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PREFACE.

THE Revelation of St John was for a long time a shut book to
me. That it was necessary here to lay open a new path; that
uneither the course pursued in the older ecclesiastical, nor that of
the modern Rationalistic exposition was to be followed, I never
entertained a doubt. The constantly-renewed attempts at fresh
investigations resulted only in a better understanding of particu-
lar points, but accomplished nothing as to the main theme. I
was not the less persuaded, however, that the blame of this ob-
scurity lay not in the book itself, with the divine character of
which I was deeply impressed, but in its exposition ; and I did
not cease to long for the time when an insight might be granted
me into its wonderful depths. Several years ago, I was visited
with what was, in other respects, a heavy season of affliction,
which obliged me to discontinue for some months my official
duties. I looked about for a rod and staff that might comfort
me, and soon lighted on the Revelation. Day and night I pon-
dered on it, and one difficulty vanished after another. At the
period of my recovery, there was scarcely a point of any moment
respecting which I did not think I had obtained light. I had
still, however, after becoming well, to finish my Commentary on
the Psalms. Then I went to my task with the greatest eager-
ness. The sad timea of March 1848 did not interrupt, but rather
expedited my labours.

It was my purpose to have issned the two volumes of the work
simultaneously. But I have now resolved to bring out the first
volume alone—becanse the Revelation has a very close relation
to the wants of the present time, and I reckoned it my daty to
endeavour, according to the best of my ability, that the rich trea-
sury of counsel and comfort, which the Lord has provided for us
in this book, should as soon as possible be made accessible to
those who desire to possess it. Such as wish to obtain a glimpse
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of the whole of the exposition, may find what they desire in the
two treatises : The beast in the Apocalypse, Evang. Kirche-
Zeitung, 1847, and : The thousand years' reign, Do. 1848.

The title shows that this work is intended for all who search
the Scriptures. The remarks contain little of a grammatical
nature. The text will present no difficulties to cultivated readers,
even though not theologians, if they are only animated by an
earnest desire to become thoroughly acquainted with the contents
of the book.

Of the investigations which are usually brought into Introduc-
tions to the Apocalyse, that alone is presented here which respects
the historical starting-point of the book, as being the only one
which really has its proper place before the exposition. All be-
sides is reserved for concluding treatises to be contained in the
second volume.

Many readers will think there are too frequent quotations from
the older Expositors, especially from Bengel. Such persons,
however, should remember that their wants are not the only ones
that require to be met. The experience I have already had in
connection with my Commentary on the Psalms, has specially
induced me not to be sparing in these quotations. Certainly the
greater number of readers will be more pleased with this than if I
had gone into greater length in stating and commenting on the
views of others, which would bave been of less service in regard to
this book than almost any other in the Bible. The present times,
too, urgently demand that we should disburden the exposition of
sacred Scripture from all unprofitable matter, and instead of that
should present what properly accords with its design, as declared
in 2 Tim. iii. 16, and may constantly bring it to mind. That the
ascetical element should create no prejudice against the necessity
of scientific inquiries is taken for granted ; and I hope that no
reproach will in this respect be cast on me.

I am perfectly aware that this work is destined to meet with
much disfavour from many who are united with me in faith. The
persons whose concurrence I should have most highly prized, are
precisely those in whom the exposition of Bengel, to which also
I owe more than to any other for the explanation of particular
parts, has taken deepest root ; insomuch that an attack on it,
which has made the Revelation fear and precious to them, will
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scarcely be regarded by them in any other light than as an attack
on the Revelation itself. But I am still not without confidence,
that the method of exposition attempted here will by and bye
make way, especially among those who are disposed to look more
profoundly into the Old Testament, and in particular into its
prophetical writings. For this is absolutely indispensable to a
proper understanding of the Revelation. My confidence rests on
the conviction, that I have not striven to foist in any thing, but
to the best of my ability have sought merely to expound and en-
force what is written.

In conclusion, I commend this work, the deficiencies of which I
deeply feel, to Him who has given me strength to execate it thus
far, and who has rendered it to myself a source of edification and
comfort.
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REVELATION OF SAINT JOHN.

ON THE TIME OF THE COMPOSITION OF THE BOOK.

THE older theologians proceeded almost uniformly on the snp-
position, that the Book of Revelation was composed in the closing
period of Domitian’s reign—an opinion that finds, in Vitringa
especially, an excellent though brief defence. On the whole,
however, little comparatively was done to establish this opinion
on solid and satisfactory gronnds ; even Bengel did not go deeply
into the matter. The feeling for the genuine historical interpre-
tation of the Apocalypse was still not awakened, so that but little
weight could as yet be attached to this most important inquiry,
and it was passed hurriedly over, The interest felt in it was less
on account of the exposition, than for the defence of the authority
of the old ecclesiastical tradition, which had declared in favour of
the composition under Domitian. But there being no right feel-
ing awakened for the true historical interpretation, the power
failed, in connection with that interest, to give a lucid exhibition
of the proof. This can only be found when one understands how
to obtain from many scattered indications a living image of the
existing condition of the Seer, which forms the proper starting-
point for the announcement of the future. Vitringa has some
excellent observations in this respect, but they are confined to
the seven epistles. In regard to the remainder of the Book, the
question as to the historical starting-point can scarcely be said to
be so much as mooted. With him, as with Bengel, and so many
unfortunately even to our own day, the prophecy swims, as it

were, in the air; and nothing, consequently, could be derived
a
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from it for determining the period of its composition., In more
recent times the position advanced originally by Grotius, Ham-
mond, Lightfoot, for the purpose of understanding certain passages
of the fate of Judaism, that the Book was composed before the
destruction of Jerusalem, has been pretty generally acquiesced in.
And on the authority especially of Ewald and Liicke the precise
opinion, that the Apocalypse was composed under Galba, has ob-
tained very general consent. By many it is uttered with a sort
of naive confidence, and most of all by those who have brought
almost nothing of an independent investigation to bear upon the
subject.

We shall, first of all, examine the external testimonies that re-
late to the point at issue. From these we shall gather the result
that, what Lampe has said in his Comm. on John i. p. 62, “all
antiquity agrees in the opinion of Domitian's being the author of
John’s banishment,” is no paradox, but the simple truth. For,
the deviations from this result are on the part only of such as do
not deserve to be heard and considered.

The series of testimonies for the composition under Domitian
is opened by Irenwus. He says, B. V. ¢. 30, «For if it were
necessary at present to declare plainly his name (i.e. the name of
the person indicated by the number 666 in the Apocalypse xiii. .
18), it might be done through him, who also saw the Apocalypse.
For it was seen not long ago, but almost in our generation, to-
ward the close of Domitian’s reign.”! Irenzus was in a position
for knowing the truth. According to the beginning of the chap-
ter, the numbers 666 (in opposition to the other reading 616) bear
testimony to having seen John in the face”’ He speaks not by
way of conjecture or on constructive reasons, but as of a matter
established Leyond any possibility of doubt. He neither ex-
pressly refers, nor alludes to the passage, ch. i. 9, from which the
opponents of the composition under Domitian might so naturally
attempt to account for the testimonies of antiquity to that era,
Nor does he announce it, as if communicating something that had
hitherto been unknown, but with another design altogether, he

1 Biydp i8u dvadawdor T viv xaipg xnpérrecbar Tobvoua abrod, 8l ixeivov &v
13340n Tob xai Ty &woxd\vw iwpaxdros ovél ydp Tpo wodloi xpdvov {wpdln,
dAAd oxeddy Ixi Tis ApaTipas yeveds, wpde T Tk et The AopsTiavol dp)iis.

3 Meprvpolyrwy abrar éxslvay Tav xat’ SYw Tov ledvimy iwpaxdramr.
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introduces it as a thing then generally known and acknowledged.
This is evident from the circumstance of his contenting himself
with only a brief indication, and his being quite silent regarding
the persecution of Domitian, and the apostle’s exile to Patmos,
the occasion which gave rise to the composition of the Apocalypse
in the existing circumstances of the period-—confident that his
first readers would readily supply all this themaselves.

Clement of Alexandria (in the work Quis dives § 42, and in
Eusebius ITI. 23) says: * For since he (John) after the death of
the tyrant returned to Ephesus from the isle Patmos,”! &c. The
manner in which he speaks of the matter shews that there is
implied a generally known tradition: the tyrant, the Roman
emperor of the first century, Domitian, who, as iz well known,
pre-eminently deserves that name. It cannot be alleged that
Clemens spoke of the tyrant, and not of Domitian, because he
was ignorant of the name. He would in that case have chosen
a general designation, not such an one as pre-supposes that he
had in view a definite person.

Origen on Matth. xx. 22, 23, says : ‘“ But the sons of Zebedee
have drunk the cup and been baptized with the baptism, since
Herod killed James the brother of John with the sword; and
the king of the Romans, as tradition testifies, condemned the
witnessing John on account of'the word of truth to the isle Pat-
mos. But John himself instructs us regarding his martyrdom,
not saying indeed who had adjudged him to it, yet declaring in
the Apocalypse as follows : ¢ I, John, your brother and companion
in tribulation,’ &c., and seems to have beheld the Revelation on
the island.”? Here the king of the Romans forms the contrast
to Herod the king of the Jews. Origen is silent respecting the
name, because he was generally known, and the blank was easily
supplied from the tradition, to which he refers. That the omis-
sion of the name is not, with Liicke p. 410, to be accounted for

1 Exuidh ydp Tob Tvpdwwov TeAsvriicavror dwd Tiie IldTuov Tiie vioov parijhOer
sle Thv "E¢ecor.

3 ITsaxdaxact 3t 6 woripiow xal T8 Biwrioua iBanrricOnoar of Tot Zafrdalov viol,
dwaiwap "Hpdsdne piv éwieraviy "Idcwfor Tov 'lodivor axaipa: & 8 Puuaiwv Ba-
oikede, ot # waphdooit diddaxet, xaritikacs Tov Twdwwny naprvpoivre did rov Tie
dAn0aiar Adyow els TIdTuor Ty vijoor didaaxe: 3s Tu xeps Tov, paprupiov tavTov le-
oy, ph Méyev Tis abrdy xaTidlxacs, pdoxwy év i dwoxakdYu TavTa' lyd
*Toavems & ddthpde Vudv xal cvyxowwsde iv TF OAIYrec x. 7. X,y xal otxs Thy &7;
cdAvinv iy T viow Teltwpnrivar, 9

a
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by his not knowing it, is evident from the analogy in Clemens,
where more definitely, though still without the application of any
proper name, the term ¢ tyrant’ is used ; it is evident also, from
the analogy in Eusebius III. 20, where ‘¢ the isle” is the well-
known traditional island Patmos ; and, finally, from a compari-
son of the other preservers of the tradition, in particular Ireneus,
who expressly names Domitian. Had Origen not been well as-
sured regarding the name connected with the tradition—for which
not the semblance of a reason can be given, and which is & mere
refuge invented for the occasion—he would not have pointed so
unconditionally to tradition, without at least intimating that he
ascribed to it only a partial credibility.

The assertion, proceeding only from interested comsiderations,
that what the ancients knew of John's exile to Patmos was in-
ferred simply from the statement in ch. i. 9, is contradicted by
Origen as distinctly as he well could. He remarks expressly,
that he derived the fact of John's banishment to Patmos pri-
marily from a substantial tradition, of whose credibility he, the
eritic, suggests no doubt. He introduces the testimony of John
himself only as a confirmation, and remarks that it is less com-
plete than the tradition, since the latter alone, besides what was
common to the tradition and the Apocalypse, mentions who con-
demned the apostle. The tradition could not simply have been
drawn by Origen from Ireneus. For, he refers to this far more
than is to be found in the merely indicative statement of Irenzus,
who says nothing, indeed, of the condemnation of John and his
banishment to Patmos. We have no right, with Liicke, to lay
the emphasis on, * he appears to have seen the Apocalypse on
the island,” and thence conclude, that the composition of the
Apocalypse was only regarded by Origen as having probably
taken place in Patmos. It is only a modest expression, which
refers not so much to the execution of the particular work, as to
human knowledge in general, according to the adage, airiny &¢
arpexéa pev loaot podvor feol, éouxviay 8¢ xal dvfpwmor (the cer-
tain cause is known only to the gods, and the probable to men).
More cannot justly be attributed to the ¢ he appears,” since the
tradition, to which Origen refers, on the part of its other vouchers
connects the composition of the Apocalypse with the banishment
to Patmos as an undoubted fact,
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Eusebiuns, in B. III. ch. xviii. of his Church History, says,
* Under him (Domitian) tradition relates, that the apostle and
evangelist John, who was still alive, on account of his testimony
for the divine word, was condemned to reside in the isle Patmos.}
In B. IIL ch. xx.: “ Then also that the apostie John returned
from his banishment on the island, and took up his dwelling again
at Ephesus, the tradition of our older men has delivered to us.'?
Again, in B. III. ch, xxiii.,, ** John governed there (in Asia) the
churches, after his retarn from exile on the island, subsequent to
the death of Domitian.”® Also in the Chronicon under the four-
teenth year of Domitian, * The apostle John, the theologian, he
banished to the isle Patmos, where he saw the Apocalypse, as
Irenseus says.”

Eusebius is quite consistent with himself in the several pas-
sages, and always speaks with the same confidence (comp. besides
Demonstr, III. 5). When in the Chronicon he refers to Irenmus
as a sure voucher, it is so far of importance as it shews him to
have had no suspicion that that Father had formed it by merely
combining notices together. But it does net at all prove that
Irenzus was the only source of the tradition to Eusebius. The
contrary is manifest from the circumstance, that what Eusebius
gives as the testimony of tradition, contains more than what is
stated by Irenzus, and also, because in one of the passages he
refers to several depositaries of the tradition. Never once does
Eusebius point, by so much as a single syllable, to any other view
regarding the author of John's exile, and the time of the compo-
sition of the Apocalypse. So that there must then in this respect
have been perfect unanimity in the church. Finally, under the
name of Victorinus of Petabio, who suffered martyrdom under
Diocletian in the year 303, we have a writing on the Apocalypse,
which is printed in the third volume of the Bibl. Patr, Lugd., and

1 'Ev rolTyp xariyer Néyos Tov &wdorohor xal buayyehiotiv Twdvwny It v¢ Ble
tvdiaTpiforra, Tis sis Tov Balov Adyov Bvexav paprvplas, Haruor olkalv xaralixac-
8nvas Thy vijooy. See in reference to the xaréxst Adyos, which by no means marks
an unauthorised, loose report, but commonly tradition, Rothe's Aufange der Cbrist.
Kirche, p. 359.

2 Térs i) odv xal Tdv dwéaroloy '1wbvny dwd Thie xard Thy viigow Poyis iy il
+#it 'E¢loov diarpifiy dredndévas & riv wap' duly dpxaiwy wapadidwat Ndyos.

8 ‘Twdvine Tar abrdfs disimey dxxhnoias dwé Tic kard Tiv viicor perd Ty Aous-
Tiavol TeAsvrdy iraveBov Poyir.
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which as to its substance is undoubtedly genuine, for it bears too
exactly the character of the style which Jerome ascribes to Vic-
torinus (see the collection of his expressions in the Bibl. Patr.,
and other reasons for its substantial genuineness, may be seen in
Liicke, p. 494). But in this work the composition of the Apoca-
lypse under Domitian, during the exile in Patmos, is spoken of
as a matter of undoubted certainty.!

These are all the testimonies on the time of the composition of
the Apocalypse belonging to the age of living tradition. They
declare with perfect unanimity that John was banished by Domi-
tian to Patmos, and there wrote the Apocalypse. Variations be-
gin only to appear in the age of theology and learning. Epipha.
nius is the first, who puts forth another view. But even there the
tradition still has such sway, that all persons of any critical acu-
men, all who know how to distinguish between historically accre-
dited facts and conjectures and combinations, declare themselves
on its side. At the head of these is Jerome, who did not reckon
it worth while even to notice the existence of a different account,
which must therefore be held to be every way improbable.? The
matter stands precisely similar with.the question regarding the
genuineness.

For the more correct appreciation of the other and differing
accounts we submit the following remarks.

1. It is only in writers of inferior rank that these accounts are
to be found. Epiphanius, who is the first in point of time, is
also by far the most important. But the judgment which Vi-
tringa expressed regarding him, ¢ that he was an extremely in-
credulous person, and in the mention of traditions or sayings of
the ancients much less exact than he seems to be,” is now gene-

1 The main passage is at p, 419: Oportet te iterum prophelare, inquit, populis et lin-
guis: hoo est, quoniam gquando Loo vidit Johannes, erat in insula Patmos, in metallum
damnatus & Domitiano Cessare, [bi ergo vidit Apocalypsin: et cum senior jam putaret,
8e per passionem uccepturum receptiouem, interfecto Domitiano omnia judicia ejus eo-
luta sunt, et Joaunes de metallo dimissus sic postes tradidit hanc eandem quam ao-
ceperat u Domino Apocalypsin, hoc eat, oportet te iterum prophetare. See also p. 420,

2 E. g.de viris illust. 9: Johaunes quarto dccimo anno secundum post Neronem per-
secutionem movente Domitiano in Putmus insulam relegatus scripsit Apocalypsin., Also
ad Jovin ii. 14,and in the Chronicon. Tlie ancient and right account is found also in
Sophorinus (about 629), in the life of Johu, and in Theophylact's Commentary on the
four Gospels : Tiagaproxaidandrw Ivei, dabrepor perd Nipwva diwyudr xivobwros
Aopsriaved sls Tlaruow viiooy wepiopiabsis owvitabew éwoxdhvfw, &e.
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rally received. To pitch him against Irenmus, and treat with
discredit the testimony of the latter, on the ground of what he
has said, would betray a palpable want of critical acumen.! The
late Syriac translator and Pseudodorotheus carry still less weight.
And Theophylact furnishes a test for the measurement of his
sagacity, in announcing, instead of the Apocalypse, that the Gos-
pel was composed at Patmos, without probably a single authority
to support the statement.?

2. None of those who deviate from the tradition venture to
refer to it, while this is quite common with those who place the
exile of John to the writing of the Apocalypse under Domitian.

3. “Only those (remarks Liicke) who place the exile under
Domitian, indicate the continuance in a definite way.” All the
others speak in a vague manner, and do not venture to go into
more exact specifications : precisely as we should have expected,
on the supposition of the one class resting on historical tradition,
and the other following uncertain conjectures.

4. The deviators are quite at variance among themselves, while
the statement which places the composition under Domitian has
the fixed impress, that is the mark of truth. The Syriac trans-
lation makes the exile of John and the composition of the Apo-
calypse to have taken place under Nero, Epiphanius under Clau-
dins, and according to Pseudodorotheus he was banished to Pat-
mos by Trajan,

5. The deviators shew also by their vacillation and wavering

1 Vitringa, however, does him an injustice, when, following Huetius, he would dis-
cover a confusion of such & nature (in one important passage, adv. haer. T. i. p. 434,
also in another, p. 436) as would entirely destroy his title to be beard. Vitringa makes
Dhim say there, that Johin was already upwards of ninety years old when he returned from
the island under Olaudius. In that case, Epiphanius had preserved unchauged the age
which John had attained at the time when, according to the tradition, he returned from
the island. Fpiphanius relates that John ‘“ composcd his Gospel at a great age, after the
ninetieth year of his life, after his return from Patmos, which took place under the em.
peror Claudius.” But Lampe had already shewn, on John vol. i, p. 61, that Epiphanius
meant to say that John was “ ninety years old and upwards when, after his return from
Patmos, and 2 considerable period more which he spent in Asia, ho composed his Gos-
pel.” By expressing himself, however, in 8o careless and logse a manner, Epiphanius
has certainly laid himself open to misunderstanding.

9 P.b5!: Awd rui l8iow sbayyshiov, & xal cusiypayy tv Mdruy T§ view ifdpie-
7ot diaTsAay, uaTd Tpiaxovradlo iTn Tie Tob XpigTol dvalisws. The deviation
from the tradition here attaches merely to the number. Is this to be regarded as quite
certain?



8 INTRODUCTION.

that they have no firm ground beneath their feet. Pseudodoro-
theus, after he has placed the banishment of John to Patmos under
Trajan, adds, * But others say, he was banished to Patmos, not
under Trajan, but under Domitian, the son of Vespasian.”; Are-
thas, who at ch. vii. 1-—8 places the composition of the Apocalypse
before the Jewish war, at ch. i. 6, makes it to have been written
under Domitian.

6. We can with tolerable certainty discover the extraneous
grounds, which have given rise to these departures from the his-
torical tradition, and through which they lose all their importance.
They have no higher origin than the opinions of our modern
critics, who on the ground of the first plausible conjecture and
discovery on the internal field, disregard and tread ander foot the
weightiest and most solid testimonies. Epiphanias ranks in the
same line with Zillig.

It cannot but appear strange, that all those who depart from the
tradition, amid their other diversities agree in this, that they place
the composition of the Revelation before tht era of Jerusalem's
overthrow. That what impelled them to this was the belief of cer-
tain passages in Revelation having respect to the Jewish catas-
trophe, seems probable alone from the analogy of later critics and
expositors, who from Grotius downwards have been chiefly infla-
enced by this consideration to disallow the composition of the
Apocalypse under Domitian. But it is raised to certainty by
expressions of Andreas and Arethas, who in reference to certain
passages expressly affirm that they were understood by some of
the Jewish war, who consequently could not do otherwise than
transfer the composition of the book to a time previous to that
war.? But in proportion as the exposition of the Apocalypse was
then in a state of infancy, the less consideration can justly be at-
tributed to what has sprung from such a ground.

Why the Emperor Claudius should have been fixed on may be

1 Before Theophylact on John: Yo 81 Tpaiavel Bacidiwy dEwpledn dv vi vice
Mdruw did 7ov Ndyov Tob kvplov. . . Elel éi ol Ayoves, ud wl Tpaiavol adrdy
iEwpiotives Iy Tldruw, dAAd b7l Aoperiavol, vioi Olsomaciared.

3 Andreas says on ch. vi. 12: Kal «léov 81s Rvoifs Tiv edpayida v Ixrny, xal
cuoude piyar iybvero, xai ®Hhior lylvero uikar ae adxxoe . 7.\, Kai raird Tiver
dle iy i Olaowagiavoi woliopxiar IEéNafor dxarra Ty slpnuivey ixeoTov Tpo-
wohoydcarree. Also on ob, vii. 1 : Kal Tabrd Tiow dwd Pwualey wdhau Toie 'Tovdaios

yayavhebac dEalAgwrras,
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gathered from those who have latterly contended for the compo-
sition under his reign. Grotius, Hammond, and others derive
their chief argument in favour of Claudius from Acts xviii. 2,
and the [well-known passage of Suetonius (Claud. c. 25), which
speak of the expulsion of the Jews, and this is supposed to have
involved also John's banishment to Patmos. Another argument
may still be found in the original passage Matt. xxiv. 7, ¢ And
there shall be famines and pestilences in various places,” on
which Rev. vi. 5—8 rests ; for this has often been referred to the
times of Claudius, in whose reign a famine four times broke out
and a pestilence twice—comp. Acts xi. 28, the comm. on Sueton.
¢. 18, Schott Comment. in Sermones de reditn, p. 27.

It was the more natural to think of Nero, when one once aban-
doned the ground of testimony and gave way to conjectures, since,
having been the first to begin the work of persecution against
Christians, and the person under whom the most distinguished of
the apostles, Peter and Paul, suffered martyrdom, he was regarded
in ancient times as distinctively the persecutor. Tertullian already
makes John, not indeed banished by Nero to Patmos; yet put
by him into a barrel of bo:llng oila

We are nat, however, to suppose that with the result we ha.ve
now attained, the inquiry respecting the composition of the A po-
calypse is to be regarded as closed. External testimonies alone
cannot decide the matter. Itis conceivable, that what was origi-
nally conjecture, may have clothed itself in the garb of tradition,
and under this form deceived even the most honest inquirers. But
we must put the matter in its fair and correct position—that we
have no longer to speak of two equally accredited views of anti-
quity ; that we must recognise upon the one side a well-supported
tradition, and on the other an uncertain conjecture; that we
- must proceed to the investigation of the internal grounds with the
consciousness of having already at the outset won a firm position,
from which we should not suffer ourselves to be driven byanyuncer-
tain conjectures, but only by the most conclusive arguments. But
the more careful examination of the internal grounds, far from
invalidating the external testimonies, rather yields the result,

1 So at lenst Jerome already, adv. Jovin, 6. 1. ¢.-14, understood his expression, de
praser. o. 88. Comp. Lampe on John Prolog.i. c. 4, § 3.
8
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that the Book could have been composed at mo other time than
during the reign of Domitian.

I. Let us first bring into view the condition of the churches in
Lesser Asia, as that appears in the seven epistles.

Dr Liicke himself is obliged to admit, p. 243, that the Reve-
lation supposes a condition of the churches, which, in contradis-
tinction from the earlier one of Paul's timne, may be designated the
age of John. First of all, the seven epistles presuppose a time,
when that word of the Lord, ¢ But when the bridegroom tarried,
they all slumbered and slept,” and that word, ‘‘ Because ini-
quity shall abound, the love of many shall wax cold,” had already
passed into fulfilment. The blessed period of the first love is
past, even there too, where it still relatively stood fast ; zeal has
relaxed and corruption make great inroads ; we feel ourselves
everywhere transferred to the later times, *“in which a grievous
corruption, that not suddenly but by gradual advances had sprung
up, and acquired new strength as it proceeded, had already be-
fallen' those churches.”

In Ephesus the love which Paul, in ch. iii. 18 of his epistle,
had besought for the Ephesians, has become cooled. * ButI
have somewhat against thee, that thou hast left thy first love,”
(Rev. ii. 4.) Already it is a time, when that which still remained
is in danger of perishing. ‘ Remember from whence thou hast
fallen (it is said in ver. 5), and repent and do the first works ; else
I will come unto thee quickly, and remove thy candlestick out of
its place, except thou repent.” Paul, in his farewell discourse to
the church at Ephesus, Acts xx., still makes no mention of any
blemishes among them, but only warns them against the sriares of
the threatening foe. The Epistle to the Ephesians, written by
Paul (according to Wieseler in his Chronol. of the Apost. age, p.
455) during the period of his first two years' imprisonment at
Rome, or in the year 61 or 62 (according to Harless about the
year 62), everywhere conveys the impression of fresh life, of a
first love. The apostle begins at the very outset with an expres-
sion of thanksgiving to God for all the rich spiritual gifts which
he had conferred on that church. He lauds in particular the love
of the Ephesians, their brotherly love, which has its source and
foundation in the love of God, ch. i. 15, 16, *“ Wherefore I also,
after I heard of your faith in the Lord Jesus, and love unto all
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the saints, cease not to give thanks for you, making mention of
you in my prayers.”

The church of Sardis appears in a still sadder condition. “I
know thy works, that thou hast a name that thou livest, and art
dead”—is the word to her, iii. 1—your light has already well-
nigh become extinct.

Laodicea had become lukewarm ; wretched and miserable, poor,
and blind, and naked. The condition of the Laodicean church
in Paul’s time is partly to be estimated by that of the Ephesian,
according to Col. iv. 16, partly and more particnlarly by that of
the church of Colosse ; comp. Col. ii. 1, iv. 13, 156,16. The
Epistle to the Colossians was written about the same time with
that to the Ephesians (see Wieseler), and not long before the
close of Paul's life, when suffering imprisonment at Rome. There,
just as in the Epistle to the Ephesians, he gives thanks for what
he had heard of their faith and love: *“ We give thanks to God
and the Father of our Lord Jesus Christ, praying always for you,
since we heard of your faith in Christ Jesus, and your love to all
the saints,” (Col. i. 3, 4.) According to ch. ii. 5, the apostle is
with them in spirit rejoicing and beholding their order and their
faith in Christ.

Dr Liicke thinks, p. 413, that the change in guestion can be ex-
plained, though a period of only ten years had intervened. But
even this short space is not secured. The date of the Apocalypse
is supposed by him to have been separated from that of  the
Ebpistles to Ephesus and Colosse by a period of somewhere about
six years. And then it is clear as day, that even a space of ten
years could not account for so radical a change. It bespeaks a
change of persons, the arrival of a new generation : comp. Judg.
ii. 7, according to which the people served the Lord so long as
Joshua and the elders lived, who had seen the mighty works of
the Lord, which he had done for Israel. Inregard, especially, to
what concerns the Laodiceans it will not do merely to say: Tem-
pora mutantur et nos mutamur in illis. It were indeed a source
of despair, if such a change on the part of established Christians
could be explained from a change of times, and, God be thanked,
is without an example in the history of the Christian church.
The world can certainly become demoralized in a short time, but

Christians retain their anointing. And then in the decennium
)
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immediately following the composition of the Epistles to the
Ephesians and Colossians, no change of times can be pointed out,
which should have brought such perils with it, endangering even
the elect. It came only at the period, to which the church tradi-
tion assigns the composition of the Apocalypse, under the reign
of Domitian. There all the premises are to be found, which are
required to explain the facts. We have, in that case, an inter-
val of more than thirty years. During that period the apostles
had all, with the exception of John, gone to their rest, and so the
boundary set by the apostle Paul in 2 Thess. ii. 6 had been
crossed ; gone, too, were the Christian fathers, who had seen the
great deeds of the Lord, while a storm of persecution, such as the
Christian church had not yet seen, passed over the less firmly
established new generation. Hence, the Seer writes, according
to ch. i. 9, to his companions in tribulation and in the patience
of Jesus Christ. Then did the word of the Lord in Matth.
xiii. 20, 21, find a mournful fulfilment : * But he that received
the seed into stony places, the same is he who heareth the word,
and anon with joy receiveth it; yet hath he not root in himself,
but dureth for a while; for when tribulation or persecution ariseth
because of the word, by and bye he is offended.”

Farther, we find in the churches to which John wrote, the
errors of those, whom he designates by the symbolical names of
the Nicolaitans or Balaamites, deeply rooted and wide-spread.
According to ch. ii, 21, the Lord had already given ample time
to their operations : *“ And I gave her space to repent of her forni-
cation ; and she repented not.”' How strong the pressare of the
Nicolaitans was upon the church at Ephesus, is manifest from its
being mentioned as a matter of high desert, that they hated the
deeds of these Nicolaitans. They must there have been already
excluded from the church. For in apostolic times this was the
form in which hatred manifested itself—comp. 1 Cor. v.—and it
could not otherwise have been a fact of a public character, as it
appéars to have been. In the church at Pergamos the matter had
not been brought to such an exclusion, a proof how strong the
party there was. So also in the church at Thyatira. It must
there have found its way to the directorship ; as may be inferred
from the Jesabel, the wife of the angel, the weaker half of the
party in office,
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The rise of the importance of this sect can only be explained
in connection with the influence which heathenism had preserved
in men’s minds, by reason of persecution, as a similar temptation
and inclination to apostacy to Judaism in consequence of Jewish
persecution meets us in the epistle to the Hebrews.” And among
Israel also the heathenish tendencies were never stronger than in
the times of severe oppression on the part of the world, before the’
conquest of Jernsalem by the Chaldeans, and under Antiochus
Epiphanes. Pergamos, which was a chief seat of this heresy, is
described as the throne of Satan, the main centre of the heathen-
ish persecution. Antipas, the faithful witness, had there suffered
martyrdom. The community had under the persecution main-
tained their faith, but they were not to come out of the conflict
without wounds. In Thyatira, the second seat of the heresy, the
promise given shews that the temptation to false doctrine sprung
from a terrible pressure on the part of heathenism. * He that
overcometh and keepeth my words to the end, to him will I give
power over the nations . . . and I will give him the morning star
(a glorious supremacy).” If the church internally resists the
pressure of heathenism, does not allow itself to be drawn aside to
heathenish errors, it shall also gain externally the victory over it.
Therefore, the temptation had come in from * the power of the
heathen.” Whosoever withstands it, receives in turn ¢ the power
of the heathen.” Then, for the rise of this heresy out of the
heathen persecutions, there is the analogy of ch. xi. In conse-
quence of the overflowing of the heathen the fore-court of the
temple is there given up, such, namely, as had no deep root,
they are overcome through the heathen persecutions, and are
drawn over to the fellowship of those, who in their minds were
heathenish.

Accordingly, the getting the victory over this error implies
what could not have existed before the times of Domitian, when
for the first time & severe persecution, and one that threatened
the annihilation of the Christians, swept over the church, and
especially did not exist in the reign of Galba, during which there
was no proper persecution of the Christians.

In the epistles of Panl there still occurs no trace of such a
gross and wide-spread falling away into the region of heathenism.
The errors, with which Paul contends, were chiefly of Jewish
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origin, a8 were also the troubles which then pressed wpon the
Clristians. Hymeneus and Philetus, according to the second
epistle of Paul to Timothy, written at the very close of the apos-
tle’s life, succeeded with their refined philosophical error in turn-
ing only a few from the faith—dvarpémovar ™w Twedv wioTw.
The farther spread of such errors was expected only in the coming
futare ; v. 17, comp. Acts xx. 29, 30.

