silent on the subject of any such return.
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THE SECTION.—CHAP. XLVIL 1-12

The whole account of the new temple in its leading features
is of a Messianic character. Its fulfilment under the New Tes-
tament is constantly going on, and the future alone will witness
its completion. In the passage before us, which contains one of
the most remarkable prophecies in the Blble the Messianic

elements are brought to a climax.
' The arrangement is very simple. We have first the descrip-
tion of the water issuing from the sanctuary (vers. 1—6), and
the trees growing upon the banks (ver. 7), and secondly, the
account of the end to be subserved by the water (vers. 8—11).
and by the trees (ver. 12).

Ver. 1. “ dnd he led me back to the door of the house ; and
behold waters issued out under the threshold of the house towards
the east, for the front of the house was towards the east, and
the waters flowed down under the right side of the house to the
south of the altar.”

Water, which renders barren ground fertile, and yields a
refreshing draught to the thirsty, is used in the Scriptures to
represent divine blessings, especially salvation, which had already
been set forth in paradise in the form of water ; ¢f. Gen. xiii. 10.
The figure is explained in Is. xii. 3: “ with joy shall ye draw
water out of the wells of salvation.” Also in Is. xliv, 3, “ 1 will
pour water upon him that is thirsty, and floods upon the dry
ground, I will pour out my spirit upon thy seed and my blessing
upon thine offspring,” where the blessing corresponds to the
water, and the spirit is mentioned as the chief form in which
the blessing is conveyed, the groundwork of all salvation to the
people of God. The root of evil is sin. This must first of all
be set aside by the Spirit of God. In the book of Revelation
(chap. xxii. 1), where the idea contained in this passage is
resumed in the words, “and he showed me a pure river of the
water of life,” i.e., of salvation or blessedness, the nature of the
water is expressly pointed out. This is not the writer's own
explanation, however, but is obtained from a combination of ver.

1 and ver. 9 of the chapter before us, in the latter of which the
VoL, 111, E
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effect of the water is plainly described as life. Here the water
appears first as a fountain, it is not till ver. 5 that it assumes
the form of a stream. In the Revelation, on the other hand, it
appears at once as a stream. The difference may be explained
from the fact that John had only to do with the church of
the last days. The fulness of life or of salvation, which will
be possessed by the glorified church, is shown by the fact, that
from the very first it issues forth as a river. Ezekiel carries out
the intimation given by Joel (iii. 18), “and a fountain issues
forth from the house of the Lord, and waters the valley of
Acacias” (the symbol of human want; and Zeckariah again
alludes to Ezekiel in chap. xiv. 8). It is a question of compara-
tively trifling importance, whether the figure employed by the
. prophets was occasioned by the fact that there was a stream of
water constantly flowing in the first temple. (See the remarks of
Thenius on this subject in the appendix to his commentary on
the Books of Kings, p. 19). The connexion is certainly not &
very close one. There was no actual fountain in Solomon’s
temple, but the water was conveyed thither by subterraneous
channels. Thus the natural water was brought to the spot for
the service of the temple, and was not even conducted within
the precincts of the actual temple, but only into the fore-
court. The spiritual water, on the other hand, springs up
in the temple itself, and flows on till it reaches the desert and
the Dead Sea.!—In Ezekiel the water issues forth under the
threshold of the house towards the east ; according to the Re-
velation, the river of water proceeded out of the throne of God

. and of the Lamb. John has here completed the account in Ez.
xlvii. 1, from chap. xliii. 7. The house in Ezekiel means the
true temple, the holy place, and holy of holies. With reference
to this we find in chap. xliii. 1—7: “and behold the glory of
God came from the east, and his voice like the voice of many
waters, and the earth shone with his glory. . . . And the
glory of the Lord came into the house through the gate towards
theeast. . . . And behold the house was full of the glory
of the Lord. And I heard one speak to me out of the house,
! Steudel is wrong when he says (Theol. des A. T. p. 401), “according to

Ez. xlvii, 1 sqq a fountain sprang up on the eastern side of the temple,
which furnished il with the requisite supply of waler.”
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and he said to me: Son of man, (thou seest) the
place of my throne and the place of the soles of my feet, where 1
will dwell in the midst of the children of Israel for ever.” The
fact, that the Lord enters with his glory into the sanctuary,
explains the reason why henceforth the streams of salvation
issue from it. From the temple now lying in ruins they never
could issue, because it was never truly the place of God's throne.
The sanctuary, that is the church, was first made the * habita-
tion of the throne” of God by Him, in whom ¢ dwelt all the ful-
- ness of the godhead bodily.” Henceforth its name became
‘“Jehovah is there,” chap. xlviii. 35. And John points to the
manner in which the announcement of the indwelling of the
glory of God (in chap. xliii.) was fulfilled in Christ, when he
speaks of the throne of God and of the Lamb.—The expression
‘“for the front of the house was towards the east,” presup-
poses that the water would necessarily flow from the front of
the house.—The words ‘““and the waters flowed down below
the right side of the house, to the south of the altar,” have
been variously misinterpreted. The fact that the water is de-
scribed as flowing down may be explained on the ground that
the moral elevation of the sanctuary, the place, in which the
Lord was enthroned, was necessarily represented as an outward
fact for the purposes of the vision.! The right side always
means the south. The water issued forth from the eastern
gate of the house, in the strict sense of the term, and flowed
below the house, not straight out, but downwards, and therefore
through that part of the forecourt, which was under the southern
side of the house, or through the south-eastern portion of the
forecourt. The words “ to the south of the altar” express the
reason, why the water could not flow on in a straight line from
the gate of the house to the outward eastern gate, but necessarily
turned towards the south. The reason is purely a local one.
Immediately in front of the eastern gate of the sanctuary stood
the altar of burnt-offering, and thus prevented the water from
taking a direct course; compare chap. xl. 47: “ and the altar
was before the house,” *“ in the middle of the court, and in front
of the steps leading to the temple.” (Sturm ).

t According to Thenius, p. 35, the actual building was raised above tho
inner court even in Solomon’s temple. 0
E
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Ver. 2. *“ And he led me out by theway at the gate towards the
north, and led me outside round to the outer gate, which looks
to the east, and behold waters issued forth from the right side of
the house.”

The prophet, having seen the water at its source, was now to
trace its onward course. For this purpose he had to leave the
temple. As the direction taken by the water was towards the east,
the proper gate to go out at would have been the eastern gate of
. the forecourt ; but according to chap. xliv. 1, 2, the outer gate

of the sanctuary was kept constantly shut, because the Lord had
+ gone in by it, when he made his entrance into the temple. The
prophet was therefore obliged to take a circuitous route, going
out at the north gate, and then coming round to the east gate,
when he was outside the temple wall. 4nd bekold waters issued
Jorth: m=p has no connexion with =3 to weep, which might
suggest the meaning to trickle. Moreover, such a meaning is
quite unsuitable here, as the water must necessarily have been
characterised by fulness and life, when it first issued from the
spring. On the contrary it is allied to =g an oil-bottle ; Fuller
says ryop denotes the copiousness of the stream which issued
forth like water flowing from a bottle.” It is rendered in the
Septuagint xaredépero; in the Vulgate, redundantes. From
the right side of the house. 'The prophet was on the eastern side
at the east gate. He saw the water flowing away towards the
east. The southern (? the right) side, therefore, can only be
the south-eastern, in contrast with the south-western, and also
with the gate which stood due east; compare 1 Kings vii. 39,
where the brazen sea is said to have stood on the right
side of the house eastward towards the south, in other words,
“at the eagtern end of the temple, but on the south side”

( Michaelis).

Ver. 3. “ And the man went out towards the east and had
the measure in his hand, and he measured a thousand cubits,
and led me through the water, when it reached up to my ancles.
Ver. 4. And he measured again a second time a thousand cubits,
and led me through the water, when it went up to my knees. And
he measured a thousand cubits more, and made me go through,
and it reached up to my loins. Ver. 5. And he measured a
thousand more, when it was a river, which I could not wade
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through, for the water was too deep, so that one was obliged to
swim, a river, whick could not be forded.”

We have here a representation of the Messianic salvation,
which, though at first comparatively insignificant, will continue
to expand with ever increasing fulness and glory. Compare
chap. xvii. 22, 23, where the Messiah appears as a tender twig,
which afterwards grows to a large cedar; and the parables of
the mustard seed in Matt. xiii. 31, 32, and the leaven in ver. 33,
where Bengel correctly explains the three measures of meal as
referring to the threefold division of the human race, alluded to
in Gen. x. 1. I could not cross it (ver. 5) ; judging from the
analogy of ver. 3, 4, the prophet learned this by actual experi-
ment, that is, by going in up to his neck (Is. viii. 8). If this
had not been the case, the farther remark “ which cannot be
forded” would be superfluous. In ver. 6 the prophet is led back
to the brink of the river.

Ver. 6. “ And he said to me, Son of man, seest thou? And
he bade me go, and brought me back to the brink of the
stream.”

The words  seest thou” contain an allusion to the great
importance of the fact just mentioned, and intimates that it was
well worth seeing. Compare chap. x1. 4. The Berleburgher
Bible says: “ hast thou seen to what a blessed state the earth
will be brought by the outflowing of the spirit and the plenteous
rivers of grace.” These words form a conclusion, and also a
connecting link with what follows.

Ver. 7. * When I returned, behold on the bank of the river
there were very many trees on the one side and on the other.”

The need of salvation is represented as hungering as well as
thirsting ; and, accordingly, life or salvation is represented here
under the image of fruit, just as it had been before under that
of water. Compare Is. Iv. 1, 2, where bread for the hungry is
mentioned, as well as water for the thirsty. The trees them-
selves have no particular meaning. Their importance is derived
exclusively from the fruit they bear. : ’

Ver. 8. “ And he said to me: these walers go forth to the
east country, and flow down to the heath, and come to the sea ;
to the sea (come) those that are brought out, and thus the waters
are healed.”