The proper kernel of our heresy meets us, for the first time, in
the second epistle of Peter, which the apostle wrote, according to
ch, i. 13, 14, when he had death in immediate prospect. To the
name of the Nicolaitans here corresponds there the comparison
with Balaam, in ch. ii. 15,16. The errors appear there chiefly
to belong to the future ;-although the liveliness of the descrip-
tion, and the circumstance that the errors are sometimes spoken
of as present, show that the apostle had the first beginnings of
the evil already before his eyes. The occasion of its rise is indi-
cated in ch. iii. 4. Where, say the opposing party, is the promise
of his coming? The desire for this must have been awakened
by the violence of the persecution and the tribulations of the
world. What the Christians had latterly to suffer under Nero
was well fitted, particularly at Rome, to call forth the first work-
ings of the evil, and especially to open the eyes of the apostle in
respect to the magnitude in the future, when the persecation
should increase and widen, of the danger that should thence
threaten the church. We are conducted a step farther by the
epistle of Jude. The errors, which in the second epistle of Peter
appeared as still chiefly lying in the fatare, are here represented
as already present. * The errors (says Heydenrich in his defence
of the genumineness of the second epistle of Peter), which Peter
had announced as ready to appear, were now in actual being, and
strove to gain a footing in the church, with which Jude was more
immediately connected. How appropriate that he should repeat,
and call up to the recollection of his readers, what at an earlier
period Peter had so impressively and profoundly uttered for their
warning "' That what was futare in Peter had now become
present, was the proper motive to Jude for writing his epistle.

1 Decisive for the priority of the second epistle of Peter, as compared with that of
-Jude, is Jude v. 17,18, comp. with 2 Pet. {ii. 3. We have here alao an important testi-
mony for the genuineness of the second epistle of Peter. But see Heydenrich, p, 97,
also 103,
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But even in Jude the error is still by no means so far advanced
and so fully disclosed to view, as in the Revelation. There also
it is said only, that * certain men had crept in unawares.” We
see ourselves here, therefore, brought into a quite isolated region,
the path to which only began to be indicated in the latest epistles
of the New Testament.

II. Of great importance for determining the time of composi-
tion is the passage ch.i. 9, *“ I John, your brother and companion
in tribulation, and in the kingdom and patience of Jesns Christ,
was in the isle that is called Patmos, for the word of God, and
for the testimony, of Jesus Christ.”” From this passage various
proofs may he derived in confirmation of the view that the Book
must first have been composed under Domitian. First, the pro-
phet designates himself as the companion of Christians in Lesser
Asia, to whom he primarily wrote, in their tribulation, and indeed
in such a tribulation as kindled the desire after the kingdom of
Jesus Christ, the kingdom of glory. For, as the world then
sought to lay the church at its feet, the church needed to have
her faith quickened in regard to the coming glory, that she might
be able to bring fully into exercise the patience of faith. The
discourse here, therefore, must be of a Christian persecation in the
proper sense, and one that was of a general nature. Buot such a
persecution first happened under Domitian. That which took
place in Nero's time was confined to Rome.

Then the Seer presents himself here to our view as one who -

had suffered exile on account of his fidelity to the Christian testi-
mony. Such local deportations, beside punishments of a capital
nature, there is good evidence for believing were inflicted during
the persecntion of Domitian. On the other hand, under Nero,
history knows only of capital executions at Rome, and néver once
mentions anything like deportations from one place to another.

Finally, the Seer, John, was on the isle Patmos when he re-
ceived the Apocalypse. But it was under Domitian that tradition
affirms John to have been banished thither.

Now, every thing has been brought into requisition to dispose
especially of the second and third of these points. Liicke,in his
Introduction, p. 244, would fain have us to make no account of
the passage in determining the period of the composition. For
the exposition is doubtful regarding the exile to Patmos, and the
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tradition of such an exile of John is not harmonious—problema-
tical. We do not need to enter on the latter point here ; as the
gubject has already been discussed in the preceding investigations.
To remove the exile to Patmos from our-text in an exegetical
way, Liicke has certainly bestowed great pains in the treatise on
the Revelation of John i. 1, 2,and 9, in the Studien und Kritiken
for the year 36, p. 654, ss. But we cannot avoid feeling our suspi-
cions awakened as to the results there obtained, when we see how
the main object in view comes out in the inquiry, for examplein
the words p. 661 : *“ If we have rightly interpreted the passage,
ch. i. 9, the exegetical reason, at least, disappeam for the tradition,
that John was ever banished to Patmos as a martyr ;" and a more
careful examination only serves to prove this suspicion to be well
grounded. ’

Liicke reasons thus: What may hinder us from determining
thus the phraseology of the Apocalypse, that ¢ the testimony of
Jesus Christ,” with “the word of God,” may be understood
partly, as in ch. xx. 4, and xii. 17, of the gospel generally, so far
as it refers to the testimony of Jesus, partly in a more special
gense, if a particular prophetical word of God is meant, which was
to be given or communicated through Jesus? Ch.i. 9 stands too
near to ch. i. 2, not to be interpreted pre-eminently by it. If
there the special revelation of the future is meant, so also lere,
Patmos is the place selected by God himself, where John must
receive that revelation. Dr Bleek confesses that he has arrived
at the same view, in the Evangelienkritik, p. 192 : * The nearness
of the passage (ch. i. 2) renders it at least probable that we should
explain in a corresponding manner ch. i. 9, as indicative of the
design, on account of which the Seer had withdrawn himself to
the isle of Patmos, viz. that he might there receive the divine re-
velation which he unfolds in his Book.”

From the first we feel compelled to think unfavourably of this
interpretation. The air of martyrdom swims all around us in the
Book of Revelation. Just as it can be rightly understood and
appreciated only by those who have experience of tribulations,! so

1 Bengel says in his Gnomon on ch. i. 9: In tribulatione ‘maxime hie liber Aidelibus
sapit. Asiatica ecclesia, praesertim a floridissimo Constantini tempore, minus magni
aestimavit hune libram. Vix vestigium reperias Apacalypsecs a Constantinopolitanis
doetoribus allegatas: ubl in Chrysostomi operibus citatur, boo ipsom alieni trao-
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it could only have heen written by one who had himself drunk of
the bitter cup of martyrdom, had himself felt the force of its
temptations, and in experience had known the sweetness of that
consolation which he stretches forth to others. The persecution
on the part of the worldly power of heathendom is the starting-
point of the whole ; and that the author was himself affected by it
is evident from the prevailing tone of sadness, and the wrestling
character of faith :—comp, the “ I wept much” in ch. v. 4, which
pervades the whole Book. The Book becomes a riddle, whenever
we lose sight of the truth that it was written by a martyr (as
such John is already designated by Polycrates of Ephesus, in
Euseb. v. 24) ; and we must proceed on this ground, even though
ch. i. 9 did not exist. Such passages as ch. vii. 9—17 indispen-
sably require this key. So only would a partaker of the tribula-
tion of Jesus Christ administer consolation. We, therefore,
cannot feel disposed to abandon a mode of explanation which isin
such perfect harmony with the whole spirit of the Book, unless
constrained to do so by the most urgent necessity.

But 2o far from this being the case, the interpretation which
understands the passage of martyrdom is the only tenable one.
For, never and nowhere do the expressions * the word of God,”
and “the testimony of Jesus Christ,” of themselves mark a pro-
phetical announcement. Inch. i.2 theycertainly have that import,
but only in connection with what precedes, and without prejudice
to their more general signification : © The revelation of Jesus
Christ, which God gave unto him, to shew unto his servants things
which must shortly come to pass ; and he sent and signified it by
his angel unto his servant John, who (here also, as formerly in
the gospel and the epistles'), testified of the word of God, and

tatus indioium est. Africana eoclesia, ornci magis obnoxia, semper bune librum plurimi
fecit.

1 Tt in true, certainly, that ver. 2 does not directly refer to the Gospel of Jobn, as
many held formerly, but to the matter of the Revelation itself. But, on the other band,
oue cannot deny the counection with Jolin's gospel, in i. 14, ziz. 85, and especially the
eonclusion, xxi, 3, as also with the first epistie of John oh. i. 1, ss., and iv. 14, without
doing violeuse to that exegetical feeliny, Lo which we must make ourappeal, as there are
no eonclusive reasuns Lere for establishing what will not be frankly conceded. This
connection of the baginning of the Revelation, especially with the close of the gospel
and the begianing of the epistle, presents itaell olearly before us with the construction ;
‘Who also here, as in the gospel and the epistle testified of the word of God and the
testimony of.ll’e-u Christ, and that in the form of an immediate vision. We have thus
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the testimony of Jesus Christ that he saw.” In the passage be-
fore us, however, no such restrictive clauses have preceded, nor
is there to be found any such reason for the more general mode
of expression, a8 occurs above, in the allusion to the gospel and
the epistles ; here, therefore, the discourse can omly be of the
word of God and the testimony of Jesus in general.

But were the phrase, * for the word of God and the testimony
of Jesus,” doubtful in themselves, they would still receive from
the connection in two ways a more precise and definite import.
First, by the preceding context : your companion in the tribula-
tion and the patience of Jesus Christ; the words, “ I was in the
isle that is called Patmos,” etc., representing more definitely the
part which the Seer had in the tribulation and patience of Jesus
Christ. Then, by the sojourn on the island. This was fitted for
no other purpose than as a place of banishment. Not for the
preaching of the gospel, to which several in earlier times referred
the expression, * on account of the word of God,” etc. For, the
island, which, according to Pliny, H. N. iv. 12, was thirty thou-
sand paces in circuit, was too insignificant to draw toward it
the regard and labours of an apostle, or of any one occupying so
high a place as to have intrusted to him the oversight of the
churches in Asia. Nor had it any peculiar fitness as a place
where the Revelation was to be received. This might as well
have been imparted to the Seer in his own dwelling. The only
circumstance, which, with any appearance of probability, might
be alleged as a reason for the apostle undertaking a visit to
Patmos, in order to receive the Revelation there, is the nearness
of the sea—-a circumstance which has actually been adduced by
Ziillig, in his Revelation of John Th.i. p. 233. One might point
with that view to ch. xiii. 1, *“ And I stood upon the sand of the

8180 an explanation of the otherwise strange generalness of expression, the want of any
direoct reference to the prophetical matter. We must the less, too, think of refusing to
scknowledge this connection of the Revelation with the gospel and epistle, as it goes
hand in hand with other references in the Revelation to the gospel. Comp. for example
ch. jii. 20, with the expression of the Lord in John xiv. 21, 23; ch. v. 6 with John xvi. 33 ;
ch. v. 8 with John i. 20, 88; ch. vii. 16, with John vi. 35; ch. xi. 7 with Jobn vii. 6, viii.
80; ch. xii. 9 with John xii. 31,82; zix, 13, with the introduction to the gospel. The
facts now mentioned are also in 8o far of importance as they evince the priority of the
Gospel and the Epistle to the Bevelation, and so forbid us transferring the composition of
the Apocalypee to an early period. But as this argument is not of a palpable kind, we
sutiafy ourselves with merely indicating it.



TIME OF WRITING THE REVELATION. 19

sea, and saw a beast rise up out of the sea.” But it were to
overlook the power of the Spirit, if we should suppose, that the
prophet must, or even could make a voyage, in order to have the
sea within view. Daniel, when far in thé interior of the solid
land, saw the four winds striving on the great sea. It was also
in the Spirit only that Daniel found himself on the river Ulai, in
ch.viii. 2. In the Revelation we can the less think of any thing
else, as the Seer had before him constant examples of the nse of
the sea as a symbol by the older men of God. Nor is there to
be found a single case, in which a prophet undertook a journey to
a distant place, that he might there receive a vision.

The argument from the manner of expression and the connec-
tion is still farther strengthened by a comparison of the passage,
ch. xiii. 10, which implies, that at the time when the Book was
composed, beside capital executions there were also banishments
to different places on account of the faith of Christ—a passage,
which entirely accords with the one before us in the sense we put
onit. In regard also to the particular expressions, see the pas-
sages ch. vi. 9, ““1 saw under the altar the souls of them that
were slain for the word of God and for the testimony which they
held ;” xi. 11, “ And they overcame him by the blood of the
Lamb, and by the word of their testimony;’ xx. 4, *Those
that were beheaded for the testimony of Jesus and for the word
of God ;""—in all which unquestionably it is faithfulness in con-
fessing Christ in the midst of sufferings, which is denoted by
these expressions.

Finally, the reference of our passage to the martyrdom of John
is still farther confirmed by comparing it with Matth. xx. 22, 23,
Mark x. 38. There the Lord announced to James and John that
they should drink of his cup and be baptized with his baptism.
A literal folfilment of this declaration is what, both from its own
natare and from the example of James, as well as the analogous
case of Peter, we naturally expect to find. At the same time,
we are not to overlook the circumstance, that in respect to John
it was tempered by another announcement in John xxi. 20—22,
according to which a martyrdom in the proper sense, as involving
the loss of life for the word of God and the testimony of Jesus
Christ, does not come into view, The exile to Patmos is the only
event in which the falfilment can be sought. Tll:i; was recog-
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nized already by Origen in Matth. Opp. iii. p. 719. To thelike
effect Jerome, in his commentary on the passage in Matthew;
who, besides, refers to the report of John having been put intoa
barrel of boiling oil,—a report which had its rise in the feeling,
an if the banishment to Patmos did not seem sufficient to fulfil the
word of Christ. For the same reason, Victorinus of Petabio ag-
gravates the exile in Patmos, by describing it as a banishment
to the works in the mountains, and Theophylact (on the same
passage) still makes John, after the exile, be sent back to Patmos
by Trajan.

Exception has been taken against the reference of the passage
to the exile of John, because only the greater culprits were
doomed to this punishment ; criminals of an ordinary kind were
appointed instead to work in the mountains. But it is easy to
shew, that the fact on which this argnment is based does not rest
on a solid foundation.! There is at any rate no want of proof
that this punishment was especially suspended over those who
were accused of misdemeanour against the state religion of Rome.”

III. The persecution of the Christians, which proceeded from
the supreme magistrate himself, from the Roman state and its
rulers as such—this forms the historical starting-point of the Re-
velation. Sach a persecution, being intended to repel the invasion
which the new religion made upon the state's sovereignty, its pre-
tended divinity, implied that the conflict between the deified
world-power, and the worship of the true God and his Son, had
already begun. The beast, the world-power, has, according to

1 That the punishment was applied even to common criminals is certain alone from
Juvenal 1. 73 : Aude aliquid brevibus Gyaris et caroere dignum, si vis ¢sse aliquid: pro-
bitas laudatur et alget. Comp. x.188. According to Suetonius, Tit. c. 8, the delatares
of Titus were banished in asperimas insularum. What Pliny says in the Panegyr. .
84 of the conduct of Trajan towards the delatores, we shall give at length ; as it is well
fitted to supply us with an exact oopy of the situatiun of the Seer: Congesti sunt in na-
vigia raptim conquisita ac tempestutibus dediti. Abirent fa jerentque vastatas delationi-
bus terras, ac si quemn fluctus ac procelise scopulis reservassent, hic nuda saxa et inhos-
pitale litus incoleret, ageret duram et anxiam vitam. With this let the history of Flaccus,
in Philo, p. 987, A, be compared: Murd 3 v4v dpalpiow Tis obolay xarTiyvwaro
abroi puyn, xal §E dadone piv Aadviro rie fwelpov, 168 dorl usifor xai dpevor
rufipa T olxovulmme, LE awdone 8l vicov Ty abdaiudrer.

3 Lampe, in his Comm. on the Gospel of John i. 65: Religionis ab idololatria Ro
maus abborrentis professioni exilium pro poena decrevit Marcus imperator: Modestinus
Juris consultus lege © © °© digest, de poenis: 8iquis aliquid fecerit, quo leves hom-

inum animi superstitione numinis terrentur: divas Marcus bujusmodi bomines in insu-
lam relegare rescripsit.
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ch. xiii. 1 (comp. xvii. 3), upon its heads the name of blasphemy.
Its adherents, according to ch. xiii. 4 (comp. xviii. 8), ask in a
confident and insulting tone, Who is like the beast? It opens its
mouth in blasphemy against God, to blaspheme His name, and
His tabernacle, and them that dwell in heaven (xiii. 6). Accord-
ing to xiii. 8, it is worshipped by its adherents as a polemical
demonstration against the Lamb. According also to xiii. 12, the
false prophet directs to this worship, and according to ver. 15 he
bas power to compass the death of those who do not worship the
image of the beast.

We have here an important proof that the Revelation could
not be composed before Domitian's time. * Domitian,” says
Reimarus, on Dio Cassiusg, p. 1112, “ was the first, Caligula per-
haps excepted, who among the Romans laid claim to the name of
God, and therefore nearly the whole odinm connected with that
ought to rest upon him.” Certain approaches, indeed, to this
claim are to be met with in the earlier Cwmsars, in particular in
Augustus. But in those cases it was the flattery of others which
prompted what was done, and the emperor himself rather exer-
cised a restraining influence.' But here the emperor took the
initiative, and the claim was so extravagantly urged, that scarcely
any thing of a similar kind is to be met with among the later em-
perors, and on this very account Domitian is quite notorious in
antiquity. Philostratus, in the life of Apollonius, B. viii. ¢. 4, p.
324, makes Apollonins defy the claim of Domitian, * who would
have himself regarded as the god of all men.” According to Sue-
tonius, he began his letters thus, “ Our Lord and God commands
that it should be done so and s0;"’ and formallydecreed that no one

1 Spanheim, de usu pumismatum dissert. I1L. 1. i. p. 141: “ No one will be surprised
that the fawning and idolatrous Greeks should bave worshipped with divine honours and
titles the emperors themselves, as supreme lords of the worid, or a kind of present Deity ;
and not such merely as had died, but those also who were still alive. Respecting Au-
guatus, indeed, what is recorded by Trunquillus is well known: * Templa, quamvis sciret
etiam Proconsulibus decerni solere, in nulla tamen provincia, nisi communi suo Ho-
maeque nomine receipt: nam in urbe quidem pertinacissime sbstinnit” (in Augusto, e.
52). Tacitus, however, reports the matter a little differently, when he memiaﬁ)ﬂow
persons of & sober cast of mind reflccted against Augustus, that nothing pecdliar in
divine honour was Jeft to the gods, since he wislied himself tu be wurshipped at temples
and statues by flamens and priests. This is confirmed also by Victor Schotti, and Horace
says in reference to it: Praesenti tibi maturos largimur bonores, jurandasque tuas per
nomen ponimus aras.” Suetonius also states, beside what is quoted above by Spanheim :
Atque etiam argenteas statuas olim sibi positas conflavit omnes, exque iis aureas corui
nas Apollini dedicavit.
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should address him otherwise either in writing or by word of
mouth.! AccordingtoDioCassius, Nerva caused the gold and silver
images of Domitian, which were very numerous, to be melted.’
Pliny says, that he regarded any slight to his gladiators as an
act of impiety toward his divinity.® He states, that Trajan was
content with the place next to the gods, but that Domitian put him-
self on a footing of equality with them ; nay, raised himself above
them, and as if he alone almost had any claim to godhead, chose
for his statues the most hallowed sites in the temple, and caused
entire hosts of victims to be offered to himself* In the downfal
of Domitian Pliny saw an irony in real life on his pretended
divinity.?

Hence, it is self-evident that under Domitian Christianity had
to enter on a struggle of life or death with the imperial power,
which always claimed, even in the hands of its most discreet pos-
sesgors, more than Christians could yield. A sharp collision was
now, therefore, inevitable. It is true, we cannot produce distinct
historical statements to the effect that Domitian urged his im-
pious claim precisely against the servants of God and his Son,
and considered the honour given to these as a robbery of that due

1 Sueton. Domit. ¢. 13: Pari arrogantia, cum precuratorum suoram nomine formalem
dictaret epistolam, sic ccepit: Dominus et Deus noster hic fieri juber. Unde institutum
posthac, ut ne scripto quidem ac sermone cujusquam appellaretur aliter,

2 Dio Cassiua Nerva ¢.1.: M{os: 8i Aousriavoi al slkdvas abrol woAhal uiv dpyvp
af, woAhal & xal xpveal odoar ouvexwriibnaesr xal tE adriv ueydha xpduara ouve-
Ayn.

8 Plinius Panegyr. ¢. 33: Demens ille verique honoris ignarus, qui crimina magistatis
in arena colligebat, ac se despici et contemni, nisi etiam gladiatores ejus veneraremur,
sibi maledici in illis, suam divinitatem, suum numen violari interpretabatur, cum se
idem quod deos, idem gladiatores quod se putaret.

4 Panegyr.c. 52: Tu delubra nonnisi adoraturus intras, tibi maximus honor excubare
pro templis, cum vice custodis aut satellitis statuae tuas ponuntur in vestibulis temp-
lornm, at non in ipsis, postibusque praetexi (apponi) . . . . At paulo ante aditus omnes,
omnes gradus totaque ares, hinc auro, hinc ergento relucebat, seu potius relucebat, seu
potius polluebatur, cam incesti Principis statuis permixta Deorum simulacra sorderent
Simill reverentia, Caesar, non apud genium tuum bonitati taae gratias agi, sed apud
numen Jovis optimi max. pateris; illi debere nos quidquid tibi debeamus, illius quod
bene facias muneris esse, qui te dedit. Ante quidem ingentes hostiarum greges per
Capitolinum iter, magns sui parte velut intercepti, diverters via cogebantur, cum sae-
vissimi domini atrocissma effigies, tanto victimarum cruore coleretur, quantum ipse
humani sanguinis profandebat.

8 Ylle tamen, quibus sibi parietibus et muris salutem suam tueri videbatur, dolum
secum et insidias et ultorem scelerum deum inclusit. Dimovit perfregitque custodias
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to himself. But this omission is easily explained from the decided
aversion of heathen authors to Christianity, who could not but
regard it as fatal to relate what would appear to give Christians
the right side in the matter, and thereby awaken sympathy in
their favour. Btill, there are not wanting plain enough notices,
which, when properly explained, perfectly supply the defect of
particular accounts.

The chief passage here is that of Dio Cassius, B. Ivii. p. 1112,
Reim. : ““In this same year Domitian put to death, beside many
others, the consul Flavius Clemens, although he was his uncle,
and had to wife Flavia Domitilla, who was also a relative of the
emperor. Both were accused of impiety, for which also many
others were condemned, having gone astray after the customs of
the Jews. But Domitilla was only banished to Pandatereia.’

That Clemens was a Christian, there can be no doubt. The
Christians were in the earlier periods of gospel history classed
with the Jews, and as Reimarus remarks, “ very few among the
Romans &t that time went over to Judaism proper, especially
among the persons of note, but many to Christianity.” So also
Tillemont : * Situated as the Jews then were, it is quite impro-
bable that a consal, who was uncle to the emperor, should have
espoused their religion.”” Besides, the sister's daughter of Fla-
vius Clemens is known to have been a distinguished Christian
(the Flavia Domatilla in Eusebius, Ch. Hist. iii. 18, and in Je-
rome's Chron.) and possibly it was to her that Flavius owed his
first religious impressions. Finally, Suetonius designates the
same Flavius as a man of *“ despicable inactivity.”® This was a

Poens, augustosque per aditus et obstructos, non secus ac per apertas fores et invitantia
limina prorupit; longeque tanc illi divinitas sua.

1 Kal v6 atrd ITee dAhove ¢ woAdove xal Tdv PAéfiov Khduwra dwariborra
xalwep dvagridy dura, xal yuvaixa xal abriv cvyywi iavroi dPAaBiay Aouiridlav
txovra xariagafew 6 Aousriavds. 'Exnrixfn 8i dudolv tyxinua ébedrnror, V' Ao
xal dA\ot is Td Tov 'lovdalwy §0n dEoxiAAovres woAol xaTsdicdobyoay. Kal ol piv
dxiBavov, ol 8§ Tav yoiv ovaiew iaTipibnoar W 8t AopiriANa Urepuwplaln udrov aic
Iavdaripaiar.

2 "By irat wevraxaidaxdre Aoustiavoi ®\aBilar AourriAlay, if ddAgie yayo-
vuiay dAaflov KAdusrros, dvde Tay Tovicdds iwl 'Péune bwdrwy, Tis sle Xpiordy
papruplas ivacey sis vijoor Movriay kaTa Tipwplar d1décbar. We must take care to
distinguish between the two Flavias Domatillas, the one the wife, the other the niece of
Clemens. Without sufficient reason Scaliger has identified the two, and would correct
Eusebius from Dio. o i

3 Domit. 0. 15: Flavium Clementum patruelern suum, contemptissimae inertise cujug
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reproach which was frequently cast upon the Christians, because
they withdrew from the corrupt civil life as it existed in hea-
thendom, and thought more of their citizenship in heaven than in
the Roman commonwealth.! This reproach did not apply to the
Jews.

How the accusation of ** impiety'" is to be understood, is clear
from what immediately precedes, where we learn that a person
who had been accused did homage to Domitian, and named him
frequently Lord and God'—a title under which he had already
been addressed by others. It may farther be understood from
what is said at p. 1107: “ So much, however, was conceded to
him, that almost the whole world, as far as subject to his domi-
nion, was filled with his images and statues, both in silver and
gold ;" and from all that has been said of Domitian’s self-deifica-
tion ; since he would scarcely allow any other god to stand be-
side himself, and the one divinity which had a place in his heart
was his own pretended one. To the same result we are conducted
by the passage quoted from Suetonins. According to this author
Clemens was put to death ‘““ on account of a very slender suspi-
cion.” From the connection this suspicion could only be that of
resistance to authority. And the suspicion and the accusation of
impiety are seen to harmonise, the moment we suppose that Cle-
mens ventured to disavow the emperor ag his lord and god, and
do homage to his statues, on the ground of fidelity to his heavenly
king.

That Domitian looked upon Christianity with a jealous eye,
may also be inferred from what Eusebius has related in his Charch
History, iii. 19, 20, from Hegesippus, as to Domitian causing the
relatives of Christ to be sent for to Rome, because he was afraid
of the coming of Christ.

It is clear as day, then, that for all that respects the conflict
of the world-power with the kingdom of Christ, we obtain an ex-

~

fllios etiamuum parvulos successores palam destinaverst, et abolito priore nomine alte-
rum Vespasianum appellari juserat, alterum Domitianum, repente ex tenuissima suspi-
cione tantum non ipso ejus consulatu interemit.

1 Pitiscus on Bueton. L c.: Contemptiesimae inertise cum bunc Flsvium voest noater,
eo ipeo Christianum fuisse demonstrat. Delioo injurisein Christiano stitulo Tert. in apol.
c. 42: Tafructuosi in negotiis dicimur.

? As Martial in like manner said to Domitian: Hoc satis est, ipsi caetera mando
Deo. Bee Havercomp on Tertullian’s Apol. p 176.
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cellent historical starting-point, when we understand the Apoca-
lypse to have been composed under Domitian, while such is en-
tirely wanting on any other hypothesis.

The Revelation supposes, that, at the period of its composition,
the Antichristian action of the* world-power was accompanied
by the Antichristian operation of the world-wisdom ; that this
last had already taken up a decided opinion against Christianity,
implying of course that it had now become a power in public life.
In proof of this see ch. xiii. 11, ss., according ta which the false
prophet persuades to the worship of the beast, gives spirit to the
image of the beast, and effects that those who would not worship
the image should be killed. Here, again, we are left without any

. definite accounts, and for the reasons already mentioned. We
find notices, however, which leave no reasonable doubt that
under Domitian the pretensions of the Roman emperor against
Christ{ obtained support in a species of false worldly wisdom,
which condescended to garnish those pretensions, and to give
them a dazzling appearance, more unquestionably from hatred to
Christ, than from avaricious flattery. The most remarkable no-
tice of the kind, and that which furnishes the key for understand-
ing others of a less definite nature, occurs in Philostratus’ life of
Apollonius, B. vii. 4. After relating how Domitian persecuted
the philosophers, he continues, ‘ But some also were led to dis-
course in a manner that was gerviceable to the delinquencies,’
tending to vindicate the emperor's miscondnct by giving a scien-
tifie colour to his divine pretensions. He boasts of his hero, that
he had kept free from any such delinquency, for, * having taken
wisdom for his mistress, he was free from dependence on Domi-
tian, . . fearing nothing in respect to himself, but moved with
pity on account of what was franght with destruction to others.”?
There were, therefore, philosophers who, by their discourses in
respect to the emperor's claims, brought others into trouble ; and
who could these be but the Christians, the only persons that set
themselves with determined energy against such claims? After
coasidering this passage, one can scarcely doubt, when it is else-

1 *Brios &' ds Adyove dwevaxfijvar Evufoihovs Tay duapTnudres.

2 Th» codplav diawoivay Taxoyuivos iAvlepos v Thas Aousriavel Popdr, . ., Sidiee
miv ovdiv 18i0v, 8 83 dripovs dxaAAv EAsdy.
2
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where related how the Stoic Palfurius Sura under Domitian had
acted the part of a very bitter delator, and was in consequence
condemned after the emperor's death, that this philosopher pur-
sued the vile business in hia capacity a8 a philosopher, employing
his philosophy and eloquence for the persecution of Christianity,
and for garnishing the antichristian claims of the emperor.! Dio
Cassius names, among many delators who were condemned to
death under Nerva, another philosopher, Seras.? From all this
what Pliny says of Nerva's measures against the delators, ap-
pears in a new light.s

IV. The Revelation was composed at a time when there was
an organized bloody persecution, which extended over all Chris-
tendom. Ch. xiii. 7 is alone sufficient to prové this, according to
which the beast makes war with the saints and overcomes them ;
and power is given him over all tribes, and peoples, and tongues,
and nations, Christians over the whole earth. It appears also
from xiii. 8, according to which all, that dwell on the earth, wor-
ship the beast; ii. 13, which speaks of the martyr-crown being
won far from the centre of the Roman state, and under the direc-
tion of the magistracy, acting as Satan’s instrument (xiii. 3) ; vi.
9, where the prophet sees under the altar the souls of those, who
had been slain for the word of God, and for the testimony which
they had; xvii. 6, where he sees the woman drunk with the blood
of the saints, and with the blood of the witnesses of Jesus; xvi.
6, according to which they have shed the blood of saints and
prophets ; xviii. 20, in which God is said to avenge upon the
new Babylon saints, and apostles, and prophets, while in ver. 24
the blood of saints and of prophets ig declared to have been found
in her. Finaily, ch. xx. 4, where the souls of those who had been
beheaded for the testimony of Jesus and for the word of God re-

1 Schol. ad Juvenel. iv. §3. Palfurius Sura consularis in agone cum virgine La
cedemonia sub Nerone luctatus est. Post inde a Vespasiano aenstu motus, transivit ad
stoioam sectam, in qua cum praevaleret, et eloquentia et artis poeticae gloris, abusus
familiaritate Domitiani, scerbissime partes delationis exercuit: quo interfecto senatu
accusante damnatus est.

9 Lib. 68, 0. 1: IloAXoi 8i xal Ty cuxopavTnedvrwy BdvaTor xaredicdadnaay, év
ols xal Zépas v & Ppekdaogos.

3 After baving praised Nerva for hia energetic measures against the delators, he con-
tinues: Id hoc magis arduum fuit, quod imperator Nerva, te filio, te anccessore dignissi-
mus, perquam magna quaedam edicto Titi adstruxerat, nihilque reliquisse nisi tibi
videbatur, qui tam rulta excogitasti, ut si ;ntc te nihil esset inventum.
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vive again, and those who had not worshipped the beast, nor his
image, nor had received his mark upon their forehead and their
hand. No doubt, the future is in these passages represented as
present, but only in so far as it was to be a continuation of the
present, There is never found a trace of what for the time being
existed only within local boundaries, appearing afterwards as a
heavy tribulation or general persecution extending to the whole of
Christendom. Comp. besides ch. vii. 14. .

There is a onesidedness in the representation given of Christ.
Throughout we see only the aspect he presents to the enemies of
his kingdom, and indeed specially the heathen enemies ; the Jews
appear only as insignificant opponents, as tails of smoking fire-
brands, that were briefly despatched in the epistles. And this
consideration, coupled with the longing desire that is manifested
toward the coming of Christ, and the lively faith in respect to the
nearness of his approach ; all lead to the conviction, that a gene-
ral conflict of heathenism and Christianity, a conflict of life and
death, had already entered.