3
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As mbnby frequently occurs in the sense of circle, or district,
there is no reason whatever for following the Septuagint, in which
it is rendered Galilee (a district much too far to the north),
and thus connecting it with Is. viii, 23, where Galilee is men-
tioned as partaking in an especial manner of the Messianic salva-
tion. The fact that the heath, that is, the Arabah or Valley of
the Jordan, is mentioned before the sea, must possess some
theological importance. For nothing else could possibly have
induced the prophet to pass by the valley of the Kedron,
which was so admirably adapted to his purpose and opens
immediately into the Dead Sea, and to conduct the waters
by a physically impossible course, viz., over the heights which
separate Jerusalem from the low-ground on the banks of the
Jordan. What this theological meaning is we may gather from
the primary passage in Joel, where the valley of Acacias (Shit-
tim) corresponds to the Arabah here, and from Is. xxxv. 6, “in
the desert shall waters break out and strcams in the heath,”
where the Arabah is parallel to the deserf. As the water has
already been described as taking its course to the east country,
the portion of the Arabah referred to here can only be the
southern extremity immediately above the point at which the
Jordan flows into the Dead Sea. But just at that point the Ara-
bah assumes the character of a cheerless desert, cf. v. Raumer
p. 52: ““ At the northern extremity of the Dead Sea there is a
desert, which stretches upwards along the western side of the
plain of the Jordan to a point above Jericho.—Monro says that
the plain along the lower Jordan and Dead Sea from the moun-
tains of Judah till you go down to Jericho bears the aspect of
extreme desolation.”—Ritter again (Erdk. 15, 1, p. 552) says:
“ Farther south (from the ford of Helu) to the northern ex-
tremity of the Dead Sea every trace of vegetation disappears,
with the exception of a few marine plants; the undulating
ground and clayey soil give place to a perfectly horizontal plain
intersected by rocky masses of sand and clay.” In the Bible the
desert represcnts a lost condition, and therefore is an appropriate
emblem of a world estranged from God and shut out of his king-
dom. There can hardly be any necessity to prove, that the sea re-
ferred to is the Dead Sea, and not the Mediterranean. All that
precedes points to the east, viz.: ver. 1 and 2, in which the water
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is described as issuing from the eastern side of the templo;
ver. 3, where the man, who follows the course of the stream,
is said to go towards the east; then the east country, and lastly
the Arabah in the verse before us. The Dead Sea is also
called the eastern sea in chap. xlvii. 18 wyawp (compare
1My in the present verse). The connexion between the sea
and the Arabah also favours the supposition that the Dead
Ses is intended, as the sea referred to must have been in the
neighbourhood of the Arabah (the Dead Sea is expressly
called the Sea of the Arabah in Deut. iii. 17 and iv. 49 ; see the
history of Balaam, p. 520 translation); its nature must also
have corresponded to that of the Arabah, or it could not have
had the same symbolical importance. Lastly, what is said about
the healing of the waters leads to precisely the came conclusion.
This presupposes that the water of the sea was naturally in a
diseased state, a description which is applicable to the Dead Sea
alone ; compare Pliny hist. nat., v. 15, where he says with
reference to the Jordan : velut invitus Asphaltiten lacum dirum
natura petit, a quo postremo ebibitur aquasque laudatas amittit
pestilentialibus miztas. There can be no doubt as to the sym-
bolical significance of the Dead Sea in this passage of Ezekiel.
The description given by ZTacitus hist. v. c. 6, * lacus immenso
ambitu, specie maris, sapore corruptior, gravitate odoris accolis
pestifer, neque vento impellitur neque pisces aut suetas aquis
volucres pascitur,” was quoted by earlier commentators in con-
nexion with the words of John, * the whole world lieth in

1 Compare with this the description given by Riffer, in the first edition of
his Erdkunde (the second does not enter so much into details) : “ This lake is
unlike any other lake in the world. The outward ap ce of this body
of water and its mathematical dimensions constitute the only reason why 1t
is classed along with the rest; for in its nature it is entirely different It
has none of the charms, which render the Alpine lakes, for example, and so
many others, points of attraction ; it lacks the constant motion, the solvent
power, and all the other qualities which give such variety to the ntmoslshere
of other lakes, and thus impart increased activity not only to the animal and
veﬁtable world, but also to man, facilitating reciprocal action in a manner
unknown elsewhere, and promoting alike the life of naturc and the intercourse
of mankind. The water of this lake is unfit for both man and beast, it nourishes
neither plants nor animals ; its banks are entireliy destitute of verdure, ani
not even a reed is to be found in the lake itself. The atmosphere of the lake
bas nothing of the sweetness and coolness, which is generally imparted by
water, and throughout the whole of the surrounding plain there is not u
single spot cultivated, or inhabited by pcaceable men, where once the whole
was a garden, like the land of Egypt."”

]
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wickedness,” 1 Jobn v. 19. The Dead Sea was all the better
fitted to be used as a symbol of the corrupt world, since it was
in a judgment on the corrupt world that it originated, and with
the eye of the mind the image of Sodom and Goomorrha could still
be seen beneath the waves. The words, * to the sea,” which are
repeated, serve to introduce the explanation, that follows, of the
meaning and design. Hitherto the whole account has been purely
geographical. The way is prepared for this explanation of the pur-
port of the symbol by the words * those that are brought out,”
which point to the higher power, that carries out the whole counsel
of salvation according to His predetermined plan.! The spiri-
tual waters effect in the Dead Sea of the world, what the natural
waters are incapable of effecting in the so-called Dead Sea,
(compare Pliny ut supra). In the case of the latter, the healthy
waters are corrupted by the diseased ; in that of the former, the
diseased are cured by the healthy ; (¢/ 2 Kingsii. 21, 22). The
diseased water of the sea of the world indicates the corrupt
state, into which it has fallen through its apostasy from God, of
whom it is said in Ps. xxxvi.: “with thee is the fountain of
life, and in thy light we see light.”

Ver. 9. “ And it cometh to pass, every living thing, with
which every place will swarm, whither the double river shall
come, will live, and there will be very many fishes for these
waters come thither and they are healed, and everything liveth,
whithersoever the brook cometh.”

The words ‘““and it cometh to pass” direct attention to the
remarkable change which takes place. The first visible effect
produced by the fountain from the sanctuary is new life. There
is an allusion here to the natural character of the Dead Sea,
which is inimical 1o life of every kind. ‘ According to the
testimony of all antiquity,” says Robinson, 2 p. 461, and of most
modern travellers, * there is not a single living thing in the waters
of the Dead Sea—not even a trace of animal or vegetable life.
Our own experience, so far as we had an opportunity of observ-
ing, goes to confirm the truth of this testimony. We perceived

1 Neumann (die Wasser des Lebens, p. 34) says: “ It is not by following
its natural course, that the brook flows to the sea, it is conducted thither
from the temple by a superior hand, and under this guidance the waters of
the sea are healed.”
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no sign of life in the water.” It is just the same in the anti-
type of the Dead Sea, the world. All that bears the name of
life is really dead, destitute of happiness and salvation. * Living
beings,” which are anything more than walking corpses, are only
to be found there, after the water from the sanctuary has over-
come the elements which are destructive of life. The exprés-
sion “will live” shows that the reference here is to “ living
beings,” not in the lowest sense, but in the fullest sense of the
word. The double river means the strong river, just as in Jer.
1. 21 Merathaim * the double fall,” and Judg. iii. 8, Kuskan-
Rishathaim * of the double wickedness,” for  of the great wicked-
ness,” Kushan alone being the proper name, and Rishathaim a
prefix like Evil in Evil-merodach, In a certain sense a double
wader has already been spoken of, viz., the fountain as it first
issued from the sanctuary, and the addition which it afterwards
received. It was not till after it had received this increase, that
it effected the remarkable change in the Dead Sea, which is here
described.—* And there will be very many fishes.” The sea in
the Scriptures is the symbol of the world. Accordingly men are
represented by the living creatures in the sea, and especially by
the fishes; see my commentary on Rev. viii. 9. In the Dead
Sea of the world there had hitherto been only dead fishes, which
are not-reckoned as fishes at all, 7.e., only carnal and godless
men. This verse and the following form the basis of Peter'’s
miraculous draught of fishes before the resurrection (Luke v.),
which the Lord explained in the words, “ from henceforth thou
shalt catch men” (ver. 10). The same may be said of Peter’s
miraculous draught after the resurrection (John xxi.), and of the
parable of the net cast into the sea, in which fish of every kind
were caught. Adnd they are healed ; viz., the waters spoken of
in ver. 8, And everything lives, dc.: “it will not perish like
those fishes, which are cast into the Dead Sea” (Grotius).

Ver. 10. “ And it comes to pass, fishermen will stand by <t
JSrom Engedi to Eneglaim, they unll spread their nets there ;
their fish will be of every kind, like the fish of the great sea,
very many of them.”

The meaning of the fish being once established, there can be
no doubt as to that of the fishermen. If the fishes represent
men, who are made alive by means of the Messianic salvation,
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the fishermen must be the heralds of this salvation, who gather
those that are made alive into the kingdom of God, and intro-
duce them to the fellowship of the church. The Saviour alludes
to this passage, when he says in Matt. iv. 18, 19, to Peter and
Andrew: “I will make you fishers of men ;” and in John xxi.
1—14 the apostles appear as fishermen.—The two places named
are probably classed together, because each of them derived.its
name from a fountain. Engedi was some distance towards the
south. As the intention is evidently to include a long strip of
coast, the opinion of Jerome is a very plausible one, that
Eneglaim was situated at the northern extremity of the sea,
near the point at which the Jordan entersit. Newmann is wrong
in supposing that the nominative to yom (they will be) is the
fishermen. He explains the clause thus: ‘they will be a spread-
ing of nets, they will devote themselves entirely to this, will do
nothing else and have nothing else to do, than to spread nets.”
The verb, however, is governed by the places between Engedi
and Eneglaim, where hitherto no nets had been spread, and which
are regarded as symbols of the abundance of fish. For mmaym
e in chap. xxvi. 5, 14, is decisive in favour of the meaning,
“ place of spreading,” and proves that allusion is made to the
practice of spreading out the nets after the fish has been caught,
—spreading as distinguished from throwing. m3waby points
back to Gen. i. 21, (which had already been alluded to in ver. 9,
“gll the living things, with which it swarmed”): “and God
created the great dragons and all the living things, which move,
wherewith the waters swarm according to their kinds.” In the
Dead Sea of the world there comes forth a joyful swarm of those
who have been made partakers of life from God, just like the
swarms of ordinary fishes, which filled the natural sea at the first
creation,

Ver. 11. * Its sloughs and its pools, they are not healed, they
are given up to salt.”

Here also we find an allusion to the natural constitution of the
Dead Sea. The water-mark varies at different seasons of the
year. As the water falls, pools and salt-marshes appear here
and there, which have no longer any connexion with the
lake itself. Robinson observes (Part 2, p. 459), that the
Dead Sea must sometimes stand ten or fifteen feet higher than
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it did when he saw it (viz., in May), and that when it is full it
overflows a salt marsh at its southern extremity of five miles broad.
Of the pools left by the Dead Sea, Robinson says (p. 434) : “ The
largest and most important of these is situated to the south of
the spot which bears the name of Birket el-Kulil. Thisisa
small bay, a cleft in the western rocks, where the water, when it
is high, flows into the shallow basin, and then evaporates, leaving
only salt behind.” TIn the Dead Sea of the world the pools and
marshes were also originally exactly like the sea itself, the only
difference is that they have shut themselves off from the healing
waters, which flow from the sanctuary and thus confirm them-
selves in their original corruption. In substance,the same thought
is expressed in the words, * there is no peace, saith my God, to
the wicked,” in which Isaiah declares that the wicked are excluded
from participating in the glorious promises, which he has just
before described, chap. xlviii. 22, and lvii. 21 ; compare chap.
Izvi. 24, and the threat in Jer. xxx. 23, 24. In Rev. xx. 10,
the *lake of fire” corresponds to the sloughs and pools mentioned
here. The salt is not introduced in this passage, as it frequently
is, as an antiseptic, but as a foe to all fertility, life, and prosperity ;
thus Pliny says (h.n. L. 31, C. 7) : omnis locus, in quo reperitur
sal, sterilis est, nihilque gignit, compare Deut. xxix. 21 ; Jer.
xvii. 6; Zeph. ii. 9; Ps. cvii. 34. We must not imagine the
water gradually evaporating and leaving salt behind ; but the
continued power of the salt is contrasted with that deliverance
from its corrosive influence, which would have been effected by
the waters from the sanctuary, if they had been allowed to reach
the pools: the waters remain given up to the salt. We may see
how far a false habit of literal interpretation may go astray in
dealing with such passages as this, from the remark of Hitzig :
“ The sloughs are of some use therefore; for the new theocracy
also stood in need of salt, material salt.”

Ver. 12. “ And by the river there will grow, on the bank
thereof, on this side and on that side, all fruttful trees, their
leaves will not wither and their fruits w1l not rot, every month
they ripen, for their water cometh from the sanctuary, and their
Jruit serves for food and their leaves for medicine.”

The fact that the trees produce fresh fruit every month, is an
indication of the uninterrupted enjoyment of the blessings of
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salvation. On the words * for their water” &c. Hifzdg observes :
“ the reason is evident, namely, because this stream flows directly
and immediately from the dwelling place of Him, who is the
author of all life and fruitfulness.” For the heathen world, so
grievously diseased, it was especially necessary that salvation
should be manifested in the form of gratéa medicinalis. Hence
not only are there nutritious fruits but healing leaves. It is
very evident that myyynpy (Sept. Oyiewa, Rev. xxii. 2, “and the
leaves of the tree were for the healing of the nations”) is derived
from p3y = Np, to heal ; and the certainty of this is increased
by the fact that jyp~, Which is closely allied to gy, is frequently
used in the place of ppm.
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DANIEL.

It is not & mere accident, that in the Hebrew canon Daniel is
not placed among the propkets. He did not fill the office of a
prophet among his own people like Isaiah, Jeremiah, and
Ezekiel, but from his youth upwards till he was very old he held
the highest posts in a heathen state.

Daniel passed through several political catastrophes. At the
establishment of the Chaldean empire he was torn from his
native land. He not only outlived the fall of that empire, but
was commissioned to announce it as the herald of God ; ¢f. chap.
v. And in the new Medo-Persian empire he witnessed the
transfer of the government from the Medes to the Persians.

The peculiar circumstances, in which Daniel was placed, are
stamped upon his prophecies. He might be called the politician
among the prophets. *“ All the earlier prophets”—says G. Menken,
das Monarchieenbild Ed. 2, Bremen 41—“had foretold the uni-
versal prevalence and dominion of the theocracy at the time of
the final consummation, but to none of them had it ever been
revealed so distinctly as to Daniel, through what long intervening
periods the promise would be drawn out, before the time of ful-
filment arrived, or how the nation and kingdom of God would
come into contact with three successive empires like the Chaldeeo-
Babylonian, before it subdued all the kingdoms of the world and
filled the earth as the universal theocracy.”

The fulness and distinctness of Daniel’s political prophecies,
and the extensive periods which they embrace, are in themselves
a proof that the course of Old Testament prophecy is drawing to
a close. His predictions, like those of Zechariah from another
point of view, have all the marks of a conclusion about them.
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In this respect they are essentially different from those of a Je-
remiah, for example, which only cover a short space of time, and
have throughout the character of a connecting link. Daniel, on
the contrary, had to conduct the church through long ages of
endurance, in which the voice of living prophets would no more
be heard.

The especial object of Daniel’s prophetic mission was twofold.
First of all, he was to afford supportand comfort to the covenant
people during a fierce religious persecution, to which they would
be exposed from a heathen tyrant, Antiochus Epiphanes;—a
persecution whose severity would be increased by the fact that it
occurred at a time, when the extraordinary communications from
God had altogether ceased. This object is effected by the pro-
phecies in chap. viii. and chaps. x.—xii.,—the most minute and
literal of all the prophecies in the sacred Scriptures,—in which
everything shows, that they were intended to take the place of that
direct interposition on the part of God, which was withheld from
the age referred to. Secondly, Daniel had to revive the faith of his
nation in Christ and his kingdom, and to warn the people against
impatience, by impressing deeply upon their minds the words of
Habakkuk (ii. 3,) “though it [the prophecy] tarry, wait for
it, it will surely come, it will not tarry.” TFor century after
century the changes in the kingdoms of the world would bring
nothing but a change of masters to Israel,—the nation which,
at its very first commencement, had been designated ‘‘ a kingdom
of priests,” called to universal supremacy on account of its
inward connexion with God. To counteract the offence, which
this was sure to cause, was one important design of prophecy.
Let empire follow upon empire, and the world continue for ages
to triumph and exalt itself; in the end comes Christ, and with
him the world-wide dominion of the people of God. But let not
the hope be abused so as to give support to false security. This
is strongly urged by Daniel, after the example of Isaiah and Jere-
maiah, and in harmony with his immediate successors Zechariah
and Malachi. The anointed one confirms the covenant with
many, comes with forgiveness, righteousness, salvation, and
brings the whole world into subjection to the kingdom of God ;
but his appearance brings with it at the same time a judgment
upon those, who do not place themselves in the right attitude
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towards it. 1t is followed by a fresh destruction of the city
and the temple. This announcement is made in chaps ii., vii,,
and ix.

Chap. ii. and chap. vii. treat of the four monarchies. That
the announcement contained in these chapters refers to the four
successive empires, the Chaldean, Medo-Persian, Grecian, and
Roman, has already been proved in part 1 of the Beitrige
p- 199 sqq., (Dissertation on Daniel p. 161 sqq. translation),
and also by Hdvernick in his commentary, by Reichel in his
treatise on ‘ die vier Weltreiche Daniels” in the Studien und
Kritiken p. 48, and by Auberlen, der Prophet Daniel und die
Offenbarung Johannis, p. 171 sqq. 'We hope to be able on a
future occasion to enter once more upon an investigation of this
subject. The fourth kingdom is said to be eventually subdi-
vided into ten kingdoms,—the ten toes of the image in chap. ii.
and the ten horns in chap. vii. There is a peculiarity in the
latter prophecy, namely the description of the little horn, which
rises up after the ten horns, and, growing up in the midst of the
horns, throws three of the large ones down. This little horn is
explained by many commentators, and last of all by Auberlen,
p. 40, a8 referring to an individual, “ a king, in whom all the
world’s proud scorn and hatred of God, of the people of God, and
of the worship of God are concentrated. @ 'We must, however,
adhere to our opinion, that the little horn denotes a new phase
of the world’s enmity against the kingdom of God, and conse-
quently that, if the ten horns in Daniel are to be understood
as referring exclusively to kingdoms and not to persons, the
eleventh must be understood as denoting not an individual but a
power. We must also persist in maintaining that, in other
parts of the Bible, the antichrist is always introduced as simply
an ideal person (see the commentary on Rev. ii. 1, p. 109) ; and
lastly we still adhere to the parallelism of Rev. xx. 7—9 (see
the exposition of that passage).

The four empires are followed by the kingdom of Christ. In
chap. ii. the image is described as broken in pieces by the stone,
which grows to a mountain, and which denotes this kingdom.

1 Auberlen, p. 197, “ Tho kings represent their kingdoms, as & comparison
of chap. vii. with ver. 23 clearly showsa.’
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In chap. vii., after the overthrow of the little horn, the Son of man
appears in the clouds of heaven, and dominion over all nations is
given to him.

In the vision of the ten horns we see very clearly the fragmen-
tary character of the prophetic insight into the future, the
* prophesying in part” of which the Apostle speaks in 1 Cor. xiii.
9. Daniel does not mention, as the book of Revelation expressly
does, the conversion to Christianity of the kingdoms, denoted
by the ten horns, which proceed out of the fourth imperial
monarchy. In this case the Revelation has filled up an impor-
tant gap, in a manner quite in harmony with the age in which
it was written, as compared with the period when Daniel wrote.
Daniel sees nothing but the final victory ; John describes the
steps by which it is attained. ‘

Still there are not wanting, even in Daniel, slight allusions to
the preliminaries of the final victory. In the passage contained
in chap. ii. 35, “ and the stone, that smote the image, became a
great mountain and filled the whole earth,” there is an intima-
tion of the fact that the kingdom of God and Christ would not
be established suddenly and in a perfect form, as chap. vii. 13,
14, might lead us to suppose, but that it would reach the height
of its glory by slow degrees and from very small beginnings.
C. B. Michaelis observes: ‘‘ The kingdom of Christ appears at
first under the name of a stone, but in its further progress and
ultimate completion it attains to that of a mountain.” He also
points out the resemblance to the parables of the grain of mus-
tard seed and leaven.

Another slight allusion may also be seen in chap. ii. 44: *“ and
in the days of these kings shall the God of heaven set up a king-
dom.” The establishment of the kingdom of heaven is men-
tioned here as occurring during the period of the fourth monarchy,
not after it ; and it is certainly not an accidental circumstance
that kings are spoken of in the plural number. . B. Michaelis
says: ‘“‘in the days, or period of these kings, viz., of the fourth
monarchy, of whom he had spoken just before, ver. 40—43.
He speaks of kings in the plural, to show that the kingdom of
Christ, which he is now about to describe, will not rise up in
such a manner as to abolish all the kingdoms of the world at

—
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once, but that it will be first established during the existence of
certain kingdoms, and its onward progress continue during the
existence of others.”