Now, that such a bloody persecution existed under Domitian,
can certainly be proved, and nothing but the confusion of a Dod-
well could deny it.' This is just what might have been expected
from the relation in which Christianity stood to the claim of
divinity put forth by Domitian, which he urged with unsparing
rigour. * It was enough,” says Suetonius, * that any word or
deed against the majesty of the emperor was objected against
any one ;"? and as majesty is here meant, the mere confession of
Christianity must have appeared as a capital offence against it.
But we posseas explicit testimonies even from heathen writers,
although, for the reasons already mentioned, these are cautious
and reserved in their words. In ome of the passages formerly
quoted, Dio Cassius says that Domitian put to death ‘ many
others” besides the Flavius Clemens, whose death itself inferred
the martyrdom of many companions ; for when the emperor con-

1 See against him, as maintaining in his Dissertatio de paucitate martyrum that the
persecution under Domitian never proceeded 8o far as to inflict tortures, to say nothing
of actual blood-shed, Pagi crit. i., p. 83, and Ruinart in his Praefatio in Acta Murty.
rum iii,

2 Domit, ¢. 12 Satis erat objici qualecunque factura dictumque adversus majestatem
principis.
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ducted himself in such a way toward his nearest relatives, how
should he have spared others t According to the same author,
Nerva punished many delators with death, who, we may be sure,
only suffered themselves what they had brought upon others; he
set free those who for high treason had been condemned, or were
under iuvestigation ;' and forbade accusations respecting that
crime and the Jewish manners {o be any longer received. With that
prohibition, another (Nerva c. ii.) against setting up guld or
silver statues, went hand in hand; for the claim of divinityin
Domitian, and the persecution of Christians, stood to each other
in the relation of caunse and effect. Philostratus, in the passage
already quoted, complains, that nnder Domitian a certain class of
philogophers had become to otliers the occasion of death. The
notices of Christian authors lead to the same result. In the
account of the martyrdom of St Ignatius, in Ruinart, p. 13, it is
said, that he with difficulty escaped the earlier storms of the
many persecations that took place under Domitian3 Eusebius,
in his Chronicon, under the year 2112, reports on the authority of
Brutins, that * very many Christians suffered martyrdom under
Domitian.” He relates in his Church History, iii. 19, 20, that
Domitian caused the relatives of Christ to be fetched from Pales-
tine to Rome.

Thus, therefore, we have an excellent historical starting-point
in this respect for the composition of the Apocalypse, if we refer
it to the time of Domitian. But none such can be found, if the
period of composition is transferred to the reign of Galba. For,
there was then no persecution of Christians, and the only bloody
persecution conducted under public authority, which had pre-
viously oceurred, that under Nero, had both been of short con-
tinuance, and did not pass beyond the limits of Rome—not to
mention, that it had not been raised against Christians so directly
“ for the word of God and the testimony of Jesus,” as is here sup-
posed. The extension of this persecution beyond the limits of
Rome, is in itself not probable. And the Christians, according

! Nervac. i.: Kal 6 Napodas Tods 71 xpwouivous ix' Jarfaig apiins xal Tove Qv
yovras xatiyays. The deéBua, impietas, is the crimen majestatis, quia imperatores
paens pro diis colebantur, et Domitiunus tantos gerebat spiritus, ut divino fastigio
parem se putaret. Reimarus.

3 Tobs wdAai Xuuwras udhis Xapayaydy vav wohhav il Aousriavod Stwymer,
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to the credible report of Tacitus, were not punished primarily
as Christians, but on the ground of having been the first to begin
the burning of the city,? so also Eusebius in his Church History,
ii. 25. The first person, who positively says, that the perse-
cation of Nero spread beyond Rome, is Orosius, a late author,
and one who is the less to be regarded, as Tertullian knows
only of Rome.® In other things he merely copies Suetonius,
and introduces but this one circumstance from hiz own hand.*
If the reasons for and against the extension beyond the limits
of Rome were otherwise equal, we should still feel constrained
to decide for the latter, on the simple ground, that from Nero
being the firat persecutor of the Christians, it was quite na-
taral in process of time to attribute to him more in this respect
than originally and properly belonged to him.

Against this view of the Neronian persecution as a merely
passing and local one, an argument might certainly be raised from
the first epistle of Peter, if it were indeed the case, first that this
epistle was written immediately after the outbreak of that perse-
cution, and then that it proceeds on the supposition of a general
.persecution of the Christians. But both assumptions are unten-
able. That the epistle was written not after, but before the
persecution of Nero, in which Ieter won the crown of martyrdom,
has been proved by Wieesler (p. 564, ss.). And the persecutions,
which are discoursed of in the first epistle of Peter, and to exhort
to stedfastness under which is one object of the epistle, are es-
sentially different from those in the Revelation. What in the
first epistle of Peter is only a subordinate aim, in the Apocalypse
is all-predominant : the persecutions referred to in the former
are only such as are inseparable from the existence of Chris-
tianity itself. No indication exists of a threatening martyrdom,

1 Anpal, xv, 44; Ergo abolendo rumori Nero subdidit recs, et queesitissimis peanis
affecit quos per flagitia invisos vulgus Christianoca appellabat.

g Bee on the connection of the burning and the Christian persecution, Wieseler
Chronol, des Apost. Zeitalters, p, 543, ss.

8 Adv. Gnost. 6,15 : Vitas Ceesarum legimus; orientem fidem Romae primus Nero
cruentavit. Apol. o. 5: Counsulite commentarios vestroa: illic reperietia primum
Neronem in bano sectam cum maxime Romae orientem, Cesariano gladio ferocisse.

4 Sueton. in Nero. o. 16, says: Afllioti supplicls Christiani, genus hominum supersti.
tionis novas et maleficse. Orosius, B. vii. ¢. 7, following him so far, that he derives the
perseoution from the burning, primus Romae Christianos supplicio et mortibus affecit,
ac per omnes provincias pari persecutione excruciari imperavit.
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none of persecution by the world-power as such, nor even any
certain marks of occasional judicial persecutions. Christians are
represented as suffering reproach among the heathen, being re-
viled as evil-doers, ch. ii. 12 ; they have much to suffer, especially
in the way of calumny, ii. 23, iii. 9, 16, iv. 14. The strongest
passage is ch. v. 8, 9, “ Be sober, be vigilant, because your ad-
versary the Devil, as a roaring lion, walketh about, seeking whom
he may devour : whom resist, stedfast in the faith, knowing that
the same afflictions are accomplished in your brethren that are in
the world.” But this passage simply indicates, that the heathen
mind was then beginning to become fully conscions of the an-
tagonism that existed between it and Christianity, and the dan-
ger which thence threatened itz views and feelings; it implies
nothing in regard to persecutions of blood in the proper semse,
nor to any interference on the part of the magistrate, nor to the
supposed fact, that the heathen state had already taken the mat-
ter into its own hand.

V. The Revelation was written in the midst of persecutions,
during which not only executions, but also banishments, took
place. This is clear from ch. xiii. 10, * He that leadeth into
captivity shall go into captivity ; he that killeth with the sword
must be killed with the sword. Here is the patience and the
faith of the saints.” In this passage, as the comparison with
Luke xxi. 24, Amos 1. 6, Ps. Ixviii. 19, &c., shews, it is not
merely imprigonment, but also deportations and exiles that are
meant, which is also confirmed by ch. i. 9, where the Seer des-
cribes himself as being in the isle Patmos  for the word of God
and the testimony of Jesus.” Nothing of this sort is reported
concerning the Neronian persecution. All the sources, Tacitus
and Suetonius at their head, make mention only of capital punish-
ments, which were also the only appropriate ones for such a
charge. On the other hand, in the persecution nnder Domitian,
banishment, especially to desert islands, is often and expressly
referred to. According to Dio Cassius the wife of Flavius Cle-
mens was exiled to Pandatereia. According to him also, Nerva
recalled those who had been banished.! And according to Euse-

1 See Zonaras, p. 583, B.: Toit iw' ixelvov ¢Eshabsiae 3dyuart dwavihbely ipijxe
«al Tde obolar dwokafeiv.
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bius, both in his history and his Chronicon, the sister's danghter
of Flavius, Pomatilla, was for her Christian confession banished
to the island Pontia.

V1. Domitian, above almost every other, was a fit representa-
tive of the terrible bloody beast, full of names of blagphemy, and
of the borrible woman drunk with the blood of saints and of the
witnesses of Jesus—comp. ch. xiii. 17. 'What Pliny says of Do-
mitian in his Panegyr. c. 18, not unfrequently reminds one of the
Bevelation, and saggests the thonght, that to the author of the
latter Domitian sat for the picture of the beast. He describes
him as the * most savage monster,” that sometimes gulped the
blood of relatives, sometimes employed himself in slaughtering
the most distinguished citizens, before whose gates féar and terror
watched. He was himself of frightful aspect, pride on his fore-
head, fury in his eye, constantly seeking darkness and secrecy,
and never coming out of his solitude, excepting to make solitude.!
A similar description is given also by Tacitus in his Agricola.
In ch. xliv. he mentions it as a great consolation in respect to
Agricola's early death, that * he thus escaped that last period, in
which Domitian no longer at intervals and during vacant periods,
but constantly, and as with one stroke, made havoc of the state.”
How little the insipid Nero can in this respect be compared with
Domitian, is manifest from what is said of both by Philostratus,
B. vii. ¢. 4. Nero, says he, led the life of a player on the harp
and flute, and for such a life little vigour was required. Quite
otherwise with Domitian ; ‘* he was a man of great bodily strength,
and despised the pleasures which music yields, and which tend to
soften the mind ; he found his enjoyment in the pains and la-
mentations of others, and thought that the king by night should
put an end to all other works, but give a beginning to deeds of
murder.”

 He that leadeth into captivity shall go into captivity ;.he that
killeth with the sword must be killed with the sword. Here is
the patience and the faith of the saints” (ch. xiii. 10). The view

1 Neo salutationes tuss fugsa et vastitas sequitur, remoramar, resistimus ut in com:
mupi domo, quam nuper immanissima bellua plurimo terrore munierst. Cum velut
quodam specu inclusa nunc propinquorum sanguinem lamberet, nunc se ad clerissi-
morum civium strages csedesque proferret. Observabantur foribus horror et minae et
par metus admissis et exclusis. Ad hoc, ipse occursu quoque visuque terribilis, superbia
in fronte, etc.
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given in this passage pervades the Apocalypse. We see in it
under the altar the souls of those who were slain fotr the word of
God and for the testimony of Jesus; we hear them crying with
one voice, and saying, * How long, O Lord, holy and true, dost
thou not judge and avenge our blood on them that dwell on the
earth 1" And as this ory is heard, we see how God does judge
the blood of his servants that had been shed. It is worthy of re

mark, that even the antichristian heathen world had a suspicion
of the greatness of the guilt which Domitian had incarred by his
persecation of the Christians, and of the retribation to which he
had in consequence exposed himself. A proof how vigorously the
feeling had then been awakened respecting the retributive righte-
ouspess of God in Christendom | For only as a reverberation of
the powerful movement that had arisen there can we account for
whut was then felt in the heathen world. It could not wholly
withstand the strong impression that flowed in upon it, but against
its own will and principles was drawn within the sweep of the
movement. ¢ The gods,” says Philostratus, viii. 25, * drove Do-
mitian from his dominion over men ; for he had killed the consul
Clemens, to whom he had given his own sister (2)""! ¢ Especially
through this deed,” says Suetonius, *“ he hastened his own down-
fal ;" and then proceeds to give a long series of pre-intimations
that announced beforehand the coming catastrophe.’

Having thus obtained the result, that the Revelation was writ-
ten under Domitian, it will not be difficult to determine more
exactly the period to which it should be referred within this
circle, even apart from the tradition, which, according to Irenmus,
ascribes it to the closing period of Domitian's reign Heathen
writers (see, besides those already quoted, Juvenal Sut. iv. v. 153)
agree in this, that the bloody persecution of the Christians, in
the midst of which the Revelation was written, was soon followed
by the death of Domitian. Accordingly, and in conformity also
with the statement of Brutius in Eusebius, and in the Chronicon

1 Babovr i Osol Aousriardy viit Tev dvBpéwey wpoadpiar drvys uiv yap EKA4-
uavra draxrovds, dvdpa braror § Thv ddsh iy Ty davrol {dsdixsi.

2 Quo mazime facto mataravit sibi exitium. Continuis octo mensibus tot fulgura
fasta nuntiataque sunt, ut exclamaverit: feriat jam quem volet (loo suo telo Jupiter, q.
d. etismsi me percutere voluerit, Beroaldus). Tactum de coel Capitolium templumque
Flavise gentis, ete.
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Paschale, under the fourteenth year of Domitian, that many
Christians suffered martyrdom during that year, the Revelation
must have been composed shortly before the death of Domitian.
There can be no doubt that it was only this event which put a
stop to the persecution of the Christians, although Tertullian and
Hegesippus maintain the contrary, and represent Domitian as
himself putting a stop to all his persecuting measures. The mild
treatment which Domitian gave to the relatives of Jesus, and
which rests on good historical autbority, furnished the occasion
for this representation, as in Eusebius it appears only as a report
attached to the latter. It looks from the first very unlike Domi-
tian that he should have come to a better mind ; and the closing of
the persecation suite much better to Nerva, who is called by Mar-
tial soft and good-natured, and who endeavonred to rectify every
thing that Domitian had put wrong. It was Nerva who, accord-
ing to Dio Cassius, set all at liberty that had been accused of
high treason, who recalled. such as had been banished, and or-
dered that no farther accusations of the kind should be received.
1t was Nerva who, according 1o Pliny, adopted the most strin-
gent measures against the delators. According also to Tacitus
and Philostratus, it was the death of Domitian which first pat an
end to hisfary. And not till the tyrant had gone did John effect
his retarn from the isle Patmos to Ephesus, as we learn from Cle-
mens of Alexandria, and Eusebins in his Church History (B.
I1I. 20, 23).

That the Apocalypse could not have been written so early as
the time of Galba, is evident from the absence of any, even the
most cursory, reference to the fall of Jerusalem, as an event nigh
at hand. Unquestionably, any reference to this event did not
properly enter into the plan of the author; its starting-pointis a
frightful rise of the hostile power of heathenism, its theme the
trinmph of Christianity over heathendom. But since the fall of
Jerusalem occupies so prominént a place in the prophecies of our
Lord regarding the future development of His kingdom, which
form in a manner the text on which John comments,—since, also,
it was precisely in the time of Galba that the fate of Jerusalem
was preparing for its accomplishment,—it would have been unua-
tural had the author of the Apocalypse made no reference what-

ever to it. We shoanld the rather have expected him to do so,
c
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when even in the epistles we see how constantly respect is had to
the existing heathen oppression, which had then come forth into
the foreground, but which did not exclude some incidental refer-
ence to the subordinate Jewish persecution. See what is inti-
mated respecting the humiliations that were to overtake the
Jewish persecutors in ch. iii. 9; where, however, not-a single
word occurs respecting the fall of Jerusalem, which could scarcely
have been the cnse if that crushing catastrophe had still been
future. Further, since the prophet applies the name of Jerusa-
lem and of Zion to the church, it would have been very natural,
had the outward Jerusalem and Zion still existed in their former
dignity, to have given some indication that their pretensions were
soon to be laid in the dust. That these names should have been
simpliciter applied to the church, that the latter also should be
represented, without the slightest explanation, as the temple (ch.
xi. 1), is most easily explained, if there was but one thing to which
the terms now could refer. To the same conclusion points also
the analogy of Ezekiel, who received the vision of the new temple
and the new city in the fourteenth year after the destruction of
the old ones. See ch. xl. 1.

Iu unison with its place in the Canonm, the Revelation must
form the key stone to the books of the New Testament,and be
separated in particular from the epistles of Paul by a considerable
space of time and by the epoch of Jerusalem's fall. This appears
from the doctrine, which is clearly and distinctly unfolded in it,
that the second coming of Christ and the resurrection were at a
great distance from the present time; that in the middle lay a
period of a thousand years ; before, the overthrow of Rome by the
ten kings, the conquest of these kings by Christ, and the destruction
of the heathenish world-power; afterward, the revival of hea-
thenism, its new conflict with the church, and the glorious vic-
tory of the latter. An easy transition to this manner of view-
ing things is to be found in 2 Pet. lii. 8, where the possibility is
indicated of the Lord's coming being so long deferred, that it
would be regarded in a human aspect as very distant. There is
no room for an opposition with the earlier writers of the New
Testament, as these plainly declare, that they did not know the
time of the Lord’s coming. But a decided advance is made in
the knowledge, and an advance of such importance that it could
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scarcely have been made so early as the period assigned by some
for the composition of the Book. It seems to require a basis of
new circumstances and relations, and in particular that the ap-
pearance of the Lord to execute judgment on Jerusalem should
have already belonged to the past. So long as this event had not
taken place, it must have been very difficult to determine what in
our Lord’s discourses referred to it, and what to the end of the
world. The asseveration of our Lord, “ Verily I say to yon,
this generation shall not pass away till all is fulfilled,” in Matt.
xxiv. 34, must have rendered doubtful the indication of a more
distant future by the end of all things, until history had entered
as an expositor—until the destruction of Jerusalem as an iso-
lated faoct, not connected with a general catastrophe for the world,
had shown that there was not an absolute and final, but only a
preparatory fulfilment to be looked for. It presented, so to
speak, a microscopic view of the judgment, where everything was
to be seen on a small scale, which at the actnal end of the
world was to appear in its proper greatness. Hence, all that our
Lord in Matthew prophecies regarding his coming, refers imme-
diately both to the destruction of Jernsalem, and to the end of
the world, with all its manifold and recurring signs, preludes, pre-
parations, and warnings ; and it is a vain undertaking, which has
been latterly attempted again by Doruer, to endeavour to distin-
guish mechanically and externally what should be referred to the
one event and what to the other. There is a pervading refer-
ence, a8 we have said, to both events, the destruction of Jeru-
salem being contemplated as the nearer, and that also which was
to be the exact image of the other, the final judgment of the
world. But as to the period of the latter, no definite marks occur
in our Lord's prediction. Till this historical commentary was
given, the matter must needs have been allowed to hang in sus-
pense, after the example of our Lord, and as appears to have been
actually done by the apostles. It was only when such a com-
mentary had been given that the ground was laid for imparting
the new explanations, which are unfolded in the Apocalypse, just
as of old when the seventy years of Jeremiah were on the point
of expiring, Daniel came forth with his prophecy of the seventy
weeks of years,

It is not necessary to do more than set opposite to tl;ese strong

e
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external and internal grounds for the composition of the Apoca-
lypse under Domitian, a reference to those passages in it, which
are said imperatively to demand its composition before the de-
struction of Jerusalem. Ziillig goes farthest in this direction,
He says in Th. i. p. 137, * The Book bears on it, not in one place,
but in many, nay in its whole structure, an undeniable proof of
having been written before the fall of Jerusalem.” Others of the
same opinion speak in more moderate terms. According to
Liicke, and those who have followed him without any particular
inquiries of their own, ch. xi. bears testimony to the composition
before the fall of Jerusalem, and ch. xvii, 10, 11 determines the
period to be specially that of the reign of Galba. Bleek, in his
Beitrigen, p. 81, thinks that it is quite plain Jerusalem must
still have been standing from ch. xi., and probably also from ch.
xx. 9, as compared with xxi. 10, 8s, But these references can
only impose upon such as are ignorant of the state which the
exegesis of the Revelation has now attained. He who takes this
properly into account, will in the first instance at least assume
for his starting-point the period of Domitian, as that which has
so many solid grounds to support it, and will consider whether he
may not thence gain an insight into the whole by unbiassed and
earnest inquiry, and especially ma.'y find the passages in question
brought into their true light. The result will then be gained,
that these passages could not refer to the period before the de-
struction of Jerusalem, far less that they must be referred to that
early period. But it is one of the fundamental defects of the theo-
logy of the present day, that criticism is brought into play before
exegesis has sufficiently done its part,and that the crudest thoughts
are proclaimed with naive confidence as * the result of the more
exact and more perfect exegetical investigations, for which the
age is distinguished ;" whence the path is at once taken to the
region of criticism, and the most solid arguments both of an ex-
ternal and internal nature are unscrupulously set aside. 'This is
certainly not the scientific mode of proceeding, however commonly
it boasts of being so.




THE

REVELATION OF SAINT JOHN.

THE SUPERSCRIPTION.

The title in most copies is: Revelation of John the Theologue
(or the Divine). But this title cannot have been original; it
belongs to a pretty late period. This is manifest even from the
fact, that other epithets also occur in the manuscripts, Vers.
1—3 occupy the place of a title, and it is not probable that John
gave a double title to his book. Nor would John have called
his book in one breath the Revelation of John and the Revela-
tion of Jesus Christ. The first name could only be applied to
the book by a pretty hard and easily misunderstood abbreviation :
The Revelation of Jesus Christ communicated through John;
but the book would more fitly have been denominated: The pro-
phecy or vision of John, The surname Theologue, which John
here bears, is founded on a consideration of the distinctive cha-
racter of his Gospel, and is used in reference to a doubt, which
arose at a pretty late period, respecting the composition of the
Revelation by the apostle and evangelist John. In regard to the
explanation of this surname expositors differ. But the only right
one is that which refers it to the character of the Gospel of John
in relation to the three first gospels.  Having respect espe-
cially to the character of its commencement as compared with
that of the other gospels, the ancients designated John's Gospel
as the pre.eminently theological and spiritual one, Thus Cle-
mens of Alexandria says in Eusebius, B. VL c. 14, with respect
to a tradition, which he had received from the oldest presbyters:
“ Those gospels, which contain the genealogies, were the first to
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be published. . . Buat John, last of all, perceiving that what
had reference to the body had already in the gospel been suffi-
ciently detailed, and being encouraged by his intimate friends
and moved by the Spirit, he wrote a apiritual gospel.” KEuse-
bius himself says in B. IIL. ¢, 24 : “ John has, therefore, with
propriety passed by the genealogy of our Lord after the flesh,
because it had previously been written by Matthew and Luke,
but commenced with the theology (the doctrine of the divinity),
which had been reserved for him by the divine Spirit as some-
thing better.”! Thus understood the form of the superscription
before us corresponds to the others ; such as: The Revelation
of John the apostle and evangelist. The two have this in com-
mon, that they both alike mark the identity of John the seer and
John the evangelist. The same view is farther confirmed by the
fact, that the ecclesiastical writer, with whom John first bears the
name of the Theologue, Eusebius (in Praep. xi. 18) applies it
also to Moses, B, VII. ¢. 9, and to Paul, B, XI. ¢. 19, 'This fact
abundantly shows, that the name must have been intended to
designate John only with respect to the three other evangelists,
and that it is to be referred neither to the doctrine of the divi-
nity of the Logos, nor (with Ziillig) to the prophetical inspira-
tion.? If it is asked, why should John have been designated thus
only in the superscription of the Apocalypse, the answer is, be-
cause it was designed thereby to intimate that this John is no
other than the evangelist, )

THE PROLOGUE.
(Ch. i. 1—3.)
The original title, which at the same time serves as an intro-

1 Comp. Basilius in the Catena in John 1: Toi sbayyshixoi xnpbyuaros & maya-
Aoguwvdraros, xal wdane uiv drony uslfova, wdone 3i diavolas osuvdrepa PpBsyEdus-
vot & 'lwdyme dariv, ol Twe waporutafwy.

9 There is no proof that the ohurch fathers named Johu the Theologue with special
reference to the Apocalypse. The epithet everywhere refers to the Gospel ; comp., be.
sides Ensebius, the passages quoted by Lampe in his Proleg. in Joh. B.I.¢,7, § 22,
With the supposition that the surname of Theologue refers to the prophetical inspiration,
it ill accords what the presbyter Gregory says in his life of Gregory of Nazianzen, udvov
ToUrov pard Tdv ebayythioriv ‘lwdvwny Beokdyor dvaaviivar. But Gregory of Na.
ziunzen was certaivly no prophet.
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duction, and the special object of which is to indicate the great
importance of the book, runs thus: ZThe revelation of Jesus
Christ, which God gave him to shew to his servants, what must
ahortly come to pass; and he signified it by his angel, whom he
aent, to his servant John. 2. Who has testified of the word of
God and the testimony of Jesus Christ, what he saw. 8. Blessed
is he who reads, dnd they that hear the words of the prophecy,
and keep what i writlen therein ; for the time is near.—The
book is called in ver. 1, The Revelation of Jesus Christ. The
word revelation, or disclosing, apocalypsis, which in the New
Testament is chiefly used by Paul, stands in a near relation to the
word mystery or secret. Mysteries are the object of revelation,
and the territory of the latter extends as far as the territory of
mysteries. See Dan. ii. 19, Ephes. iii. 3, * By revelation he has
made known to me the secret,” ver. 5, 9, Rom. xvi. 25, The con-
dition of the revelation, accordingly, is the inaccessibility of a
matter to the ordinary faculties of the mind. For, this is the
common idea of a mystery. Hence, the sphere of revelationcom-
prehends also that, which has already beer made objectively ma-
nifest, and has become the church’s own, in so far as it may be
communicated to a particular individual. For, the Christian doc-
trine as such is super-rational ; and of the faith in Christ it con-
stantly holds, that flesh and blood caunot themselves produce and
exercise it, Matth. xi. 25, ss., xvi. 17, John vi. 44. So we read
of a revelation in Eph. i. 17, where Paul designated as a product
of it the Christian wisdom, which he sought for the Ephesians.
But commonly the word is used to denote the new disclosure of
truths, which hitherto had lain beyond the reach of the mind.
Such can only be found in moments of holy consecration, when
the soul, as the chosen instrument of God, is raised above itself
and is bronght into closest fellowship with God, the source of
truth. Hence, the revelations in 2 Cor. xii. 1 appear in immediate
connection with the visions; and the state in which Paul received
"the revelations is represented as that of ecstacy, during which he
was raised to the third heavens, and beard unutterable words.
So too in Acts x., it was in a state of ecstacy, and by vision, that
St Peter received the revelation concerning the reception of the
heathen to the blessings of salvation (ver. 10and 17, comp. also
Eph. iii. 5,.
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Revelation here and prophecy, mpo¢nrela, in ver. 3 (comp. xxii.
18, 19) correspond with each other, just as revelation and pro-
phecy in 1 Cor. xiv. 6,! The book is the revelation of Jesus
Christ and the prophecy of John. The object of the revelation
are {he mysteries ; its product is the prophecy. No revelation
without prophecy and inversely. What viewed in respect to the
manner of receiving it is revelation, the samé, when viewed in
respect to the manner of its delivery, is prophecy., Paul says in
the passage referred to above, * Now, brethren, if I come to you
and speak with tongues, what shall I profit you except I shall
speak to you either by revelation or by knowledge, or by prophe-
sying, or by doctrine?” Here we have a double pair of corres-
ponding parts; revelation and prophecy comstitute the one,
knowledge and doctrine.the other. * The speaker attains to his
knowing either by revelation, by a supernatural communication
imparted by the Spirit of God, and when he gives utterance to
this, he is a prophet. Or it may be by learning, meditation, in-
quiry in a merely human manner, and with the common help of
the Holy Spirit; and then his knowing is a gnosis, a knowledge,
and the utterance of it, in a manner that should now be naturally
adapted to the mode of receiving it, will be a purely intelligent
one, working on the understanding.” As the condition, in which
the revelation is received, differs from thut in which the know-
ledge is matured, so the mode of deliverance in the prophet differs
from that of common teaching. That which has been received
in ecstacy can only be delivered in an elevated atate of mind ; that
is, in so far as the delivery stands immediately connected with the
receiving, and the receiving has not, as was usunally the case with
Paul, been already wrought into a sort of knowledge. All pro-
plecy, just because it has revelation for its basis, is closely allied
to poetry, though it does not properly resolve itself into this:
its respect to the church, and the understanding of her members,
prevents it from doing so. It must not wing its flight higher than
where these can follow. The speech of the tongue may be de-
signated the embryo of revelation and of prophecy. Secrets are

1 In respect to the internal connection of revelation and prophecy, and the limitation
of the former by the latter, the passage 1 Cor. xiv. 29, 30, should also be compared, * Let
the prophets speak two or three, and let the others judge; if any thing be revealed to
puother that sitteth by, let the first ho!d his peace.”
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the common object of both, but the speech of the tongue does not
rise above a general connection with them, it does not reach even
to the clear knowledge of them, and is hence incapable of coming
forth to fulfil the office of teaching in the church.

No solid reason. exists for thé assertion of Liicke, that the
word revelation, besides its general import, has also the special
meaning of eschatological apocalypsis, or revelation in respect to
the final development of the kingdom of God and the coming of
the Lord Jesus. By the word itself nothing is indicated here as
to the special object of the Revelation of Jesus Christ. But the
thing to be supplied is furnished by the circumstances which
occasioned the revelation. These determine the character of
every revelation and prophecy. None swims in the air, none is
entirély gemeral. The object of the revelation given to the
prophets is uniformly such, as in the given circumstances was
adapted for counsel, for warning, or consolation. And if it is
certain, that the starting-point here was the oppression of the
church by the world-power, the object of the Revelation of Christ
to the apostle can only be, what was fitted for the edification of
the church under such circumstiances, the preservation of the
clurch amid the persecutions of the adversary, the destruction of
the latter, and the final complete triumph of the church. It is
a fundamental error in the older expositors, that they did mot
perceive how the object of the Revelation was more exactly de-
termined by the relations of the time, and that we have here to
do with a discovery of Jesus Christ, disclosing that after which every
one then inquired, and the darkness of which lay like an oppres-
sive night-mare upon all bosoms. They proceeded on the ground,
that the Apocalypse must spread itself over the entire range of
church history, and converted it into a simple compend of this.

Revelation, and the prophecy which springs out of it, are under
the New Testament closely joined with the apostleship, and belong
to its prerogatives, Acts x. relates an important revelation granted
to the apostle Peter. In regard to the revelations and prophetical
states of Paul, see 2 Cor. xii., Eph. iii. 3, Gal. 1. 12,ii. 2. In
Eph. iii. 5, 6, ** Which in other ages was not made known to the
sons of men, as it is now revealed into the holy apostles and pro-
phets by the Spirit : that the Gentiles should be fellow-heirs,
and of the same body, and partakers of his promise in Christ by
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the gospel,” the prophets are personally identical with the
apostles. For it is a historical verity, that by no other than the
apostles, namely, Peter and Paul, was the truth in question con-
veyed to the minds of Christiansin the way of supernatural reve-
lation. Paul says immediately ‘before, ** Through revelation did
he make known to me this mystery.” Also in Rev. xviii. 20,
which points back to Eph. iii. 5, the apostles are not personally
separate from the prophets, * Rejoice over her, thou heaven, and
ye holy apostles and prophets, for God hath avenged you on her.”
This is manifest from the circumstance, that history knows no-
thing of persecutions by the Roman world-power against prophets,
except against the three among the apostles, Peter, Paul, and
John. Inatead of the apostles and prophets in ch. xviii. 20, we
have in ch. xi. 18, merely prophets along with the saints; 86 that
the apostles are comprehended under them. Were it otherwise,
had not prophecy culminated in them in like manner as the
apostleship, the names of the twelve apostles could not with
propriety have stood alone on the foundatious of the New Jerusa-
lem, ch. xxi. 14 ; elsewhere the prophets are coupled with them
as occupying this position. The gift of prophecy is of all the
highest. New truths could only be communicated through it, so
a8 to obtain a place in the conscience of believers, and become
thereby more widely diffused as knowledge and doctrine, The
whole position of the apostles must have been changed, if this
gift had not been concentrated in them. According to the mea-
sure of prophetic gifts was the place that the apostles respectively
occupied ; so that it was not accidental, that precisely the three,
Peter, Paul, and John, who otherwise were so pre-eminent above
the rest, were also the most highly distinguished by these gifts.
Such as possessed no prophetical gifts might indeed have been faith-
ful witnesses of Christ, but they could not falfil the other design
of the apostleship, that of receiving the much that the Lord had
still to say to them, but which they were not able to bear during
his personal sojourn on earth, John xvi. 12, For, there is no
other organ for the recipiency of new truths, but the prophetical.
“ The comfroter” was also, according to John xvi. 18, ete., to
make known the future to the apostles. But instruction respect-
ing the future is only received by revelation, and communicated to

others by prophecy. What is written in the Acts of the mani-
3
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festations of other prophets, serves to confirm what we have said
—see xi. 27, xiii. 1, xv. 82, xxi. 10. All there bears a subordi-
nate character. There is no trace of anything like a communica-
tion of new and important truths.