If, on the other hand, we find in these hints, which are cer-
tainly very slight, the germs of truths, by which the gap is
afterwards filled up both in the Book of Revelation and in
history ; on the other hand, both history and the Apocalypse
fully explain how sich a gap could possibly occur. They show
us that the victory of Christ over the ten kings would evidently
be followed by a reappearance of heathenism, a fact which would
be impossible unless an evil root had still been left in the midst
of the ten kingdoms.

Whilst chap. ii. and vii. are mainly devoted to the second
coming of Christ, his appearance on the clouds of heaven; the
ninth chapter is confined to the first coming, his appearance in
the flesh, and the events immediately connected with it. His
anointing with the Holy Ghost, his death, the forgiveness of sins
procured by him, and the destruction of Jerusalem by a foreign
prince, are the leading topics referred to here. '

The marked distinction made in chap. vii. 13, 14, between the
earthly and heavenly, the human and divine in the nature of the

Messiah, is a matter of great importance.

" In chap. xii. 2, 3, Daniel gives a very decided testimony to
the fact of a resurrection. At the same time this hope is not
distinctly connected with the expectation of a Mesgiah. On the
contrary, it is placed in immediate association with the deliver-
ance effected in the Maccabean period,as C. B. Michaelis observes,
“ because the contemplation of this would tend greatly to
strengthen the minds of the people in the midst of tribulation.”
Whether the period, which intervened between the conflicts of
the Maccabean times and the resurrection, should be long or
short, the comfort to be derived from the resurrection itself
would be just the same ; and therefore it is as closely connected
with the earthly deliverance, as if the one followed immediately
upon the other. The relation, in which the two stand to each
other in this passage, is just the same as that in which the refer-
ence to the glory beyond (in Rev. vii. 9—17), stands to the pre-
vious verses, in which the elect are assured of protection in the

midst of the judgments that were to come upon the earth.—See
VOL. IIL F
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also Rev. xiv. 1—5; xx. 1—6, when the earthly prospects are
first of all described (in ver. 1—3), and immediately afterwards
(in vers. 4—6) the heavenly.

CHAP. VII. 13—14.

Ver. 13. “ I saw in visions of the night, and behold with the
clouds of heaven came one like a Son of Man, and he came to
the ancient of days, and they brought him before him. Ver.
14. And to him was given dominion, and glory, and royalty,
and all people, nations, and languages serve him ; his dominion
s an everlasting dominion, which passeth not away, and his
royalty one which will not be destroyed.”

“ The introductory words in ver. 13 are very properly fuller
than those in vers. 11 and 9, which are parallel to those in" ver.
7, gince the fifth monarchy is here contrasted with the fourth
referred to there.” Hitzig. We have already observed, that we
have here a formal statement of what will take place at the end
of the world, and that the period referred to embraces merely
the final consummation. 'We showed, that in the Book of
Daniel] itsclf there are hints, and even notices of distinct facts
(chap. ix.), which clearly show that we have not to do with the
opening period of the Messianic work and kingdom. Itisa
matter of great importance, so far as the interpretation of this
passage is concerned, that, although the prediction literallyrelates
to events which will take place at the end of the world, the
period immediately following the destruction of the fourth
kingdom, and especially of the little horn, yet in Matt. xxviii.
18, “all power is given unto me,” in which there is a verbal
allusion to ver. 14 of this chapter, the Lord himself speaks of
the prophecy as already fulfilled. We are led to the same result
by Matt. xxvi. 64, where the Lord, with evident reference to this
passage, says to the High Priest, “ but I say to you, from this
time forth ye shall see the Son of Man sitting at the right hand
of power and coming in the clouds of heaven.” Hence the
coming in the clouds of heaven commenced immediately, and
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had respect primarily not to the kingdoms of the world, but to
Jerusalem. That we have here merely an allusion to the ter-
mination of a lengthened period is evident from Rev. xiv. 14—
20. The Lord appears in this passage, as in the description
given by Daniel, seated upon a white cloud, ““and I looked and
behold & white cloud, and upon the cloud one sat like unto the
Son of Man.” The account which follows, however, does not
refer exclusively to the final judgment ; but * all that is effected
during the entire course of history in a series of judicial acts,
which are eventually brought to a conclusion by the last judg-
ment, is here represented as one great harvest, one great vintage
and winepressing.” At the same time we have in this very pas-
sage a proof, that it does not contain the entire Christology of
the prophets—(* not that we should expect to find this when we
consider the attitude which the prophet himself assumes in rela-
tion to earlier prophecies)—but merely one particular christolo-
gical element. The Messish appears here in the clouds of
heaven as a Son of Man. This character cannot have been
acquired in heaven, but must have distinguished him first of all,
when he was on earth. The appearance of Christ in the flesh,
which is expressly foretold in chap. ix., is here presupposed.
The Messiah appears in the clouds of heaven. In the symbo-
lical language of the Bible the clouds represent judgment; see
our commentary on Rev. i 7. In other passages it is always
the Lord who appears with, or upon the clouds of heaven. 1t
is the Lord alone ‘ who maketh the clouds his chariot,” Ps.
civ. 3. “Behold the Lord rideth upon a swift cloud, and
cometh to Egypt, and the idols of Egypt tremble at his presence,
and the heart of Egypt melts within it,” Is. xix. 1; compare
Ps. xcvii. 2, xviii, 10 ; Nahum. i. 3. None but the Lord of
nature can appear upon the clouds of heaven. Michaelis is
quite correct in saying, ¢ the clouds are characteristic of divine
majesty.” Even the Talmudists' saw, that coming upon the
clouds of heaven presents the most striking contrast to the
Messiah’s riding upon an ass, of which Zechariah speaks (ix. 9) ;
but they were unable to explain the contrast, and changed into
a conditional alternative what are really successive events. Even

1 Sankedrin, fol. 98 : 8i boni sunt Israclitae, tunc veniet in nubibus oceli,
si vero non boni, tunc inequitans aaino.
F2
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Zechariah, after referring to the state of humiliation, proceeds
in the very next verse to describe the exaltation which ensues,
the absolute world-wide dominion of the Messiah.—The Messiah
appears upon the clouds of heaven : he is, therefore, an almighty
judge, even before the dominion is given to him. From this
it follows, that his coming thus must have a demonstrative signi-
fication ; it can only be the recognition of an already existing
fact.!

‘“ Like a Son of Man.” The question arises, how are we to un-
derstand the particle of comparison, 5. According to some the
fact, that the Messiah is said to have been like a man, necessarily
leads to the conclusion that, in the opinion of the prophets, he
would 2ot be possessed of true humanity. They refer to chap.
viii. 15, and x. 16, where angels are represented as resembling
the children of men. The Messiah is a purely heavenly being,
and only becomes * like & Son of Man,” because, when the invi-
sible becomes visible, the incorporeal corporeal, it must assume
the noblest form. This is the view expressed by Bertholdt and
von Lengerke. But these expositors have no conception what-
ever of the link of connexion, which runs through prophecy.
At the time when Daniel prophesied, it had long been received
as an established fact, that the Messiah would appear as a true
Son of Man. The Messiah & son of David was one of the first
principles of Messianic expectation. Compare, for example, Is.
xi. 1, and Micah v. 1. Moreover in chap. ix., it is expressly
shown that Daniel was aware of the true humanity of Christ, for
he speaks of him there in ver. 25 as the Anointed, the Prince,
and in ver. 26 foretels that he will be cut of.

According to others, the particle of comparison points out the
difference between the vision and reality. Thus Calvin says: “ he

1 Caloin say : “ It must be maintained, that reference is here made to the
manifestation of Christ, for he has been from the beginning the life of men,
the world was created by him, and hence has been sustained by his energ,
but to him was given power, that we might know that God reigns by his
hand.” From what has been said it follows that the distinction which Gass
has pointed out between Matt. xxvi. 64 and Dan. vii. 13 is founded upon a
false interpretation of the latter passage. He says: Danielis Barnasch
advenit ut imperia magna per deum obtineat, Christus vero h. L cernitur ut
coelesti jam potestate omni ornatus, ille ad senem judicem nubibus advehi-

tur (7), hio ipse judex est majestatis ad dextram sedens (de utroque Jesu
Christi nomine, Breslau 1840 p. 113).
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appeared to Daniel as & son of man, who was afterwards really and
truly a son of man.” And Carpzov (de fil. hom. Leipzig 1679) :
“ The prefiguration of a thing is different from the thing pre-
figured. It was not a real man that appeared to Daniel in this
vision, but a certain ¢dvracua with the likeness of & man, just
as the beasts which he saw, foreshadowing the four monarchies,
were not real beasts, but a resemblance of them presented to the
imagination. He who was actually to exist at a future time, was
here beheld by the prophet in & vision.” Hilig again says: “ It
was a priore impossible that Daniel should know who it was
that really came to him, he could only tell in what manner he
appeared to him.” But we cannot see why the character of the
person seen should be so particularly noticed here, since this
was always taken for granted, when utterance was given to the
expectation of the coming one. The particle of comparison 5
is used, like pjyyay and other similar terms, in connexion with
visions (for example in Ezek. i.), when it is required to show.that
what is seen bears an ideal character, as in the case of the
cherubs, and that a symbolical drapery is employed. Where the
simple reality is witnessed, it is never used. In every other case
in which there is said to have been a likeness to the children of
men, the illusion is not to the distinction between the vision and
reality, but rather to the fact that there was a difference as well
a8 a resemblance. Thus in chap. viii. 15, where it is said with
reference to the angel Gabriel: “ then, behold there stood before
me, one like the appearance of a man ;” chap. x. 16: “ and be-
hold one like the children of men touched my lips,” and Ezek. i.
26, where the prophet says of Jehovah, who manifested himself
in human form: * one to look at like a man.”

By comparing these passages we may arrive at a correct con-
clusion. The fact that, notwithstanding his true humanity, the
Messiah is here said to have been like a Son of Man,! shows,
both here and in Rev. i. 13, and xiv. 14, that there is also
another point of view in which he is far superior to everything
human. He is & man and yet not a man, just as the Lord him-
gelf in Matt. xxii. 43 denies that the Messiah is the son of David.
The context favours this view in the present case, and in the

1 V. Lengerke says it must be admitted that the word includes the subor-
dinate idea of weakness.
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passages referred to in the Book of Revelation, where Christ is
described as ““like unto a Son of Man,” the context expressly
refers to his superhuman exaltation. In the case before us the
v is evidently associated with his coming on the clouds of heaven.
And in Rev. xiv. 14, “and I looked and behold a white cloud,
and upon the cloud one sitting, who was like the Son of a Man.”
Every one feels that the words could not run thus: “ I saw a Son
of Man sitting upon the cloud.” For the phrase “all people,
nations, and languages serve him,” compare Ps. Ixxii. 8, and
Zech. ix. 10. Carpzov has already pointed out the fact, that in
biblical Chaldee HL)D is never used in any other sense than that
of divine worship: “that by is employed in the sacred Scrip-
tures to denote not political, but religious homage (whether paid
erroneously to a false deity, or properly to the true God), is evi-
dent from Dan. iii. 12, 14, 17, 18, 28, and Ezra vii. 19.”
The occurrence of the word in chap. vii. 27, where allusion is
made to the service to be rendered to “ the people of the saints
of the Most High,” cannot be adduced as an objection to this
explanation. For Christ is the head of the people of the saints of
the Most High. Compare Is. xlv. 14, where the congregation of
the Lord is worshipped by the heathen world, because the Lord is
in the midst of it. This verse furnishes an answer to v. Lengerke's
opinion, that Daniel differs from the earlier prophets, inasmuch
as he assigns to the heathen nothing but pure external service,
whereas they describe them as inwardly associated with the
kingdom of the Messiah. According to Daniel they are to be
subjugated by the Jews. There is a similar intimation in the
expression * without hands,” in chap. ii. 34, 35. A kingdom,
however, which is not of this world, whose origin is entirely
from above, and which is established without weapons of war,
cannot lcad to a purely outward service. ‘ His dominion i an
everlasting dominion.” The everlasting duration of his dominion
is a common feature in the announcement of the Messiah ; com-
pare Ps. Ixxii. 5, 7, 17, Ixxxix. 37, 38; Is. ix. 6.

We have started with the assumption, that the Son of Man
coming in the clouds of heaven was Christ. The history of
hiblical interpretation proves, that there must he good ground for
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this explanation. It was supported by the whole of the early
Christian Church with very few exceptions.! The Jews were
certainly interested in opposing it, as Christ had so expressly
declared himself to be the Son of Man. Yet, with the exception
of Abenezra, they are unanimous in supporting this exposition.
It is even found in the Sibylline books and in the Book of
Enoch ; compare the references in Gass p. 92 sqq. On the
ground of this passage the Messiah was called by the Jews vy3y,
the man of the clouds. The Talmud also gives this explana-
tion in a series of passages. .4barbanel bears witness that the
Jewish expositors generally adopted it: ¢ The expositors explain
these words, like a Son of Man, as referring to the King Mes-
siah.” (See the careful discussion of the Jewish writings in
question in Carpzov's treatise, Beck's remarks on the Chaldee
paraphrase of 1 Chr. iii. 24, and Schottgen’s h. Hebr. ii. p. 263).
So far as the rationalistic commentators were concerned, besides
their general inclination to limit the number of Messianic pro-
phecies as far as possible, there were special reasons why they
should reject a Messianic explanation in the present case, if they
could find any possible excuse for doing so. They assign its
composition to as late a date as the period of the Maccabees.
But according to the current theory, which I have shewn to be
erroneous in my work * fiir Beibehaltung der Apocryphen,” there
is not a single trace of the expectation of a personal Messiah to
be found in the Apocryphal books. This belief is said to have
been altogether extinct in the days of the writers of the Apo-
crypha. If therefore there is any Messianic prophecy in the
book of Daniel, according to this theory it must be altogether
erroneous to assign it to a Maccabean origin. Hdvernick has
already directed attention to the gross contradictions in which De
Wette has involved himself by saying in § 188 of the Biblische
Dogmatik, ¢ The Messiah appeared as a divine being in the clouds
of heaven,” Dan. vii. 13, 14, and then laying it down in the next

1 Theodoret (on ver. 28) expresses his surprise that in opposition to the
most transparent facts it should be so commonly maintained bﬁ pious teachers
(rév ris dvaeBeias 8:8aordrwr), that the fourth kingdom is the Macedonian.
He probably alludes to Ephraim Syrus, who explained tho title Son of Man
as referring in a lower sense to the Maccabean age, in & higher sense to
Christ. But this was quite an isolated exception.
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section as a characteristic of the doctrines held by the Apocry-
phal writers that they contain * nothing about a Messiah or a
kingdom of the Messiah or of God,” and then again at § 255 of
his Introduction to the Old Testament describing the Christo-
logy of chap. vii. 13, 14, of the book of Daniel, as indicating the
late politico-religious spirit of the book. But notwithstanding
this, so strongly is the Messianic character impressedsupon the
passage, that nearly all the rationalistic commentators have sup-
ported the Messianic interpretation ; not only De Wette, but Ber-
tholdt, Gesenius, v. Lengerke, and Maurer.

The testimony, which we have thus obtained at the outset
in favour of the Messianic exposition of this passage from the
history of the biblical exegests, is confirmed on closer investiga-
tion. The arguments adduced by.the opponents of such an
exposition (‘Paulus, commentary on the New Testament, Weg-
scheider in his Dogmatik, Hofmann, Weissagung und Erfiil-
lung 1 p. 290, and Schriftbeweis ii. 2 p. 541, and Hiteig) are
thoroughly inconclusive.

1. ““In the second part,” it is argued, *in which an explanation
of the chapter is given, the Messiah is never mentioned, and the
constancy, with which all that is said of the Son of Man in ver.
14 is afterwards applied to the saints of the Most High in ver.
18, 22, and 27, renders it exceedingly probable that by the
Son of Man we are to understand the people of Israel.” The
error committed in the statement of this argument is, that the
passage under review is severed from the entire course of pro-
phecy, and no attention is paid to the relation in which Daniel
himself declares that he stood to the prophets who preceded
him ; compare, for example, chap. ix. 6, * thy servants the pro-
phets, which speaks in thy name,” and ver. 10. It was a funda-
mental idea of .prophecy, that the future salvation was to be
bestowed upon the people of the saints of the Most High,
through the medium of the Messiah ; that it did not belong to
the people as a body, but to the people as united under Christ,
their head; compare Eph. v. 23, *“ Christ, the head of the
church ;” ver. 30, “ we are members of his body ;” and Col. i. 18,
If Daniel could assume that this was already known, he had no
reason to fear that he would be misunderstood, when he after-




DANIEL, CHAP. VII 13, 14, 89

wards attributed to the people of the saints of the Most High,
what he had previously written of the Messiah. No true Israelite
would have misunderstood him, even if he had not expressly
mentioned the Messiah before, and thus guarded against any
misapprehension. Compare C. B. Michaelis on ver. 18: * they
will receive the kingdom in and with Christ their head ; see vers.
13, 14.” Moreover such a transition from the person of the
Messiah to the whole body of the church is very common even
among the earlier prophets. Look, for example, at Is. lii. 13—
53, in conjunction with chap. liv. 2.—2. It is said that ‘ as the
four beasts undoubtedly represent four kingdoms, it is natural
to suppose that by the fifth figure, that of the Son of Man, we
are to understand not an individual, but a nation.” On the
contrary the analogy favours the Messianic interpretation. The
- four beasts do not represent kingdoms without heads, but * four
kings,” chap. vii. 17. “ Thou art the head of gold,” says Daniel
to Nebuchadnezzar. Hence, according to the analogy, we are
not to look in this instance for a kingdom (ver. 27) without a
king, a sovereign people.—3. * On the supposition that the book
of Daniel was composed in the Maccabean age, a personal
Messiah is from the very outset precluded.” This argument,
which Httetg adduces, is of no worth except so far as it serves
to throw light upon the genests of the anti-Messianic exposition.
—4, “The divine nature of the Messiah is an idea altogether
foreign to the Old Testament.” On the contrary, compare what
we have already said on Is. ix. 5, and Micah v. 1.

The positive arguments in favour of the Messianic explanation
are the following :—1. The ideal personality of the nation would
have been more particularly pointed out at the very outset ; other-
wise every one would understand the passage as referring to the
actual person of the Messiah. The elevation of the people had
hitherto been inseparably connected with the royal house of
David ; and earlier prophets had invariably pointed to the Son
of David as the author of its future glory. If, therefore, Daniel
ascribed this future exaltation first to the Son of Man, and then
to the nation, he could only intend that the former of these should
be understood as referring to the Messiah.—2. His coming in
the clouds of heaven is decisive. The anti-Messianic expositors
have not only to explain, how Israel could be in heaven, how
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it could come from heaven (Hitzig ), or ascend from the earth
to heaven (Hofinann),! but how it could become possessed of
omnipotent judicial power. For it is this that is indicated by
his coming with the clouds.—3. Israel could not appropriately
be compared to & son of man. Such a comparison presupposes
that there was a difference as well as a resemblance.—4. In the
other passages of this book, in which any one is described as
being like the children of men, it is not an ideal person, but a
real person, who is spoken of. The same remark applies to
Ezek. i. 26.