From what has been said, it is obvious what we are to make of
Bleek's assertion (Beitr. p. 191), “ When we consider what
special weight is attached in ch. xxi. 14 to the apostolic dignity,
it becomes the more improbable that the Seer should not have
been expressly designated as such in ch. i. 1, if the anthor really
belonged to the number of the apostles, or wished to be regarded
as of that class.” The anthor has actually done what is here de-
sired ; he has in the most emphatic manner described himself as
an apostle. For, a prophecy of such a marked and important
character as is contained in this book could only have pro-
ceeded from the circle of apostles; nay, more, could only have
proceeded from one, who among the apostles themselves held
a leading place. He, who possessed the highest apostolical
gift in the highest degree, did not need to begin with assur-
ing us that he was an apostle. This was to be understood of
itself. :

It admits of no doubt that the Revelation of Jesus Christ is the
revelation which hag Jesus Christ for its anthor, or which was
communicated by him. This appears from the corresponding
testimony of Jesus Christ in ver. 2 ; from a comparison of the
passages i. 10, ss. iv. 1, xix. 10, xxii. 16, where in like manner
the matter of the Apocalypse is spoken of as derived from Christ ;
and from the obvious design of the prologue, which manifestly
intends to indicate the high importance of the book by the cir-
cumstance of its contents having been derived from God and
Christ. Entirely analogous is Gal. i. 12, * For, I have not re-
ceived it of man, nor was I taught it but by the Revelation of
Jesus Christ.”” Of course, the fact of the contents of this book
being derived from the Revelation of Jesus Christ does not exclude
a manifold human preparation, but rather demands it : especially
a zealous investigation and study of Scripture, a profound reflec-
tion on the divine purposes, and an energetic and earnest desire
to penetrate the divine secrets. Still, the remark of Bengel is
perfectly just : “ What the apostles and evangelists have written
elsewhere they brought forth under the good hand of God from
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that treasury of wisdom and knowledge which they had constantly
beside them. For that, however, which John has written in this
book, he must have been quite specially furnished. The Lord
Jesus Christ is himself the author, John only holds the pen.
Hence we may understand the peculiar distinction which belongs
to this book, and on account of which it ought to be held espe-
cially precions. This consideration also explains how, while
John has so many endearing epithets in his epistles, ““ my little
children,” ¢ my brethren,” * beloved,” none whatever are to be
met with in the whole of this book. He writes here not as of
himself, but in the name of Jesus Christ.—Of what appears in
Revelation much certainly is to be found also in the old prophe-
cies, to which reference is expressly made in ch. x. 7, but by no
means the whole. For how otherwise could it be said that God
had given the revelation to Jesus Christ ! But in no part does
the Revelation come into conflict with the Scriptures which were
formerly given by God; it rather gives a summary representation
of all that in ancient prophecy still remained to be fulfilled after
the times of Christ and the apostles.” Another remark of Ben-
gel we cannot so fully accord with : ¢ The Old Testament dispen-
sation was the time of promise, and hence there are so many
prophetical books among the Old Testament Scriptures. The
New Testament dispensation is the time of fulfilment, though not
without intimations of what belongs to a still coming future ; and
therefore the greater number of books in New Testament scrip-
ture are books of history and doctrine—one only avowedly pro-
phetical, and that in the full, clear, elevated style which befits
the new dispensation.” This statement is grounded on the erro-
neous assumption, that the only design of prophecy was to dis-
close the future. It would be more correct to say that, under the
New Testament, Christ has appeared as the way, the trath, and
the life. The main source of higher and clearer views was thus
at once laid open to the church, so that knowledge and doctrinal
instruction came to occupy the foreground. Prophecy was re-
quired only for the new things that still remained to be de-
veloped.

Which God gave to him. Revelafion is properly the act of
communication ; comp. Gal. i. 12. Here, however, it also in-

cludes its object, that which is disclosed, and to this refers the
3
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which. It is one of the pervading characteristics of John's Gros-
pel, that in reference to Christ it ‘‘ constantly alternates between
a respect to the position of dependance and the position of sub-
stantial identity” (Xoestlin Lehrbegr. des John, p. 101), con-
stantly makes statements which imply, that the Son has every
thing that the Father has, and yet has nothing but what he has
of the Father. In this characteristic the Revelation stands in
the closest affinity with the Gospel. In particnlar, two passages
of the Gospel should be compared with the one before us. The
first is ch. xii. 48, 49, ¢ He that rejecteth me and receiveth not
my words, hath one that judgeth him: the word that I have
spoken, the same shall judge him in the last day. For I have
not spoken of myself ; but the Father which sent me, he gave me
a commandment, what I should say, and what I should speak.”
This passage so far also coincides with ours, that it ascribes the
origin of Christ’s word to God, in order to impress the idea of its
importance, and of the awful guilt of rejecting it. Then ch. xvi.
14, 15, «“ All that the Father hath is mine. Therefore, said I,
he will take of mine and shew it unto you.”" He had said just
before, «“ He will shew you things to come ” Asin the preceding
passage what Christ had spoken upon earth was ascribed to God, so
here is the same done in respect to what, after his departure, was
communicated through the Spirit to his apostles.—Therefore,
every one who approaches this book has to do with the Most
High God ; and the warning is virtually sounded at the outset :
Take off thy shoe, for the place is holy ground. A book which
has the Almighty for its original author, must be frightful in its
threatenings, and in its promises the object of unlimited confi-
dence. He whom it assures of salvation may well rejoice in hope
even in the midst of tribulation. For God is not a man, that he
should lie, nor the son of man that he should repent ; and for him
nothing is impossible.

To shew to his servants. The word shewing is never used in
the signification of making known, but always in that either of
causing to see, or of proving.! As the latteris not suitable here,

1 In Mattb, xvi. 21, dasxvéeww is not, to give to know, but to prove, to make manifest
from the declarations of the Old Testament. The subject has respect, not to the fact
but to the necessity for the fact,  From that time forth Jesus began to shew to his dis-
ciples how that he must go into Jerusalem, and suffer many things of the vlders, and
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we must adhere to the former. That the shewing refers to the
presentation of the things communicated to the internal vision, is
clear from the other passages in the book in which the verb oc-
curs ; it is the word specially appropriated in a manner to this
act, comp. iv, 1, xvii. 1, xxii. 1, 6, 8. To the shewing, on the
part of God, corresponds the seeing, on the part of the prophet;!
comp. Gen. xli. 22, “ And I saw in the dream, and behold seven
ears,”’—If the import of the shewing is thus rightly determined,
by the servants of God we can only understand the prophets, for
to them alone belongs the seeing. By the current interpretation,
it is believers generally that are meant by these servants, who are
undoubtedly so called in ch. ii. 20, vii. 3, xxii. 3. Bat, for un-
derstanding the expression here of the prophets, who are also in
the Old Testament often named by way of eminence God's ser-
vants (Jer. vii. 25, xxvi. 5; Dan. ix. 6; Am. iii. 7; 2 Kings
xvii. 13, 23), for understanding it of them as the persons,
who had not merely for themselves to execute the will of
God, but to serve him in his kingdom, and so filled in this
respect the highest place,’ there are other comsiderations be-
sides those just mentioned. First, the connection. The Seer
descends from God to those who read and hear the book. With
these latter he first begins at ver. 3; and the chain would
be broken if here he already speaks of believers generally.
Then there is the confirmation yielded by ch. xix. 10, “I am thy
fellow-servant and of thy brethren, who have the testimony of
Jesus ;" and ch. xxii. 9, “I am thy fellow-servant and of thy
brethren the prophets.” The comparison of these passages leaves
no doubt, that the servants are here also the species of prophets;
John, the servant of God, the individual, who represents the
species. Equally decisive is ch. xxii. 6, ¢ And the Lord God of
the spirits of the prophets sent his angel to shew unto his ser-
vants the things which must shortly come to pass.” By the

chief priests, and scribes, and be killed, and be raised the third day,” comp. xxvi. 54,
Luke xxiv. 44—46,

1 Comp. the sm~m in Am. vii. 1 (LXX,, olrwe {8e:§fé uot xipios & Oads), iv. 7, Jer,
xxiv. 1, “ And the Lord made me sce, and behold two baskets of figs ;* LXX., #8a:E{ uos
xUptos 860 xaX dfovs guxws ; Mich.: idem est ac si diceret : monstravit mibi dominus in
visinne duos, etc., Ez. xl. 4.

2 Comp.John xv. 20, Matth. xxiv, 45, ss. xxv. 14, 89., and on the distinction between
servants of God in a general, and in & more special sense, see Keil on Jostiua, p. 3.
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servants of God here can only be understood the prophets, who
are represented in John. For, the sending of the angel appears
as the indication of the fact, that the Lord is the God of the
spirits of the prophets. And the expression fo shew, points back
to ch. xvii. 1, xxi. 9, xxii. 1, where the angel shows to John the
Seer ; comp. also xxii. 8,  And I fell down to worship before the
feet of the angel who shewed me these things.” Finally, the ex-
pression fo shew is again resumed by the subsequent words : he
has signified it.

What must shortly come to pass. The fulfilment of what is
announced in the Revelation is here placed in the immediate
future. So also in other passages. According to ver. 3, and
ch. xxii, 10, the time is near. * I come quickly,” says the Lord
in xxii. 7, 12, 20, iii. 11, ii. 5, 16. These declarations are op-
posed to the view of those who would convert the entire book
into a history of the time of the end, and confirms the view, which
treats it as our companion through the whole course of history.
Neither do those do it justice who remark with Bengel, * therefore
did the fulfilment begin immediately after the date of the book.”
Not merely was the beginning in general ascribed to the imme-
diate future, but such a beginning as was to be the beginning of
the end. There is here a touchstone for the exposition of the
book, before which that of Bengel and the old Protestant one
cannot atand. For there the main burden of the book refers to
relations, of which no notion could as yet be formed. *¢The
keeper of Israel neither slumbers nor sleeps,” “1I am with yon
always to the end of the world,"—of these truths, the-* shertly
coming to pass,” and the * I come quickly” of this book, are the
necessary consequence. The boundless energy of the divine na-
ture admits here of no delay. There is nothing of quiescence or
indolent repose in God. His appearing often to linger is merely
on account of our short-sightedness. He is secretly working for
salvation and destruction, when he seems to us, perhaps, to be
standing aloof ; and only when by the execution of his judgment
we are called to enter into his salvation, do we learn consequen-
tially what is meant by the “ shortly.”” At every period, when
the book acquires new significance by Satan stirring up new
wars against Christ and his church, the * shortly,” and ““ I come
quickly,” also spring again into new life. Where the carcase is,
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there the eagles are constantly gathered together ; and where the
distress is the greatest, there the help is also nearest. God be
praised that we are never pointed to the far-distant future ; but
that the retributive justice of God against sin, and his pity and
compassion toward the wretched, tread closely on each other's

heels.
It is nothing but a shift to say, as numbers do here, that the

measure of time we are to think of is not the human, but the
divine, with which a thousand years are as one day (Ps. xc. 4,
2 Pet. iii. 8). The remarks made respecting this in my Chris-
tology on Hos. ii. 6, * Yet once it is a little while, and I shake
the heavens and the earth, and the sea and the dry land,” are
equally applicable here :  Whoever speaks to men, must speak
according to the human mode of viewing thinge, or give notice if
he does otherwise. It is for the purpose of consoling us, that the
prophet declares the shortness of the time. But for such a pur-
pose, that only was suitable which might appear short in the eyes
of men. Only in mockery or by deception could the prophet have
substituted that, which was short in the reckoning of God.” We
have there shewn, that the shaking spoken of began to take e¥ect
in the immediate future. The axe was already laid to the root
of the Persian kingdom (a8 in the time of John to that of the
Roman), and its subsequent visible fall was only the manifesta-
tion of a much earlier latent one. De Wette's remark, that the
shortness must not be taken too stringently, that it was used to
encourage the suffering and warn the impenitent, represents the
Seer's God and the Lord himself, who in Luke xviii. 8 likewise
promises a speedy deliverance to his faithful people, as acting
like the worthless physician who feeds his patients with false
hopes. That Luke xviii. 7 can only be quoted in support of such
a view on a wrong interpretation, is manifest. And in refuta-
tion of it, as also against the notion of its being the divine mea-
surement of time that is to be understood, there is the circum-
stance that in the fundamental passage, Ezekiel xii., to which
the expression in ver, 3, * the time is near,’ refers, the declara-
tion, ‘“ the days are near,” in ver. 23, corresponds to “in your
days, ye rebellious house, will I do it,” in ver. 25.! On the

1 The é»Tdyas, it appears, was felt to be dificult so early as the time of Dionysius of
Alexandrie. For, that in Eusebius, vii. 25, he should have omitted & 3¢ yeviofas, can
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“ what must shortly come to pass,” comp. iv. 1, xxii 6. The
best commentary is to be found in Isa. xiv. 27, ‘“For the Lord
of Hosts hath purposed it, who will disannul it ? and his hand is
stretched out, who will tarn it back !” So also the must in
Matth. xxiv. 6 is to be understood of the necessity, which has its
foundation in the divine purpose. On the other hand, in Matth.
xxvi. 54, the necessity rests primarily on the prophecies : it must
fall out so, because it has been 8o predicted. But the prophecies
are of weight only in so far as they manifest the divine purpose,
go that the matter still returns back to this. Here a reference
to the prophecies, as the more remote one, would have been more
definitely marked.

And he signified (it) by his angel, whom he sent, to his ser-
vant John. We must not explain in this manner: he signified
it, the revelation ; but rather : he signified it, viz., what must
shottly come to pass. For the expression, * he signified,” re-
sumes the former, * to show” again. The Revelation is given to b
Jesus Christ by God, that he may show to his servants what must
shortly be done, and he has accordingly signified it to his servant
John Instead of : by his angel, whom he sent, several explain
improperly : in that he sent a message by his angel.’ It is said

— e . ———

soarcely have been acoidental, but was done for the purpose of connecting the &y Tdx et
with 3ai€as. This way of dealing with the subject was quite accordant with the whole
character of the man, who in his artful way would set aside that which waa not agreeable
to his own feelings.

1 The enualvatv ocours also in three passages of John's Gospel, and,.as lierg, of the
discovery of future things, xii. 83, xviii. 82, xxi. 18. It is found besides only in the Acts
xi 28, xxv. 27. It means simply to signify, or inform of, and corresponds to yvrm in
Bx. xviii. 20, and to "™ in Esth. ii. 22. The exposition of Bengel: “ The Lord bas
indicated to you things, through various marks and images, which shall be understood
when they have been fully considered, and when one hes been compared with another,”
is without any support from the usage. Acts xxv. 27 is against it. That the word in
New Testament Scripture is used predominantly of the announcement beforehand of
fatare things, is to be explained from this, that it belongs to the higher and more ele.
vated style; on which account it is also found ghiefly among the Poets in olassical
Greek. Btill more objectionable is the rendering of Zillig: and whioh he madw to be
understood. The word does not bear this meaning, nor would it be suitable here. The
suge]l must be a member of the chain, which begins with God, and ends with the hearer,
and it is not the explanation, but only the communication through the angel, which
comes into notice.

2 These persons refer to some passages of the Old Testament, in which after verbs of
sending the accunative, the message, is to be supplied; Ex. vi. 13, * Send by whose hand
thou wilt send ;" 1 Kings ii. 25, 1 Sam, xvi. 20. But in the New Testament dwooriA-
Auwr is never so used, and wéuwuw only in a more than doubtful reading of Lachmann's




50 THE PROLOGUE.

here, as also at the close in ch. xxii. 6—16, that Christ through
the mediation of his angel communicated to his servant John the
knowledge of the fature. We might with propriety explain:
through his angel, to whom he committed this business ; so that
the expression: by his angel, would virtually be the same as:
by one of his angels. But as in the Old Testament, and especi-
ally in those prophets, with whom John has the closest affinity, a
particular angel is brought into notice, who stands beside the
angel of the Lord as the meditating agent of his revelations, we
are naturally led to think of such being understood here. Even
8o early as at Ex. xxxii. 34 we find along with the highest revealer
of God, the angel of the Lord or the Logos, an angel placed in a
subordinate relation to him as his inseparable attendant. In
. Daniel the angel of the Lord appears under the symbolical name
of Michael. But as he commonly manifests himself in overwhelm-
ing majesty, the angel Gabriel acts as mediator between him and
the prophet, comp. viii. 16, ix. 21. In Zechariah * the angel
who speaks with him" is a standing figure. It is this angelic
minister who conducts him from the common state to one of ec-
stacy, awakens in him the spiritual sense to apprehend what was
presented in the vision, and explains it to him, so as to enable
him to break through the shell into the kernel. It is remarkable
that while here in the Prologue the agency of the angel in the bu-
siness of the revelation is set forth in a quite general way, nothing
is said in regard to the manner in which his agency more parti-
cularly displayed itself till we come to the two last groups, the
vision of the judgment on the three enemies of God's kingdom,
where he is introduced at the very commencement (ch. xvii. 1,
comp. v, 7—15, xix. 9), and the vision of the New Jerusalem.
There are two ways in which this difficalty may be solved. Several
suppose that the main subject of the book is concentrated in the

text in Matth, xi. 2, wiuyas did Tar palnrav abrol, f. dio réav pabnrav adroi.
More to the purpose is the application of another and more common Old Testament usage,
the omission of the person after verbs of sending. Comp. for example Gen. xxxi. 4 :
“ And Jacob sent and called Leah;" xii. 8: * And he sent and called the Chartummin of
Egypt, Kai droorelar ixdheoe wdrrar Tode iEnynrds *Avyvmrov; Jos. ii. 8; 1 Sam.
iv.4; Job i 8. With dwoorallae of the New Testament, where it is joined to a verb,
the accusative of the person is always to be supplied, comp. Matth. ii. 16 ; Mark vi. 17;
Acts vii. 14. The anly difference in regard to our passage is, that Lere the dwoo-
TalAar follows ; but this arises from the {ocduavs resuming the 3sifas, and hence pro-
perly opening the sentence.
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two last groups, to which the others served only as preparatory
visions, and that the mediation of the angel is here ascribed to the
whole from being so specially connected with the most important
part. One might also conceive that the prologne was added by
John after he had finished the whole, while the action of the angel
was still fresh in his mind. But we can hardly feel satisfied with
this, as the angel even at first seems to form a necessary link in
the chain; and we may rather suppose that the agency which
belongs to the angel throughout the whole was employed so as in
the first instance to raise John from the common to an ecstatic
condition, and then at ch. xvii. to put forth another and more
special operation. If the spiritual sense in John was first opened
by the angel and kept awake, then he was the mediating agent
of the message for him. A revelation is of no use for one whose
mwind is not prepared to receive it ; the indispensable condition is,
that the seer be in the Spirit, i. 10, iv. 2. Itisin favour of this
supposition that the mediating angel in the two prophets, whom
John more especially followed, Daniel and Zechariah, is a pervad-
ing ome, and that a leading characteristic intimation in each of
them is their announcing, that it was thus they were raised into
the ecstatic condition. In Dan. x. 18 Gabriel touches Daniel’s
lips, and thereby inspires him with the powers of a higher life,
comp. ver. 10, viii. 17. On Zech. i. 91 have already remarked in
my Christology, * that the words, I will make you see what
these are, refer to the opening of the spiritual eye and ear of
the prophet. Only when this had been done by the angelus
interpres, could the prophet apprehend the declaration of the an-
- gel of the Lord, and the report of the ministering angels.” On ch.
iv. 1, where the angel is spoken of as awaking the prophet, like a
man out of sleep, it was also said, * Between this vision and the
preceding one we must snppose a pause to have taken place. The
angel had withdrawn for a little from the prophet, and the latter
had returned from his ecstacy into the state of common life. The
common and the ecstatic condition stand related to each other as
sleeping and being awake.” It is not as an apostle that John
is named here the servant of Christ, but as a prophet. This is
- evident from the relation in which * to his servant John' stands
here to the preceding expression * to his servants.” We are cer-
tainly, however, conducted indirectly to the apoatlesh‘iip 2, since re-.
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velations of such high importance as those contained here, were
not, as formerly stated, given beyond the limits of the apostle-
ship, and could not have been given without shaking the founda-
.tion of the apostolic dignity. Then, only such a person as John
could be meant, as one whom all would naturally think of, and
who held a pre-eminent place in the churches, for which the book
was primarily intended. Otherwise the special designation, which
is always designed in the prophetic writings to convey through the
aunthority of the instrument a pledge for the truth of the contents,
would have failed of its object. And history knows of no other
but the apostle John.—In his Gospel John has only in a gentle
way indicated his name by describing himself, with reference to
the import of his name (John, he to whom the Lord is gracious)
as the disciple whom Jesus loved. But here he gives his name
expressly. We find the same difference in the Old Testament
also between the historical and the prophetical writings of the
prophets. The history had its security in the joint knowledge of
contemporaries ; but in prophecy personality is of the greatest
moment, and the anonymous is excluded. Nameless prophecies
have no place in Old Testament Scripture.

In ver. 2, ‘* Who has testified of the word of God and the tes-
timony of Jesns Christ, what he saw,” there is the same tendency
apparent as in ver. 1, to render manifest the high importance of
the book, and signalize it as deriving its matter through Christ
from the Supreme God. Hence everything of an independent
nature in the author is thrown into the shade, and he presents
himself throughout as merely occupying the place of a servant,
who faithfully announces his master’s charges. John does not
speak from himself; he merely testifies of the word of God, as it
had been certified to him through the testimony of Jesus Christ.
Therefore in the threatenings, promises, and exhortations of the
book we are not to look at the person of the writer, but constantly
to remember, that it is the Most High God who speaks here. The
blessedness pronounced in ver. 3 on those who read and hear, thus
becomes most appropriate. The expression: who has testified,
not : who testifies, which has given rise to much misunderstand-
ing, was first placed by Bengel in its true light : * It is the man-
ner of the ancients in their books and writings, that they often
frame their words not in respect to the time when they wrote, but
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to that when their writings should be read. ¢ I Paul write it with
my hand,” might bave been said at Philem. ver. 19, when Paul
wrote at Rome ; but as Philemon was to read the epistle in Asia,
he put instead : “ I have written it"” (comp. also Rom. xvi. 22).
In like manner when John wrote in Patmos, it might have been
said, he testifies; but inrespect to the book beingread in Asia,
he preferred saying, he has testified. And in ver. 8 it is not
said, what is written, but what has been written.” Compare also
what has been remarked at ver. 9 on the expression, “ I was
on the isle Patmos,”

By the word of God and the testimony of Jesus Christ is
never of itself denoted the prophetic communication. Here it is
used of this only on account of the connection with what precedes,
though without implying anything as to its general import, and
in reference to the earlier and different record borne to the testi-
mony of Jesus Christ in the Gospel and Epistles of John. (See
the Introduction p. 17.) Bengel remarks: “In this book the
things that concerna God and the things that concern Jesus.Christ,
are often conjoined together. Immediately before it was said,
God had given the revelation to Jesus Christ, and now John
bears record to the word of God, and along with that to the
testimony of Jesus Christ.” In this connection, then, the tes-
timony of Jesus Christ can only be the testimony which Jesus
Christ delivers. For thus only could the object be gained,
of tracing up to the Most High God the subject-matter of
the book. Jesus Christ gives testimony to the word of God,
and John again gives testimony to the word of Christ, and so
far to the word of God. To the same result we are also led
by the connection of the testimony of Jesus Christ with the
word of God. As the word of God is the word which God
utters, so the testimony of Jesus Christ must be the testimony
which Jesus Christ delivers. Besides, more careful investigation
shews that the testimony of Jesus, who in ver. 5 is called the
faithful witness, and who manifests himself near the close, at ch.
xxii. 20, as the person who attests the contents of the book, is
uniformly in this book, not the testimony of Jesus, but the testi-
mony which Jesus delivers. It has this meaning also where the
testimony of Jesus stands alone, and is not conpled with the word
of God ; comp. ch. xii. 17. In the Gospel of John, likewise, ch.
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iii. 32, 33, the testimony of Jesus Christ is the testimony which
he delivers. The testifying, moreover, is a word of which John is
particularly fond, and is of frequent occurrence in all his writings.
Christ testifies of what he has heard and seen, and so also do his
disciples. John xv. 27 is in perfect unison with the ‘ who has
testified” in the passage before us.

The words: what (comp. the éca in John xxi, 25) he saw,
determine more precisely the word of God and the testimony of
Jesus Christ. They shew that the subject here is of those higher
communications which were received in vision by the internal eye.
Seeing is used thus of the prophetic vision in an entire series of
passages of this book, for example, i. 11, 12, 17, 19, 20, v. 1.
By the expression : what he saw, the feeling of his own mind,
the intermingling play of a luxuriant fancy, is quite excluded.
“ Inasmuch as ‘ he saw,’” says Bengel, “ we have the strongest
assurance of the divine origin of this book. To see and to tes-
tify bear reference one to another. The matters snccessively
presented to him were partly seen and partly heard. But toseeis
the more excellent. Hence, the prophets were anciently called
seers, and this book itself has the name of a revelation.” Till
Bengel's time it was customary to refer the verse before us to the
composition of the Gospel by John. Bat Bengel deprived this
interpretation of its only support by the proper explanation of
the words :  who has testified,” and understood the verse of the
apostle’s “ obedience, diligence, and faithfulness in describing
this revelation.”” It is a matter of surprise that the reference to
the Gospel should still have found its defenders in the present
contury. One does not see for what purpose John could here
refer to his Gospel. The relation in which he stood to those to
whom the book was more immediately sent, leaves no room to
doubt that he wished to make himself known, and so as that he
might be distinguished from others of the same name. His first
readers and hearers must have known what it was they were
directed to. But if John had really pointed to the Gospel, he
would certainly have expressed himself more plainly. He would
in that case assuredly not have omitted, “ also formerly.” But
the reference to the Gospel is absolutely excluded by the phrase,
‘ what he saw.” This does not serve, according to the supposi-
tion in question, as an explanatory clause added to the * word of
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God and the testimony of Jesus Christ.” This latter must refer
to the words of Christ, and the other, * what he saw,” to his
deeds. An and would then have been indispensable, coupling
the two together! As an additional explanatory clause, the
words “ what he saw'’ are only such discourses as have been seen
or received in vision. Then there is the circumstance to which
Hoffmann has drawn attention, that the explanation would set
aside a link in the chain that cannot easily be dispensed with,
At the close of ver. 1, the word of God is first represented as
coming into contact with John. But we expect, before a transi-
tion is made to the hearers and readers, to have some account of
his own agency in reference to the matter. * What Jesus had
shewn to John must be written down and published, before any
one can read what the prophet saw.” In fine, the reference to
the Gospel would destroy the unity of the prologue, interrupt its
regular progression, and rob ver, 3 of its foundation, for which it
would need to look back to ver. 1.

The third verse pronounces him blessed, * who reads, and those
who hear the words of the prophecy, and keep what is written
therein.” Blessed, it is said in xxii. 14, are they who keep his
commandments, that they may have right to the tree of life, and
-enter in by the gates into the city. Blessed, according to ch. xix.
9, are those who are called to the marriage-supper of the Lamb.
Blessed, it is once more said, ch. xx. 6, and holy is he who has
part in the first resurrection, Accordingly, the benediction here
refers mainly to what is to be found in another state of being, to
the participation firat in the bliss of heaven, and afterwards in
the kingdom of glory upon earth. Still, we must not limit it to
these. In this book also another recompense of fidelity is often
discoursed of, which must not be excluded here, since the word
employed is comprehensive of all the good, which is obtained as
the reward of fidelity—the secret and wonderful preservation of
true believers from the plagues which fall upon the world; ch.
vii. 1—8, iii. 10. In the conclusion, which corresponds to the
beginning here, ch. xxii. 18, 19, a twofold threatening is held ount
against those who, after the original passages in Deut. iv. 2, xii.

1 The apprehension of this dificulty hes given rise to the reading $oa Tt in some cri-
tical helpe, against which it is enongh to say, that the light and airy e is never found in
the Revelation,
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32, add to or take away from the book with the view of getting

rid of the obligations of duty, viz. a participation in the plagues

which are described in the book ; and exclusion from the tree of
life and the holy city. The contrast in regard to those who keep
what is written, requires that the blessing pronounced on them
should also have a double reference—preservation in the midst of
plagues and eternal blessedness.—The deacription, *“ He who
reads and they who hear,” points, ag the distinction of the sin-
gular and the plural shews, not to the two classes of such as could,
and such as could not read, but the reading meant is like that
mentioned in Luke iv. 16, the reading aloud in churches ; so that
the meaning is, he who reads in public and they who hear what
ie read. In ch. xxii. 17, 18, it is implied that hearing is the
usual way of coming to the knowledge of the book.—The book
contains a word of prophecy; whence we conclude that it is not
made up of mere citations from the Old Testament. These are
suitably found in calm argumentative discourses, but not in such
88 are of a divinely raised and excited character, which carry
their own guarantee along with them. In the latter the refer-
ences to the earlier portions of God's word must be of a more de-
licate nature, by allusion merely, or immediate appropriation.!
Such also is the relation of the prophecies of the Old Testament
to the books of Mosges; all pervaded and saturated with refer-
ences to them, but without any formal citations. The expreasion
of keeping the word, the command, the faith, etc. (in contrast to
the thoughtless forgetting of it in James i. 25), is one much liked
by the faithful and conservative John; comp.iii. 8, xiv. 12. That
the keeping is the thing principally in view, to which the blessing
belongs, and that the reading and hearing is only the preliminary
condition tothis, is clear from ch. xxii. 7, where the keeping alone is
mentioned, *“ Blessed is he who keeps the words of the prophecy of
this book.” The person who has got to the cloge of the book has
already fulfilled the condition. Comp. Rom. i. 13, Jas. i. 22, 23,

1 Bengel: “ Prophecies certify themselves by their own, and 8o by divine umhomy,
in particular the Apocalypse, which therefore does not mention' the ancient pr
exoept in the slump, and that only once, ch. x. 7. In other books of the New Teownem,
ancient propbecies are quoted, for the purpose of shewing their fulfilment ; but not so in
the Apocalypse, Hence, while Surenbusius could produce examples of quotations from
the Old Testament in each of the evangelists, the Acts of the Apostles, and the epistles,
he bad none to produce from the Apocalypse.”
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25. That every thing is placed in the keeping points to the
practical character, which continually attaches to Seripture pro-
phecy, never being intended to serve for the gratification of a fri-
volous and prying curiosity, but always for promoting the divine
life. The true prophet is a counseller, comp. Numb. xxiv. 14
(where see my Balaam), Isa. xli. 28. Bengel: ** According to
the diversity of the things, which are written in it, to the keep-
ing belongs repentance, faith, patience, obedience, prayer, watch-
ing, stedfastness.”” The hearing and reading of the book, how-
ever, thongh only as conditional to the keeping, must be held to
be a matter of high importance, especially for the times, in which
there is aretarn of the circunstances that called it forth. ¢ But
whence comes it,”’ says Bengel, ‘° that the book now-a-days is so
seldom read in the churches? Throughout the whole ecclesias-
tical year we have not a single Sunday or festival day, for which
a text has been chosen out of Revelation. A wise householder
will consider how he may in some other way compensate for this
omisgion.,”” The words, for the time is near, provide a reason for
the call to keep, indirectly contained in the preceding; the time
of the fulfilment is near, and consequeatly the time for rewarding
the faithful and punishing the slothful ; comp. 1 Pet iv. 7, “ But
the end of all things is at hand, be ye therefore sober and watch
unto prayer,” etc., Luke xxi. 34, Rom. xiii, 11.

THE SEVEN EPISTLES.
(Chi. 4—iii. 22))

Here we have first the salutation, ver. 4—86, According to the
common view this does not belong to the series of epistles meraly,
but to the whole book. So Bengel : * The inscription of this
book is in ver. 4—6, which gives to the whole book the na-
ture of an epistle, with which also the comelusion agrees.”
But the following reason decides against this view. Both on the
one side and the other of ch. i. 4—86, and ch. xxii., we find our-
gelves on the wide territory of the whole Christian church. Ch.
i. 8 prononnces all without distinetion blessed, who hear the book
read and keep what is written in it. The conclusion is just as
general as the beginning. According to ch. xxii. 6, God had
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sent his angel to show to his servants what must shortly come to
pass. In ver. 7 all are called blessed who keep the words of the
prophecy of this book. The book closes in ver. 21 with the
words: Theé grace of Jesus Christ be with all saints. In the
middle portion also we everywhere meet with the entire body of
the church, and not the slightest trace occurs of a special respect
to the seven churches of Asia. In ch. vii. it is not the elect in
Ephesus and the other Asiatic churches, but the servants of God
at large, who are sealed. The twelve tribes of the children of
Israel, and the 144,000 sealed ones, obviously represent the whole
church. So likewise do the multitudes, whom no one could num-
ber, of every people, and tribe, and nation, and tongue, in ver. 9,
In ch. xi. 1, the temple of God is a symbol of the church in its mili-
tant, as the New Jerusalem is of the same in its trinmphant state .
The sure result from these particulars is, that the inscription does
not belong to the book in general, but exclusively to the series
of the seven epistles. Had it been otherwise, there could not
have failed to be some reference to them in the title and prologue
of the book, as also in the portions subsequent to ch. iii. It is
only the conclusion of the whole, indeed, which resembles an epistle,
that gives any countenance to the supposition, that the inscription
and the epistolary character extend to the entire contents. But
the words: with all the saints, not with you all (as in Paul's
epistles), shews that here we have only an imitation of the con-
clusion of an epistle. How certain it is, that the seven churches
in Asia were representative in their different states of the church
in general, it cannot be less certain, that what is written in the
epistles is only primarily addressed to them. Thisis clear from
the circumstance, that it has not the form of an accompaniment
to the book, but is an integral part of the book itself, a book that
is destined to the use of all God's servants. The special reason
for the individualizing here is to be found in the subject-matter.
The relation of this first series to the six following ones is gene-
rally this, that in the one is unfolded in detail the call, ¢ Repent,”
« Prepare ye the way of the Lord, make straight in the desert a
high-way for our God,” and in the other, ** The glory of the
Lord shall be revealed” * The kingdom of heaven is at hand.”
When great manifestations of the Lord for the deliverance of his
church, and for the executiona of judgment on the world, are ready
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to appear, there comes at the game time an urgent call on the
Lord's people to prepare themselves aright for such manifestations,
by purging out from among them the worldly elements, and hav-
ing all in readiness for the Lord's work. Throughout the whole
of this first series, the predominating element is the hortatory, or
the pressing of such practical exhortations as fitly arose out of
the near approach of the Lord. But in order that this might be
effectively done, it must necessarily go into the special circum-
stances of the churches. The m8re pointed and particular it was,
the more fully would it reach the general aim. The ample variety
of the circumstances and the foundation of the general applica-
bility of what was written, was indicated by the sevenfold nam-
ber of the churches to which the epistles were addressed. But if
thus a special reference becomes necessary in a part of the book to
the churches of Asia, none could be more suitable than that
actually chosen. The example of Paul already pointed in that
direction, and it was due from Jolin to his diocese as a compensa-
tion for his personal absence.