There can be no doubt that the Lord applied this prophecy
to himself. We have already shown in the Dissertation on
Daniel, p. 220, translation, that it forms the basis of the
Saviour’s declarations a8 to his future coming to judgment, in
Matt, x. 23, xvi. 27, 28, xix, 28, xxiv. 30, xxv. 31, xxvi. 64;
just a8 his declarations, respecting the kingdom of God and
kingdom of heaven, are founded upon chap. ii. 44, both of these
expressions, so far as they relate to the Messianic kingdom,
being taken from that passage. And if this may be regarded
as established, there can be no doubt, that in other places,
in which Jesus speaks of himself in a different connection as
the Son of Man, there is also an allusion to the passage before
us. The very frequency, with which this expression is em-
ployed (we find it no less than fifty-five times in the mouth
of Jesus, after making deductions for parallel passages), is
an indication of the existence of some passage in the Old
Testament, upon which it is founded, and which gives a
deeper signification to this unassuming expression. A closer
examination of the usage itself leads to the same conclusion.
With the exception of those passages which treat of Christ’s
second coming to judgment, the expression is generally employed
by the Saviour, when he is speaking of his humiliation, his
ignominy and his sufferings. Compare, for example, Matt. xx.
28: *“as the Son of Man came not to be ministered unto, but to
minister ;" Luke xxiv. 7: ‘“the Son of Man must be delivered

1 There is nothing in the text about coming from heaven, or going to
hoaven. Aund Carpzov has correctly ohserved: “ the Messiah is said_to huve
come not to men on the earth, but to the Ancient of Days in heaven, and to

have been brought not into the presence of the men, who were about to be
judged, hut into the presence of the Father.”
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into the hands of sinful men, and: be crucified,” &c. ; John xii.
34 : “ the Son of Man must be lifted up.” In such passages as
these its appropriateness and significance can only be seen, as it
is explained by the Book of Daniel, where heavenly majesty is
associated with appearing as a Son of Man. It then acquires an
argumentative force. It grants what is evident to the eyes of
all, but proclaims at the same time the hidden majesty behind.
It is as much as to say: do not stumble at my lowly humanity,
this is not at variance with prophecy; on the contrary, it is
attested by it ; it does not prevent my being a Son of God, but
even according to prophecy the two go hand in hand.—The
numerous passages in which this expression occurs presuppose
the humanity of Christ ; and it is in connection with this that their
argumentative force is seen. On the same ground, in part at
least, we may explain the fact that the apostles do not speak of
Jesus as the Son of Man. When Jesus had ascended to the
right hand of the Father, his lowly humanity was no longer the
stumbling-block which had to be taken out of the way. During
the life of Christ on earth it was but right that both the apostles
and the Lord himself should acknowledge, that appearances
spoke powerfully against him, and such an admission was con-
tained in the use of the expression ¢ the Son of Man."—
second explanation may be found in the fact, that the words of
the Lord were always primarily addressed to persons, who were
acquainted with the prophecies of the Old Testament, and to
whom slight and significant allusions were both intelligible and
impressive. The case was different with the apostles, who had
also to address themselves to (tentile Christians.! Those who
attempt to explain the use of the expression * Son of Man” by
Christ, without reference to the Book of Daniel, are unable to do
justice to the fact that it is never employed by the Apostles.
“ The ideal man” would be constantly echoed in the writings of
the apostles, if it had been from preference that the Lord made
use of 8o peculiar an expression. Let us look minutely at a few
more of these passages. ‘ Whom do men say that I the Son of
1 This argument, however, can only be regarded as of subordinate impor-
tance, since Jesus was not called the Son of Man by his disciples even during
his life on earth. ‘No one was so called (viz., the Son of Man) but Christ

himself, and no one, whilst he walked on earth, so called him except him-
relf”  Bengel, Gnomon, vol. i., p. 320, Eng sh translation.
2
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Man am ?” the Lord enquires of his disciples in Matt. xvi. 13.
The words in apposition, “the Son of Man,” indicate the possi-
bility of various opinions prevailing respecting Christ, some of
them very derogatory, and at the same time furnish the ground-
work of a correct reply, and contain the germ of Peter's answer,
“ thou art the Son of the living God.” He says to his disciples,
Be not ye offended, like the ignorant multitude, at my lowly
humanity. Remember that in Daniel the Son of Man comes
with the clouds of heaven.—The scribes looked upon it as blas-
phemy when Christ forgave sins, because he was a man. And
it would really have been so, even if Jesus had been the ideal
man. When Jesus says to them, in Matt. ix. 6,  that ye may
know that the Son of Man hath power on earth to forgive sins,”
he refutes the argument drawn from his humanity, by his allusion
to the passage in Daniel, in which divinity is associated with
humanity,—* For the Son of Man is Lord of the Sabbath”
(Matt. xii. 8): I am so, notwithstanding my human lowliness,
which Daniel has shown to be attended by divinity.—In John v.
27 he says, “ he hath given him power to execute judgment also
because he is the SBon of Man.” To Christ is committed the
execution of judgment not because of his humanity alone—even
an “ ideal man” would have no right to act as a judge; and we
must not imagine that an ideal man is referred to merely because
the article is omitted—it is upon his combined divinity and
humanity that this appointment rests. But there is no intima-
tion of this in the expression Son of Man, except as it is com-
pared with the prediction in Daniel.

THE SEVENTY WEEKS.—CHAP. 1X. 24—27.

GENERAL SBURVEY.

In the first year of Darius the Mede, Daniel is engaged in the
study of Jeremiah, and his mind is deeply affected, when he
peruses again the well known Prophecies, which foretel the misery
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of the covenant nation, its captivity for seventy years, its re-
turn after this to its own land, and the consequent commence-
ment of the rebuilding of the city and temple. The sixty-ninth
year had now arrived (see Dissertation on Daniel, 143 sqq.,
translation). The fall of Babylon, the one leading topic of
Jeremiah’s prophecies (chap. xxv. and xxix.), had already oc-
curred,~(according to ver. 1, Daniel saw the vision in the first
year of Darius “ who was made king over the realm of the
Chaldeans”)~—and his faith in the truth of the divine predictions
with reference to the other event, which was now drawing near
with rapid steps, and the very germs of which lay hidden in
existing circumstances, was firmly supported by what he already
saw. Daniel was far from distrusting the promises of God. But
the less he doubted, the more firmly he trusted in the grace of God,
and the more thoroughly he recognised the justice of God (for this
also required the fulfilment of the promise, when once it had
been given in mercy),—the more did he feel himself impelled to
intercede on behalf of the nation, the temple, and the city of the
Lord. True boldness in prayer to the Lord springs from the
conviction, that we are praying according to his will. In form,
the prayer of Daniel is restricted to the fact of forgiveness ; but
there lies hidden in the background a prayer for further dis-
closures, as to the manner in which it will be granted. From
the whole character of Daniel it is @ prior¢ impossible, that he
should ask for nothing more than a simple confirmation of the
prophecies of Jeremiah. We have now before us the one pro-
phet, who was distinguished above all the others for his wide
range of vision, and in whose predictions we find on every hand
the most minute revelations with regard to the future. And we
may see still more clearly from the answer, that a prayer for
such revelations lay hidden behind. The answer is not restricted
to a fresh confirmation of the fact of deliverance ; but more pre-
cise disclosures are made as to the manner in which it will be
effected. There were two respects, in which such disclosures
were especially necessary. First of all the question arose,
whether, when the seventy years of Jeremiah were passed, the
glorious condition of the kingdom of God, predicted by the earlier
prophets, would be realised all at once, and especially whether
the Messianic salvation would immediately follow. The pro-
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phecies of Jeremiah furnished no material for answering this
important question, which must have occupied the minds of the
people more and more as the seventy years were drawing to a
close. In chap. xxv. 11 there is merely a reference to the ter-
mination of the Chaldean captivity, and in chap. xxix. 10 tothe
return to Canaan, with which the commencement of the rebuild-
ing of Jerusalem is naturally associated. —A second important
question was, whether the future would bring salvation alone, or
whether, in connexion with the revelation of mercy, there would
also be a fresh manifestation of the justice of God.

How much these questions were agitated in the days of the
prophet, and how great the need of a revelation to decide them,
may be seen very clearly from the prophecies of Zechariah, who
lived so nearly about the same time. They are the two poles
around which these prophecies revolve. To those who are
unable to explain the contrast between the actual condition of
the nation and the glorious promises it had received, the pro-
phet points out the successive steps by which complete salvation
will be attained, and the certain fulfilment in the future of what-
ever part of prophecy has not yet been accomplished. At the
same time he shows them that judgment will accompany mercy,
that Jerusalem will again be destroyed, and the people will
be scattered once more. In the case of Daniel, there was a pre-
paration for such an announcement as this, in his knowledge
of the depth of the people’s guilt, to which he gives utterance in
his prayer.

The prayer is heard, and Gabriel, the medium of all revela-
tions, is commissioned to make known to the faithful prophet
the counsel determined in heaven. The speed with which he
arrives shows that on the whole his message is a good one. It
is the following. In return for the seventy years, during which
the nation, the city and the temple, have been entirely prostrate,
they shall receive from the Lord seventy weeks of years, seven
times seventy years of renewed existence ; and at the end of that
period, not only will the mercy of God be still unexhausted, but
then first will the people of God become partakers of that mercy
in all its richest abundance. Then shall the forgiveness of sins
be fully imparted, eternal righteousness brought in, the Most
Holy be anointed, and the blessings of salvation, promised
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by the prophets, actually enjoyed. This general summary in
ver. 24 is followed by more minute details in vers, 25—27, viz.,
the point from which the time is calculated ; the subdivision of
the whole period into several shorter ones, and a notice of the
characteristics of each, <.e., of the peculiar blessings by which
each will be distinguished ; the announcement of Him, through
whom the last and greatest act of grace will be accomplished ; a
description of those who will enjoy the benefits thereof, as well
as of those for whom it is not designed, and who will therefore
be excluded.—1. The point of time, from which the seventy
weeks are reckoned, is the issue of the divine command to restore
the city in its ancient extent and glory. This is different from
the point of time, at which the prophecies of Jeremiah terminate,
since they merely speak of the restoration of the people to Canaan
and the first attempts to rebuild the city, which necessarily follow.
—2. The entire period is subdivided into three shorter ones of
seven weeks, sixty-two weeks, and one week., The termination
of the first is indicated by the completion of the work of rebuild-
ing the city; that of the second by the appearance of an anointed
one, & prince ; and that of the third by the completion of the
covenant with the many, for whom the blessings of salvation
pointed out in ver. 24, as connected with the termination of the
entire period, are ultimately destined. The last period is again
subdivided into two halves. Whilst the confirmation of the
covenant occupies the whole from beginning to end ; the cessation
of the sacrifice and meat-offering, and the death of the anointed
one, on which it rests, both take place in the middle of this period.
—3. As the author of the blessings of salvation, which are per-
fected at the end of the seventy weeks, there appears an anointed
one, a prince, who enters upon his office at the end of the sixty-
ninth week, and having confirmed the covenant with many, during
the first half of the seventieth week, meets with a violent death.
The sacrifice and meat-offering cease in consequence; but the
. confirmation of the covenant still goes on after his death.—4.
The blessings of salvation, to be bestowed by the anointed one,
are not intended for the whole nation. On the contrary, the
greater part of the nation, after cutting itself off by the murder
of the anointed one from his kingdom and its blessings, will
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become a prey to the army of a foreign prince, which, acting as
an instrument in the hand of the avenging God, will thoroughly
exterminate the ruined city and polluted temple.

The announcement is essentially of a cheering character. This
is true in a certain sense, even of that part of it, which relates
to the destruction of the city and temple. For even this is
necessary to complete the whole, on account of the constancy
with which the prophets represent the most brilliant manifesta-
tions of the mercy of God as inseparably connected with the
most striking manifestation of His justice towards such as despise
his mercy. The sifting judgments of God are a blessing to his
church ; in one light they are a cause of joy to believers, though
in another they are undoubtedly the cause of bitter sorrow.
Compare Is. i. 24 sqq., Ixv. 13, 14, Ixvi. 24 ; Mal. iii. 21 ; Luke
xxi. 28 ; 2 Macc. vi. 13, “ for it is a token of his great goodness,
when wicked doers are not suffered any long time, but forthwith
punished, &c.” Daniel had not prayed for the stiffnecked and
ungodly, but for those who heartily joined with him in the peni-
tential confession of their sins. These were the object of all the
promises, and of the tender care of the prophets. Daniel mourned
over the Chaldean destruction of the city and temple, chiefly
because it had caused a partial suspension of the theocracy, which
was still only manifested in an outward form. In this respect
the overthrow of the city and temple formed the subject of his
lamentation, in which he prayed for their restoration, compare
vers. 15—19. But this will not be the case with the destruction
depicted here. The overthrow of the outward temple is accom-
penied by the anointing of a Most Holy one. The termination
of the dominion of the anointed one over the covenant people is
attended by the confirmation of the covenant for the many, in
whom the prophet is especially interested. The cessation of the
sacrifices could be easily borne, since that which theyforeshadowed,
the forgiveness of sins and eternal righteousness, would be first
truly and perfectly secured by the very event, which led to their
cessation.

Weseler is quite wrong when he lays it down as a fundamental
principle that * every exposition of these verses is false which
does not point out, in addition to certain predictions relating to
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a distant future, the announcement of deliverance from exist-
ing misery ; "since this was the immediate object of Daniel's
prayer” (die 70 Wochen Daniels, Gottingen 39, p. 13). This
prophecy must be completed from those of Jeremiah. At the
end of the seventy years there follow, as a matter of course, the
return of the people and the commencement of the rebuilding of
Jerusalem. Instead of a repetition of what was already well
known, further revelations are given at once. The mind of the
prophet was directed exclusively to the seventy years,’ but now
by these revelations it is turned abruptly away from them and
directed to a new cycle of events. Even Steudel felt at a loss
how to explain this prophecy, and, in order to satisfy the sup-
posed necessity of the case, by a forced exposition interpolated a
reference to the fulfilment of the prophecies of Jeremiah. That
the answer must refer particularly to the time fixed by Jeremiah
for the termination of the ceptivity, can only be asserted by those
who start with the false assumption, that Daniel doubted whether
God would adhere to the period predicted. For if this was
regarded by him as certain (and it could not be otherwise), he
needed no further instruction on this head ; but he did need
further light on those greater and more important topics, to
which the answer refers. '

EXPOSITION.

Ver. 24. * Seventy weeks are cut off upon thy people and upon
thy holy city, to shut in transgression, and to seal up sins, and
to cover iniquity, and to bring eternal righteousness ; and to
seal up vision and prophet, and to anoint a Holy of Holies.”

“ Seventy weeks.”

The word weeks is masculine here, both in form and construc-
tion, whereas in other cases it is generally feminine. -This has

1 Ewald u{! : “Jeremish certainly thought that the complete Messianic
salvation would follow immediately upon the seventy years of exile.”
VOL. III. G
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not only furnished a welcome pretext to such as wish to alter
the text, but has given rise to many an erroneous theory, on the
part of those who retain it as it is. Thus Bertholdt and v. Lengerke
maintain that the masculine form, which is not used anywhere
else, is chosen here because of its similarity in sound to oW

overlooking the fact that yyyqu$ occurs as a masculine both in
form and construction, without any reference whatever to gy

not only in ver. 27 of this chapter, where it might be attributed
to the influence of the masculine in the verse before us, but also
in chap. x. 2, 3. FEwald says that we have here an arbitrary
change in the gender, such as we frequently meet with in the
later writers. But we have no right to resort to such an explana-
tion, unless a thorough examination of the question confirms the
assumption, on which it is based, that in every other instance
the gender of the word is feminine. This, however, is by no
means the case. On the contrary it is evident from Gen. xxix.
27, M P N‘?@ “fill up the week of this one,” 4.e., first

keep with her the seven days’ marriage-festival, that the word was
originally masculine ; for the fact that we find the masculine form
employed here, in the case of a word in which the meaning could
have no influence upon the gender, is a proof that it was originally
regarded as masculine. In such words as these, where the feminine
is only an ideal form, and more or less an arbitrary one, we
nearly always find some traces of the early masculine gender.
The co-existence of the two genders in the case of this word
must be all the more readily admitted, since it is really a par-
ticiple, ¢ sevened,” just as in the song ‘‘alle Menschen miissen
sterben ” the “ gezwolfte Zahl ” is used for the Zwélfzahl. But
in both adjectives and participles the gender, as & rule, is
shown inthe form ; and therefore the existence of the masculine
form Y is at the same time & proof of the existence of the

masculine gender. yyay, with the plural =pial ) is a * sevened”
period ; psigntis) of which the plural is Ry @ sevened” time.
In both cases py must be understood, and there is the less reason

to suppose the gender to be definitely fixed, since even in the case
of the word py itself it is very variable. The extent, to which
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the words bignl e and YW still retained their force as adjectives
may be seen from Ezek. xlv. 21, where the feast of passover is
called gyway Y PYY A “the feast of the ‘sevened (periods) of
days,” i.e. the feast, in which the days were divided into sevens,
unleavened bread being eaten for seven days.

The position of the numeral after the noun has also been
adduced as an argument against the correctness of our text ; but
numerous examples may be found of this in the case of the tens
from twenty to ninety, as Glesenius has shown in his Lehrge-
bdude, p. 698. In the present instance, it has no doubt ori-
ginated in the wish to render the contrast more striking between
the “weeks of years,” and the “ years” of Jeremiah. The usual
order of the words is changed, whenever prominence is given
to any particular word, for the sake of rendering it more em-
phatic.

But what right have we to interpret the weeks as weeks of
years, or periods of seven years each ? One argument, frequently
adduced by commentators (among the latest by Havernick and
Blomstrand, de LXX. hebdomad, Lund. 53), is this: that when
the prophet afterwards describes the ordinary weeks as weeks
of days (chap. x. 2), he intends thereby to intimate that he has
previously been speaking of weeks of a different kind. But this
argument will not bear examination, as Sostmann has already
shown (de LXX. hebdomad, Lugd. 1710). In the passage
referred. to, Damel says: “I, Danjel, was mourning mw
o) U‘}?;M That this must not be rendered * three weeks of
days, but “ three weeks long,"—n —om being added in apposition,
as it frequently is when periods of time are referred to, to show
that the time is accurately given even to a sgingle day,—is
evident from the word oW in the absolute state. The most
forcible argument is founded upon the seventy years of Jere-
miah. A reference to these is sufficient to show that seventy
ordinary weeks cannot for a moment be thought of. For what
comfort would it have afforded to Daniel, if he had been told,
that, as a compensation for the seventy years of desolation, the
city would stand for seventy ordinary weeks, and then be
destroyed again? Moreover Daniel himself must have been

able to perceive, from the magnitude of the events, which were
’ a2
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to take place during this period, that something more was
intended than ordinary weeks. But if they were not ordinary
weeks, he would be led all the more naturally to think of weeks
of years, both from the important position assigned to them in
the law of Moses, and because the captivity had again so forci-
bly recalled them to mind, the seventy years’ desolation being
generally regarded as a punishment for neglecting to keep the
Sabbatical years (2 Chr. xxxvi. 21). It is true, these periods
of seven years' duration are not called oWy or n\n@ in the

law itself; but it is evident, notwithstanding, that they were
looked upon as weeks, from the frequency with which the seventh
year is spoken of as ‘the great Sabbath,” or simply * the
Sabbath ” (Lev. xxv. 2, 4, 5; xxvi. 34, 35, 43; 2 Chr. xxxvi.
21). Whatever obscurity might still remain, was removed by
the fulfilment. It must be borne in mind, that an indefinite
phrase, which comprehended more than the words expressed,
was intentionally chosen, that the boundary line between pro-
phecy and history might still he preserved, and the light thrown
by the latter upon the former might not be superfluous. The
desire to avoid the two extremes, namely, a vague indefiniteness
on the one hand, which might be pleaded as an argument against
the divine origin of the prophecy and thus frustrate its design,
and the disturbance of its proper relation to history on the other,
is apparent throughout the entire section, and is secured in a
most remarkable manner. A perfectly analogous example of a
statement of time, which is indefinite in itself, but perfectly
definite when the help of history is called in, we find in
chap. iv. 20 of this same book; see Dissertation on Daniel,
p- 82 sqq.

But what led the prophet to make use of this particular
measure of time ? First of all, the desire to render the state-
ment both definite and obscure. Now such & desire could not
have been realised, if he had employed the ordinary reckoning,
and mentioned the number of years that would elapse between
the time at which he wrote, and the terminus ad gquem. Nor
would he have effected his purpose, so far as definiteness was
concerned, if he had chosen a measure of time, which was alto-
gether arbitrary and entirely unknown, such for example as
Bengel's px?'ggxeﬁ? years. It might then have been objected,
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that it was very easy to define periods in this manner, if they
were only to be determined by their fulfilment. Another reason
may be found in the connexion between this prophecy, and the
seventy years of Jeremiah. It served to point out very clearly
the relation in which the mercy of God stood to the wrath of
Grod, that to the seventy years, spoken of in ver. 2 as baving
been accomplished on the desolations of Jerusalem, a seventy
of another kind was opposed, as the period during which the
city was to stand when rebuilt, namely, seven times seventy
years. Moreover seven and seventy were perfect and sacred
numbers, which were all the better adapted to the divine chrono-
logy, from their connexion with the creation of the world and
other events in sacred history.—Lastly, the allusion to the year
of jubilee is unmistakeable. Seven weeks of years constituted
the cycle, in the last year of which the civil restitutio in integrum
took place, when all debts were cancelled, all slaves set free, and
lands, which had been diverted from their original owners, were
restored. The last of seventy weeks of years was the greatest of
all Sabbaths, the period of spiritual restitutio in ¢ntegrum, of the
expiation and cancelling of every kind of guilt.!

“ Are cut off.”