Ver. 4. Jokn to the seven churghes in Asia. Grace be to you
and peace from Him, who s, and who was, and who comes ;
and from the seven spirits, who are before hia throne. b.
And from Jesus Christ, who is the faithful witness, the first
born of the dead, and the prince of the kings of the earth. To
Him that loved us, and washed us from our sins by his blood ;
6, and made us a kingdom, priests to God and his Father: to
Him be honour and power for ever and ever. Amen. The
author of the episties no farther indicates his person than by the
simple name of John. This alone marks it to be the apostle of
that name, It designates a John, who held such a high pre-
eminence among those who bore-the name, that he would readily
ocour to every one, for whom the epistles and the book generally
were more immediately destined. One, who stood merely in
“ gertain relations” to the churches in question, could not have
remained satisfied with so general a designation, and would cer-
tainly have added something more specific as his reason for ad-
dressing them. Let only the salutation be compared in the
Epistle to the Romans. There we find an ‘extended description
of what constituted the apostle’s right and obligation to write the
epistle. * The Salutation,” remarks Philippi, *‘ is more lengthened
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than in the other epistles of Paul. For the apostle had first to
introduce himself to the church of the capital of the world, which
was neither founded nor had yet been visited by him.” So and
still more would a certain John have found it necessary to introduce
himself. The bare John must have been received with a sort of
smile.

We are also led to think of the apostle John by the seven
charches of Asia. It admits of no doubt, that the Asia meant here
is Proconsular Asia, and that ‘the limitation, which some have
sought to establish in favoer of a narrower territory, is arbitrary.
But in this region there were other churches besides the seven,
which are mentioned by name in this book. There was, for ex-
ample, the church at Colosse, that at Hierapolis (Col. iv. 13), that
at Tralles, which Cicero calls Gravis, locuples, ornata civitas, and
that at Magnesia, which was in a flourishing state when the Ig-
natian epistles were written, and must certainly have existed at
the date of the Apocalypse. Neither can we say that the more
important churches, those which belonged to the greater cities,
are the ones mentioned. For there is nothing in the description
to indicate this; the cities named were not all of primary rank,
especially Thyatira and Philadelphia ; and others, which are not
named, especially Tralles and Miletus, which last is called by
Strabo next to Ephesus * the noblest and most distinguished city
in Yonia,” and by Pliny * the chief of Lonia,” and where without
doubt a church already existed. It is carefully to be noted
that John does not write to seven churches in Asia specified by
pame ; had he done so, we should have been obliged to cast
about with Liicke for the reasons, on account of which these
should have been chosen out of a greater number. But he writes
simply to the churches of Asia. We have manifestly but one of
two alternatives here—ecither there were in Asia only seven
churches, or the address to precisely seven churches had its limi-
tation from the person of the writer, virtnally importing to Ads
seven churches. In this case it wonld just be as if the presi-
dent of certain affiliated churches in Prussia should write to the
churches there ; it would at once be understood, that those only
were to be thought of, which belonged to that number. As the
first of those alternatives is against the history, we are shut up
to the latter. But this again obligeas us to think only of the apostle
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John as the author. History testifies respecting him, that he
had a district in that particular part of Asia, which embraced
quite a circle of churches, named by Tertullian “ John’s nurs-
lings.” Eusebius reports from Origen, in B. III. ¢. 1, that when
the apostles were scattered into different countries, John received
for his share Asia, and continued there till he died at Ephesus.
Clement of Alexandria relates, in Ensebius, B. III. ¢. 23, “ When
after the death of the tyrant he returned to Ephesus from the
isle Patmos, he went also, when requested, to the neighbouring
regions of the heathen ; in some to appoint bishops, in some to
institute entirely new churches, in others to appoint to the minis-
try some one of those that were pointed out by the Holy Ghost.”
In the same chapter of Eusebins Irenwmus says, that the church of
Ephesus had been founded by Paul, but that John continued to
abide there till the times of Trajan. He elsewhere refers to * all
the elders who in Asia had conferred with John the disoiple of
the Lord,” FEusebius himself says, *‘ he ruled the churches
there.” Not only is such a relation testified of John respecting
those particular churches, testified of him alone, but from the very
nature of things such a relation toward a circle of churches could
only have subsisted with an apostle. It is not necessary, how-
ever, to suppese that the other churches in Asia besides those
seven had rejected the apostolical authority of John, comp. 3 John
v. 9. He may not have been able to extend his agency to them;
though Clement expressly states, that after his return from Pat-
mos he organised new churches, and consequently brought them
within the field of his active operations.—The result which we
have thus obtained from the address : * John to the seven
churches,” or from the fact that John here writes to the seven
churches under his superintendence, is confirmed by the way and
manner in which he writes to them. Liicke, p. 198, admits that

1 Adv, Maroion. iv. 5: Habemus et Joannis alumnas ecclesias. Nam etsi Apooalypsin
ejus Mercion respuit, ordo tamen Episcoporum ad originem recensus in Joanuem stabit
suctorem. “ The meaning is: We too bave such churches as are nurslings of Jobn, and
which must be recognized as such by Marcion himself—those, namely, to whom he sent
the seven epistles in the Apocalypse. For though Marcion will not admit the fuct of these
apocalyptic episties being any proof of the connection batween the churches and John,
because he will not own the Apocalypse to have been written by John, yet If we trace
the series of bishope in these churches up to its origin, we necesearily arrive at John as
the founder of them.” Rothe.
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‘ the anthor could not have ventured, without some official posi-
tion in the region of those churches, to address them as he did.”
It was such, indeed, as to require the whole fulness of the apos-
tolico-prophetical authority. Without this he could never, for
example, have written to Sardis, “I know thy works, that thou
hast a name, that thon livest and art dead ;” and to Laodicea,
« Because thou art lukewarm, and art neither cold nor hot, I will
spue thee out of my mouth,” And the commendations, not less
than the sharpness of the reproofs, must have been hurtful, if the
epistles had not proceeded from an ascertained servant of Jesus
Christ. It cannot justly be objected, that it is not John who
speaks in the seven epistles, but Christ. Unless the conviction
had been deeply rooted in the churches, that the John, who held
such communications with them, was the organ of Jesus Christ,
the authority of Christ wonld not have covered the author. The
question was snre to be asked, whether Christ bad really author-
ized such messages to be sent, and the affirmative reply to this
question could not have been expected from the churches, if they
did not recognise the John, who was the medium of communica-
tion, to be the apostle. For such charges are not imparted by
the Lord simply to the person, who is abstractly the first or best.
They always rest upon an official basis. But the apostle John,
according to the testimony of history, stood entirely toward those
churches in that relation of unconditional authority, which these
epistles evidently imply. Of special importance in this respect
is Clement’s account of the youth, quis dives T. IL. p. 958, and in
Eusebius B. IIL ¢. 23. John was called in by the charches when
matters of moment were to be decided, for which the bishop was
not sufficient. As here to the angels of the seven churches, so
there to the bishop he gives instructions and reproofs, and shows
him, for his own justification, that the authority which he claimed
is an unconditional one ; he speaks as a person who has abso-
late power and authority, and who judges by the most rigid
standard. When he gives up the young man to the bishop, he
says: * This person I commend to thee with all earnestness, and
call Christ and the church to witness respecting it.”” On his latter
return he again says to the bishop, * Bestow what I and Christ
confided to thee in the presence of thy churck.” The bishop had
done everything, as it appeared, to the youth, which could have
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been expected of him. * He took him into his house, instructed
him, kept him in order, and shewed the greatest regard to him."”
Baut before the judgment-geat of Christ and his servant John he
does not stand the test: Johm, when he understood what had
happened, * tore his garment, struck his head with loud lamen-
tations, and exclaimed, I have given ap the soul of a brother to
8 fine watchman.” The narrative there also coincides with the
epistles here, in that the bishop in the one place, as the angel in
the Gther, is made responsible for all that was proceeding in the
church. Finally, it serves also to confirm the result, which we
have obtained from the words : John to the seven churches, that
the geries of the seven epistles begins precisely with that to the
church at Ephesus, the place where John usually resided accord-
ing to the uniform and well-established tradition,

This address of John, however, to the seven churches of Asia,
is mot more important for the anthor of the Revelation, than for
the time of its composition. It does not square with the suppo-
gition of that being in the reign of Galba. Before the martyr-
dom of Paul John had certainly not come to reside in Asia Mi-
nor,! but in all probability did so on the occasion of the Jewish
war, and the interruption thereby given to the operations of John
in his native region. The Jewish war first began in the year 66.
If the Apocalypse had been written under Galba, it would fall
into the year 68. But this would not have afforded sufficient
time to form the relation we find existing here. For the anthority
of John appears as one firmly established throughout an extensive
district of churches, with the circnmstances of which he was most
minutely acquainted. He must previously have adapted himself
tothe Grecian culture, he must have visited the particular churches,
some of which stood pretty far apart from one another (Ephesus,
for example, being distant three days' journey from Sardis, ac-
cording to Herodotus and Xenophon), he must have resided for a

1 Lampe,in his tomm on John Proleg. B. i.c. 8,§ 12, says: “ It is admitted that
before the synod at Jerasalem he continued with the other apostles in Judea and its con-
fines. Nor after this could he have lived there till the period of Paul's first imprisonment
under Nero. The history of Paul's journeys, and the pains which he took in planting
the chureh at Epbesus, where he remained three years, evince the conwrary., Nor after
the liberation of Paul (1) even to his death could John have been found at Ephesus, as
be could not bave omitted sending & selutation to him in his two epistles to Timothy.

During the whole time that Paul traversed Asia no mention is made of John, and it is
oartain that Paul appointed Timothy na pastor of the clurch at Ephesus.”
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considerable time at each place in order to establish his author-
ity, and must also have frequently returned to confirm it. No
easy accomplishment, as appears from 3 John ver. 9, and one that
as a whole could not have been pressed through in a very short
time without something of constraint. A series of years must ne-
cessarily have elapsed before John could have named the seven
churches in Asia Ais, and written to them in the way he does here.
—Bengel remarks, ¢ From the circumstance alone of the Revelation
being sent, not to Judea, but to Asia, there is good ground for
drawing the conclusion, that Jerusalem must already have been
destroyed, as it does not appear that John removed before that
period from Judea to Asia, to say nothing of his having been
sent to Patmos.”” But this conclusion is rather hasty. It would
only have been quite tenable if, as is still certainly supposed by
Ziillig, the fact of John's addressing the seven churches in' Asia
affords proof of the pre-eminent place belonging to these, is a de-
claration that they formed the then centre of the church. Bat if
John wrote to them, because they constituted that portion of the
general church committed to his direction, which is confirmed by
the fact, that in the New Testament the limitations to a definite
circle of readers always have their ground in the personal relation
of the writer to that circle, taken along with the additional fact,
that according to the testimony of history, John stood in a special
relation to these very churches—then the conclusion falls to the
ground. For such being the case, John might have written to
the seven churches in Asia, even though the church at Jerusalem
had still been in a flourishing condition. But it is another ques-
tion, whether he might have left the church at Jerusalem before
that catastrophe, and entered into a new relation to the churches
in Asia. And it is certainly not probable that John would have
left the theatre, to which his active energies had so long been' de-
voted, without some call arising out of external circumstances.
Had he been inclined to do so, he would have done it long before.
Considering also the individual temperament of John, we shall
scarcely deem it probable, that after the death of Paul he should
have transferred the seat of his agency to Ephesus on a mere so-
licitation, as Dr Neander supposes (Apost. Zeitalter IT. p. 615).
The faithfal retentive element is a fundamental feature in the
character of John. Profound ardent minds are firmly rooted in
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their Fatherland, and with difficulty adjust themselves to new re-
lations.

Grace be to you and peace, ete. Peace is always the opposite
to strife and war, to hostile pressure, whether the hostility pro-
ceed from God (Rom. v. 10, 11), or from the creatures. The
great stress that is laid on peace in Scripture arigses from this,
that the life of believers is threatened by so many and diverse
hostile powers. Here it is the less admissible to abandon the
only certain special signmification for a general one, as a violent
outbreak of hostility against the church forms the starting-point,
and all else in the salutation itself has some reference toit. For
the same reason we must not think here of peace with God, but
only of a safe position in regard to the world. Ewphasis must
be laid on the peace. For it was this that then drew around it
all the thoughts of believers, who lived in the midst of strife.
The grace, which in the Mosaio blessing also precedes peace, is the
source of all the benefits belonging to believers, but peace that
after which they then more especially sighed—comp. Ps. xxix.
11, “ The Lord will bless his people with peace.”” * There can be
no doubt, that Paul's usual form of salutation is the foundation
of that employed here by John. It was quite natural that John,
when writing to churches, respecting which he had entered into
the place of Paul, should have connected himself closely with that
apoatle by adopting his well-known and precious salutation-for-
mula. Compare only the introduction of the epistle to the Ro-
mans, * Paul—to all that be at Rome, beloved of God—grace
be to you and peace from God our Father, and the Lord Jesus
Christ.” With this the salutation before us entirely coincides
in its leading features. The salutations of James and Jude are
quite different. Peter's salutation in his first epistle comes the
nearest to Paul's : *“ Peter to the elect strangers of the dispersion
in Pontus, etc., grace and peace shall be multiplied unto you.”
This approach in Peter to Paul's form of salutation is in unison
with the other resemblances to Paul, which occur elsewhere in
Peter, ag Peter also in writing that first epistle entered into the
proper field of Paul’s operations, Still, he wants what is uni-
formly found in Paul: from God, etc. The conclusion of the
Apocalypse has also the greatest similarity to the epistles of
Paul. There it is: The grace of Jesus Christ be with you,

e



66 THE SEVEN EPISTLES.

here: The grace of the Lord Jesus Christ be with all saints.
The deviation was required by the general purport of the book.
It cannot be objected, that Paul never, like John here, prefixes
his mere name, but always, even in his epistles to Timothy and
Titus, sets forth his dignity. For that has already been done in
ver. 1. And now a simple salutation, after the manner of Paul,
appears here, but somewhat amplified according to the demands
of the higher prophetic style, and in conformity with the necessi-
ties of the time, which were such as to call for a powerful conso-
lation. From the depths of the nature of God and Christ there
is brought forth what might strengthen an endangered faith,
and raise a bulwark against the entrance of despair.

From Him who 1s, and who was, and who comes. These
words are a description of the name of Jehovah. I have showed
in my Beitr. IL. p 2830, ss., that this name, properly Jahveh (for
the vowels belong to Adonai, which the Jews pronounce instead
of it) has the meaning of the Being, absolute existence.! The
idea of pure, absolute, unchangeable existence, it was there re-
marked, as expressed of Jehovah, is a quite practical one; that
which God is comes into consideration only as conditioning what
he is for his people. This appears at once from Ex. iii. 13—16.
The people, in asking for his name, were to find in that a pledge
and security for what was to be performed by God, for his won-
derful help in the most distressing circumstances, not what should
satisfy their metaphysical curiosity. The name Jehovah com-
prises in itself the falness of all consolation, and the treasures
thereof are here brought up from their depths and placed before
the eyes of believers, the prophet's companions in tribulation.
On the rock of the pure, unchangeable, absolute Being of God
dash all the despairing thoughts of those who can call this God
their own, as also all the proud thoughts of the world which has
him for its enemy. “Iam a worm and no man” can be said in

1 According to Delitzach, in Lis Bibl. Proph. Theologie, p. 120, the name signifies
the becoming, or going to be (der Werdende.) Baut this view is at once disprsed of by
the passage before us, as it would eut off ¢ the who is and who was,” and Jeave only
“the who comes.” 8o also by the original passage, Ez. iii. 8—18, siuce it cannot ex-
plain the Ehjeh ascher Ehjeh and point out its essential identity with the mere EhjeA.
The name by this explanation is merely evacuated. The decoming swims in the air, if
it does not rest for its basis on the being. The becoming of God, too, is a thought gnite

foreign to the wliole of Scripture, and has passed over into theology from the modern
philosophy. God comes, indeed, but he does not become.
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calm repose by such as can only look with an untroubled soul
into this unfathomable mystery. As pure, and absolute, and
unchangeable Being, God t8 ; he exists in the fulness of that om-
nipotence which he makes subservient to the good of the church
at the present time; he works, though in the depths of conceal-
ment, for her welfare, however circumstances may seem to indi-
cate the contrary, and the world may trinmph over the church
lying in apparent helplessness on the ground, and bleeding with
a thousand wounds He was; for he has given evidence of his
being in the past by deeds of omnipotent love, as when he led the
children of Israel out of the Egyptian house of bondage. He
comes; for he will appear for the judgment of the world and for
the salvation of his church, when the two shail be made to change
places,—those ascending the throne who lay in the dust, and
those who formerly occupied the throme thrust down to the
ground. The stress should here be put upon the last clause,
“ he who comes.” Inch. iv. 8 the four living creatures constantly
cry out, “ Holy, holy, holy, is God, the Lord, the Almighty, who
was, and who is, and who comes ;" as much as to say, who, as by
giving matter-of-fact demonstration of his Being in the past and
present, he has proved himself to be the wae and is, 80 will he
also come to establish his kingdom over the whole earth, The
inversion there (who was and is, instead of, who is and was here)
shews that the expression * who is" here does not indicate the
whole nature of God,——does not express, like the name Jehovah,
his eternal, absolute Being, but is limited to the living efficacious
tokens of his Being at the present time, for which the manifesta-
tions of his Being during the past afford a pledge. To the same
result, also, we are led by the simple fact that along with the
* who is” we have here on either side the two expressions * who
was” and “ who comes.” In the original it is literally : from
who is, and was, and comes. There was no room for flexion, be-
cause thereby the unconditional application of the three designa-

1 The proof that the 6 {pxduavor is not synonymous with & dadusvor, as bas been
often affirmed, and still again by De Wette, is to be found in my Beitr,, p. 239, I there
pointed to the relation of the former expression to the Ipysra: perd T@w vedpeldr in
ver. 7, to the fpyouas raxé in xxii. 7, 20, ii. 8, ii. 8, &o., where the view of God's suf-
fering and persecuted people is directed to the coming of God and Christ. Also to the
dropping of the & épxdusvor in ch, xi. 17, after the was and is, becanse the future of God's
kingdom had become present, the eoming had come. 9

e
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tions to the Lord wounld have been darkened, and also because
the Greek has no participle preterite.

And from the seven Spirits which are before the throne. That
the Spirits are the Spirits of God, appears from ch. iv. 5. The
Spirit comes into consideration here, not according to his trans-
cendence, but according to his immanence—not according to his
internal relation to the Father and the Son, but according to his
mission. This is indicated by the words : before the throne, here
and in ch. iv. 5, and from ch. v. 6, where mention is made of the
seven Spirits of God, that are sent forth over the whole earth.
The designation of the Spirits as seven is not derived from Isa.
xi. 2, where the subject discoursed of is mot as here the active
powers of the Spirit, but his productions or the properties he calls
forth. Itis taken from Zech. iv. 10, where the operations of the
Spirit of the Lord appear under the image of the seven eyes of
the Lord, that run to and fro throughoat the earth—comp. on ch.
iv. 5. The sevenfoldness does no violence to the unity, but
merely points to the fuluess and variety of the powers, which are
enclosed in the unity, with reference to the manifold powers and
agencies on the part of Satan and the world, which threaten the -
church with destruction (comp. xii. 3), as also with respect to the
church’s manifold straits and necessities, and perhaps to the seven
number of the churches which constituted so many fields for the
Spirit's efficacious working. The allegation of Liicke, p. 386,
that there is here a contrariety to the Giospel of John, rests upon
a misunderstanding : “ While there all the different forms of the
manifestation of Godhead are comprehended in the divine Logos,
who diffuses himself as light and life in the world, and has become
man in Christ, and is exhibited as oneness, here the manifesta-
tion of God is set forth in its organic variety as a sevenfold Spirit.”
That the sevenfold character of the Spirits is not fatal to the one-
ness of the Spirit, but rests upon the basis of this—that here re-
spect is had only to the manifold manifestations of one and the
same Spirit (comp. 1 Cor. xii. 4—7) appears from ch. ii. 11,
xxii, 17, where simply the Spirit is spoken of. And that this
Spirit, manifold in its unity, does not exist together with Christ,
5o that what is here attributed to the Spirit proceeds from Christ,
is clear from this passage itself, as the seven Spirits are repre-
sented us employed in the service of the church of Christ, and still
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more decisively from ch. iii. 1, according to which Christ has the
seven Spirits of God, and on this account is almighty to punish or
reward, and also from ch. v, 6, where the seven Spirits appear as
the seven Spirits of the Lamb. '

The Spirit is not *the Holy Spirit, who is the principle of all
knowledge and enlightenment,” for there is nothing said about
that here. Both the starting-point and the connection lead us to
consider it as mentioned rather in respect to its physical, than its
moral operations. We are confirmed in this also by the parallel
passages v. 6 and iv. 5, where the seven torches, which are the
seven Spirits of God, make up, with the lightnings, voices, and
thunders, the number ten. T'he seven Spirits form herea mighty
bulwark against despair, a compact phalanz, on which all the
assaults of the world-power against the church shall break to
pieces. The seven Spirits press into the service of the church
delivering and helping, overthrowing and destroying, even to the
remotest corner of the earth. No distress is so deep, no feeble-
ness 80 great, that it may not with them be rectified. Even in
Zech. iv. 6, 7, (where see the Christology), the Spirit of God ap-
pears as the power, which assists the feebleness of the church,
and removes all the hindrances which the world throws in her way.
The Spirit of God there carries the building of the temple to its
completion in spite of all adverse machinations. It is the same
Spirit that moved with creative energy on the waters of the
primeval world, Gen. i. 2, ¢ the source of life, from which creation
draws its renovating powers, and without which all flesh withers,
all life returns to dust, Job xxxiv. 14, Ps. civ. 29, 30.” (Kahnis,
the doctrine of the Holy Spirit, 1. p. 14.) It is that power, by
which, according to Isa. iv. 4, God executes his judgments upon
the earth. In the Gospel of John the Spirit is brought into
view chiefly in respect to his moral and religious operations, in
accordance with the evangelist's subject. And the same precisely
is done- here also in ch. xix. 10, xxii. 17, i. 10. The Spirit ap-
pears here, not less than the God of nature and Christ, as the
well-spring of grace and peace. The threefold from : from him
who is, &c., and from the seven Spirits, and from Jesus Christ, is
deserving of notice in this respect, as it involves a position of
equality. This implies a certain independence of the Spirit, be-
side the Father and the Son. The derivation of grace and peace
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from the Spirit not less than the Father and the Son points to
the adorable Trinity, and establishes a close affinity here between
the Revelation and the Gospel of John. With this affinity other
things concur. As here Christ is represented as having the seven
Spirits of God, (ch.iii. 1, and v. 6), so in the Gospel the Son pos-
sesses not only the powers and properties of the Spirit (truth,
life), but also the Spirit himself, (xvi. 14, 15, i. 33, iii. 34.) He
is plainly subordinate, as to the Father who sends him, so also to
the Son, since the latter also sends him, and since he does not
speak of himself, but only what he hears (see Kgstlin, p. 109-10.)
There is a further point of agreement also in this, that the Spirit
is predominantly viewed in respect to his operations outwarde—
comp. especially John vii. 39, where it is said, there was still
‘po Holy Spirit, because Jesus was not yet glorified. Many of
the older expositors, especially those belonging to the Catholic
charch, hold the seven Spirits here to be created angels, and
identify them with the seven angels that. stand before God, in
ch. viii. 2. But the usage in Revelation is againat this opinion,
as there the angels are never called spirits ; also the passage, ch.
iv. b, according to which the seven Spirits are the Spirits of God,
ch. v, 6, where the Spirits appear as the seven eyes of the Lamb,!
the fundamental passage in Zechariah, the impossibility of angels
being put on a footing of equality with the Father and the Son,?
and the circumstance, that Christ is first mentioned after the
seven Spirits, which can only be explained on the supposition of
essential equality, and that Christ was to be spoken of more at
length. For otherwise the natural order would have been: Fa-
ther, Son, and Spirit. Besides, there is no agreement with ch.
viii. 2, excepting in the number seven. The seven angels stand
there before the throne as servants ; here, on the other hand, the
seven Spirits are before the throne.
And from Jesus Christ, who is the faithful witness. A faith-
1Vitringa :—* Certainly the seven eyes of the Lamb are something in the Lambd
which cannot be separated from him, by which the Lamb sees and provides for bis
church, and which, a8 is there said, is immediately sent forth by the Lamb into the
earth, But that holds of the Holy Bpirit, not of angels.”

2 Vitringa: “ Who tkat properly considers the matter can persuade himself that Jobn
would solemnly implore grace to the churches from seven created Spirits, who coanld not
of themselves bestow any grace, and that he would neglect to ask it from the Holy

Bpirit, who is the sathor and chief of all spirits, and verily has the power of bestuwing
grace; of whom mention is also made in ch. ii. 11 ?”
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ful witness is a credible and veracious one (comp. Isa. viii. 2),
who speaks what he knows and testifies what he has seen, John
iit. 11. Christ is called a witness, because he does not teach at
his own hand, but gives testimony to the truth that is in God, to
whom all in the Revelation as in the Gospel is traced up as to its
origin. (Comp. John iii. 32, 33). The fundamental passage is
Isa. Ix. 4, where it is said of Christ, * Behold for a witness of
the peoples I give him, as a leader and lawgiver of the peoples.”
There just as here the witnessing is connected with the supre-
macy. The sphere of the witnessing, which of itself embraces
the whole compass of doctrine and revelation—John xviii. 37,
“For this end was I born and have come into the world, that I
might bear witness to the truth"’—is here limited by the circum-
stance that grace and peace are sought from Jesus Christ to the
church. Accordingly, the testimony of Christ comes here into
consideration only in so far as it has specially to do with grace
and peace. The same holds also from the connection of the two
other predicates, which declare concerning Christ what is fitted
to inspire the desponding church with courage in the presence of
the world. Respeoct ia had to the glorious promises, which Christ
imparted to his church even during his sojourn npon earth, and
some of which have been preserved by John in his last dis-
courses ; for example, *“ Be of good cheer, I have overcome the
world,” I am with yon alway even to the end of the world,”
* The gates of hell shall not prevail against my church.” Such
promises are expanded in this book, which discloses the testi-
mony of Jesus Christ ; but only when mueh tribulation is expe-
rienced in the world will they make their due impression on the
mind.

And the first-born from the dead. The first-born in the Old
Testament often occurs as another name for the first; for exam-
ple in Isa, xiv. 30. That here the idea of priority in time and
precedence in rank is what is taken into account, as in Heb. xii.
23, appears from Col. i. 15—18. There the first-born is ex-
plained by expressions, which are put as equivalent : who is be-
fore all, the head, the beginning, who has the pre-eminence.
Accordingly, precedence in time and dignity is what alone can
be understood to be indicated by the expression, and the figura-
tive term of * the first frnits of them that sleep,” in 1 Cor. xv. 20,
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is substantially of the same import. That the passage before us
does actuatly rest on Col. i. 18, * And he is the head of the body,
who is the beginning, the first-born from the dead, that in all
things he might have the pre-eminence,” is clear from the fol-
lowing reasons: 1. The rather strange expression, ¢ the first-
born from the dead,” is there only brought in through the pre-
ceding expression,  the first-born of all creation.” The prefixed
explanatory epithet, *“ the beginning,” of itself intimates, that
the mode of expression was somewhat peculiar. 2. There it is
*“ from the dead,” but here simply * of the dead” (the éx, which
is to be found in some critical helps, has only flowed from the
passage in Colossians). The from, out of, points to the fact,
that Christ was the first in moving out of the state of the dead.
The simple, * of the dead,” would scarcely have been msed but
for that other explanatory passage, according to which it is to be
understood as meaning, the first among the dead, who have at-
tained to life. Indeed, we have also, in 1 Cor. xv. 20,  the first
fruits of them that sleep.” But the immediately preceding words
there, * but now is Christ risen from the dead,’ serves as a com-
mentary, and shews in what respect Christ was the first-fruits, or
the first among them that sleep. 3. The expression in ch. iii.
14, * the beginning of the creation,” points back to the same in
Col. i. 156 ; and indeed so, that ¢ the beginning,”’ which there
comes into the place of the firat-born, is derived from ver. 18.
This reference is the more remarkable, as it occurs precisely in
the epistle to the Laodiceans, who were very closely related to
the Colossians.—Those who were brought to life again under the
Old Testament and during the earthly ministry of Christ, were
not then invested with immortal life, but only rescued for a few
years from the domain of death. And even during that short
period death gave continunal proof of his power over them ; they
died daily.—He who, after the lapse of four thousand years, first
actnaily attained to life, must have been possessed of an invinci-
ble divine power, which from him flows also to those who are
his. And as he was thereby proved to be the conqueror of bodily
death in the particular frame, that was united in corporeal mem-
bership with himself, so must he also be the conqueror of death
to his church ; this has with him for ever risen out of the grave.
For death to the church, since his resurrection, is only a passage
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to life. This is what from the connection we are here to make
aceount of. John was not in vain in the spirit on the Lord's day.
To Christ's life out of death he points the church, again also at
ver. 18, as the pledge of her salvation. .

And the prince of the kings of the earth. The fundamental
passage is Ps, Ixxxix, 28, where it i8 said of the house of David,
which had its culminating point in Christ, ¢ And I will make him
my first-born, the highest among the kings of the earth.” A
comparison with ch. xvii. 14, *“These will fight with the Lamb,
and the Lamb will overcome them, for he is a Lord of lords and
a King of kings,” shews that one is meant, who, notwithstanding
their opposition, their bitter contention, reigns over the kings of
the earth ; one who is master of their pride, and casts their op-
position-to the ground. How he proves himself to be the prince
of the kings of the earth, is rendered manifest to our view by the
representation given of the overthrow of Rome, whose vassal king,
so proud and yet so impotent, ventures to his own destruction
into a foolish conflict with Him of life and death. It is still far-
ther exhibited by the description of the battle of the ten kings
and the victory over them in ch. xix, 11, ss., in which Christ
appears with the name written upon his vesture and his thigh,
“ King of kings and Lord of lords.” If Christ is the prince of the
kings of the earth, how foolish must it then be to tremble and
shake, whenever these kings make an assault against his church.
Their end must be destrnction, but the church through the favour
of the prince of the kings of the earth shall certainly reach a con-
dition of peace. * His princely title,” says Bengel, ‘ overtops
the majesty of all earthly monarchs. The world, indeed, does
not regard it; the most insigmificant person will often dis-
honour this incomparable heavenly majesty with oaths and curses,
with secare proud thoughts lessen and destroy it. But it will
by and bye display its power; and the longer it withholds, the
more terrible will it be to those, who would not submit them-
selves reverently to it.”

 Now from this God, from this Spirit, from this Lord is grace
and peace imparted to us; and in the glorious designations now
considered there is contained the canse why God both can and
will impart to us grace and peace.”

There is now in the form ofsa doxology an indication given of



74 THE SEVEN EPISTLES.

three other sources of consolation in Christ. First, o Aim who
loves us—his love to us, which renders it impossible, that he
should look with unconeern on our distress, and should not set
his omnipotence in motion to bring us help. To fear and tremble
in the midst of tribulation is to doubt of his love, and so, to rob
him of his highest glory—to deny him what he has certified by
8o great and costly a pledge. To believe in his love, is to be sure of
his salvation. The reading : who has loved us, dyamijaavr:, which
Luther follows, is the least supported, and has ounly come from the
preceding: who has washed and made us. * Who loves us,” in-
cludes ¢ who has loved us,” but at the same time expressly de-
clares, what the other excludes, that the love waters the dry
land of the present and the future, as it has done also of the past.
Comp, John iii. 35, ** The Father loves the Son, and has com-
mitted all into his hand ;" where the * he loves” in like manner
expresses the abiding love, and comprehends the past, the present,
and the fature !

The second ground of consolation in Christ is the glorious proof
of his love, which he has already given believers to experience,
He who has washed us from our sins with his blood, cannot suffer
us miserably to perish, and give us up to the hands of the uncir-
cumcised. Those, whom he has made righteous, he will also
make glorious. “He who has not spared his own Son, but given
him up for us all, how shall he not with him freely give us all
things " The washing marks the taking away of our sins by for-
giveness, and the sanctifying power which has its root in this.
That we must not exclade the latter idea, is clear from such pas-
sages as John xiii. 8, 10; 2 Cor. vii. 1; and also from ch. vii. 14
here, where the garnents are said to have been made not pure
merely, but white. The less approved reading: who has re-
deemed (Adoavr:) has arisen perbaps from mere accident, but also
‘perhaps from the prosaic mind of the scribe. The reading : who
has washed us, is supported by the poetical mode of contempla-
tion, by the parallel passages of the Old Testament, in which sins
appear under the image of impurity, their extirpation under that

1 Several suppose without fvundation, that * who loves us” is put here for, * who
Las loved us.” 1f John had wished to express this meaning, it would have been more
natural to put dyaws#eavr:in unison with the following Aovcarr:.

<



THE SALUTATION, 1. 4—6. 75

of washing and sprinkling (see on vii. 14), and also by a compari-
sion of ch. vii. 14, and of John i. 7, * The blood of Christ makes
us pure (equal to, washes us) from all sin.”

And has made us a kingdom, priests to God and our Father
—this points out the third source of consolation., Instead of:
a kingdom, priests, several MSS. read : kings and priests (Bacileis
xai iepeis.) Besides being better authenticated, the other read-
ing is confirmed. 1. By the greater difficulty; 2. the greater
resemblance to the original passage in Ex. xix.6; and 3., the
occurrence of ‘‘ kings and priests” in ch. v. 10, whence it has evi-
dently been imported here. That we are not to throw the two
expressions, * a kingdom," * priests,"” into one, ¢. d., a kingdom
of priests, appears from the * kings and priests,” in the parallel
passage just referred to, which must be regarded as a commentary.
Yet, that the kingdom and the priests cannot mark a double
dignity, the one separate from the other, is shewn by the want
of the and ; on acoount of which the priests must be viewed as in
apposition with kingdom. Italso appears from ch. v. 10, where the
words, ‘“and they shail reign,” follows the ¢ priests;” from which
it is clear, that the priestly dignity and the kingly are most closely
connected with each other. The corresponding word “ kings" in
v. 10 shews farther, that the SaciAeia, kingdom, is used in a pas-
sive, not an active signification; that it is not the realm, but the
dominion, ag in xvii. 12, John xviii. 36. The kingdom is likewise
employed in an active sense in the fundamental passage Ex. xix. 6,
where the people of God are represented as a kingdom of priests,
such a kingdom as is wielded by priests. The object of this
ruling is the world. The people of God are, in consequence of
their priestly dignity, appointed to govern the world. We have
a commentary in Dan. vii. 27, * And the kingdom and the domi-
nion, and the power over the kingdom under the whole heaven, is
given to the people of the saints of the Most High.” The idea

1 In regard to the xal éwoinoav after two participles guing before, there is weight in
what Delitzsch remarks on Hab. p. 77, “ According to the remark of Ewald, all the
scattered shedes of meaning in & verb resolve themselves again in the quiet progress of
a discourse into the two primary colours of the perfect and imperfect. So is it also with
the participle, through whick the verbal ides receives a relative colouring. 1t is s part
of the Aineness of the Hebrew diction to make verba finita follow the partieiple that has
the tone-mark, and these verbe, through the influence of the relative idea conventrated
in the participle, are o be construed as conditional statements.”
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of this power over the world occurs also frequently in the Books
of Moses ; comp. Gen, xlix. 10 ; Deunt. xxxiii. 26—29, concluding
with the words, “ And thine enemies shall feign to thee, and thou
shalt tread upon their high places.” In the prophecies of Balaam
also the ascendancy of the people of God, their absolute victo-
rious power over the world, is the fundamental thought; comp.
Numb. xxiv. 8, “ He will eat up the nations, his enemies, and
shall break their bones, and pierce them through with his arrows ;"
but especially xxiv. 17, ss., and my work on Balaam there.
Even the Old Testament knows of an ideal priesthood beside
the common one ; comp. besides Ex. xix. 6, especially Ps. xcix. 6
(where the obligations only of the ideal priesthood are brought
into notice, but the privileges correspond to these), Jer. xxxiii.
18, 22. In the higher style those persons only would be called
priests who possessed the essential distinction of the common
priesthood, though without its external accompaniments. But
the heart and kernel of the priesthood is its close and immediate
connection with God. Whoever has attained to this, he has,
along with the priestly dignity, the spiritual priesthood, at the
same time acquired the kingly. The essential element in this is
the exercising of dominion. But if nearness of relationship to God
possesses dominion in God over every thing except God himself
as its necessary consequence, as certainly as God is the Almighty
and the faithful helper of his people, he cannot suffer them to be
overcome by the world. Comp. Is. Ixi. 6, where the priesthood
in relation to God, and the authority to rule in respect to the
world, appear as immediately and inseparably united, “ But ye
shall be named the priests of the Lord, men shall call you the
ministers of our God ; and ye shall eat the riches of the Gantiles,
and in theit glory shall ye be established.”—From these distinc-
tions the incorrectneps of De Wette's remark becomes manifest,
that the kingdom here denotes * the empire of God, the perfected
holy blessed fellowship with God and Christ, in which all shall be
united.” Such a view, indeed, is annihilated the moment we
glance at ch. ii. 26, 27, *“ And he that overcometh and keepeth
my words to the end, to him will I give power over the nations,
and he will rule them with a rod of iron,"” etec.; or iii. 21, “To
him that overcometh will I grant to sit with me in my throne,
even as I also overcame, and am set down with my Father in his
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throne ;" or, v. 10, *“ And hast made them to our God kings and
priests, and they shall reign upon earth;” or also xx. 6, xxii. 5.
Such passages plainly shew, that the kingdom is an active one,
and possesses a polemical character. And they serve, at the
same time, completely to dispose of the remark of Ewald, that we
must not think of dominion over others, but only of maintaining
the Christian life in'a quiet and independent condition. But it
is not this, it is the supremacy of the world, which Christ has ac-
quired for his people. It is farther evident, from the distinctions
drawn above, that Onkelos and Jonathan have not given pre-
cisely the right rendering at Ex. xix. 8 by : kings and priests ;
and also that the accusation raised by Ewald against John, of
having misunderstood that passage, recoils upon its aunthor. A
kingdom of priests is a kingdom which is governed by priests as
such. Finally, in what has been said, we have an answer to the
question of the older expositors, how Peter should have happened,
in his first epistle, ch. ii. 9, to put the kingly priesthood in the
room of the priestly kingdom of Moses. For, we see there is no
essential difference between them. The priesthood involves the
kingdom, and the kingdom the priesthood.—Here, however, the
emphasis rests on the kingdom, and the priesthood comes under
consideration only as the necessary basis. The kingdom which
Christ has acquired for his people was what, in the circumstances
of the time, was fitted to console the dismayed minds of Christians.
This kingdom was even then manifesting itself. Every heathen
that was won over to the kingdom of God, every martyr who
maintained with success the conflict with the world, was a proof
of it. But, however important might be the conquests which
were then in process of being made on the territory of heathenism,
such were only a small pledge of the glorious realization, which
should not reach its climax till the whole heathen world lay at
their feet. A view of this royal priesthood and this priestly
kingdom, and a spirit of fresh, undaunted courage before the per- -
secuting heathen world, ought now to fill their bosoms. The.
more proudly the world lifted itself up, the nearer was it to m;
destruction.

To him the honour and the power for ever and ever, Amen.
We can understand the words either as a wish (to him be these),
or as a declaration. The latter mode of understanding it is coun-
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tenanced by the parallel passage 1 Pet. iv. 11, ‘ throngh Jesus

Christ to whom ¢s the honour and the power for ever and ever.”

The Amen is not against this view ; for even in simple declara-
tions this is used as an asseveration of the truthfulness of what

is said. But even viewed as a wish the words can only be re-

garded as expressive of the destination to what is immoveably

fixed. It is not a subjective wish, which would be properly in -
place here, but an unquestionable fact, on which anxious minds
might erect and strengthen themselves. The homoar in conneec-
tion with the power is not the ascription of praise, but the glory.
Christ's glory and might shall soon indeed pierce through the
thin cloud, which now conceals his face from his church. As an
antidote against pusillanimity and despair under suffering, Peter
algo points, in ch. v. 11, to the honour and the person of Christ.
The agreement there with the passage before us is a perfectly
literal one, extending even to air¢, to him, which here was not
abgolutely needed. And we can the less regard this as a matter
of accident, since a leaning on Peter in the close of the saluta-
tion, whose doxology is imitated also in Jude v. 25, with an en-
largement as here in ch. v. 13, corresponds to the leaning on Paul
at its beginning. Such a leaning here was the more significant,
as the epistle of Peter was also addressed to the churches in
Agia. The chain-like connection of the later writings of the
New Testament with the earlier, which is no more than the ex-
ample of the Old Testament might have led us to expect, has
hitherto received too little attention, or has even been made use
of for false conclusions, as in regard to the first epistle of Peter
in relation to the epistles of Paul. .

After the salutation, and before he comes to the main subject,
John still gives two weighty and appropriate utterances. With
two torches he sends a gleam of light beforehand into the dark
abyss of terror and dismay.

Ver. 7. Behold he comes with clouds, and all eyes shall
see him, and they that pierced him, and all the trtbes of
the earth shall wail over him. Yea, Amen. John here looks
back especially to Matt. xxiv. 30, “ And then will appear
the sign of the Son of man in heaven, and then shall all the
tribes of the earth wail, and they shall see the Son of man
coming in the clouds of heaven with great power and glory.”
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And this declaration of our Lord again rests upon the two
passages, Dan, vii. 13, “ Behold one like the Son of Man came
in the clouds of heaven,” and Zech. xii. 10, “ And I pour
out upon the house of David and the inhabitants of Jerusalem
the spirit of grace and of supplication, and they look upon me
whom they have pierced, and they wail over him, as the wail-
ing over an only one, and mourn over him, as the mourning
over a first born.”’ From the latter passage in particularis taken
the expression, *“ They shall wail,” and also ¢ They shall see.”
That John had the declaration of our Lord more immediately in
view, is clear from this, that here, as there, the two passages of
Zechariah and of Daniel are united together. Still, John also
reverts to the fundamental passages, and more literally adheres
to them. Instead of: in the clouds of heaven, we have here,
with a more exact reference to Daniel : with the clouds; and the
clause derived here from Zecharial, “ and they who pierced him"”
is omitted by Matthew. While in the declaration of our Lord
both the fundamental passages are woven together, here the ter-
ritory of hoth is still preserved distinct. The clause, * Behold he
comes with the clouds,” points to Daniel, the rest to Zechariah,
the clouds with which, or accompanied by which, the Lord comes,
are not “ the symbol of glory, of elevation above all nature” (Hi-
vernick), but they are the shadow of the judgment. This evenin
the Old Testament is the regular signification of the clouds, when
employed in such a connection. Isaiah says in ch. xix. 1, “be-
hold the Lord rideth upon a swift clond, and cometh to Egypt;
and the idols of Egypt are moved at his presence, and the heart
of Egypt melts in the midst of it.”” On which Michaelis remarks :
* This is tobe understoodof a dark stormy cloud, which is charged
with thunder and lightning. Swift clouds must be particularly
stormy.” On Ps. xcvii. 2, “ clonds and darkness are round aboat
him,” I remarked in my commentary, « The Lord appears sur-
rounded by dark clouds, which announce his anger, and beget the
expectation of a tempest of thunder and lightning breaking forth.”
Again onPs.xviii. 10, when the Lord is represented as coming down
from heaven, and having darkness under his feet, * The Lord ap-
proaches marching on thedark thunder clouds. Theseare tohis ene-
mies a sign of his anger, and a proclamation of his judgment.”
From these thick tempest-clouds break forth lightning, thunder,
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and hail, ver. 11, ss. In Nahami. 3, it is said, “ Behold the
Lord, in storm and tempest is his way, and clouds are the dust of
his feet.”

The Lord does not come once merely with clouds at the end of
the world, but throngh all periods of the world’s history. Where
the carcase is, there the eagles are gathered together. The truth,
that the Lord comes with clouds, renews itself with every oppres-
sion of the church by the world. The opinion, which would con-
fine the expression to an externally visible appearance of the
Lord, is already excluded by the fundamental passages of the
Old Testament. But of special importance for the right under-
standing of it is Matth. xxvi. 64, where Jesus says to the high
priest, “ But I say unto you, from henceforth ye shall see the Son
of man sitting on the right hand of power, and coming in the
clouds of heaven.” There the Lord comes upon the clouds to the
judgment of Jerusalem, as a manifest proof that we are not
to think merely of his coming at the last day, and that the words
do not point to a visible appearing. There also the Lord does
not come merely to the proper catastrophe on the clouds; he
comes from henceforth; so that his whole secret and concealed
agency towards the destruction of Jerusalem is comprehended
under his coming. Bat if there the coming on the clouds refers
to the judgment on Jerusalem, and here primarily to the judg-
ment on persecuting Rome, then we obtain the result, that thereby
the judicial activity of the Lord in its whole compass, according
to its different objects and manifestations, is indicated.!—The
coming of the Lord with clouds is at once terrible to the world,
and joyful to the church ; it is the latter which here comes into
view. * And when these things begin to come to pass, then look
up and lift up your heads, for your redemption draweth nigh;”
it is written in Luke xxi. 28, after it had been said, ¢ And then
shall they see the Son of man coming in a cloud with power and

great glory.”
The fundamental passage of Zechariah treats properly of the

1 The right view was long since given by Vitrings: “ Nor is it necessary that the
words of John should be restricted to the last advent of Christ. For, Christ is said in
Soriptare style to come in the clouds of heaven, as often us he displaya his glory, and
shews himself as present to the church, And there are various gradations of thet ad-
vent of Clirist, in which he is seen by his hardened enemies themnelves with the greatest

anguish and lamentation.”
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penitential mourning of Jerusalemn over the Messiah, who had
been slain by its guilt. In respect to the relation of the passage
before us, and of Matt. xxiv 30, to that in Zechariah, it was re-
marked in my Christology : * These passages are a kind of sacred
parody on that of Zechariah. They shew that, beside the salu-
tary repentance of which Zechariah speaks, there is another Judas-
like repentance of despair ; that besides the free looking to him
who was pierced, there is another not free, which it is impossible
for unbelief to escape.” The awful sublimity of this allusion
must be felt by every one. Quite similar is Hab. ii. 14 in rela-
tion to Isa. xi. 9, “ For full is the earth of the knowledge of the
Lord, as the water that covers the sea.” In Isaiah the know-
ledge of the Lord is a free, loving, joyful one ; in Habbakuk it is
one of constraint, terror, and howling. Bengel: ¢ They shall
wonder and be terrified, that this Jesus, formerly so despised,
and even in his glory not known, should appear in such a manner.
There are two kinds of looking to Christ, and wailing over him
and his pierced condition. The one is penitential and tender,
the other constrained and painfal. They who in the day of grace
exercise the former, as the house of David and the inhabitants
of Jerusalem, give themselves to sincere and heartfelt lamenta-
tions for sin, which caused the death of Christ ; and such shall
be the case, when all the tribes of the earth mourn. So that
there is no one, who shall not have mourned over the sufferings
of Christ, either before the last day for his good, or at the last
day (more correctly, when the time of judgment has come) with
terror."—In place of *““ all the tribes of Israel” in the original
passage, we have here, as in the declaration of the Lord, * all
the tribes of the earth"—a clear proof that here, it is not, as De
Wette thinks, the punishment of the Jews that is spoken of, with
which also the church had little to do, when sighing under the
heathen persecutions,

The expression, “ who have pierced him,” refers, according to
the parallel passage, John xix. 37,! to the piercing with the spear.

1 It is an important ground for the identity of the author of Revelation and of the
Gospel, that the latter also reuders the original passage by SWorra: sis ov iEexiv
Tnaav, while the LXX. put it quite differently, éxiBA{yorras wpds us, du8' oy kuTwp-
x¥oavro. It was pointed out in the Christology, that they followed the common read-
ing, but sttributed to the verb =p= & figurative meaning (to pierce = to despise),
because they regarded the commou one as unsuitable. Inadmissible are the supposi-
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“ The piercing of the side,” says Bengel, *‘ was the last and most
noted injury, which the enemies of the Saviour inflicted on his
sacred body.” But this piercing is considered here, not simply
as the work of those, from whom in the first instance it proceeded.
It appears rather as the common deed of those who are united
with the proper doers of it by the common bond of a similar state
of feeling, and who manifest it by what they perpetrate against
Christ in his members. The immediate actors present themselves
to the view of the prophet only as representatives of the multi-
tude, who have feelings of enmity towards Christ. Owver him, on
account of what they have perpetrated against him, and what
they have now in consequence to expect from him. The expres-
sion of affirmation in two words, Yea, Amen, serves, according to
2 Cor. i. 20, to give it additional strength. The double Amen
in the Hebrew and in John i. 52, is analogous. Such a liveliness
of agseveration was here perfectly in its place. For the visible
presented a strong objection against what was affirmed. Bengel :
* This is just the state of the Christian, that, when he hears of
the coming of the Lord Jesus, he can look for him with joy, and
in delight call out yea., with all who love his appearing and walt
for his manifestation.”

There follows now in ver. 8 the second introductory statement
of what the prophet had to say for the consolation of the church in
its faint and distressed condition. Iam the Alpha and the Omega,
says the Lord God, who is, and who was, and comes, the Al-
mighty.—Luther follows here a double false reading. In a few
critical helps, after the Alpha and the Omega, there is introduced

tions, by which some have tried to get rid of the consequences, that arise from the trouble-
some facts. Fwald's allegation, that the LXX. had originally translated as the others,
but that the text had been corrupted, can only be regarded as the result of extreme ne-
cessity. Tbe allegation, also, that the agreement might easily have been accidental, since
Aquila, 8ymmachus, and Theodotion. coincide with John here and with eacb other, is like.
wise quite untenable. For the coincidence is limited there simply and alone to the {xxap-
7iw, while here the S\yrouas also is common ; the LXX. and Theodotion have éxeAé-
wouai, Theodotion, too, not uncommonly leans on Aquils, Symmaclius on Aquila and
‘I'beodotion—comp. Montfaucon Praelim. in Origenis Hex. p. 657. Aquils, bowever,
knew the sacred books of the Christians, and was guided Ly polemical consideratious in
respect tothem—as, for example, at Isa, vii. 14 he intentionally shunned the word wap-
0¢vos out of respect to Matth. i. 23, &c. But polewical considerations never stand alone.
They always draw in their train also certain agreemeuts. According to Epiphanius
Aquila was for a long time a Christian; and an agreement with John in the rare ia-
xevraiv could scarcely be accidental.



THE SALUTATION, 1. 8. 83

from the parallel passages : the beginning and the end. In some
also God is wanting after the Lord; a reading which has pro-
ceeded from the idea, that the person who spesks in the verse
* gould be no other than Christ, to whom the title, the Lord God,
is not applied.—The Alpha as the first and the Omega as the
last letter in the Greek alphabet, denotes the beginning and the
end. Corresponding to this is * the first and the last” in ch. i.
17,ii. 8. In ch. xxi. # the two expressions, Alpha and Omega,
beginning and end, occur together; and in the full-toned con-
clusion at ch. xxii. 13, we have the whole three, Alpha and
Omega, first and last, beginning and end. The fact that the
beginning and the end never occur elsewhere but in connection
with Alpha and Omega, while the latter, and the other expres-
sion also, the first and the last, are found alone, shews that “ the
beginning and the end” is only to be regarded as an accompani-
ment of Alpha and Omega. And these words are appropriated
to this purpose, becanse they begin with the first and the last
letters of the Hebrew alphabet, and so fitly indicate in what
character the Alpha and Omega here come into consideration—
ouly in respect to their place in the alphabet. The speaker is
not Christ, but neither is it God the Father in contrast to Christ
(against this decides, besides the relation to ver. 7, the circnm-
stance of the Alpha and the Omega being also attributed to
Christ), but God in the undivided oneness of his being, without
respect to the difference of persons. It may now be asked, in
what respect God is here called the Alpha and the Omega? We
are not to understand it of simple existence. For, then there
would be no trauth in the thought, that the personal existence
preserves even the enemies by whom the church is brought into
distress ; and there could be derived from it nothing but a very
small degree of consolatory power. The great question which then
agitated the minds of believers, was about the superiority—whether
the world would maintain the ascendancy, which it then claimed
_ and seemed to possess ; or whether it should belong to the God
of the Christians. This question is answered by the declaration,
I am the Alpha and the Omega. The emphasis is to be laid apon
the Omega. It is as much as: I am as the Alpha, therefore also
the Omega. The beginning is the surety for the end. The un-
conditional supremacy of God over the world, which is placed be-

/2
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fore our eyes by the Beginning, since God made heaven and earth,
since he spake and it was done, commanded and it stood fast, is
also brought again into notice by the end. If any one finds the
end a cause of vexation, let him only lose himselfin the beginning ; -
let him dive into the word, * Before the mountains were brought
forth, etc.,” and his anxiety will disappear. Let the world enlarge
itself in the middle as it may, the church knows from the be-
ginning, that the victory at the end must be God’s. The designa-
tions of God serve the purpose of tracing up to a necessity in the
divine nature the declaration, that he will maintain his supremacy,
as at the beginning, so also at the end. The epithet, Lord God,
corresponds to the Old Testament combination, Jehovah Elohim,
i.e. Jehovah the only God, the sole possessor of Godhead, Jehovah
besides whom there is no God and no Saviour—comp. on Jehovah
Elohim my Betir. II. p. 311, ss. The words that follow in the
latter part of the verse unfold what is contained in the * Lord
God ;" and with a twofold respect corresponding to each : “ Who
i8, and who was, and who comes,” the substance of the Lord ; and
“the Almighty,” the substance of God. The Old Testament
Zabaoth,! which corresponds to it, serves along with Elohim to
prevent all narrow views respecting Jehovah, all that would shut
him up into a Jimited sphere. It was such a God, that belonged
to the beginning, and such also must necessarily belong to the
end; and the church can smile at those who wonld put them-
selves in opposition to him,

The Introductory section is followed by a narrative, ver. 9—20,
telling how John had received from Christ the commission to write
to the seven churches, and containing an extended representa-
tion of the appearance of Christ, which was admirably fitted to
prepare the minds of men for the contents of the epistles—to dis-

1 Bengel: In the books of Samuel and Kings, in Chronicles and Psalms, in Isalsh,
Jeremiab, and most of the minor prophets, before the Babylonish captivity and afterit,
very frequent mention is made of the Lord God of hosts. The LXX. render the
epithet variously, but most commonly use wavroxpdrwp, 6 xipios 6 Beds 6 wavro-
xpdrws. The word is nowhere found in the other books of the New Testament, ex.
cepting in 2 Cor. vi. 18, with an exprees reference to a passage in Issiah. In the Apo-
crlypse alone it frequently occurs. Such being the case, the Hebr. Jehovah cannot
but answer to the third member, &6 dv xal 6 v ral 6 dpycusvos. For the epithet o
wavroxpbrwp is pever put, without either feds or Jehovab immediately preceding.
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pose sinners to repentance, and to kindle hope in the bosoms of
the desponding.; It proclaims with emphasis at once, Fear, and
Fear not.

Ver. 9. I John, your brother and companion in tribulation,
and in the kingdom and patience of Jesus Christ, was in the
isle that is called Patmos, for the word of God and the testi-
mony of Jesus Christ. The I John" isin imitation of Daniel’s
style, who alone among the prophets says, I Daniel,” vii. 28,
viil. 1,ix. 2, x. 2. While John in this manner attaches himself
to Daniel, he presents himself as having a similar position to his,
and so indirectly designates himself as an apostle. For prophets
standing on = footing of equality with the canonical writers of the
Old Testament could only be found in the circle of the apostles.
It is not accidental, nor to be explained from a mere subjective
predilection, that John attaches himself in so very peculiar a
manner to the last more eminent prophets of the Old Testament,
to Ezekiel, Daniel, Zechariah. This is rather to be considered:
a8 having its ground in the serial character of the sacred writings
generally, and those of the prophets in particular. As certainly
as Scripture is no fortuitous assemblage, but an organic whole,
John had the double purpose in view of connecting what he wrote
at once with his New Testament predecessors, and with the last
prophets of the Old Testament, whom in a sense he immediately
followed as the anthor of the first and only prophetical book of
the New Testament. John speaks of himself as the brother
of those to whom he wrote. He might also have called himself
their father, as in his epistles he addresses them as his children,
1 Johnii. 1, 18, 28, 8 John ver. 4. But it was more fitting here
to bring out the point of similarity, which is made sensible to
the heart by nothing more readily than a common participation in
suffering. Reference had already been made in ver. 1 to the
distinguished dignity of John. The also, which many critical
authorities shove in, has arisen from a feeling of solicitude, as if
John must here have somehow indicated the distinction betwixt

1 The section partakes of tbe character of the whole first vision, whick is thas de-
scribed by Vitringa: * The first vision exhibis the tnternal stute of the universal
church through all times under the emblem of thie seven chinrches of /Asia, from ver. 9 to
the beginning of ch. iv. Almost all the other visions have respect to the external state
of the churcl..”
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himself and his readers.—The tribulation conld only consist in
persecution. For John, the companion in tribulation, is on the
island of Patmos, for the word of God and for the testimony of
Jesns. Besides, the * Jesus Christ™ belongs not merely to the
patience, but to all the three, the tribulation, the kingdom, and
the patience. But the question may be asked, what is to be
understood by the tribulation of Jesus Christ? The answer is,
that here, as in the fandamental passage of Col. i. 24, “ Now I
rejoice in my sufferings for you, and fill up in my body what is
still wanting (to me) in the tribulations of Christ,” (John writes
to the same circle of readers, and the whole verse before us is
full of references to Paul's epistles) :—in both a.lik:a, the tribula-
tion denotes what Christ suffered partly in person and partlyin
his members, and what he still has to suffer. We must not with
Luther think merely of the first, the personal sufferings of Christ :
* Paul calls his own sufferings the tribulations of Jesus Christ,
because they were the same sufferings as those by which Jesus
Christ was affected. John designates himself a companion of the
tribulations, which Christ had formerly suffered.” In that case,
Paul could not have called his sufferings tribulations of Christ
without some farther explanation. And here the tribulation and
the patience, or stedfastness, are manifestly the pergonal tribula-
tion or stedfastness of John and of those to whom he wrote. A
companion (ouryxowavos only found in Paul and here in John) is
one, who partakes along with others. But one cannot partake of
the tribulation, which Christ himself has suffered. Had it been
Christ's personal sufferings merely that was meant, the natural
thing here would have been a mere compassion, which would not
be sunitable. The sufferings of Christ also in 1 Pet. iv. 13, are
not merely the sufferings which Christ personally indured.

When we have determined the tribulation of Christ, we can no
longer doubt what is to be understood by the kingdom and
patience of Jesns Christ. Accordingly, the kingdom or empire of
Jesus Christ can only be that which belongs to him, partly in
person, partly in his members. In like manner, the patience of
Christ is that, which he has personally manifested, and manifested
in his members ; and of explanations, such as Ewald’s, according
to which the patience of Jesus Christ must be the patient hope
respecling Christ, requnire no further notice. Under the patience,
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according to the remark of Bengel, is to be understood, * not only
a good will, but a spiritual force and energy, whereby one is
fortified to endure something, and bears up under it.” Itis the
stedfast endurance of things contrary to the faith and truth of
the gospel—comp. 2 Tim. ii. 12, where the patience stands in op-
position to the denying, and Luke viii. 15, where those who bear
fruit in patience are contrasted with those, who believe for a time,
and in the time of temptation fall away. The same three things
as here are united also together in Aects xiv. 22, where it is said
of Paul and Barnabas, that they confirmed thé soulsof the brethren,
exhorting them to continue in the faith, and that through much
tribulation they must enter into the kingdom of God; comp.
also 2 Tim. ii. 12, Rom. viii. 17. In regard to the order here,
the tribulation, the state of humiliation, bas placed in immediate
connection with it the kingdom, the atate of exaltation ; and then
the patience will be thought of with an emphatic N. B, because
the contrast presented by it to the natural connection between
the tribnlation and the kingdom of Christ has been torn &sunder,
and the bitterly won fruits of the former reaped. The mention
of the patience is at the same time a reminiscence, and an indirect
thongh important admonition. Bengel: ‘‘ The things mentioned
are singularly woven together. The kingdom stands in the middle,
the tribulation before, and the patience after. This is the form
of Christianity in this life. Through the tribulation the kingdom
is pervaded with the patience of Christ, till the tribulation shall
have been overcome, and no more patience shall be required.
With carnal men, who have not entered into the kingdom of Christ,
tribulation brings no patience, but rather occasious impatience.
A raging wild beast, if it is not irritated, may be quiet as a lamb,
but when any thing has excited it, it breaks forth in its fary."?
From thewords, * I wasin the isle Patmos,” the conclusion has
often been drawn, that at thetime John wrote the Revelationhe was
no longer in Patmos. And certainly the I was, if isolated, must
appear remarkable, and cannot be explained by what was stated
on ver. 2 in reference to the expression : who has testified. John

1 The reading i» 'Ingoi has proceeded from those who could not understand the
genitive, which bas been much tortured by expositors, ‘The fandamental passage is
agrinst it, as also ch. iii. 10,
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could not take for granted that the sojourn in the isle Patmos,
at the time when his book was being read, had already come to a
close., But the abrupt beginning in ver. 10 shews! that we have
here a mere Hebrew sort of connection between the clauses,
which, with things that run into each other in meaning, simply
puts them after one another : I was upon the isle Patmos, I was
in the Spirit, for, when I was upon the isle Patmos, or during my
sojourn there, I was in the Spirit. Comp. a quite similar syn-
chronical Imperfect in Jonah iii. 3. So that there remains only
the second I was to be explained. But the remark already made
at ver. 2 is perfectly applicable here. The state of ecstacy was
long since gone when the Book came to be read by the churches
of Asia. That the Revelation in Patmos, besides, had not merely
been received, but also written down, is evident simply from the
send in ver, 11, Only an arbitrary disposition and want of sim-
plicity could have sought to separate what are most intimately
associated together. How the writing was immediately joined to
the hearing and seeing, may be discovered from ch. x. 4, xxii. 7,
9, 10.—Instead of : on the isle, which is called Patmos, several
have merely : on the isle Patmos. But the omission was made by
those who had in view the renown which Patmos had acquired
throughont Christendom by this very Revelation of John. That
till then it was exceedingly obscure, is manifest, as Bengel has
justly remarked, not only from the clause ‘¢ which is called,” but
even from the designation of the place as an island, while in Acts
xiii. 4, for example, we have simply the name Cyprus. Fiction
wonld never have laid the scene in so obscure a corner.—The
proof that the words, ¢ for the word of God and the testimony of
Jesus Christ,” refer to the martyr-sufferings of John, has already
been given in the Introduction. In regard to the testimony of
Jesus, comp. on ch. i. 2.

Ver. 10. I was® (there I was) in the Spirit on the Lord's day,
and heard behind me a great voice as of a trumpet. To be in
the Spirit means being in the element and state of the Spirit.
In a certain sense all Christians are in the Spirit, comp. Rom.

1 One might have expected xal with the second lysvduny, but it is the very omission
of this which serves to indicate the inseparable connection of the double {yevduny

4 The éyevcuny after the corresponding éyevduny in ver. 9, not: I became, but I
yas,
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viii. 5, 9, Gal. v. 25. But here by being in the Spirit is meant
being so in the highest sense, in a theopneustic state, in which
the natoral life is entirely overcome. Parallel is Paul's being in
a trance, Acts xxii. 17, comp. x. 10, xi. 5. Opposed is Peter’s
being again in or with himself yevouevos év éavrg, in Acts xii.
11, which is immediately preceded by: forthwith the angel de-
parted from him., In vain has Ziillig denied that being in the
Spirit could stand for being in a state of ecatacy. His exposi-
tion: I was on the Lord’s day in a kind of, transport, is at once
put to flight by ch. iv. 2: and immediately I was in-the Spirit,
where he must explain : presently was I there in a kind of trans-
port. John also is here not in the Spirit on the Lord’s day, the
day of the future judgment, but he speaks throughout from the
stand-point of the actual present.—There can be no doubt that
the declaration, ** I was in the Spirit on the Lord’s day,” prima-
rily refers only to the first series, which is a whole by itself.
Hence at the beginning of the second series we have the corres-
ponding: I was in the Spirit, ch. iv. 2, It is natarally to be
supposed, however, that the contents of the whole book were com-
municated on the same day. For the day of the Lord is,
at least, quite as closely connected with the contents of the fol-
lowing visions. No other day is ever so much as hinted at.
The half-hour in ch. viii. 1 is a measure of time, serving to indi-
cate, that in the space of a limited period the whole was shat up.
Zechariah also receives the entire series of his visions, which are
formally independent of each other, in a single night.—The asser-
tion, I was in the Spirit, is turned into_ a lie, whenever one as-
sumes that the prophet had laboured long at his work. The
word : he spake and it was done, applies also here, Itisaffirmed,
that the book shews everywhere the marks of great art and care-
ful preparation. But this is partly to be explained from the con-
sideration, that in the state of ecatacy holy men were raised far
above themselves, and must not be judged by a measure which is
obtained from their ordinary condition. Then, much appears to us
art, or even unnatural conceit, which was quite nataral and easy
to the sacred bards and seers, such as their arrangements accord-
ing to symbolical numbers. In any other respect, the supposi-
tion of art and laborious preparation rests upon the arbitrary
hypothesis of expositors, who have pressed their own conceits upon
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the book, in particular have substituted in place of a series of
visions, formally independent of each other, a single whole ar-
ranged after a regular plan. Finally, John's being in the
Spirit was only the bursting forth for which a manifold and pro-
found preparation paved the way.