We must first of all examine the apparent anomaly in the use
of the singular number. It may be explained from the fact that
the seventy hebdomads were not considered individually but as
whole ; a period of seventy hebdomads s determined. An analo-
gous example may be found in Gen. xlvi. 22, ¢ these are the sons
of Rachel :Pysb -1‘_71 gty We have here, not certain sons

opposed to other sons, but the entire posterity of Jacob by Rachel

! Even among heathen writers there are traces to be found of a similar
mode of reckoning. Marcus Varro, after having traced the importance of
the number seven in natural objects, in the first of his books called Hebdo-
mades (see the extract in Gellius 3, 10), adds, se quoque jam duodecimam
annorum hebdomadam inlgrumm esse, et ad eum diem septuaginta hebdomadas
librorum conscripsisse. 1n bis case, as in that of Daniel, there were peculiar
reasons for selecting this mode of reckoning ; partly, the prominence alrcady
given to the importance of the number seven, and partly, the intention to
institute 8 comparison between the seven years and seven buoks.
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contrasted with his children by his other wives. Compare chap.
xxxv. 26, and Jer. xliv. 9: * have ye forgotten the iniquities of
the Kings of Judah, ywyy mvy rayy”  The reference in this

case is not to particular monarchs, ‘but to the whole line of
kings. 8o also in Ecel. ii. 7, * Man-servants and maid-servants
b e A '3:)’1'” As a rule we find in such a case as this the

feminine singular. But wherever the singular masculine is
employed, as in the passages quoted and the one before us, a
reason may always be discovered. In the examples cited from
Genesis, Ecclesiastes, and Jeremiah, a sufficient reason may be
found in the incongruity of combining together masculine nouns,
relating to persons, and a feminine verb. In the instance before
us the reason evidently was, that the author did not regard the
seventy weeks as an abstract notion, in which case the feminine
is usually employed, but had a particular noun in his mind, for
example, time or pertod ; compare My, which occurs as a mas-
culine in chap. xi. 14. We have an exact parallel in Eccl. i. 10:
‘3‘?.9'?79 I N D"?’?S’b ;—that is, according to the correct
interpretation (Vulgate, quae fuerunt), which Ewald has not
given.

The meaning of the dwd§ Neyduevoy o0 is fully established
by a comparison of the Chaldee and Rabbinical g, to cut off.
J. D. Michaelis, however, maintains (in his work iiber die 70
Wochen, p. 42), that the Chaldee and Rabbinical word may
have been taken from this passage; but such an assumption
could only be regarded as probable, if the word was merely used,
as in the Targum of Esther iv. 5, with the figurative meaning
to decide, determine. In that case it might have been obtained
by conjecture from the context of our passage. But as gy
is sometimes used with the meaning “to cut off” in a literal
sense, which could not have been obtained from the passage
before us, the conjecture falls to the ground. We find, for
example, DYV, partes, portiones, pars secta et abscissa, and
~i3 5w A3'Am, according to the Miklal Jophi, incisio carnis.
There are many who suppose, that cutting off is merely another
expression for determining ; and in support of this opinion they
appeal to the fact that verbs rignifying to cut off are frequentiy
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used in this sense in the Semitic dialects, (See the examples
quoted by Gesenius, Thesauruss. v. w3y). The Septuagint trane-
lators have so rendered it, éBSourixorTa éBSouddes éxplOnaav émi
Tov Aadv gov. But in the very fact that, although Daniel might
easily have found other, and much more common words, if he
had merely wished to express the notion of determination,—
words which he actually does employ on other occasions and even
in this section,—he employs & word not used elsewhere, we have
an apparent proof, that the word is used here with some reference
to its primary meaning, and is intended to represent the seventy
weeks as a period accurately defined and sharply “cut off,” in
distinction from a mere determination of time év wAdres. The
idea of ¢ determining” must therefore by all means be maintained
(a comparison of this passage with Esther iv. 5, leads to this
conclusion), but the verse before us lays special emphasis upon
the precise determination.—Many take the word in the sense
of shortening. Theodotion regarded this as the meaning,
and rendered it oweruifnoav. It is true, Theodoret, who
commented upon Theodotion’s rendering, maintained that ovs-
Téuvew was used by him in the sense of determining (cuver-
wibnoav, dvry Tod &oxiudobtnaay kal ékplbnoav: otrw yap Twés
éppmpevrdy éxdeddracw), and this assertion has been repeated -
by more modern writers as beyond all doubt. But no evidence
can be adduced in support of it either from profane authors, or
Greek translators. Kypke (on Rom. ix. 28) has shown that
aqurréuvew always means circumcidere, abbreviare, never decer-
nere, dectdere. In this sense the translators of the Vulgate
understood both the Hebrew and Greek expression (LXX. Aeb-
domades abbreviatae sunt super populum tuum). An abbreviated
period is one shortened as much as possible, that the patience of
the waiting church of God might not be exhausted. But there
is no ground whatever for rendering g either shortening or
hastening,

“ Upon thy people and upon thy holy city.”

Why is Jerusalem described as Daniel’s holy city ?  Vitringa,
who follows Theodoret, Chrysostom, and Jerome, observes, * not
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mine but thine, which is a proof of the indignation of God, as
the sins of the people were not yet expiated.” But by this
explanation an element is introduced, which is altogether foreign
to the context. The greater the blessings promised by the Lord
to his people in this verse, the more incongruous would such a
thought as this have been. It is much more correct, as C. B.
Michaelis and others have shown, to explain the expression
“thy” as alluding to the tender love towards his nation, to which
Daniel had given utterance in the foregoing prayer. It was this
affection, which impelled Daniel to intercede, and his intercession
is described in ver. 23, as having given occasion to the revelation
which he here receives. There may possibly be also an allusion
to this in the expression “ thy” (see chap. xii. 1).

“ To shut tn transgression.”

In “’?;L) we have a combination of two different readings.

The vowel points belong, not to the Kethib, but to the Keri.
The proper punctuation of the former would be jybab. That

such an assumption is not generally inadmissible, the following re-
marks will sufficiently show. Whenever the difference between
the received reading and the conjectural emendation was restricted
to the vowel points, the Masoretes did not write in the margin
the consonants of the latter, inasmuch as they were precisely the
same a8 those of the former. They adopted other methods of
indicating the existence of a double reading, and these methods
differed according to circumstances,

1. Where there was nothing distinctive in the word itself, or
in the context, to show that the vowel points written in the text
were only the vowels of the marginal reading, and where, there-
fore, if they simply inserted the points of the marginal reading,
without explanation, they would violate their own principles and
make it appear as though no other reading existed, they gave
the word a mixed punctuation compounded from the two read-
ings. Examples of this may be scen in AT Ps. vii. 6;

srvyn, P Ixii. 4 (compare my commentary on these two pas-
D
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sages). In the MSS. this combination of the two pointings is
much more frequent than in the printed editions (see Michaelis
Or. Bibl. 3. 236).

2. Where it could easily be seen from the context, or from
the word itself, that the vowels did not belong to the reading in
the text, the Masoretes placed them under the word without
further explanation. We have an example of this in Ps. lix.
11, The reading in the text is vyyyn 4100 s;-_,-‘;g:g, “my God
will overtake me with his kindness.” The Masoretes wished to
substitute T IO nn';«;i, “ my gracious God will overtake

me.” They did this at once by merely writing under s=ybyy the
vowels of the marginal reading, because every one could see from
the next word 4ppy, that they did not harmonise with the read-

ing in the text.—We have another example of this second class
in the word before us. by is never met with in the Piel;
hence, by giving the word the vowel pointing of a Piel, it was
rendered sufficiently evident, that besides the ordinary reading,
which the form itself sufficed to indicate, there was also
another, in which the word was pointed as a derivative from
Nby = nbs
. Let us proceed now to examine the different meanings to be
obtained from the two readings. The various significations of
the verb pyb= all contain the idea of hindering, fettering, circum-
scribing freedom of movement. From this general notion, the
more limited one of imprisoning, shutting in («Aeiw, clavis,
claudo) easily follows, We find this, for example, in Ps. Ixxxviii.
9: “I am shut in, ;%5;, and cannot go out.” In Jer. xxxii,
2,3, b3 o and g!b;;j rwy both mean a prison. In the
passage before us, commentators have mostly adopted the general
idea of preventing iniquity. But the more special meaning “ fo
shut ¢n” harmonizes better with the verbs which follow, fo seal
up and cover. “ Sealing up” presupposes & * shutting in.”
There is no foundation for Hitzig’s objection, that the expres-
sion would be ambiguous, since according to Hosea xiii. 12 to
shut up sin might also mean to reserve it for punishment. by
can only denote such a shutting up of sin, as is burdensome to
it, and subjects it to restraint.
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The marginal reading *“to complete transgression,” admits
of a twofold explanation. It may either mean “to fill up the
measure of sin (compare Gen. xv. 16 ; Matt. xxiii. 32, “fill ye
up then the measure of your fathers,”) or to put an end to sin.
Assuming the correctness of the marginal reading, the latter .
would be in all respects preferable to the other. For, as we
shall presently see, the whole verse treats of acts of mercy, and
makes no allusion to punishment.

To the question, which of the two readings is to be preferred,
we must declare ourselves unconditionally in favour of the read-
ing in the text. The general relation, in which the marginal
readings stand to those in the text, is an important argument in
its favour. For on closer investigation, we find that the Keris
without exception are nothing more than the conjectures of
narrow-minded Jewish critics, and therefore have no more ex-
ternal authority than those of Houbtgant and Michaelis.! And
in this case, there is all the less reason to suppose that the Keri
is founded upon any external authority, from the fact that the
difference is confined to the vowel points. The Masoretes did
not venture to substitute mby for pbys, but contented them-
selves with expressing their opinion that the latter stood for the
former in this passage—a mere exegetical opinion, which is not
increased in value by the support which it apparently receives
from the early translators, (viz., dquila, Theodotion, and the
Seventy, the two former rendering it Tod curredécas, the latter
auvreéeabivar Ty duapriav), especially as it is so easy to dis-
cover its source. The expression “to fetter or shut in sin,”
which occurs no where else, was one to which the translators
could not reconcile themselves; whilst the meaning fo finish
seemed to harmonise beautifully with what followed, whichever
was adopted, the marginal reading or the text. For even those,
who supported the latter, explained the expression * o seal up”
as meaning “ fo fintsh, put an end to.” But what especially

1 This was also the opinion of Dans, (Litter. Hebr. Chald. p. 67): non
datur 5y, quod exercitatis ac omnia sccurate perpendentibus non pariat
sensum commodum ; quidquid huic sub nomine Y4 quocunque prastextu
superadditur, inventum est mere humanum et aliam penes me notam non
invenit, quam interpretationis ut plurimum satis feliciter instituts, subinde
tamen temere et in ignominiam sacri scriptoris susceptee,
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