The key to the right understanding of the day of the Lord is
supplied by ver. 5, where Christ is called the first-begotten from
the dead, and by ver. 18, where likewise reference is made to the
resurrection as the pledge that he will quicken his people out of
death. These passages prove, 1, That the day of the Lord is the
day of the resurrection, as the day on which Christ was mani-
fested above all others as the Lord, comp. Rom. i. 4, 2. Thatit
was 80 named, not becaunse of what the church shonld do on that
day, but becanse of what the Lord did on it, as a figure and
pledge of what he is still going to doon it.! It follows, however,
from what the Lord has done on that day, that it is to be sancti-
fied by the church, and that John so responded to this call, so
yielded himselfto the death-subduing power of Christ, as thereby
to make himself capable and worthy of receiving the Revelation.
The only point regarding which a doubt can be entertained, is
whether, under the day of the Lord,s the weekly or yearly cele-
bration of the resurrection is to be understood. Both were even
in the apostolic age singled out from the rest. The reasons for
the weekly celebration have recently been set forth by Weitzel in
his Christliche Passafeier der eraten drei Jahrhunderte. KEven
on the very first weekly return of the resurrection-day we find the
apostles gathered together, in remembrance of that which had
taken place eight days before, if haply the Lord might again ap-
pear; and the day was distinguished anew by a manifestation of
the risen Lord, John xx. 24—29. Paul, in 1 Cor. xvi. 2, gingles
out the first day of the week as that on which the Corinthians
were to lay past their contributions. On the first day of the
week we find the Christians met at Troas to celebrate the Supper,
Acts xx. 7. Exactly seven days before had Paul arrived there :
he would a second time observe the sacred day in the midst of

1 Augustinus: Dominicus hic dies ideo dicitur, quia eo die dominus resurrexit; vel ut
ipso nomine doceret, illum diem domino consecratum esse debere.

2 The name was certainly in John’s time not in common use, but was first introduced
bs him; perhiaps, the Tonl's day was formed m;r the Lord's Supper in 1 Cor, xi 20,
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them. The proof that the annual celebration of the day of the re-
surrection was also observed in a solemn manner from the first age,
has likewise been produced by Weitzel. This follows, indeed, as
a matter of course: the celebration of the weekly festival is
hardly to be conceived without that of the yearly. Farther, from
the connection of the oldest churches with the Jewish synagogue,
there was only the choice left of keeping a Jewish or a Christian
holyday. And finally, from the fully accredited tradition of an
observance by John in regard to the Christian Passover, it ap-
pears on the most credible testimonies that the Passover-feast
peculiar to Lesser Asia was introduced there on the authority of
John. The knowledge possessed by the ancient church of the
internal connection between the resurrection of Christ and his
second coming, led to a particnlarly energetic, celebration of that
yearly festival! Beyond doubt, Easter day was a very suitable
one for receiving the Revelation, the fundamental idea of which
is that Christ will come to deliver his church from' death. How-
ever, since it is certain that the weekly commemoration of the
resurrection had then begun, every one must naturally think of
that, when he hears of the day of the Lord, and the yearly festi-
val could not have been designated in this simple manner, but
must have had some wark of distinction, as it is called by the
Fathers the holy, the great, the splendid day of the Lord. **On
the Sunday,” says Bengel, ¢ John received the Revelation, and a
spiritual meditation of this book is truly Sunday work.” It is
the proper Sunday-book. Every Sunday, if spent under its in-
fluence, will awaken in us the hope of the Maranatha, which is 8o
full of consolation especially for our times.—John hears behind
him a voice. This took place because he must first hear. Had
he immediately seen, he would not have been able to hear, but
with a * Woe is me, for I am undone, because I am a man of un-
clean lips, and dwell among a people of unclean lips,” he would
have fallen prostrate on the ground ; comp. ver. 17. But here
the reference to the church must presently come forth.—The great

1 Jerome on Matt. xxv.: Dicamus alquid quod forsitan lectori utile sit. Traditio Ju-
daeorum est Christum media nocte venturum in similitudine X gyptii temporis, quando
Pascha celebratum est extertiuator venit.—Unde reor et traditionem Apostolicam per-
mansisge, ut in die vigiliarum Paschae anti noctis dimidium populos dimittere non liceat,
expectantes adventum Christi ; et postgnam illud tempus trunsierit, securitate praesunta
festum cunctis agentibus diem.
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voice is as of a trumpet. Allusion is made to the Old Testa-
ment use of the trumpet as the sign for calling the people
together, and intimating, that the Lord had something to
say to them; comp. Numb. x. 2, Ex. xix. 16--19, Joel ii. 1,
where in the immediate prospect of the day of the Lord Israel
is called by the sound of the trampet before an angry God, ii. 15,
Matt. xxiv. 31, 1 Thess. iv. 16, where the trunmpet calls the
members of the church before the Lord at his second coming. So
here also the voice of the trumpet announces that the Lord has
important tidings to communicate to his church, and summons
them straight to his throne, that they may there reteive the
word of warning and consolation, .
Ver. 11, Which said: What thou seest write in a book, and
send it to the churches in Asia, to Ephesus, and to Smyrna, and
to Pergamos, and to Thyatira, and to Sardis, and to Philadel-
phia, and to Laodicea. Between spake and thou seest several
critical helps have introduced, ¢“I am the Alpha and the Omega, the
first and the last.” But Bengel has conclusivelyshown in his Appar.
that these words have been derived from ver. 8 and 17. Ziillig
wounld still defend them as genuine ; but a glance at the begin-
ning of his defence, *“ These words are wanting indeed in the
best manuscripts,” renders it quite unnccessary to follow him
farther. Where the external grounds are so decided, it is not
worth while going more deeply into the internal considerations,
which might be found to show the want of genuineness. We
shall make but one remark, that it is only at ver. 12 that John
turns round to look after the voice which spake with him, conse-
quently he could not yet know who the speaker was, The words
would weaken the impression of the appearance and the surprise
it occasioned. John must write what he sees, not what he may
yet see. The seeing has already begun; for according to the
Biblical usage the hearing also is comprehended in the seeing in
the larger sepse. On the words in a book Bengel remarks,
“ Therefore all here makes up but one book. Not only is the
address to each particular church to be sent to the angel of it,
but the whole book is also to be sent to them ail.” But this re-
mark would only be right, if we were to understand by the all
what is written to the end of ch. iii. For this portion alone be-
longed specially to the seven cht;rches of Asia. Ewald's attempt
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to delete the * seven,” on the ground of a few unimportant manu-
scripts omitting it, and indeed with little advantage, since the
book still remains specially directed to the seven churches of
Asia, whether they might be expressly said to be seven or
not, only shows to what difficulties they reduce themselves who
understand by the book here the whole book, which from ch, iv.
to the end bears an entirely oecumenical character. The name of
the book (8:8Alov, properly, little book) affords mo handle to this
mistake. For, in ch. v. 1, we find the book with the seven seals ;
in Matt. xix. 7 the same word signifies the writing of divorce ; in
2 Sam. xi. 14, 2 Kings xix. 14, it is used of letters (Suidas:
BiB\lov 7 émiorord), and in Mace. i. 44 of edicts. The corres-
ponding Hebrew =pm denotes any sort of written declaration.
The law of the order of the seven churches, the seven, as is clear
from ch. ii. and iii., falling into three and four, may with certainty
be discovered. Ephesus, Smyrna, and Pergamos must stand to-
gether, and be separated from the rest. For, these three cities and
these alone contended for the primacyin Asia.! The order in which
they are placed here is also not arbitrary. Ephesus must stand at
the head as the seat of John's labours, and as such forming the
centre of the whole circle. From Ephesus it proceeds northward
to Smyrna and Pergamos. Then from Pergamos as the most
northerly point it goes in a regular sonth-easterly direction down
by Thyatira, Sardis, Philadelphia, to Laodicea, which lies almost
in the same parallel of south latitude with Ephesus, but consi-
derably farther east? The apostle in his spiritual visitation
takes the same course which he was wont to take in his actual
visits (comp. 2 John ver. 12, 3 John ver. 10.) When John wrote to
the seven churches, he had in his eye the example of the seven
Catholic and the fourteen Pauline epistles (including the epistle
to the Hebrews, which anyhow, even if not directly, flowed from
Panl as its source.) That John was instructed to send to the
churches, shows, notwithstanding the objections of Liicke, p. 243,
that he wrote ont what he saw on the spot. That ¢ the state of
the seven churches of Asia appears as immediately present in the

1 Bee the the Appendix in Spenheim, de usu et praestantia namismatum I. p, 636, ss,
2 In the Itinerarium Antonini ihe four cities follow each other in precisely the same
order, comp. Cellarius S8chwiirtz IT. p. 113.
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seven epistles,” indicates nothing to the contra.ry for that belongs
to the territory of the Spirit.

Ver. 12. And I turned round to see the voice whtch spake with
me. And, when I turned, I saw seven golden lamps. The see-
ing is to be taken in the larger sense. He wished to learn more
exactly about the voice, namely from whom it proceeded. That his
desire lay especially upon the latter point, is evident from the
turning of his head. This does not need to have been a mere
visionary turning (Mark). The internal sense moves after the
form of the external. John sees first the churches and then
Christ. By this it is implied, that he beholds Christ here only
in a special respect, in his relation to the churches. That the
seven churches are indicated by the seven lamps, is expressly de-
clared in ver. 20. Among the furniture of the sanctuary there
was a candlestick with seven lamps, Ex. xxv. 37, which already
appears in Zech. iv. as an image of the church.'! It is not acci-
dental that here seven individual lamps are set before us. The
candlestick with the seven lamps could not have been admitted
here. For this since the time of Moses had been consecrated for
all times as a symbol of the whole. But here the discourse is not of
the whole church, but only of seven articular churches, in which
the church was reflected indeed, though they still did not constitute
the church—(comp. ver. 20, where the seven lamps are said to be

1 Comp. the Christol. on Zech. iv. We believe we must bere repeat what waas said in
the Beitr. I11. p. 645 regarding the import of the candlestick: ** As regards the candle.
stick, we have a sure starting-point in the oil. The oil throughount both Old and New
Testaments is the symbol of the Spirit of God. But when we have determined the oil,
we can easily determine also the candlestick ; as the bearer of the Spirit of God it can
only import the cburch, the covenant people. 8o also the light; it can only indicate
the operations of the Spirit of God, the spiritnal light, which streams forth from the
8pirit-endowed community into the surrounding darknees, Tbe symbol in the first in-
stance declares what the church of God is, in the event of iis corresponding to its idea,
but along with this, at the same 1ime, what it ought to be. The description carries in its
bosom a call. This comes distinctly out in the explanation of the symbol, whick our
Lord himself gives. After saying in Matt. v. 14, * Ye are the light of the world,” he adds
in ver. 18, Therefore let your light shine before men.” Besides, the Baviour again has
respect to the candlestick in Luke xii. 35, and in the parable of the virgins. 8o also
Paulin Phil. ii.15. The seven number of the lamps points to the covenant relation.
Beven is in Scripture, as the language itself bears evidence, the number of the oath,
and consequently of the covenant. That the candlestick was of gold denotes the glory of
the chureh of God The blossoms of flowers, which were added as ornaments, were em-
blematic of the chnreh’s joyful blossoming and prosperity.’
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the seven churches ; not the charch at large, but seven individual
churches selected from the whole. Without any proper right has
Hoffmann (Weiss. und Erfullang, Th. II. p. 319) drawn from the
passage before us the conclusion, that the seven churches of Asia
must have had a symbolical charncter, a prophetical import, since
otherwise they could not have been represented through the sym-
bol of the whole church. But this is just what has not been
done. The seer has avoided that supposed identification of the
seven churches with the church at large, by not speaking of the
candlestick with the seven lamps, but of seven separate lamps.
But under the image of seven lamps even seven individual be-
lievers might have been represented, as may be seen from Phil.
ii. 15, and the parable of the ten virgina., Certainly the seven
churches constitute one whole, for they have Christ in their
midst, but only & whole of the kind described in the words,
*“ Where two or three are gathered together in my name, there
am I in the midst of them”—a separate section of the church,
which stood under the superintendence of John, not the whole of
the Christian charch. Hoffmann has said, that any ome who
would see the matter more fully proved, will find in Vitringa all
he can wish. Bat the reasons which have been advanced by the
latter are equally nntenable. He rests, first of all, upon the ge-
neral contents of the entire book. According to ver. 1 it'con-
tains what was shortly to come to pass. Whence the seven epis-
tles also must be out and out prophetical, which can only be the
cage if the churches are understood to be types of the church of
the future in its varied conditions. But what holds of the book
in its general character and import, must not simpliciter be ap-
plied to every particular part. The first introductory and pre-
paratory series must, according to the express declaration of ver,
19, be occupied with “ what is,” as previous to and apart from
that ¢ which was afterwards to come to pass"—with a prophetic
insight into the real state of matters in the churches of Asia,
which was known only in a superficial way to common observa-
tion, and still unperceived in its proper depth. In this, what is
said of the contents of the book in general, receives its limitation
go far as the first portion is concerned. ¢ Must then,” continues
Vitringa, ¢ the churches alone of the Lydian Asia have lain upon
the heart of Christ, and not rather the churches of all Asia, nay
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the churches of the whole world ! For this reason he thinks
those churches of Asia must have had a symbolical import. Un-
questionably, the seven epistles addressed to them form part of
a book, which is destined for the whole church. But nothing
more follows from this, than that they also partake of the cha-
racter attributed in 2 Tim. iii. 16, 17, to the whole of the Scriptures
of the Old Testament, and without which indeed, holy Scripture
cannot be conceived to exist: < All Seripture given by inspiration
of God, is profitable for doctrine, for reproof, for correction, and
instruction in righteousness, that the man of God may be perfect,
thoroughly furnished for all God's works.” But our epistles bear
this character, even if we give up their prophetic import in the
narrower sense, and place them in the same rank with the other
apostolic epistles, which likewise refer originally and primarily
to special relations. In both cases alike it is the part of the
church by means of its theological expositions to extract from the
particular, the general, and again make application of this to the
particular. The seven churches are no more representatives of
all other churches, than were the churches to which the other
apostles wrote. ¢ What then,” asks Vitringa, * are the churches
amongst whom Christ the Lord walks ! Are they just those seven
churches of Agia, or are they not rather all churches of all times
and places?” But the walking of Christ among these seven
ehurches is to be taken positively, not exclusively. One might
just as well conclude, that the two or three, in the midst of whom
the Lord has promised to be, must represent the whole church.
When Thomas calls Christ his Lord and God, John xx. 28, or
when Paul says, that Christ lives in him, Gal. ii. 20, no one
surely will maintain, that they could only speak thus as types of
the church. Finally, Vitringa still lays stress on the point, that
the Lord concludes the epistles to the churches in Asia with a
call that is addressed to all churches: he that has an ear to hear,
let him hear what the Spirit saith to the churches. Bat this very
circamstance shews, that the churches in Asia do not represent
the whole church. Had they done so, the Spirit wounld simply
have needed to address them That there was only a special ap-
plication and charge made to them of what, we are expressly told,
belonged to the whole church, was purposely designed to teach,
that they were only parts of this great whole. But against the
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strictly prophetical character of the scven epistles, there is also
this very decisive fact, that they do not at all contain a fall re-
presentation, even in its main features, of the state of the entire
Christian church. It is especially to be noted in this respect, that
of the two grand hostile forces against which the Christian charch
has constantly to contend, Judaism and Heathenism, standing
related to each other as a false slavery and a false freedom of

- pirit, here it is only the latter which is brought into notice, and

simply because this alone had then power and influence in the
churches, to which the apostle wrote. Those persons, especially,
who like Vitringa desery in the seven epistles a prophecy of the
seven ages of the church,! must by this consideration be reduced
to great straits. For, among these ages there are some, in which
the Judaistic element has wrought the greatest devastationsin the
church. But those also, who perceive in the epistles a pre-inti-
mation of the church’s states in the last times, cannot easily dis-
pose of this argument. For, Judaism has a very tenacious
existence, and will assuredly never altogether abandon the field
to heathenism.

Ver. 13. And in the midst of the seven lamps one who was
like a Son of man, who was clothed with a long robe, and girt
about the breast with @ golden girdle. Bengel : *“ Just as Christ
in heaven has not in himself the actual form of a lamb, orofa
warrior on a white horse (vi. 2, xix. 11), so, though he has indeed
the hnman form, yet he has not that precise fashion of it, in which
he here presents himself with so much splendour as tlie head of
his chorch.” The appearance here stands in the closest relation
to the matter in hand. It presents before our view those aspects
of Christ's nature, which were adapted to the seven churches, and
to all who are placed with them in similar states and circum-
stances, on the one hand to bring them to repentance, and on
the other to fill them with consolation and encouragement. What
he afterwards says to them in word, he prefizures to them in the
first instance through his appearance—the regular relation of ap-
pearance and word to each other in the sacred Scriptures—so that
the appearance bears throughout a onesided character. His glori-

1 In opposition to which this alone is decisive, that, as already indicated, the order in
which the seven churches stand, was determined by local cousiderations and others of
a like ontward nature.

g
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ous majesty, and his punitive righteousness, these are the aspects
which here alone were to come distinctly into view, and these
alone beam forth on us from the following description.—Christ
appears in the midst of the seven lamps as the guardian and the
judge of the charch. The expression, “ like a Son of man,’” refers
to Dan. vii. 13, “ Behold upon the clouds of heaven came one like
a Son of man,” and so, immediately suggests the most elevated
representations. For to that person was there given the dominion, -
the honour, and the kingdom, and all peoples, nations, and
tongues serve him ; his dominion is an everlasting dominion,
which does not pass away, and his kingdom has no end. In the
expression itself there is involved a superhuman elevation. For,
if he was only like a Son of man, there must have been another
part of his Being, which far surpassed the human. The whole
succeeding description serves as an explanation of the likeness to
a Son of man, for every thing in it points to & superhuman
nature and glory. With Christ the designation of himself as the
Son of man had an apologetical import : be not offended at my
human lowliness of form, but remember that the Son of God in
Daniel had the appearance of a Son of man. Some, with an un-
seasonable remembrance of the expression as uttered by our Lord
in the days of his flesh, understand by the Son of man precisely
Christ himself ; and explain the like by supposing that, Christ
himself did not personally appear, but as Bossuet expresses it,
‘ an angel under his form, and sent by his command.” Exposi-
tors of the Reformed Church have made use of this exposition in
support of their party views.! A personal appearance of Christ
here appeared to be dangerous to their doctrine of the Supper.
But it is decisive against such & view, that here, as in ¢h. xiv. 14,
it is not said, ¢ like the,” but “like @ Son of man.”—The robe,
or garment, flowing down even to the feet, was not the sign merely
of sacerdotal, but also of kingly dignity—comp. Isa. vi. 1, where
such a garment is represented as belonging even to king Jehovah,
the Lord of Hosts. The whole of the following description ex-
hibits Christ as king and judge, as was done also by the original
passage from which the expression, *“like a Son of man,” was

1 Mark: Homo Christi linvamenta Jobanni bene cognita referens. Neque enim
Christus ipse quem coelos capere oportet usque ad judicii diem, descendit in terram, sed
speciem sui similem exhibuit Johanni.
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taken. * A king,” says Bengel, ¢ is more exalted than a priest.”
Hence Scripture also, and in particular the Revelation, speaks
much oftener of the kingdom, than of the priesthood of Christ, .
even as he was not Aaron's, but David's Son.” Both the long
robe and the golden girdle have respect to Daniel x. 5, where it
is said of Michael or of the Logos (see on ch. xii. 7), *“ And I
lifted up mine eyes and saw, and behold there was a man clothed
in linen,! and his loins were girt about with pure gold.” That
the girdle is called golden in regard to its buckle, is clear from
1 Mace. x. 89, xi. 58, xiv. 44, where the bearing of a golden
buckle on one’s girdle, along with being clothed in purple, ap-
pears as the mark of royal state. In respect to the phrase:
about the breast, Bengel remarks,  One who is busy girds him-
self abont the loins, Is. xi. 5. But he who girds himself about the
breast, must be in a state of dignified repose. Jesus by his suf-
ferings and death has overcome all, and so he now presents him-
self in his glory as one girt about the breast. What profound
reverence should fill our hearts before this incomparable majesty!”
Yet we can scarcely ascribe this meaning to the being girt about
the breast. It was hardly to be expected, that a material devia-
tion from Daniel should appear in the description. Christ, besides,
appears here not in a state of rest, but of full activity. Accord-
ing to ch. ii. 1, he walks amid the seven lamps. The seven angels
also in ch. xv. 6, while employed in active service, are girt aboat
the breaat.

Ver. 14. But his head and his hair were white as white wool,
as the snow, and his eyes as a flame of fire. The mentioning
separately of the head and hair, while in Daniel mention is made
gimply of the hair of the head, is to be explained from the con-
trast in respect to the feet in ver. 15—comp. 2 Sam. xiv. 25,
where it is said of Absalom, that * from the sole of his foot even
to the crown of his head there was no blemish in him.” In ver.
13 we have the clothing, in ver. 14 and 15 the uncovered parts.
The fundamental passage for the first half, is Dan. vii. 9, “I be-
held till the thrones were placed, and the Ancient of days sat
down, whose garment was white as snow, and the hair of his head
8s fine wool.” The blinding whiteness of the hair (the addition,

1 The g™, plural, not linen clothing generally, but a long linen garment,

g2
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“ as snow,” supplies the idea of glittering splendour), denotes
not the untarnished purity of Christ, which would be out of
place here, where he appears to encourage and to frighten, but
his holiness, majesty, glory, to which also we are led by the
connection in which it stands with eyes like a flame of fire.
Comp. upon whiteness as the colour of serene splendour, the
symbolical representation of glory ech. iv. 4, John xvii. 5,
“ And glorify me, O Father, with thyself, with -the glory which
I had with thee before the world was,” corresponds as to mean-
ing. The second half rests on Dan. x. 6, where it is said of
Michael, the Logos, ¢ His body was as Tarsis, his conntenance
like the lightning, and his eyes as torches of fire, and his arms
and his feet like burning brass.”” According to this passage, by
the eyes like a flame of fire, is denoted neither the power of vi-
sion or the omniscience of Christ, nor his beauty, but only the
energetic character of his punitive righteounsness, in accordance
with the common symbolism of Scripture, which uniformly em-
ploys fire as the image of anger. For in that passage the eyes
as torches of fire appear in the midst of warlike accompaniments,
between the countenance like lightning, and the arms and feet
like burning brass, ready to destroy everything that comes in
their way. We are led also to the same result by a comparison
of the other passage in Daniel vii. 9 which forms the basis of the
first half, After the words already quoted, it follows there,
* His throne was pure flame of fire, and its wheels burned with
fire ;" comp. ver. 10, ** A stream of fire went out from him.” The
Lord appears there to execute judgment on the world. His holi-
ness and glory, shadowed forth under the colonr of his clothing
and his hair, shews that no one can escape out of his hand. His
punitive righteousness imaged by the flame of fire shews that he
possesses the energetic will to punish his adversaries. A similar
combination of holiness and anger represented under the image
of fire neets us in the descriptions given by Ezekiel, i. 27, viii. 2,
of the Lord when appearing for judgment. The parallel passages
also in the Revelation itself shew that the eye as a flame of fire is
the eye sparkling with indignation ; that from it streams forth the
fiery zeal, which shall consume the adversaries (Heb. x. 27) as
well within as without his church; so that there comes forth the
admonition, Be afraid, and also, Be not afraid. In ch. xix. 12
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the words, “ and his eyes are as a flame of fire,” are followed by,
‘“and in righteousness he judges and makes war ;" while in ver,
15 he is represented as *“ having a sharp sword going out of his
mouth.” In ch. ii. 18, eyes as of a flame of fire, and feet like
burning brass, are united together, and both appear as the ground
at once of threatening and of promise to those in Thyatira. Woe
to those who have against them him whose hairis white as wool
and as snow, and whose eyes are as a flame of fire, Happy they
who have him on their side, Though the whole world should be
leagued together against him, he can laugh them to scorn.

Ver. 15. And his feet like clear brass, as if they glowed in
an oven, and his voice as the sound of great waters. On the
first half Bengel says: * This has respect to his great power,
with which he brings all under him, as with a bar of metal,
which at the same time is burning lhot, one can give a very
powerful thrust. Oh, how will he tread down all his enemies !"
Clear brass, in the sense of heated brass, Chalkolibanos, is an
enigmatical term, farmed by John himself in a peculiar manner.
For which reason the words, ¢ as if they glowed in an oven,” are
added by way of explanation. Aund hence these words, being

. merely of an explanatory character, are wanting in the second

passage, where the Chalkolibanos occurs, ii. 18! After the de-

1 There can be no doubt that the Chalkolibanos corresponds to the Nechoshet Kalal
of Ez. i. 7, where it is said of the Cherubim: * And they sparkle (in the feet) as the
aspect of Nechoshet Kalal;” and in Dan. x. 8 it is said of Michael: “ And his arms
and his feet like the aspect of Nechoshet Kalal.,” In this expositors agree, only several
suppose that Chalkolibanos at the same time corresponds to the Chesmal, b, in Ez,
i, 27, while they quite improperly identify this with the Nechioshet Kalal; see the proof
given of the complete difference at ch.iv. 3. 1f, therefore, we would determiune the sig-
nification of Chalkolibanos, we must in the first instance settle that of Nechoshet Kalal,
This properly signifies clear or light brass. But in the two passages this is used not in
the sense of shining brass, bnt of brass in & glow-heat, as was perceived by the old trans-
lators, the LXX. {Eaorpdnrov, Vulg. aes candens, Chal, aes flammans, Peschito fulgu-
rans. That we must think not of glittering brass, but of brass in a glow-heat, sppears,
1, from what precedes in Daniel, “ and his face was as the appearance of lightuing, and
bis eyes as flames of fire.” 2, By comparing the passages in Lzekiel,ch. i, 27, viii. 2,
“ From the loins and nnder there wus seen as the appearance of fire.” 3, By the zouu:
in Ez. i.7, which signifies not glittering, but emitting sparks, scintillantes. With this
result, which we bave obtained by a comperison of Nechnshet Kalal, agrees the expia-
natory clause, “es if they glowed in an oven;" aud also that other,  his feet are as
pillars of fire,” in cb. x 1. Having thus ascertained the sense, we shall not need to be
in doubt as to the derivation, The only legitimate derivation is that from xal«ds,
bruss, and taab, whiteness, here used of the whitish glitter of much heated brass, =S,
according to Buxtorf, means albare, album, candens, ignitum reddere, candefacere ; wab
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seription of the more important features, there follows now what
else seemed worthy of notice in'the appearance—the voice, what
he had in his right hand, and what proceeded out of his mouth,
last of all his countenance like the sun, far transcending the splen-
dour of the stars in his right hand. The voice, from the connec-
tion is that with which he chides his enemies whether within or
without the church, and which for them utters the thundering
and destructive cry, Thus far, but no farther. * The voice as the
voice of many waters,” is from Dan, x. 6, ‘‘ and the voice of his
words like a great clamour,” coupled with Ez. xlii. 2, * And his
voice was the voice of many waters.” Comp. also Ps. xcii. 8, 4.
The world-power breaks forth like a tempestuous gea; but more
glorious than the sea with its swelling waves is the Lord in the
height, and he loudly utters his voice.

Ver. 16. And had seven stars in his right hand ; and out of
his mouth went a sharp two-edged sword, and his face shone as
the sun in ite strength. In accordance with the uniform sym-
bolical nsage of the Revelation, the stars denote rulers ; comp.
upon the stars as symbols of a raler’s greatness and glory, at ch.
vi. 13, xii. 4. .- By the explanation given in ver. 20 the seven
stars signify the overseers of ihe seven churches. The repre-
sentations of these under this symbol certainly accords ill with
the view of those, who maintain the democratic character of the
Christian polity. * Pure society-officials, whose authority flowed
from no other source than that of the church itself,’’ who * were
simply the church’s presidents and nothing more,” could not possi-

metallorum in igne candefactio. Examples of similar bastard-words are given by Bo-
chart Hieroz, ITL. p. 900, Lips. The supposition of such a peculiar cumposition is here
attended with the less difficulty, as the fact of the words nowhere occurring except here
and in ch. ii. 18, places it beyond a doubt that John had formed it, and as the appended
explanation also shows, that it was of an enigmatical description. Accordingly e quite
ordinary derivation, such as that of Hitzig, who has revived the old exploded opinion
that xaAroXiBavos stands for xalxoxAiBavor, Las the presumption not for, but against
it. In the formation of xaAxoXiBavos we are presented with a small imege of the inner-
most nature of the Apocalypse. The singular manner in which the Hebrew and the
Hellenic are fased together in it, proved anciently a stone of stumbling to the existing
theology of the Greek church, on which many actaally fell. Those whose calling it
is to reveal the secrets of God, delight sometimes to stamp on their productions, even in
the individual and the externsl, something of a mysterious, enigmatical charaster. In
Isaiah, Jeremiab, Zechariah, not a little of this is to be found. Even the Gospel of
John, and it alone among the Gospels, presents something similar to this; for example,
8ychar for 8ychem in ch, iv. §: see my Beitr. IL, p. 25,
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bly have been represented under the symbol of stars. This quite
plainly betokens a power over the community, as does also the
circumstance, that generally a double symbol is given for the
rulers and the spiritual community, which strangely disagrees
with the view now so much cried up ; and still further, the strength
and greatness of the charges, which are given in the epistles to
the rulers, which necessarily imply the elevation of their office.
For only to whom much is given, can much be required of them.
It is equally at variance with the view now currently entertained,
what Paul says, in Acts xx. 28, to the elders of the church of
Ephesus : “ Take heed therefore to.yourselves, and to all the
flock, over the which the Holy Ghost hath made you overseers,
‘to feed the church of God,” if only it is viewed with an unpreju-
diced eye, and not in the light of this present time, which is so
much averse to all restraints both of law and authority. That
Christ has the stars in his right hand, marks his unconditional
power over them. No one can deliver them out of his hand, when
he will punish ; but no one can pluck them out of his hand, if
they remain faithful. Comp. John x. 28, 29, *“ And I give to
them eternal life, and they shall never perish, neither shall any
one pluck them out of my hand. My Father who gave them me
is greater than all, and no one can pluck them out of my Father's
hand.” That we are not in a partial manner to lay stress merely
on the protection, is clear from the two-fold respect in general
that the descriptions of Christ bear. In ch. ii. 1, the words,
“ who holds the seven stars in his right hand,” must lay the
foundation for the threatening in ver. 5 not less than for the
promise in ver. 7. But ch, iii. 1 is quite decisive, as there threat-
ening and judgment greatly preponderates—Out of his mouth
goes a sharp two-edged sword. This is an image, not of the
saving efficacy, but of the deatroying power of the word, which
proceeds from the Almighty. It denotes the resistless enmergy
of Christ'’s power in punishing his enemies, alike internal and
external. This is clear from ch. ii. 12, compared with ver. 16,
where the two-edged sword is directed against the false seed
in the church, and from xix, 21, where it brings destruction
to the antichristian heathen power. The proper fundamental
passage is Isa. xlix. 2. There, the servant of the Lord Christ
says, “ And he has made my mouth like a sharp sword,” q. d.
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he has invested me with his omnipotence, so that my word,
like his, brings irresistible destrnction to my enemies. Comp.
li. 16, where the Lord says to his servant, “I put my word
into thy mouth” (I endow thee with my almighty word), ¢ that
thon mayest plant the heavens and lay the foundations of the
earth (mightest bring in an entirely new state of things, a. total
revolution, mightest introduce a well-ordered instead of a disor-
dered world), and say to Zion, Thon art my people” (mightest
raise the church from the dust of humiliation to a state of glory).
Besides this undoubted allusion to the Old Testament fundamen-
tal passages, there is also, as appears, a reference to Heb. iv. 12,
“ For the word of God is living and powerful, and sharper than a
two-edged sword, piercing even to the dividing asunder of soul
and spirit, and joints and marrow, and is a judge of the thoughts
and intents of the heart.”® The word of God, by which he ex-
cludes sinners of the present day from salvation, and dooms them
to destruction, as he once did those of former ages (comp. b) is
not a dead, impotent word, a mere threatening, but such an one
as immediately carries its fulfilment along with it ; according to
that, “ He spake and it was done.” By the sword being repre-
sented as going out of the mouth of Christ, or by the destructive
power being attributed to his mere word, he appears as one pos-
sessing divine power. For it belongs to God to slay with the,
word of his mouth, Hos. vi. 5; in the Wisdom of Solomon, God's
almighty word is described as a sharp sword, which fills all with
death; and the same subject is discoursed of in Heb. iv. 12.
Other expressions are used to describe Christ’s participation in
this divine prerogative, in Isa. xi. 4, *“ And he smites the earth
with the rod of his mouth, and with the breath of his lips he
slays the wicked,” and in 2 Thess. ii. 8, which refers to that pas-
sage in Isaiah. Woe to the Seven Stars, if they have againat
them Him out of whose mouth proceeds a sharp, two-edged
sword! But happy if he stands on their side! They shall
then no longer faint before the world, however formidable may be
the attitnde it assumes against them ! A glance to the sharp,
two edged sword, and they are filled with consolation |—The face

1 It is only in these two passages that the expression péyxacpa dicrouos ocours in the
New Testament. Nor is there any passage of the Old Testament which is related in
thought, like Heb, iv, 12, to the one before us,
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of Christ, is as the sun shining in his strength, when no clouds,
vapour, or damps, veil his splendoar in the clear sky. On the
sun as a symbol of the glory of the Lord, see on ch. xii. 1, That
the visage is here first thought of, can only have arisen from the
respect had to the stars, which pervades the whole description of
Christ's appearance. * There is one glory of the sun, and an-
other glory of the moon, and another glory of the stars,” 1 Cor.
xv. 41 ; and as the splendour of the sun is to that of the stars, so
does the glory of Christ immensely transcend that of his servants
in his kingdom. In ch. xii. 1, also, the sun and a crown of stars
are put together. Bengel: ““In the visible world there is no
brightness like the sun’s. A person born blind, who in other re-
spects was richly endowed, declared that he would be content to
be blind, if he conld only see the sun for a little, as he had heard
such wonderful things of it. We are in the constant habit of

seeing this glorious body, but we cannot fail to regard it aa pre-
" eminently an image of the glory of the Lord Jesus Christ. In
the days of humiliation and suffering, his face was spit upon,
strack, treacherously kissed ; but now it is full of brightness,
This King shall we sometime see in his beauty, and conse-
quently shall be like him.”

Ver. 17. And when I saw him, I fell at his feet as one dead,
and he laid his right hand on me, and said : Fear not. John
understands the twofold aspect of the appearance, recognizes that
the glory of the Lord and the energy of his righteousness have
the church as well as the world for the field of their operations,
and, forgetting his prophetical office, penetrated by the feeling of
his personal sinfulness, sinks overwhelmed to the ground. Baut
He, who once also in the days of his flesh, when he was trans-
figured before his disciples, and his countenance shone as the sun,
and they fell upon their face and were greatly afraid, had in so
gentle and powerfol a manner touched them and said, ** Arise,
and be not afraid” (Matt. xvii. 6, 7), the same here alzo laid hold
of his servant, Bengel :  Before the sufferings of Jesus, John
enjoyed such confidential intimacy with him, that he lay in his
bosom during the feast of the last Supper; and now, scarcely

1 That the Syrie is to be taken here in the sense of face, is plain frum the parallel pas.
sage, ch, 2. 1: Kal 74 wpdowror dutol &¢ ¢ Hkos. Tohn slone in the New Testament
uses 3yris, and both bere and in the other passages, Gospel xi. 44, vii. 24, only in the
rare significativn of face.
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sixty years after, was this elder, this aged apostle, so over-
whelmed with a look, What a brightness must there have been
in the appearance of the Lord " How deep, we add, must the
conscience of daily sin also be in the very holiest! That John,
when he saw Christ, fell down at his feet as one dead, forms a
practical commentary on his words, 1 John i. 8, * If we say, we
have no sin, we deceive ounrselves, and the truth is not in us.”
That Christ laid his right hand upon him and said, *“ Fear not,”
in this is found a proof of the truth declared in the words that
immediately follow, ‘“ If we confess our sins, he is faithfal and just
to forgive our sins, and purifies us from all unrighteousness.”
Had John not been free from reigning sin, and truly penitent in
regard to his sins of infirmity, he could not have received the
comfort of the address, bidding him not to fear. Under the Old
Testament, guch immediate intercourse with heavenly beings,
even with angels (Dan. viii. 17, 18, Luke ii. 10), bat most of all
with the Lord and his Revealer, especially when he appeared in
his glorious Majesty, filled with a profound terror the minds even
of his holiest servants. The fervid appearance of the Lord's
glory which Isaiah saw, ch. vi. (comp. ver, 4, *“ And the house
was full of smoke, from the fire on the golden altar), primarily had
respect, not to him, but to the ungodly people to whom he was
going to be sent as a measenger of wrath. Yet even he cried out
on beholding it, ¢ Woe is me, for I am undone, for I am a man
of unclean lips, and I dwell among a people of unclean lips, and
mine eyes have seen the King, the Lord of Hosts.” Ezekiel, in
ch. i. 28, falls upon his face when the Lord appears to him in his
burning glory, although the indignation was kindled not against
him, but againat incorrigible sinners, comp. iii. 23, xlii. 3. Da-
niel falls down, ch. viii. 17, 18, when Gabriel comes to him, in
utter impotence on the ground, but the angel touches him and
raises him up again, so that he ig able to stand. But Dan. x, 7,
88., comes nearest to the passage before us. Daniel falls on the
ground when he sees Michael, the angel of the Lord, in his burn-
ing glory, ““ and lo! a hand tonched me and set me on my knees,
and on my hands.” In regard to the laying hold here with the
right hand, what Hivernick has remarked on that passage of
Daniel is quite applicable : ¢ As the resnlt and object of the
touching with the hand, we have not merely to think of the rais-
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ing up of Daniel, which always presupposes a strengthening that
had already been experienced, but the entire agency of the angel
as manifesting itself in beneficent working toward Daniel (attactus
sanitatem et vires conferens, Geier), of which the ontward touch
is to be regarded as the symbol.” Bengel says: “ In former
times the Lord Jesus had healed much sickness, and strengthened
much weakness by the laying on of his hand, and in the same
manner he imparts here to John a plentiful supply of living
energy. How gently and graciously was this done to John!”
Ver. 18. I am the first and the last; and the living, and I
was dead, and behold I am alive for evermore, and I have the
keys of hell and of death. After the fear had been removed
from the Seer, he is directed to the consolatory and elevated im-
port, which the appearance of the Lord of glory has for him and
for the church- he represents, the care and burden of which he
bears upon his heart, whose microcosm he in a manner was.
Fear not, but rather hope, be confident and rejoice, for, etc.
Three glorious predicates meet us here, which are each fitted to
inspire a joyful hope, the first and the laat, the living, the pos-
sessor of the keys of death and of hell.—The expreasion, *“ Iam the
first and the last,” is used in Isaiah three times of Jehovah, xli.
4, xliv. 6, xlviii. 12 ; and three times also in this book of Christ,
comp, ii. 8, xxii. 13. That it expresses what is included in full
Godhead, appears from Isa. xliv. 6, “I am the first and the last,
and besides me there is no God.” That his being the first refers
to the creation of the world, is clear from Isa. xlviii. 13, where
the word is explained by ** I, my hand bas founded the earth, and
my right hand has stretched out the heaven, I call to them and
they stand forth together.” I am the first—forin the beginning
was the Word ; all things have been made by him, and without
him was nothing made that was made, John i. 1—and 80 I algo
am the last: all that has been made shall at the end lie at my
feet, and no one that abides in me needs to vex himself about it ;
comp. on ch. i. 8,— The living is also a peculiarly divine predicate,
and especially, ke who lives for evermore. The latter is used in
ch.iv. 9, 10, x. 6, of the Most High God on the ground of Deut.
xxxii. 40. Purposely and intentionally, everything is in the
Revelation attributed to Christ which belongs to the Supreme
God, in order to exhibit the tsrnth that he is equal to God in
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power and glory. The living is at the same time the life-giving ;
comp. on ch, vii. 2. “If Christ lives, what can trouble me ?"”
Christ himself said in John xiv. 19, * I live and ye shall live also.”
His life is the pledge to his church that she cannot remain
in death.— That Christ had been dead, so far from subvert-
ing the truth, that he is the living and the life-giving, is
rather a secarity for it. His life has the more gloriously mani-
fested itself by the victory over death in the resurrection. And
for his church it was through his death and his resurrection that
he first properly became the sonrce of life.—Christ has the keys
of death and of hell. He opens and no one shuts, he shuts and
no one opens, according to ch. iii. 7, and Isa. xxii. 22, “ And I
give the key of the house of David upon his shoulder, and he
opens and no one shuts, and he shuts and no one opens.” By
virtue of his absolute power of the keys he shuts death and hell
for his people, that they may not go thither ; he opens them for
Satan and his servants, and thrusts these down thither, comp.
ch. xx. 1, 88, From the connection, only that kind of death can
be thought of which is a real evil, and the object of fear. But
this bodily death in itself is not according to the New Testament
point of view. We are led to the same result also by the con-
nection of death with hell, Hades. In the Revelation, and gener-
ally, Hades is brought into notice only in respect to dead sinners ;
see on vi. 8. This renders it manifest, that natural death is here
to be thought of not simply in itself (since it may even be a great
good, a passage into life), but in so far only as it is the punish-
ment of sin and is associated with the second death. From this
Christ keeps his own by keeping them stedfast amid the triels
and persecutions which Satan and the world bring upon them, so
that they are not tempted above measure.—Bengel: ¢ To these
descriptions, contained in ver. 13—18, the titles of our Lord in
the epistles to the seven churches refer, especially those in the
four first. Still, there is much in the description which is not ex-
presely repeated in the titles, and much again in the titles, espe-
cially in the four last epistles, which is not to be found in the
description.”

Ver. 19. Write therefore what thou hast seen, and what is,
and what shall be done afterwards. The therefore, which is
wanting in Luther, is the cont;ectingjink with ver. 11: Since
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therefore thy fear has been removed, do what I now enjoin thee,
Bengel : « After John had been raised up, the command to write
was with emphasis repeated, and the discounrse of our Lord, which
had been interrupted, was continued.” The execution of that
command is to be understood as first taking place at the end of
ch. iii,, after John had fully received the commission. Bengel
says: “ When this was uttered, John immediately wrote what
with us forms the first chapter. The second afd third chapters
were afterwards dictated to him.” But according to this view
the description of what John saw would not be connected with
the salutation. John must first write what he saw. It is this
which we find written in ¢h. i. 11—18. He had seen the Lord
as light and as fire in his surpassing glory and in the glow of his
fiery indignation, rich in help for his own people, threatening
destruction to the world as hostile to God and Christ, and to the
unfaithful among his professing people—had seen also the seven
stars in his hand, and the seven golden candlesticks, in the midst
of which he walked.—He must further write what is. He must
unfold the internal state of the seven angels and the seven
churches, as is done in the seven epistles. This also is an im-
portant object of prophecy, with which the holy men of the Old
Testament occupied themselves as much as with the unveiling of
the fature. The reality of things is not less concealed from the
natural eye than the fature. Loadicea said, * I am rich and have
need of nothing, and knew not that she was wretched, and miser-
able, and poor, and blind, and naked.” *If youm all prophecy,
and there come in one that believeth not, or one unlearned, he is
convinced of all, he is judged of all. And thus are the secrets
of his heart made manifest ; and so falling down on his face he
will worship God, and report that God is in you of a truth” (1
Cor. xiv. 24, 25.)—John, finally, must write what shall be done
afterwards. This is the second part of the contents of the seven
epistles. Along with discoveries of the real state of the churches,
these contain announcements of the coming of the Lord, threaten-
ings against the insincere, promises to those who should over-
come, all in close connection with the condition of the particular
angels and their several churches.—The explanations of the verse
that deviate from the one now given rest upon the sapposition,
aiready proved to be erroneous, that we have here the introduc-
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tion to the whole book. They all agree in conceiving the words
before us to contain the plan of the entire Apocalypse. But the
groundlessness of this supposition can be easily pointed out.
First, in ver. 11, it is said, * What thou seest, write in a book."”
Here, on the other hand, * What thou sawest, and what is, and
what shall be afterwards.” The command here is a resumption
of the command in ver. 11, as the therefore plainly shews. So
that all the three things named here must be comprehended under
the description there of  What thou seest.”” What was already
Been were the seven lamps with the Lord in their midst, and the
seven stars. The thingsdescribed as being, and as going to be here-
after, cannot be referred to the indeterminate, but must be under- |
stood of the object of the seeing, and throngh this reference must
receive their more immediate determination, and their inclusion in
the * what thou seest” of ver. 11. The word must point to the
present state of the lamps and stars in their relation to the Lord
and their future fate. Then, it is only in the view now adopted
that ver. 20 fits properly in to the preceding context. It drags
behind in a guite unsnitable manner, if in the words, “ what is
and what shall be done afterwards,” the reference to the lamps
and to the stars is given up. To these considerations we may
still add the special reasons, which are furnished by the other
explanations. Bengel and others refer the things which John
saw to ch. i. 11—18; the * what is"” to the seven epistles; the
“ what shall be hereafter,” to ch. iv, 1 onwards to the end of the
book. But the ““ what is” would very imperfectly indicate the
contents of the epistles. These are taken up, in their promises
and threatenings, with that also which shall be hereafter. Be-
sides, the epistles represent * what is”" not generally, but only in
respect to the seven churches. But if we derive here the limi-
tation from the preceding context, then we must also limit the
import of * what shall be afterwards.” Finally, it is against the
reference of this last clause to the portion iv. 1 to the end, that
we have there an entirely new beginning, new in respect to the
state of inspiration and new in respect to the scene. Still weaker
is another exposition : * what thou hast seen,” gh. i. 1118,
what (it) is, what is thereby signified, and ““ what shall be done
afterwards,” ch. iv. 1—22, v. The necessity for shoving in an i
is alone a proof of the arbitrariness of this mode of expla-
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nation; and then the contrast, what thou sawest, and what
it is, is a strange one. John had seen nothing else than
spiritual lamps, and spiritual stars. The are suits well, comp.
ver. 20, but not in the semse in which it is here taken. The
what is, and the what shall be done afterwards, also plainly form
a contrast—the present and the future that is yet to be deve-
loped'out of it. Lastly, according to this exposition, the very
thing would be passed over in silence, which comes out so pro-
minently in what follows, the reference to the present state of
the churches. The whole meaning of the epistles is destroyed
by it. These receive the character of a non-essential intercala-
tion, to which no respect is had in the plan.

Ver. 20. The mystery of the seven stars, which thou sawest
in my right hand, and the seven golden lamps. The seven stars
are angels of the seven churches, and the seven lamps are seven
churches. John must write the mystery of the seven stars, and
what in respect to them is now and shall come to pass afterwards.
For only when this should have been written, would the mystery
of the seven stars be fully brought out. We should know little
of them if we merely learned what is said of them in the preced-
ing description, Ch. ii. 1, ss., is but a specializing of the com-
mand, which is given here generally ; not: and write further to
the angel, but: write therefore, The explanation: the seven
stars are, etc. by this view comes in quite naturally and easily.
The words * the mystery—golden lamps,” are not put as if for the
purpose of attaching thereto the explanation, so that they perform
the service merely of a peg. They are necessary in order to de- .
termine more exactly thesphere of the * what thou sawest, what
is and shall be done afterwards,”” and cutting off for the at-
tentive every kind of false meaning. By mystery, secret is always
meant in the New Testament (see for example Matth. xiii. 11,
Eph. v. 32, and here ch. x. 7, xvii. 5, 7), “the great secrets
which only God's Spirit can unfold”—the things and doctrines
which are plainly inaccessible to the natural man, which cannot
be apprehended excepting by fellowship with the Triune God and
on the ground of his internal and external Revelation. It
belongs to the nature of a mystery, that even after its objec-
tive revelation it should remain beyond the apprehension of those,
who have not opened their heart to receive the Holy Spirit;



112 THE SEVEN EPISTLES. -

as, in spite of the revelations given by John, the fleshly and im-
penitent in the seven churches still continned to grope on in
darkness in regard to the stars and the lamps, entertaining con-
cerning them the most earthly and superficial views. The mys-
tery never consists of things, in which the difficulty is of a merely
Jormal nature, and capable of being removed by an explanation.
Such would be an enigma, but no secret. Accordingly, the mys-
tery of the seven stars, and of the seven lamps, was not described
or made known by the following explanation, but by the com-
munications, which are contained in ch. ii. and iii.—by the dis-
covery there given of the most concealed depths of the heart, and
the disclosure of the future, in regard to which mere natural
knowledge is involved in the strangest illugions. The formal ex-
planation of the stars and the lamps, which immediately follows,
is only to be regarded as a sort of hasty sketch, serving to intro-
duce and prepare the way for the more extended illustration of
the secret which is given in ch. ii. and iii,.—In this formal ex-
planation the question first of all arises, whether the discourse is
of angels or of messengers of the seven churches. The @yyehos
of itself can signify both; but there can be no doubt we must
render : the seven stars are angels of the seven churches. In
support of this there is, first of all, the fact that this word, which
80 often occurs in the Revelation, is always found in the sense of
angel. Then the connection, in which in the Old Testament
stars and angels not rarely occur, as forming together the heavenly
hosts of God——comp. for example, Ps. ciii. 20, 21. Farther, when
we explain here : the angels of the churches, we have no room to
doubt from whom the sending proceeds; the angels are God's
messengers, the angels of the charches could only be the angels
whom God had sent to the churches, and had intrusted with the
charge of them. Comp. Matth. xviii. 10, * See that ye despise
not one of these little ones, for I say to you, that their angels do
always behold the face of their Father in heaven ;" according to
which the angel of any one is the angel to whom the charge ot
him is intrusted; Acts xii. 15. But, on the other hand, the
messengers of the churches could only be those whom the
churches themselves had sent or their commissioners. We must
then, with Vitringa and those who have followed him, think of
an office in the Christian charch, analogous to that which had
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existed in the Jewish, that of syq% symbwy, the deputies of the
church. Bengel was drawn into this opinion, and remarks,
* There was in each of the seven churches, which were doubtless
planted after the Israelitish stem, a single president, who was
named by the Hebrews the angel or deputy of the church, and
who by virtue of his office represented the church.” But this.
opinion, into which Vitringa was betrayed by his zeal for making
out the parallel between the Christian and the Jewish constitution
of the church, appears on every account untenable. There is no
trace to be found elsewhere of such an office having been trans-
ferred to the Christian charch. The historically known presidents
of the early churches had nothing to do with the * deputy of the
churches.” The place of the latter was quite a subordinate one,
that of a mere clerk to conduct the devotions of the congregation.
The symbol of the stars, which indicates an authoritative power
over the churches, would have been altogether unsuitable as a
designation of such a person. The angels or messengers of the
churches appear throughout the seven epistles as the soul of these.
But this “ the deputies of the churches” were not at all, at least
not a8 distinguished from the churches themselves, which are here
indeed represented under a separate symbol, that of the lamps.
Contradistinguished from the churches, which were represented by .
them, they had next to no importance. If, then, we must not
think of “the depnties of the churches,” but only of the messen-
gers of God to the churches, we must translate : the angels of the
churches. But the further question arises: Is the name of God's
heavenly messengers merely transferred to his earthly ones, or
are real angels meant ? Were we to adopt the former opinion,
then we counld understand the object of the transference to be, to
bring clearly and prominently out the principle from above, to re-
mind the president of the dignity of his office, of the responsibility
of his position, and the solemnity of his account. The idea of
such a transference may the more readily be adopted, as we find
also in the Old Testament undoubted examples and specimens of
it. In Ecel. v. 6, * Suffer not thy mouth to cause thy flesh to
sin (by uttering a vow which thou hast not strength to fulfil) ; and
say not before the angel, It is an error (think not, that thou
canst undo the evil by an easy, It is an error) ; wherefore should
God be angry at thy voice, and destroy the work of thy hands?”
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There the priesthood is denoted the angel, in order to mark liis
high dignity and the impropriety of any thing like levity in his
presence. He stands as God's representative, comp. 2 Cor. v.
20, and the LXX, and the Syriac have precisely: before God.
We must not render: before the messenger, for one knows not
. then, whose messenger. The angel, implies that the sending is
of God. In Mal. iii. 1, “ Behold I send my messenger before
_thee,” it is better on account of the reference there to Ex. xxiii
20, to translate, * Behold Isend my angel,” than ‘ Behold I send
my messenger.” From the subject it is impossible that any thing
but an earthly messenger can be meant, the prophet, the whole
band of divine messengers who should prepare the way for the ap-
pearance of the Saviour, and herald the approach of the kingdom of
grace (see Christology on Mal. iii. 1.) But the name of the heavenly
messenger was employed to designate the earthly, that the grace
of God, the supernatural origin of the provisions connected with
salvation, and the dread responsibility of rejecting what was to
be provided, might be more distinctly brought into view. If we
must, therefore, translate, * my angel,” which is also justified
by the relation of the angel there to the angel of the covenant in
what immediately follows, then we must understand of the angel
of the Lord what is said in ch.ii. 7,8, “ For the priest’s lips
must keep knowledge, and they should seek the law at his mouth ;
for he is the angel (commonly, the messenger) of the Lord of
Hosts.” For, the two passages stand closely related to each
other. And if in these three passages the messenger must give
way to the angel, so in Isa. xlii. 19, we should also translate,
¢ Who is blind but my servant, and deaf as the angel, whom I
send?” in Isa. xliv. 26, ¢ Who fulfils the word of his servant,
and execntes the eonnsel of his angel ;" in Hag. i. 13, *“ And he
spake to Haggai, the angel of the Lord, in & message of the
Lord to the people”—the rather so as &573, in 8o far as it
is used of divine messengers, elsewhere always denotes only
angels.

The other opinion, that in the passage before us real angels
are meant, has recently been defended by Ziillig and De Wette.
The angel must be the guardian angel of the community, “as in
Daniel every nation has its ruling angel, and according to the
Rabbins an angel is placed over every people.” * But always,”
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remarks Ziillig, ¢ are these angels in the mind of the poet him-
sell nothing more than imaginary existences, and prosaically con-
sidered they are simply the personified communities themselves.”
And De Wette also thinks that as to meaning the angel is the
spiritual community, or the spiritual substance of the community,
‘“ go that one may say with Arethas, the angel is just the com-
munity or charch itself.” *'We must, however, decide entirely for
the firet view, for the transference of the mere name of the angel
to the overseers of the several churches. Against the view, which
would understand it of real angels, and of these as figurative per-
sonifications of the churches, important considerations have been
urged by Rothe (Th. I. p. 423): ¢ There would therefore be one
image or symbol used to express another, and the stars would be
the symbol of & symbol. Besides, the angels and the churches
would stand immediately beside each other, and of both it would
be spoken in one and the same sentence, that they are to be un-
derstood under the symbols of the stars and the lamps; yet of
these two symbolized objects must one only be a reality, and the
other a mere symbol! And not only so, but this symbol be the
symbol of the reality placed in immediate juxtaposition with it !”
We add, still another consideration. No valid objection can be
urged against the supposition of angels as purely ideal forms.
Such ideal beings unquestionably oscur in this book itself, in ch.
xvi. 5, where mention is made of the angel of the waters in a
figurative sense;in ch. xiv. 8, where the angel who has power over
fire is spoken of; in ch. xxi. 12, where the idea of the Lord's
protecting guardianship over the new Jerusalem is viewed as em-
bodied in the twelve angels that stand at its gates. To these
passages may be added ch. v. 4 of John's Gospel, which has
proved so great a stumbling block to prosaic copyists and exposi-
tors, in which the symbolical mode of contemplation breaks forth
in the midst of the simple narrative of facts, such as could only
be expected with the Seer among the evangelists. Bat if the Seer
introduced here such purely ideal angelic forms, it could only have
been as embodiments and personifications of the power of God as
exercised in behalf of the churches. Angels, however, as they are
here considered beings of a higher sphere, to whom epistles are
addressed, who are partly richand partly poor, partly sbed{a;t, partly
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lukewarm, partly admonished to be faithful, and to repent, whohave
a local habitation (ch. ii. 13), who, as the admonition to be faith-
ful unto death presupposes, could die—such are a nonentity for
which not the least analogy is to be found in Scripture. Against
the snpposition that angels are personifications of the churches,
it may farther be stated, that the symbol of the stars is alone de-
cisive, a symbol which does not fitly apply to the churches, but
only to the presidents ; as also the praise which is bestowed on
the angel of the church of Ephesus on account of his contendings
against false teachers—a feature which only suits those who had
the charge and oversight. There are other things also tending
in the same direction, such as the wife of the angel in Thyatira,
Jezebel, which will come under consideration when we reach the
particular parts.

There is still a third question, whether under the angels of the
churches single individuals are to be understood, bishops accord~
ing to a wide-spread opinion, or rather the directorship in these,
8o that the angel, though in each case formally but one, still de-
noted in rea.hty & number of persons. We must here decide for
the latter view. It has on its side the passages already quoted
from the Old Testament, in which, by the ideal person of an
angel, the whole body of priests and prophéts iz denoted. But
still more decisive is the argument that, by referring it to a single
individual, the bishop, one cannot be right as to the grounds on
which several expositors, from Salmasius downwards, have sought
to shew, that between the angels and the churches no material
difference could exist. The poeition of an individual, however im-
portant it may be, is still not of such a kind that through his per-
son the community might be so immediately addressed, that he
might 8o unconditionally be considered as its soul, and their re-
pentance or their fidelity be regarded as so dependent on his.
If, on the other hand, we understand by the angels the whole
church officers, all withont distinction who were set apart to the
service of the church, this difficulty entirely disappears. Let it
only be considered how John, in the narrative formerly given,
makes the bishop responsible for individual souls, how Paul, in
Acts xx. 28, regarded the elders of Ephesns as those on whom
the spiritual state of the church entirely depended, how he calls



THE SALUTATION, 1. 20. 117

them to lay to heart the high responsibility of their office, so that
only if they watched, tended, admonished every one day and night
with tears, could they be pure from the blood of all men. Let
the language also be compared, in which Peter in his first epistle,
ch. v. 15, writes to the elders as *“ ensamples of the flock.” We
must not, however, stand merely at the college of the elders, the
presbytery of 1 Tim. iv. 14, as Polycarp begins his epistle to the
Philippians : ¢ Polycarp and the elders that are with him, to the
church of God which dwells at Philippi,” but, on the ground of
what is indicated in ch. ii. 19, we must also add the deaconship,
as Ignatius, in the superscription of his epistle to the Philadel-
phians, says, * especially if you are at one with the bishop, and
the presbyters and deacons that are with him.” If the angels
are considered thus, the passage ch. ii. 5 can easily be understood,
* Repent ; else I will come to thee quickly, and remove thy lamp
out of ita place.” If all that hold office in an organized church
have become degenerate, the charch itself must have sunk into a
low condition, and every thing be ripe for judgment.— As to the
question regarding the age of episcopacy, nothing certain can be
obtained from what is said here of the angels. Whether we have
to think of the state, which presents itself to us in Acts xx, as
still continuing,—a college of presbyters on a footing of equality,
or whether a bishop with more or less of superior power already
stood at the head, we have no sufficient data for determining.—
In conclusion, we must throw some light upon the view which has
been set forth by Rothe, I. p. 425, «“ We have here, in fact, al-
ready the idea of an individual personality, in which the mani-
foldness of the church comes forth as in its true common expres-
sion and life-organ, as in its proper concrete oneness, and attains
to its mnited consciousness; in short, we have the idea of the
bishop though this idea had not yet found its realization—the
bishop was still only a purely ideal person.” On the other hand
we remark, that this connection of an idea and of a real exist-
ence, lamps or churches, would certainly be of a very rare de-
scription. Christ must then have had seven ideas in his hand.
By snatching at this idea the real church officials would be left
out of account. And then what was said against the actual
bishop must equally hold against the ideal one : the identification
of the angel with the community would be inexplicable, if by the
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former a single individual were meant. Between a particular in-
dividnal and the whole of the community many differences, and
even entire contrasts, must exist as to praise and blame.

INTRODUCTION TO THE SEVEN EPISTLES.

Row follow the seven epistles, for which all after the three
first verses has been only of an introductory and preparatory na-
tare. The blessed Paul marks it in 1 Cor. xiv. 25 as one of the
most important purposes of prophecy to make manifest the secrets
of the heart. Scripture declares salvation only to those who form
the true church of the Lord, who live in the Spirit. But along.
with the promise the admonition always goes hand in hand, and
always the more disposed the false seed are to appropriate
to themselves what belongs only to the true. To Isaias,
for example, the commission was given in the second part of his
prophecies to comfort the people of God, by announcing the ap-
proaching manifestation of the Lord. But with the announce-
ment of salvation the call to repent, and the admonition to be
faithful, is constantly combined ; comp. for example, ch. Ivi. 1,
* Thus saith the Lord, Keep ye judgment and do justice, for my
salvation is near to come, and my righteousness to be revealed ;"
ch. Iviii, 1, ¢ Cry aloud, ‘spare not, lift up thy voice like a trum-
pet, and shew my people their transgression, and the house of
Jacob their sin.” In the New Testament also, the proclamation
of God’s judgment on the world, and his glorification of the
church, goes hand in hand with nrgent admonitions to the mem-
bers of the latter to get themselves ready for the Lord's coming,
so that it may prove to them a blessing and not a curse. ** Watch
ye therefore, and pray always,” says our Lord in Luke xxi. 36,
“ that ye may be accounted worthy to escape all these things that
ghall come to pass, and to stand before the Son of man.” And
Peter in his second epistle, ch. iii. 11, says, * Seeing that all these
things shall be dissolved, what manner of persons ought ye to be
in all holy conversation and godliness.”” So also John, speaking
of the Christian hope, declares that whoever has it, * purifies
himself even as Christ is pure.” Here, John is going to show to
the gervants of Christ what must sho;tly come to pass, ch, i. 1,
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he is going to reveal to them the salvation that Christ has par-
posed to bring to his suffering church, avenging her of her ene-
mies, and raising her from the dust to sit upon the throne of his
glory. But before he is equipped by Christ for the fulfilment of
this calling, which he accomplishes from the beginning of ch. iv.
to the end of the book, he munst prepare those committed to him
for the purpose of Christ—not, as Bengel thinks, for receiving
the Revelation, but for the great events of the future themselves.
He must dissipate the idea, that the name of Christians forms
the wall of separation between them and the world, call forth the
spiritnal state of things which alone can render the coming of the
Lord salutary, awaken the slothful and unfaithful to repentance,
admonish the faithful and diligent to a steady perseverance and
continuance to the end ; comp. ii. 5, 10, 16, 25 ; iii. 11, 19.

In respect to the plan of the epistles Bengel gives a series of
excellent remarks, which we deem it right to communicate in his
own words. ‘ The conception of the seven epistles is throughout
similar, For in each one there is, 1. A command to write to an
angel of a church. 2. A glorious title of Jesus Christ. 8. An
address to the angel of the church ; wherein is contained (1) a
testimony regarding its present mixed, or good, or bad condition ;
(2) an admonition to repentance or to stedfastness; (3) an an-
nouncement of what is to take place, for the most part of the
coming of the Lord. 4. A promise to those that overcome, to-
gether with the awakening words, He that hath an ear, let him
hear.what the Spirit saith to the churches.

*“ The address in each epistle is couched in plainer language,
while in the promise Christ speaks more in a flowery style. In
the address the Lord Jesus Christ speaks primarily and imme-
diately to the chfirches in Asia then existing, and more especially
to the angels of them ; the promise speaks in the third person of
those who then and also in future times should overcome.

“ Of the seven angels of the seven churches there were two,
those at Ephesns and Pergamos, in a mixed state, and two, those
at Sardis and Laodicea, in a very corrupt one. Not only those
whose state was bad, but also those with whom there was a lack,
are exhorted to repent, as are likewise the followers of Jezebel at
Thyatira, since she herself would not repent, and the angel there
did not need for himself to repent. Two, those at Smyrna and
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Philadelphia, were in a very healthful condition, and on that ac-
count were not called to exercise repentance, but were only ad-
monished to be stedfast. There is mo mixed, or good, or bad
state, of which we have not here a pattern, and profitable, salu- -
tary instruction provided for it. Whether one may be so dead
a8 the angel of the church at Sardis, or may stand so well as that
at Philadelphia, and the aged apostle John himself, this book is
still fitted to be serviceable to him, and the Lord Jesus has some-
thing in it to say to him.

“In the seven epistles there are twelve promises. In the
third, fourth, and sixth, there is a double promise, and in the
fifth a threefold one, which are distinguished from each other
by a special word : I will give, I will not blot ont, I will con-
fess, I will write.—In the promise for those that overcome, some-
times the enjoyment of the highest good, sometimes freedom from
the greatest troubles is held forth. The one is included in the
other, and when some one part of blessedness and glory is ex-
pressed, the whole is thereby to be understood (ch. xxi. 7.) That
part is particularly expressed which has reference to the virtues
and deeds mentioned in the preceding address. In these promises
notice is taken of various things, which are not again referred to
in the Revelation, as the manna, the confession of the name, the
inscribed name of the New Jerusalem, the sitting upon the throne.
Some things carry a resemblance to what is afterwards found in
the representations given of Christ, in particular, the secret name,
ch. xix. 12, the heritage of the nations, ch. xix. 15, the morning
star, ch. xxii. 16. Other things, again, occur afterwards in their
own place, as the tree of life, ch. xxii. 2, freedom from the second
death, ch. xx. 6, the name in the book of life, ch. xx. 12, xxi. 27,
remaining in the temple of God, ch. vii. 15, the name of God and
of the Lamb on the righteous, ch. xiv. 1, xxii. 4.”

What is said of the churches in praise or blame is completed
in the number three. The Refrain: ¢ Who has ears to hear, let
him hear what the Spirit saith to the churches,” has ten words,
divided by three and seven, and the latter again by the three and
four. The seven number of the epistles is divided by the three
and four. For, in the three first, the call ¢ Who has an ear,”
&c., stands before the closing promise, while in the four last it
follows after the other. Then, in the four last epistles, the clos-







































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































